
NON-VIOLENT SOCIETY
I J J / E  are living id a work! 

j jjV  which is full of strife and
* wftere violence reigns supreme. 
jto* could there be peace in 
gac sense.of term? It depends

f-^on our ability in banishing 
f violence and -our sincerity in 
jOBOving the curse of poverty from 
ie  fee  of earth. Gandhiji graphi
cally expressed the plight of poor 
ml their pressing needs. In a con
troversy with Tagore, he said that 
fc poet "presents to our admiring 
gait the beautiful picture of the 
birds early in the morning singing 
hymns of (Hai.se as they soar into the 
iq  _  But the human bird under the 
Indian sky gets up weaker than 
when he pretended to retire. For 

t millions it is an eternal vigil or an 
i (temal trance.... the hungry millions 
uk for one poem - invigorating 
food' and "it is good enough to talk 
jt  God we are sitting here
'tter a nice breakfast and looking 
ijrwanl to a nicer luncheon, but 

am I to talk of God to the mil- 
H  who have to go without two 

: Weals a day? To them God can only 
jtapear as bread and butter".

Real cause of poverty is exploi- 
‘Wkxi of the needy by the greedy. 
Every society has enough resources 
to meet the basic needs of all but 

Pw  has just distribution. The oases 
; jf prosperity that we see in this 

atean of misery are built upon the 
offerings of millions bom in 

j llpger, bred in want and broken-in 
in i .  Gandhiji rightly thought that 

non-violence is the linchpin of 
I Hand social .order. Sensitive souls 
' f a n  for a society "where individ- 
■oala glow freely, and where hate 
■id greed and envy die, becuase- 
.there is nothing to nourish them".
; World of Exploitation

Today wherever one may be, one 
lives in the world of exploitation. 
Different systems of government 
prevailing in different societies are 
only different forms of exploitation. 
On the international stage, a nation 
exploits the nation; within the 
nation, person exploits person. From 
time to time, exploitation changes 
in shape but never its nature.

-prat and foremost necessity is to 
destroy the roots of violence which 
ve'klways to be found in economic 
exploitation. As Gandhiji grasped 
Jtae is "far more himsa in the slow 

> Mare of men... the starvation and 
( exploitation to which they are sub- 
| ifcted out of selfish greed, the 
, wanton humiliation and oppression 
, | of the weak and the killing of their 

■df-ieqpect that we witness all 
| knand us”. Everywhere we find a 
j few persons or a few groups of per- 
f tony flourishing at the expense of 

wriety and masses living in serf
dom. Economic exploitation is a 
global phenomenon. Notwithstand-

Iing pedantic polemics, the world is, 
u~Maix found, neatly divided into 
two classes - the exploiters and the 
nploted or the rulers and the ruled. 
The exploiters use every technique 
Jo make us believe that the estab- 
Bshed order is fair and just. But 
(acts repudiate them **. every step, 
ft makes no difference whether a 
fociety is organised on the basis of 
•rivate or collective enterprise; a 
Mde gulf separates the ruling class 
trod the ruled. As the ruling class 
fcoofrola the state and uses the force 
ft the command of the state to pre
serve and promote exploitation, the 

I Sate is rightly condemned a* an 
fagine of oppression.
Exploitation and violence
* There are no causes but there is

Cy one cause of violence. It is 
oomic exploitation. The argu
ment that violence begets violence 

p confusion of thought. It is exploi
tation that begets violence, hence, 
tickling of violence without tack- 
ng exp^itation is an exercise in

. Democratic societies profess lib- 
socialist creeds. In these 

tocieties, the ruling class controls 
lie state machinery. Whenever its 
jjtal interests are at stake, it uses 
f t  *  and calls it "legitimate". All 
wtitutions of democratic societies 

designed to disguise economic 
**ploitation which is systematic, 
■Me and invisible. It is also backed 
**i:fafesaod by the brute force at the 
tiqxfcd o f the state. The democra
t s  proudly boast of equality before 
law. Anatole France exposed hypo- 
«n*y involved it when he quipped: 
majestic equality of law forbids 

Kh and poor alike to steal bread 
®d to sleep under the bridges". 
They also take pride in equality of 
°PP°rtunity. Equality of opportun- 
•̂ea means "the prizes of life should 

** op® to all". For that it should 
**** W form as well as in fact. As 
Tawney argued: "its existence 
kpwda not merely on the absence
*  ̂ aabilitieg but on the presence 
l^aNHhra". Presently in every soci* 
HMfr9**an*ty go®* withthe accid- 
flM» birth and connections. Only

they succeed who have chosen their 
parents with foresight. Throughout 
world, relations and connections 
with the ruling class flourish. Abil
ity and merit languish.

If die exploited react, they are 
subjugated in the name of law and 
order. In democracies there is rever
ence of rule of law. Many learned 
treatises , exhort the exploited to 
obey the laws. At times, the explo
ited, like hunted rabits, turn and bite. 
Their bitings are tdqlfully projected 
as outbursts of violence and hence 
a threat to rale of law. What is rule 
of law? Shorn of camouflage, it is 
cloak tharconceals the violence of 
exploiters. Twin purposes of law 
and order are protection of vested 
interests and suppression of the 
exploited. The exploited a t  consid
ered guilty of taking law into their 
own hands and hence they deserve 
punishment by the state. Thus vio
lence of exploited becomes the rule 
of mob and violence of exploiters 
the rule of law in the democratic 
societies.

Totalitarian Societies
As regards exploitation, the dif

ference between democratic and 
totalitarian societies lies only in 

.terminology and not in its essence. 
It is also only a difference of degree 
and not of kind. In both types, there 
is a common concern to keep good 
life a exclusive preserve of the 
ruling class. In both types, one finds 
what Pigou called "glaring inequal
ities of .fortune and opportunity".

Exploitation
The goal of non-violent society 

is to guarantee - work and good 
things of life to every person. 
Hence, elimination of exploitation 
is the first requisite of non-violent 
society. We should establish 
"exploitation-free societies” in the 
world. As Gandhiji said "the prin
ciple of non-violence necessitates 
complete abstention from exploita
tion in any form". Concrete steps 
should be taken to free the people 
from the_ obsession that "money is 
the highest of all valtoes". As money 
is the measuring rod, all professions, 
occupations and bade become mer
cenary. It is mankind’s misfortune 
that appetite for money is never sat
isfied. The more one has. the more 
one wants and whole exercise inva
riably' ends in exploitation. '

The wise men have condemned 
wealth. Jesus said: "it is easier for 
camel to pass through eye of the 
needle than for a rich man to enter 
kingdom of God". Production’s ver
dict was: "Property is theft”. And so 
thought Gandhi.. "The rich who 
made his riches by exploitation or 
other questionable means was no 
less guilty of robbery than the thief 
who picked a pocket or broke into 
a , house and committed theft-.... 
Strictly speaking, all amassing or 
hoarding of wealth was theft”.

The exploiter-culture encourages 
parasitic living. In 1940, Gandhiji 
asserted that "the contrast between' 
the palaces of New Delhi and the 
miserable hovels of the poor cannot 
last one day in a free India". But in 
swaraj, the contrast as become 
greater and sharper. At global level, 
two distinct life-styles exist side by 
side. While the ruling class rolls into 
luxuries, the ruled are struggling for

basic amenities.
Economic Equality

Introduction of economic equal- 
■ ity is the best means to eliminate 
economic exploitation. Exploitation 
and economic inequality are 
defended as the pillars of progress 
and prosperity. Inequalities of ranks, 
conditions and fortunes are justified 
as attributes of culture and presented 
as a natural order of things. Plato 
was the high-priest of inequality. He 

/has a few disciples who hate eco
nomic equality as a fabled dog hated 
his shadow. Rousseau throughly 
exposed the champions of inequal
ity. He pointed out that it is not 
nature but the society that makes 
men* unequal. All distinctions are 
purely conventional and therefore 
alterable, the champioos of inequal
ity, Rousseau charged, purposefully 
ignore* fundamental ’likeness in all 
persons. They magnify differences 
and. play down similarities to per
petuate revolting distinctions.

Even John Stuart Mill, apostle of 
individualism, admitted that "a 
system of institutions which does 
not make the scale turn in favour of 
equality.... is essentially a bad 
government—a government for the 
few, to the injury of the many". 
Economic equality does not, as its 
detractors tirelessly repeat, intro
duce dull uniformity and dead level 
of mediocrity in the society. It 
neither freezes the fountain of crea
tivity nor suppresses varieties of 
mind and taste. In fact, "only in a
society marked by .....  economic
equality that such varieties were 
likely to find their full expression". 

Gandhiji stood for economic
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equality. "Economic equality is the 
masterkey to non-violent indepen
dence. Working for economic
equality means.... levelling down of
the few rich in whose hands is'con- 
centrated the bulk of the nation’s 
wealth on the one hand and a level
ling up of the semi-starved naked 
millions on die other. A non-violent 
system of governments is clearly an 
impossibility so long as the wide 
gulf between the rich and the 
hungry millions persists".

Economic equality is desirable 
from many angles. It eliminates 
strife by eliminating privileges and 
perquisites on one side and disabil
ities on the other. It gurantees free
dom becuase freedom exists'only in 
the society of equals. As Laski 
pointed out "Where there are rich 
and poor.... we find always masters 
and servants". In a society of une
quals, the law supports the claims 
of the priveleged. In a society based 
upon economic inequality, ideas of 
freedom and justice are invariably 
reflections of the interests ,of the 
ruling class. Mankind’s experience 
convinces that the worst tyranny is' 
economic tyranny; that the causes 
of social tensions and political con
flicts are always to be found in eco
nomic relationship. One agrees with 
Rousseau that oply that is true 
democracy where "no citizens 
would be wealthy enough to buy 
another and none poor enough to be 
forced to sell himself'.

Without economic equality, 
social and political equalities are 
simply a farce. The worst drawback 
of social inequality is snoberry. It 
is time to admit that all functions are 
equally useful and their value is also 
equal. Therefore, none is entitled to 
income higher than the others. 
Equality of income is the best 
method of just distribution. It alone 
can prevent concentration to wealth 
in few hands. Gandhiji favoured 
equality of income. He said "a law
yer’s work has the same value as the 
barber’s" and "under ideal condi
tions, the barrister and the bhangi 
should both get the same payment". 
In Gandhiji’s society "the last is 
equal to the first or, in other words, 
no one is to be the first and none 
the last”. Social equality prevails in 
a society which does not suffer from 
complexes of superiority and infer
iority. Lord Bryce rightly remarked 
that social equality prevails "where 
nobody looks up to or looks down 
upon any one else”.

Revolution
Karl Marx was outstanding 

thinker of revolutionary method. 
Marx exposed the democratic pre
tensions of liberal societies. We 
realize that neither the constitution 
nor the bill of rights can introduce 
democracy so long as the levers of 
economic power are controlled by 
the ruling class. With all its defects, 
the "materialistic conception of his
tory” is a convincing analysis of 
social dynamics. Engels rightly 
praised Marx for insisting that 
"mankind must first of iUJ eat and 
drink, have shelter and clothing, 
before it can pursue politics, reli
gion, sciehce, art....” Marx explained 
exploitation by means of his theory 
of surplus value. He believed in 
change through violence. His 
scheme was to seize power and set 
up the "dictatorship of the proletar
iat" whose specific mission was to 
end exploitation and abolish classes. 
He thought that once classless soci
ety is established, the state will lose 
its raison d  etre and ’wither away". 
His classless society was to be an 
association of citizens "in which

free development of each will be die 
condition of free development of 
all”.

However, the track record of rev
olutions in setting up the finest 
social order is disappointing and 
dismal. Two well-known revolu
tions - The French Revolution and 
the Russian Revolution - have not 
achieved their cherished goal of 
giving good things of life to every 
person. As Gandhiji put it "those 
who have ousted the greedy.... have 
in their^-tum become a prey to the 
disease of die conquered". The con
dition o f m asses remains 
unchanged. In course of time, they 
bitterly learn that they have 
exchanged king log for king stoik. 
The exploiters may change but 
exploitation remains . unchanged. 
Incidentally, the revolution does not 
devour its children. The children 
betray the revolution. Revolutions 
fail because their children turn self
ish. Revolutionary leadership 
proves to be a fiasco of phrases 
because its words are not matched 
by its deeds. In 1917, hopes soared 
high when the Soviets seized power 
in. Russia. The first Marxist state 
was bom. The Soviet Union claims 
that it has abolished the classes. But 
the state does not show any incli
nation to "wither away". It is stated 
that the "New Class” has sprang up 
in the Marxist states of various 
varieties from Beijing to Belgrade. 
The party bosses, their families and 
favourites are the real beneficiaries 
of the Marxist Scheme.

Gandhiji was outstanding thinker 
of persuasive method. He fervently 
preached change through non
violence (ahimsa). He aimed to end 
exploitation by means of conver
sion, by changing the hearts of 
exploiters. The exploited must be 
staunch non-violents. Their suffer
ings as weU~as—their refusal to 
submit to injustice would cfiange-tiie 
hearts of exploiters as surely as sun
rise in east. Gandhi built up the 
theory of trusteeship of wealth. 
Trusteeship allows a person to make 
as much money as he likes but 
expects him to use it entirely for 
public good. The idea of trusteeship 
was based upon principle' from 
Upanishads - Tena Tyaktena Bhun- 
jithah (enjoy by renouncing).

Two sterling qualities of Gand
hiji were clear thinking and cour
age to call spade a spade. Strangely 
they are not reflected in his theory 
of trusteeship. Gandhiji consistendy 
stressed the organic connection 
between end and means and always 
insisted on the purity of means. Evi
dence proves beyond doubt that 
wealth could never be made.by pure 
means. Honesty and riches never go 
hand in hand. As Shankar Rao Deo 
observed: "Why first earn crores 
and then use for society? ... The 
means of earning crores are bound 
to be impure; and one who earns 
crores by impure means cannot be 
expected to follow the mantra: Teha 
Tyaktena Bhunjithah because in the 
very process of earning crores by 
impure means the man’s character 
is bound to be tainted".

Gandhiji contended that if the 
wealthies were deprived of their 
wealth by using violence "society 
will be poorer, far it will lose the 
gifts of a man who knows how to 
accummulate wealth". Stark realities 
of life tell that society ought to dis
courage such "gifts". Wealth is 
always fruit of exploitation and "the 
methods of acquiring wealth are 
very largely predatory". Knowing 
this, Gandhiji added a proviso to his 
contention that in his argument 
"honesty on the part of the trustee 
is assumed".

Gandhiji argued that exploitation 
takes mainly because the coopera
tion of exploited with the exploit

ers. The exploitation will end at 
once if the exploited practise non
cooperation. 'The rich cannot 
accumulate wealth without the 
cooperation of the poor in society". 
This was a strange thesis. Exploita
tion and cooperation are contradic
tion in terms. It is hunger that forces 
the exploited to submit to the explo
iters against their will.

Heart-melting sufferings of the 
exploited do riot lead to heart- 
searching by the exploiters. How 
then could there be a change of 
heart? Surely, Gandhiji knew that it 
is as difficult for the exploiters to 
change their hearts as it is for the 
leopard to change his spots. In short, 
the persuasive method cannot ame
liorate the conditions of exploited. 
Instead of eliminating, the persua
sive method sanctifies exploitation.

Direct Action
Though the diagnosis of Marx 

and Gandhiji was accurate, their 
prescriptions have failed to elinp- 
nate exploitation. That reform and 
revolution cannot deliver the goods 
is the lesson of history. Hope lies 
in direct action by the people them
selves. The people should not tie 
their fate to the apron-strings of lea
dership. People should use force not 
to kill the exploiters but only to take 
away from than the fruits of exploi
tation. Under no circumstances 
people will use force for inflicting 
physical tortures or for physical 
liquidation of the exploiters. Peo
ple’s use of force would be strictly 
and exclusively confined to restore 
to the society the. wealth which 
rightly belongs to the society and to 
use that wealth for the benefit of 
each and every person in that soci
ety. Wealth, afterall, is the outcome 
of the resources aqd labour of .the 
whole community. It should never 
be allowed to be pocketed by a few. 
Such use of force is morally and: 
rationally justified. Gandhiji himself 
visualized it. He said: "I would be 
very happy if the people concerned 
behave as trustees but if they fail I 
believe we shall have to deprive 
them of their possession through the 
state with the minimum exercise of 
violence".

It could, therefore, be concluded 
that without the establishment of 
economic equality, exploitation 
cannot be eliminated. So long as 
exploitation continues, non-violent 
society will always remain a dream 
and violence will always be a real
ity.

The Go
K l'MB AR derived from 

the Sanskrit word ‘Kumb- 
hakars’ means a pot maker. But 
Goan ‘Kumbars’ are more than 
makers of mere pitchers, vases, 
flower pots and cooking uten
sils. They have ventured beyond 
these utilitarian items to create artis
tic statues, wall pieces and other 
decoration items, lending a touch of 
art and finesse to the profession of 
pottery making by their skill and 
imagination.

hi Goa, few among the lowly 
enjoy as many cermonial privi- 
ledges as the potters. At the Kamak- 
shi Temple in Siroda a potter from
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a nearby Raia village lights the first 
lamp of the maha-jatra. These pot
ters have even the right to supply all 
the divas required for the day. 
According to a legend it is believed 
that during the Portuguese regime, 
one of the potters had saved the 
diety from destruction at the hands 
of Portuguese zealots. It is said that 
when the village of Raia was deva
stated by the soldiers, the high caste 
Hindus fled but a potter stayed back. 
Later he took the diety across the 
river to Siroda, in the dead of the 
night. As a reward to his bravery 
and courage, the Hindu community 
and the Mahajans granted the val
iant potter the heritable right to light 
the first diva.

Among the potteiy making cen
tres in Goa, Bicholim, which is near 
Maharashtra border, takes the lead. 
Here clay modelling exists in almost 
every household. The Bicholim pot
ters are traditional makers of idols.

Clay; which is found in plenty in 
the neighbourhood is used for ter
racotta. It is mixed with water to 
make a serra-liquid creamy state. At 
this stage it is called slip which is 
put into plaster of pans moulds. The 
moulds are opened immediately. 
Then come the cleaning stage where 
tjie piece is trimmed off extra par
ticles very carefully. It is a labori
ous job as the wet clay object can 
easily break. It is also at this stage 
that luting is done, which in ordi
nary parlance means cementing 
together parts of an object with wet 
clay. Thus a moulded statue of nut 
■cracker has a coconut and aiuiief 
joined to the hands by luting. These 
*11"  al objects are moulded by


