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PREFACE , ’

K

-

During the sixteen years from 1977, as an Assistant
Superihtending Arcﬁaeologis£ in the Directorate of Archives,
Archaeology and Museum,: I have travelled throughout Goa.
Through my work involved in the Directorate, I realised that
there is no work exclusively devoted to Socio-Cultural History
of Goa pertaining to’Pre~Portuguese period. In Goa sources in
epigrqphy are available from c. 400 A.D. Hence fhe Socio-
Culfural His?ory of Goa from the Bhojas'to the Vijayadagara
was selected. Dr. K. M. Mathew of the History Department of
Goa University’acceptéd me as the student. I am %éhélden for
his constant encouragement and valuable guidance in completing
this work. Words are inadequate to express the gratitude to my

guru.

My thawks are due

to Dr. P. P. Shirodkar, Director of Archives, Archaeology
and Museum for providing facilities of research in the
Directérate. Reference Library' of the Directorate has rich
collection of ihe books pertaining to field of my study. Shri.
Aravind Yalagi and his colleagues in the Library have provided
the Library facilities. I am thankful to Shri Yalagi and his

colleagues.

Shri V. R. Navelkar Deputy Librarian of Goa University

and the staff of Goa University has provided excellent Library

O



facilities. To Shri Navelkar and to the Staff of Goa

University I am grateful.

I have made use of Bombay University Library, Heras
Institute Library, Bombay,and Library of Mumbai Marathi
Granthalaya to the Staff of all the above mentioned Libraries

I am thankful.

‘“ Librarian of Bombay University has supplied me with the

xerox copy of Vetala Sahastranama. This felicitated in detail

discussion on Vetala in the present work.

Teaching faculty of Ancient Indian History and Epigraphy
gave me constant encouragement. Dr. Srinivas Padigar of the
above department has drawn my attention to important aspects
in the field of Iconography and Art. For the above help I am

grateful to him and his colleagues.

My colleague Shri L. K. Pitre, Keeper of Museum has

assisted me in interpreting the text of Vetala Sahastranama to

him also Ibam grateful. Prof. R. P. Gurav Geology department
of Dhempe college of Arts and Science, joined me in the study
of rock-cut caves of Goa, and interpreted Geoclogical History
of cave. For his keen interest in my work and his

encouragement I am thankful to bhim.

Dr. Paul Axelrod Anthropology department Rippon college,

Wisconsin U S A made arrangements to despatch xerox copies of



The Patityagramanirnaya To Dr. Axelrod also I am grateful.

I am grateful to Shri. Nayan Naik and Shri R. N. Naik for

“the photographs and drawings included in this thesis.

Finally, Shri. Savari Muttu introduccd me to Shri. Umesh
Naik in getting the work on computer. Shri. Umesh Naik has
donc methodical work in stipulated time. To both of them, my

sincere thanks are due.

V.R. Mitragotri.
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Introduction

Prior to the spread of Aryan Culture to the South
territory might have been called as Guva (land of arecanuts)
by the éarly settlers like Gavdas 1. The Sanskrit word for
areca-nuts &s guvak and it is obviously a loan-word. Gavdas
might have brought areca-nuts to Goa. In the same way Gowhati
the capital of Assém has origins in the word guva and a
Nellore in Andhra Pradesh has originated from Nellu which
means paddy. Usgaon (Ikshugram) is the village where the

sugar-cane is grown.2 Therefore, it is quite likely that guva

is the most ancient name of Goa denoting the land of areca-

nuts.

The native Prakrit speakers called this territory as Goy
and it seems this word was currént fromvthe ancient period.
Goya and Gove are synonyms and both were used. The latter
word is found in the inscriptions. of Kadambas and

Vijayanagara.3 In Vishnu-Purana and in Bhishma Parva of

Mahabharat references to the Goparastra are found.

Sahyadrikhanda also refers to both Gorastra and Gomant.

(Konkanamahatmya) a Marathi work of 17th century which could

be called a commentary of SKH has mentioned about Gorastra. A
Marathi poet of 17th century of Ankola of Uttar Kannada in
his translation on Mahabharat has also used the word

Goarastra.?

-,



The capital u._Gopakapattana:ithe modern Goa-Velha. The
common denominator in the aforesaid words associated with Goa
is go and which means cow in Sanskrit. From this it is evident
that after the spread of Aryan Culture to South in around 400
B.C.5, it seems guva became Goa and thus came to be
associated with cow. However, the antiquity of cow in Goa back
to c. 8000 B. P. & and cattle were in existence much earlier

to the spread of Aryan culture to Goa.

Goa was also called Gomant during the ancient period and
river Mandovi was called Gomati. Just as origin of India or
Hindustan is traced to the river Sindhu or Indus, the origin
of Gomant might be traced to river Gomati.'’! A Portuguese
writer was of the opinion that Gomant has originated from
Goubhat the chief regional deity.e It seems that he was not

aware that Goa was one of the Shakti pithas and the presiding

. deity was Gomati and the purusha was Chandreshwara. 9.

Therefore, Gomati was not only the name of the river but

presiding deity of Goa as well.

However, the etymology of Gomant has attracted the
attention of many scholars. Gomantak consjsts of two words
Goma (an arrow) anantak (terminus) the point where the arrow
fe11.10 The above explanation is associa£ed witﬁ the legend of
Parsuram and is purely mythological and not based on
historical facts. Therefore, it is not convincing. Yet, there

is one more view that the word Gomantak had originated from

D



the word Gomanchal and the latter word is associated with a
mountain range. But there is no mountain range called
Gomanchal. This coﬁsists of two words namely goma and anchal
which mean the soft skin below the neck of the cow.ll
Therefore, the associgtion. of Gomantak is far fetched. The
word Gomant is much more anterior than Gomantak. There are
references to Gomant in Mahabharat but some scholars identify
Gomant with Saurastra. In Harivamgsa also the reference of
Gomant occurs and it seems to be related to Goa. The fierce
battle between Krishna and the king of Magadha Jarasandha is

supposed to have been fought in the regions of Goa. 12

On account of the location on the west coast of India Goa
was known to foreign travelers during the ancient period. The
Periplus of the Erythrean sea a work of an unknown sea
traveller,é;scribed to the period C. 40 A.D. - 71 A.D.13
furnishes localities supposed to have beenassociated with Goa.
Major Rennol identifies Goa with Tyndis. On the other hand Dr.
Vincent identified Aigidi of the Periplus with Goa. However,
Aigidi seems to be Anjadiva Island near Goa. Though Goa was
known to Greek travellersthe.broper identification is
difficult and is still an open question. During the Middle
Ages Goa, was known as Gouba or Kawe. By and large there is
unanimity amongst the scholars that Kouba, Kawe or Kave are

associated with Goa. The capital of Goa, Chandrapur was known

as Sindabur. 14
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Goa was recognised as a part of Aparanta from ancient
times. The reference to the terms Aparanta occurs in

Bhishmaparva of Mahabharat, Vayu Purana, Kautilya’s Artha

Shastra and in Raghuvamga. Aparanta denotes the territory
located on the west coast. It extended from Baroch to
Gangavali river in Uttar Kannada. Remaining territory on the
west coast was referred to as Dravida. 13 The words Aparanta
and Kénkan denoted the same region of west coast. But Aparanta
has greater antiquity than Konkan and the latter term came in
vague during the c. 500 A.D.-600 A.D. Howsoever in course of
time, Aparanta and Konkan became twadistinct regions.
Aparanta then denoted only north Konkan and the-term Konkan
denoted the southern Konkan.l!® The Nerur grant of emperor

Vijayadittya (705 AD) mentions the Konkan region as

. Mahasaptama. It is also referred Sapta Konkanas they are

Karatam, Viratam, Maratam, Konkanam, Havygam, Tulavam and

Keralam. The foﬁrth region called Konkanam is the region of
Goa. The inscriptional evidence furnishes the extent of this
territory, Havye 500 Uttar Kannada), Konkana 900 (Goa
Revatidvipa i.e.Iridige Vishaya) Konkan 1400. Thaha Raigad and

Lata which include Surat and Baroda of Gujrat State.l7

The extent of Goa

The territory of Goa occupies the central position in

Konkan and it extends from river Terekhol to Canacona. This



central zone of Konkan is the heart land of the west coé& and
in this region. Konkani is spoken. Goa is bound by on the
western side by Arabian Sea and north by Maharastra on the
east as well as on s;uth by Karnataka. Sahyadri range on the
east separates Goa from the Deccan plateau. One third of Goa
is covered by laterite, Mandovi (Gomati) and Zuari
(Aghanashini) are the main rivers of Goa and are both
navigdble. Mandovi is 62 kms long Zuari is 63 kms long. The
small river Tirakol (Arunda)) divides Goa and Sindhudurga
smaller rivers like Chapora (Chopde), Kushawati, Paroda and
Talopana flowing with in the territory of Goa. However during
the entire period of this study the extent of Goa was not the
same. SKH furnishes geographical date of the only two talukas
of Goa namely of Tiswadi and Salcete. But the small area was
not constituting the territory of Goa even during the period
of when SKH was compiled. Hieun Tsang has mentioned that after
covering a distance of 300 miles from south west to north west
the territory of Konkan begins. Mallinath has mentioned that
Murla (Gangavalli) is the dividing line between Dravida and
Aparanta. Frair has mentioned that after crossing Gangawali
river one could reach Karnatak. There was a tradition holding
tarangas in the temples of Sateri, Ravalnath, Vetala and
Mallikarjun during the festive days liké Dasara or annual
festival. This tradition is found from Kudal. to Canacona .The
tarang of Mallikarjuna of Canacona was taken in procession

upto Gangavali in Uttar Kannada. Therefore, this clearly



indicates that from Kudal to Gangavali, there is a separate
cultural zone of Goa 19, However, it may be argued that the
devotees of Mallikarjuna.were residing in the areas of Uttar
Kannada, therefore, for their convenience the tarangas of
Mallikarjuna were taken up to Gangavali. Very cloée to the
city of Karwar, there was a village called Kadewad. Place name
Kadewad is very suggestive and is a compound of two words,
Kade ﬁeaps the last or terminus and wad or Wadi locality. 20,
The village Kadewad is the terminus of Drawida (Kannada)

culture and the beginning Konkani culture.

Jayakesi. I extended hiss territory beyond the present
Northern borders of Goa (North Konkan). It included Uttar
Kannad' and Belgaum. Even in the Vijayanagara periodkéorastra
extended upto Karwar district. 21 However, the socio-cultural
history of Goa extending from the river Terekhol to Kali river

has been only taken up in this work.

Survey of Inscriptions

For the study of politic§1 social and cultural history of
Ancient India from ¢. 300 B.C. till the rise of Vijayanagara
period, the epigraphs are valuable source materials. The
decipherment of Brahmi and Kharosti scripts in the early 19th
century was a land mark in the field of epigraphy. Scholars
from Calcutta and Bombay had established the;réyal Asiatic

Society of Bengal and Bombay. These Societies started the
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publication of journals devoted to Ancient History of India.
The Archaeological Survey of India which was established in
1864 appointed epigraphists like Burgess Buhler and Hultzsch.
In South India Mackenzie, Rice and Fleet did pioneering work

in the field of epigraphy.22

The copper plates and stone inscriptions .of the seven

dynasties which have ruled over the small territory of Goa are

1

good source material and throw light on the political and

Socio-Cultural history of Goa. Many inscriptions have been

discovered within the territory of Goa. Some inscriptions
found outside Goa also refer to the political history of Goa.
In Sawantwadi region (Iridige Vishaya) the survey of epigraph
began due to the initiative of the British Civil Servanté like
Jacob and Keilhorn in the third decade of the last century.
The copper plate of the Chalukyas of Badami namely six Nerur
copper plates and the Southern Silaharas copper plates of
Kharepatan were the early records to be discovered and
deciphered. Keilhorn published Kharepatan copper plate of
Rattaraja, the Southern Silaharas ruler in Journal of Bombay

Branch of Royal Asiatic Society vol. I Nerur copper plates

were published in Indian Antiquary vol. 23 Bombay Branch of

the Royal Asiatic society published inscriptions relating to

the Kadambas of Goa in 1867 - 1870. Subsequently a few more

copper plates of Kadambas Kings were published in 1876. 24



The Goan physician Jose Gerson da Cunha who was
successful in his profession was engaged in the study of the
history of the west coast during the later part of the last
century. His note on the shrine of Saptakoteshwar (1874) was
published in IA vol. III is based on the §5ﬂ.25 After
considerable efforts he obtained manuscripts of SKH from
Maharastra, Karnataka and Kerala and the critical edition of
the Sgﬂ (1877) was published. Da Cunha could not overcome his
caste complex. Hence he never doubted the legend of Parasurama
and the migration of Saraswats during the period of the abdve

sage. He called the grammar of Konkani as grammaticg Bracmana.:

He firmly believed Saraswats brought Konkani to Goa. But
Mauryan Prakrit was spoken in the west coast and Goa from c.

400 B.C.26

An Historical and Archaeological Sketch of the city of

Goa by Jose Nicolan da Fonseca published in 1878 on the model
of District Gazetteer. 27 beals with the ancient history of
Goa and is based on the inscriptioﬁs which were published in
the volumes of JBBRAS .Fonseca deals with the origin of tﬁe
word an and traced the history of the Kadambas, the Yadavas,
the Bahamani conquest of Goa and the role of Vijayanagara.
This is the earliest available work on the political history
of Goa.

John Faithful Fleet's work ‘the Dynasties of the Kanarese

Districts (1894) is based on the inscriptions, out of the




dynasties mentioned in the book, the Chalukyas of Badami, the

Southern Silaharas and the Kadambas of Goa are pertaining to

aXL Yoe
the region of Goa. A:r)o,,q "'%CCD'W SAles :A;—Ioza'-e(ine
b-zsarthe . _ : 28
crceottr utt&ée Sildharas was published in Indian Culture.
Recently two works exclusively dealing with all branches of

the Silaharas were attempted by scholars. Inscriptions

Indicarum vol. VI deals with all the branches of the Silaharas
and is an exhaustive and authoritative work on the subject.29

G. T. Sawant’s History of the Silaharas, also deals with all

the branches of Silaharas.30 B.R.Gopal's The Minor dynaéties

of South India gives a critical account of all the branches of

Silaharas. 31

Till 1928, the history of Goa used to commence with the
Chalukyas of Badami. But in that year Varde Valvalikar noticed

a one line inscription on the linga of Aravalem and was

e —— e o —— e o o

ascribed to c. 200 A.D.32 Heras in 1929-30 along with his
students explored the territory of Goa as well as North
Karnataka with a view to collect materials on the history of
the Kadambas. During the course of his exploration, Marcella
copper plates Savai-Vere copper plates Panaji copper plate,
Raya Viragal of Jayakesi wer:f;ain inscriptions discovered in
Goa district. 33 A.few more inscriptions were discovered in

Dharwad. On the basis of these inscriptions the history of

Ancient and Medieval Karnataka titled the Kadamba Kula was
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published in 1931 by Moraes. R. N. Gurav collected nearly 123
inscriptions on the Kadembas of Goa and based on these

inscriptions attempted the History of Goa Kadambas.3% The

aforesaid work of Moraes dealt with all the branches of the
Kadambas and is an exhaustive work on the history of Goa
Kadambas. However, the author has not dealt with deities
sculpture, architecture and iconography from the region of
Goa.lA stone inscription referripg to Rayana Shastadeva
Kadamba in nagari script ascribed to ¢.1000 A.D. was

discovered imn Curdi is now displayed in the State Museum of

Goa. This ihscription described Shastadeva Paramabhattaraka

Prachandadanda - mandala.33 Yet another stone inscription in

nagari script was discovered in Curdi by the officials, of
Archaeological Survey of India in 1985 and it belongs to c.
1100-C. 1200 it is yet to be published.3® Stone inscriptién
of Jayakesi I engraved in Kannada characters belonging to 11th
century is one of the few inscriptions of said ruler is

published in EI XxxvirI.37

Two copper plates are published in Newsg Letter, of

Dircctorate of Archives, Government of Goa. Kudatari, copper
' - Y
plate of Kadamba King Jayakesi I, the first copper platﬁ<f

(Curtorim of Salcete). The second coppér plate is from Korgaon
belonging to king Bhimabhupal. It is dated 1351 A.D. to be/azmjs

4g-aloca1 dynasty which ruled Goa after the fall of Goa
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Kadambas.38

During the fourth decade of this century another copper
plate of Chandravarman of Sivapura (Goa) was discovered and
was ascribed to Kadambas and palascographically it was Aated
c.500 A.D.39 Thus the third and the fourth decade of this
century saw the discovery of the two unknown dynasties of Goa.
Five more copper pl&%%s of the Bhojas were discovered in the
neighbé&ing regions 6% Goa. Thgse are namely of Hiregutti
plates of the Bhoja ruler Asantika and the Arga copper plates
of Kapalivarman. Both these copper plates were discovered in
Kumta. and Karwar talukas of Uttar Kannada. Kopoli plate of
Asantikavarman belongs to Khanapur taluka of Belgaum.%0 The
fifth and sixth copper plates of the Bhoja ruler

Prithvimallavarman were discovered in Goa.

in addition to the aforesaid copper plate of Konkan
Maurya, Chandravarman of Shivapura (Goa)) one more copper
plate of Bandora (Bandivade) belonging to Anirgjitavarman of
the same dynasty was published in E I XXX111.%! Stray papers
of Marathi inscriptions of Yadava and post Yadava period were

published in Bharat _ Itihas Samshodhan Mandal issues.%2 1In

Prachin Koriv Marathi Lekh inscriptions upto Vijayanagara

period have been published. This is an authoritative work on

Marathi inscriptions.43

During the post-~liberation period the Nundem inscription
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of Simharaja belonging to an unknown dynasty, perhaps a vassal
of Konkana Maurya was published and is ascribed to c¢.500 A>D.
on palaeographic grounds.““ The reading and the date of the
onc line inscription of Aravalem was also revised and now the

present reading of the inscription is Sambalura_vasi_Ravi and

it is dated C.700 A.D.45. Settar and S. Rajashekhara of

Karnataka university, Dharwad discovered the second

insc;iption from Aravalem in 1979. The inscription is in box-

headed characters and as carved on a pillar of the ancient

temple. While converting ©pillar into linga sufficient care
st

was taken and hence the inscription in“damaged. Madhav Katti

deciphered the inscription and published in the journal of

Epigraphic_society no VI.

From the above survey of inscriptions it is evident that
the territory of Goa is fairly rich in epigraphical
source. Inscriptions throw light on the religion, society and

economic conditions.

Survey of sources on Iconography, Architecture and

Sculpture

The Portuguese were the first Europeans to see the
magnificent caves of Elephanta and Kanheri. In fact the
Portuguese soldiers damaged the sculptures of Elephahta caves
and the standing images of Buddha in cave No. III of

Kanheri . %6 They did not appreciate the heritage of India as
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they saw India through the spectacles of Christianity.
Scholars like Lopes Mendes, Braganza Pereira had no grounding
in Sanskrit, Indian Philosophy and Iconography. Even in the
works of later period the consorts of Brahma are mentioned as
Riddhi and Siddhi.*7 A Scholar who had basic knowledgé of
Hindu iconography could have easily identified the aforesaid

consorts of Brahma.

In the writings of the scholars of this century
references to Vetala and Ravalnath are seen. However the
scholars like Heras and Priolkar believed that these deities
have Jaina origin. The folk deities like Bhauka are mentioned
in the writings.48 But the ramifications of Bhauka in the
neigbouring regions were not taken into considerations. .No
scholars questioned the historicity of the statement of SKH
that tﬁe deikies like Mangesh, Saptakoteshwar,Nagesh, Mahalsa,

Mahalakshmi and Shantadurga were brought from Tirhut.

Heras collected the sculptures of Gajalakshmi (Gajagouri)
Nandi, Saptamatrikas from Chandor. Hero stone from Orlim
village and Buddha from Colvale. He published a paper on the
aforesaid Buddha image in JBHS.%0 After three and half decades

Shrines of Goa was published. This monograph dealt with the

main deitics like Mahalsa, Shantadurga, Saptakoteshwar,
Vetalas, Vishnu and Brahma and has 72 plates. Some sculptures

like Brahma from Parse have been incorrectly dated.®! It was a
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Government publication meant for tourist and has the served

*

this purpose.

S. A. Sali from +the south western circle of
Archaeological Survey of India explored the region of Goa. The
survey included prehistoric archaeology as well as historic
archacology. Saptakoteshwar shrine of Opa,the rock-cut caves
of Narve and Dabosi and Diwadi are mentioned but these caves
have not been dated.3? Soundara Rajan visited the caves of
Aravalem in 1965 and the first to point out the significance
of the aniconic lingas present in the caves, the
representation of Surya and Kartikeya were for the first time
explained. The Kuvaleshwar from Korgaon village of Pedne was

identified as Kartikeya sculpture of early Chalukyas period.53

Gritli Mitterwallner Studies iconography of Siva, Skanda

and the devi from Goa and the neigbouring regions is a thesis

submitted +to Munich university in 1971.%% She has contributed
many papers devoted to iconography, art and architecture of
Goa.?3 In 1979 Settar and Rajashekhara surveyed the rock;cut
caves of Goa. However, no paper has been published by them on
this survey. Puratatva and Purabhilekh, the journal of ﬁhe
Directorate of Archivés, Archaeoiogy and Museum of the
Government of Goa has published papers 6n the ibonography on
Umasahita Siva and Vishnu.%% image from Savaivere village 57
displayed in 0ld Goa Museum and Guleli Mahishasuramardini 98

depicted in boat. The papers presented in the seminars on the
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history of Goa conducted annually by Goa University and

Directorate of Archives and Archaeology have been published.59

Epigraphists as well as scholars of Kanna@a literature
have contributed towards understanding folk-deities and
literary references to these deities have been studied in
depth. %0 Marathi writers have also contributed in the study of
the above folk deities. These folk deities were called loukika

devas and references to these folk deities are found in

English writings also.6l

Literary Sources,.

Puranas throw light on the political, social and cultural

history of the various regions. SahyEdrikhahda can be utilised

for the cultural history of the west coast in general and Goa
in particular.  The Brahmins of the west coast, particularly
the Saraswats consider it as a Purana. According to the

traditions, it is part of Skanda Purana (here after SKP) and

hence it is' labeled as Skandapuranantargat Sahyarikhand.
SKP:

However, #&he published from Venkateshwar Steam Press Bombay

and Vanga ecdition of SKP have not included Sahyadrikhand in

their editions. In the text of the aforesaid editions of SKP
therc is considerable similarity. SKH edited by Gajananshastri
Gaitonde is easily available. This edition of §5§ is based on
Gerson Da Cunha‘'s critical edition. In the foot notes of the

Gaitonde's revised edition of SKH readings from various Ms
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have been mentioned. Hardly there are differences between Da
Cunhas critical edition and Gaitondes edition. Hence through
out this study Gaitondes edition of SKH has been consulted. It
would bg appropriate to discuss the date of SKH. Recently an
American scholar has edited eleven chapters of the section

called PEtityagrEmanirnqya. This is most exhaustive and

critical work available on SKH. The summery has been published
in the Purana journal. 62 The references to Kadamba king
Mayurvarman show that some parts of SKH was complied around c.
500 A.D. It has been suggested that §§§ was complied between
500-1500 A.D.®3 This long span ascribed to §5§ would indicate
that it is extremely difficult to fix fhe date and of the

puranas as most of these are based on Mythology and

traditions.

Besides the references to Kadamba ruler Mayurvarman there
arc other datable references also. The next datable

information is Chandrachuda (Chandreshwara Mahatmya). This

deity is supposed to have been consecrated and worshipped by

Bhoja king Chandravarman. Ambastacharitram the fourth chapter

of this Mahatmya mentions that full moon day of ShrEvan&uktq

(Shrgvanayukta Somavar pournima) is very auspicious on
Chandreshwara mountain for taking ; holy dip. 64 In the copper
plate of the Bhoja ruler Prithvimallavarman refers to the
donations made on Sravanayukta pournima. 65 This clearly

indicates that even before Prithvimallavarman there was a
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tradition according to which full moon day of Shravana wés
considered as an auspicious. From this it is evident that the

date of this section way go back to c. 600 A.D.

Varunapuramahatmya of SKH deals with the goddess Mahalsa.

-The ancient shrine of this goddess was at Verna of Salcete
taluka during the Pre-Portuguese period. According fo SKH she
was brought from Tirhut (Bihar) by Parasurama and was
conseérated.in’Verna. In Varunapuramahatmaya epithets of
Mahalsa are furnished. The epithets Ambiketi Mohini and
Kalaratri occur in the inscriptions found in Karnataka and in
one Telugu inscription. The list of epithets of Mahalsa, this

%
clcarly indicates that Varunapuramahatmya was written in C

1300-1400 A.D.66,

From the above discussion it is evident that SKH provides
an exhaustive source material for the social and cultural

history of Goa.

Vetala is worshipped in iconic form in many temples of

Goa. Vetala Sahastranama throws light on the iconography and

his association with various deities., his vehicle and his
worship etc. Vetala has been discussed in the chapter VI with
the help of this Mss, In tﬁis Ms there are referenccs to
alchemy Hingalajamata and Gorakhinipati are also mentioned. A

preliminary study of Vetala Sahastranama reveals that it was

compiled during c. 1400 A.D. after the arrival of Nath-Panth
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in Goa. This was the period when the folk deities were

Brahmanised. 97. Vetala Sahastranama mentions that Vetala

holds cane (vetra) in his hand and hence he is called
Vetrapani (Vs. 19). Elsewhere Narsimha is elder brother (jesta
sakha) of Vetala. In view of this Ms has been utilised for the

study of Vetala in this work.

This territory on the Western sea board is part and
parcel of India. Geographically, historically and culturally
it is closely knit with rest of India. Econoﬁically also it
dependent upon the neigbouring regions. From remote past it
imported rice from Uttar Kannada and Dakshina Kannada and
vegetable from Belgaum. Goa sharés common history with the
ncighbouring regions. The common history could be traced from
the period of Satavahanas, the Bhojas, Konkana Mauryas, Badami
Chalukyas, the Southern Silahﬁrés,' the Kédambas of Goa the
Yadavas and the Vijayanagara. These aforésaid dynasties have
ruled and the neighbouring regions as well as Goa. Therefore,
Goa shares common history with adjoining regions. But 1like
other regions of India it has maintained its own individually.
However, a scholars goes to the extent of saying that Goa had
no sizable population and resources of its own an
independent culture of its own. 68 1t seems to be A sweeping
generalisation not based on historical facts and Goa has an

individual personality of its own.
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It has been felt necessary to make clear about the
approach at the beginning. There was a strong belief among
some Goans that the culture of Goa is quite different from the
main land. This belief grew on account of the isolation of the
Goan elite in the society in the neighbouring regions..The
seccds of isolation were sown in medieval period itself
because of the treatment given to all the Saraswat Brahmins by
the Brahmins of the Deccan. Deshastha Brahmins never
considered Saraswats as Brahmins and did not dine together.

They were not recognised for Shatkarma. This made them to

confine themselves only to SKH and the particular Veda to
which they were attached. Therefore, Saraswats to did not go
beyond SKH. Hardly any scholars from Goa made efforts to other
Puranas like Saura Purana, Brahmanda, Purana or Kalika
Purana.%? for the study of Saptakoteéhwar, Kamakshi and

Vetala.

Goa being a part of India sharing a common history with
neighbouring regions during ancient and medievalvperiod had
been influenced by these regions. Such influence can be traced
in the field of religion, sculpture, architecture and music.
Therefore, an attempt is made to tface the similarity in the
aforesaid f{eldsf This perspective would'facilitate and show
that Goa has been and is cult;rally an inseparable part of

India.
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As mentioned earlier Goa is sandwiched between Karnataka
and Maharastra, and it has received both culturalinflucnces.
The sources are available in Kannada as well as in Marathi for
the cultural history of Goa. Therefore, the knowledge of
Kannada Marathi, Konkani, Sanskrit and the Portuguese are
essential for the study of the socio-cultural history of Goa.
The literature available in the aforesaid languages has been

consulted for+his study.

In the section the survey of inscriptions the references
has been made to the works related to this regional study such

as Kadamba Kula, the Hiétory of Goa'Kadambas, the History of

'Silaharas, the Pre-Portuguese History of Goa '0O. The first

work is genceral history of 611 the branches of Kadambas and
thercfore, is not exclusively written oﬁﬂgoa. Stray references
to cultural history of Goa are available but the treatment is
not cxhaustive as it is dealing with all the regions where the
branches of Kadambas have ruled. The other work mentioned
above are of the particular period and are not ?overing the
entire period of history from C 400 A.D. to 1500 A.D. In the
chapter devoted to society and culture in the history of
Kadambas references to Goa are meager. The last work furnishes
only the political history of Goa to Vijayanagara . The
iconography Siva-Kartikeya and Devi from Goa and the
neighbouring regions is purely a study of iconography.

Therefore,the socio-cultural history of Goa is a desideratum .
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In the following chapters an attempt is made to study

socio-cultural History of Goa.
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CHAPTEHR I

POLITICAL HISTORY

Before taking up the study of the cultural history of
the region it is essential to survey briefly thé political
history as well. Political history has béen called the back-
bone of history.l It is stated that if Political history is
the skeleton, Cultural history is the flesh dnd blood which
cover the skeleton. Cultural history gives beauty and

complexion. Hence an attempt is made to survey briefly the

'Political history of Goa from the Bhojas to the Vijayanagara.

The Bhojas
, PO\'XL'

During the pre-Bhoja period Goa waﬁLgf Satavahana empire.
It was on the peripheral region of Kuntala province.? It seems
that up to the beginning of the Bhoja period, the coast of Goa
was known for piracy. 3 But so far no epigraphs belonging to
the Satavahana period have been discovered from Goa. Till
1938, it was assumed that the history of Goa region commenced
with the Southern Silaharas and with the Goa Kadambas. The
discovery of the Siroda copper plate took back the history of
Goa to c. 400 A.D. Tﬁfn it was believed that the Devaraja of

o]

Siroda plate belongedAGomin dynas‘cy.l‘L However in 1942 it was

clarified that Devaraja was of Bhoja dynasty.5

The references to Bhojas are found in the edicts of

Asoka.® Bhojas were ruling in Vidarbha region. But the



30

relation of the Konkan and Vidarbha Bhojas is not known. The

Bhojas are mentioned in Bhavishyapurana. It seems Bhojas as

well as Maghas came from Sakadvipa (Iran) to India. Both were
the worshippers of Surya. Maghas were instrumental in
spreading sun worship in ancient India . Maghas did not
assimilate themselves in Indian society. However, the Bhojas
were absorbed in Indian society and in some regioné of India
they became rulers.’ In Bhoja copper plates, three epithet of

Surya arequund namely Prabhakar.d Kdityashresthi and

Div‘::'ikar.9

This clearly indicates the popularity of the sun
worship. The inscriptional evidence of the Sun worship in

Aravalem is gn aniconic representation of Sun himself.10

Out of six copper plates of the Bhojas., three are found
in Goa. The aforesaid copper plate of Devaraja from Siroda and
the two copper plates of Prithvimallavarman.!l Two copper
plates of Bhojas are from Uttar Kannada namely Arga copper
plate of Kapﬁlivarmanl2 and Hiregutti (Kumta taluka) copper
plate of Asamkita.l3 Only one copper pléte was found in Kopoli
village of Khanapur taluka of Belgaum district.l* From the
find spots of the copper plates and the localities mentioned
in the inscriptions it is evident that the Bhojas were ruling
in parts of Goa. Uttar Kannada, Belgaum and Dharwad districts.

But no genealogy is furnished in any of the six copper plates.

A1l the six copper plates are silent about the genealogy

and hence it is not possible to state whether the kings
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belonged to one and the same family. Devaraja of Siroda copper
plates and Asamkita of Hiregutti copper plates probably belong
to different families. Kapalivarman of Arga copper plate was
Dharmamaharaja. Prithvimallavarman and Kapalivarman probably
belonged to the same line and it is evident from‘common name
ending. However, no title of Dhérmamahéraja has been uscd for

Prithvimallavarman.15

As far the Bhojas of Goa are concerned their capital was
Chandrapur. Sivapura was the capital of the Bhojas who ruled
in Uttar Kannada region and it is 20 kms. away on the north
cast of Sunkeri.16 It seems that Devaraja of Siroda copper
plate was contemporary of Banavasi Kadamba ruler Mayuravarman.
However, no epigraphs mentioning their relations have been
found. The -Banavasi Kadamba king Ravivarman could establish
influence in the region of Halsi which was under Bhojas of
Uttar Kannada after two centuries.l? This might have caused
conflict between the Banavasi Kadamba and the Bhojas. The
Bhoja ruler Kapalivarman gave a measure of land to the chief
named SvEmikarEja. He may be Svamikaraja mentioned in the
Badami Chalukya plates. He was made chief of Iridige Vishaya
by Kirtivarman. But he was killed by Mangalesa in a war. From

this it is evident that Kapalivarman, and Svamikaraja were

contemporary or Mangalesa.18

During the reign of Asamkitavarman the territory of the

Bhojas extended upto Dharwad district. Kaikeyas who were
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ruling in Hanagal region of Dharwad district were the vassals
or Kapalivarman. Kaikeyas had matrimonial relations with the
Bhojas. The elephant is depicted on the seal of the copper
plate or Kapalivarman. The coins discovered in Gujigatti of
Kalaghatagi tgluka of Dharwad district bear elephant symbol.
Buddhist consider elephant as an auspicious symbol.19 The
epigraphs of the early Chalukyas do not mention about the
defeat of the Bhojas. Hence some scholars believe that they
became the féudatories of the former.'However, it is mentioned
that the Bhojas were defeated by in Konkan Mauryas.20 As the
evidences for this suggestion are lacking, it is still an open

question.

Many gaps have to be filled in the history of the Bhojas.
But certainly the Bhojas period marks beginning of the public
administration as far as Goa 1is concerned. The references to

the officials like Private Secretary (Rahasyadhikrita),

Superintendenf of all the departments (Sarvatantradhikrita).

Bhogikas, Ayuktas and Sthayins are mentioned in the epigraphs
of the Bhojas.21 These clearly indicate that during the rule
"of the Bhojas the foundation of an unified administrative
system was laid in the region of Goa. What Satavahanas did for
the Deccan Plateau was doné by the Bhojas for the region of
Goa.2? The establishment of the administrative system and the

control of piracy ushered in the growth of trade and commerce.
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KonkanVMauryas

The branches of Maurya dynasties have ruled Rajputana and
Konkan. These Mauryas claimed descent from the Kumar viceroys
of Ujjain énd Suvarnagiri. On the West coast, three epigraphs
of Konkan Mauryas have been discovered so far. The first
copper of Konkan Mauryas is that of Chandravarman and it was
incorrectly ascribed to Kadambas earlier.2?3 This record on
palaeographic grounds can be dated to c¢. 5th century A.D. and
it registers'the donation to Buddhist Mahavihara of Siroda.
The secénd copper plate of the Konkan Mauryas is Bandora
plates of Anirgjitavarman.' This refers to the Khajan land.
(;ice field made by erecting embankment preventing sea-water
entering the field). On palaeographic groun the copper plate
belongs to 5th or 6th century A.D.2% In addition to the two
aforesaid copper plates from Goa, a stone inscription was
found at'Vada to the north of Thana near Bombay and it is in
the custody of Prince of Wales Muscum Bombay. This stone
inscription refers to Suketavarman of the Maurya dynasty.25
Suketavarman might have been a contemporary Chandravarman.

Konkan Mauryas were defeated by Chalukyas of Badami . 26

Chalukyas of Badami

After the rule of the minor dynasties namely of the
Bhojas and the Konkan Mauryas, the first major dynasty to

establish themsclves on the cocast was the Chalukyas of Badami.
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All the dynasties of the Deccan Plateau were eager to control
the sea-coast. Chalukyas were not an exception to this.27 The
Chalukyas of Badami established their regional head quarter in
Iridige Vishaya (Redi) of Sawantwadi taluka Sindudurga
district) which is on the northern borders of Goa. Redi might

have been an entreport of Chalukyas of Badami.

There are seven copper plates of Badami Chalukyas found
in the region of Sawantwadi. 28 one copper plate of Satyasraya
Dhruvaraya Indravarman of the govern of Badami Chalukya is
also found in Goa.29 Invocatory verses of the copper plates

mention that Chalukyas belonged to Manavya Gotra and they were

Haritiputras. They were nursed by Saptamatrikas and were
protected by the god Kartikeya. Narayana and Varaha also find
‘mention in the invocatory verses. Varaha was the insignia
(lanchana) of the Chalukyas of Badami. The Chalukyas for ruled
about two hundred years from 578 A.D. to 700 A.D. Some of the
copper plates are dated in Saka era. Hence the chronology of
Chalukyas is well established. Kirtivarman succeeded Pulakesi
I. His reign marked the beginning Badami Chalukya involvement
in the history of Konkan. He defeated the Banavasi Kadambas

and Konkana Mauryas. The Konkan Maurya ruler AnirSjitavarman

was contemporary of Kirtivarman . Thus Anirajitavarman might
have been defeated by the aforesaid Chalukyas ruler. "ae luca’
cai it i in wars. Kirtivarman as a reward assigned Goa and

the neighbouring region to Svamikaraja and his head quarter
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was Iridige Vishaya (Redi).30

Recent findings have shcw% that Mangalesa ascended the
throne in 592.3! The above mentionedlfeudatory ruler
 Svamikaraja aided by Kalachuri King Buddharaja revolted
against Chalukyas. Hence Mangalesa abondoned his plan of the
conquest of North India. He fought against Svamikaraja and
killed him in the battle. Mangalesa placed Satyasraya
Dhruvaraya Indravarman of Batapura family as the Governor of

four Vishaya of Konkan. 32 Mangalesa was killed in a civil war

by his nephew Pulakesi 11.33

It is discernible from the copper plates that after
Satyasraya Dhﬁ&araya, Indravarman, Vijayaditya and
Chandraditya ruled Iridige vishaya as the representative of
Badami Chalukyas. The copper plates refer to Vijayamahadevi or
Vijayabhattarika who was the queen of Chandraditya. After the
death of her‘husband, Vijayamahadevi was controlling the
affairs of the region during the childhood of her son.34 she

was the first known woman ruler in this region

No epigraphs are available from 700 A.D. till 750 A.D.
till the downfall of Badami Chalukyas. During Bhojas and
Chalukya period grouping of the divisions on the basis of’
numeral such as Tiswadi, Sasashti, Sattari and Bardsez might
havé begun. The role of the Chalukyas in the cultural history

of Goa is of considerable importance.33 The worship. of
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Saptaﬁatrikgs,KErtikeya Ganapati and Narayana was introduced

this period.

Southern Silaharas

After the disappearance of the Chalukyas of Badami on the
southern Konkan, no records are available till the
establishment of the Southern Silaharas. Most probably this
region was under Sendrakas.3® The Garuda (the eagle) was the
lanchana (insignia) of the Silaharas. The history of the
southern Silaharas is recorded only in three copper plates and
these are namely Pattanakudi dated Saka 910 corresponding to
18th October, 988 A.D.,Kharepatan copper plate of Rattaraja
dated Saka 930 22nd May, 1008 A.D. and t!c copper plate of
Balipattana Saka 933 dated 24th December, 1010 A.D.37 Southern

Silaharas werc the feudatories of Rastrakutas.

Kharepatan and Balipattana copper plates furnish the
gencalogy or Rastrakutas at the beginning and later furnish
the genealogy of Southern Silaharas as well. From this it is
evident that they were the feudatories of the Rastrakutas and
later they had to accept the suzerainty of later Chalukyas.38
Modern Goa-Velha or Gopakapattana of Goa dvipa (Island of Goa)
might have been the capital under Silahara King Sanafulla.
Later with the conquest of the territories lying to the north
of Goa, the capital of Goa was shifted to Kharcpatan

(Valipattana). There is no unanimity amongst the scholars in
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the identification of Valipattana.3? This has been identified
with the Sawantwadi région. Seme scholars place it in Kepem

taluka of Goa and Veli in Salcete. 40

As pointed above Kharepatan copper plate was issued 20
ycars earlier than Pattanakudi copper plate. Therefore, the
former copper plate might be m-ore factual and authentic than
the latter. In the course of subsequent period of twenty
years many additions might have been made to the events which
had actually taken place;::s Therefore, the credibility of the
Pattanakudi copper platezE?en rightly questioned. According to
this copper plate Silahara King Aiyapa marched against the

Kadamba ruler of Chandrapur which was their erstwhile capital.

Pattanakudi copper plate further states that Aiyapa
cxtended assistance to Kantakacharya the Kadig a ruler of
Chandrapur. Kantakacharya is not the foundeﬂﬁgoa Kadamba
branch but Chattayya is the founder of Goa branch of
Kadambas. Since Aiyapa had attacked Chattayya, and he was the
enemy of Southern Silahara ruler, the reference to the
assistance provided to Chattayya seems to be not trug.

Thercfore, the events mentioned in the copper plates of

Pattanakudi are not trust worthy.%2

The rule of the Rastrakutas had ended before the region
of Avesvara I. Even then in the grant issued in 988, the

genecalogy is included perhaps as a taken of gratitude.“3 The
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Kadambas of Goa were becoming powerful! at the end of Southern
Silahara rule and they established themselves in this region.
Southern Silaharas ruled for nearly 245 years from c. 760 A.D.
to 1010 A.D. The genealogy the southern Silahara is furnished

in the appendix No.1.%4%

The Kadambas of Goa.

The Kadambas of Goa ruled from the mid-10th century to
the latter part of 13th century A.D. The origin of the
Kadambas is still shrouded in mystery. The legends associated
with the origin of Kadamba are mentiohA}n‘the copper plates of
the Kadambas from 4th century A.D. till 11th century A.D. It

can be seen that Kadamba tree (Athocephalas Cadamba) 1is

associated with all the branches of the Kadamba dynasties. The
aforesaid trce is native of Java and Malaya and reached India
during the early Christian era. The references to the Kadamba
trce  are also found in Sangama literature. Amongst Tamils,
there is a tradition that Muraga (Kartikeya) wears to garland
of Kadamba flowers. In fact it is believed that Muraga is

hidden in the Kadamba tree.®>

ByAlarge scholars agree that the Kadambas of Banavasi
were Brahmins., However, even at present there are scholars who
ascribe Kadamba to tribal origin.46 Even if the evidences on
which the alleged matrimonial relations between the Kadambas

of Goa and the Kadambas of Hanagal are reliable, then the
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question would arise how the two royal families belonging to
the same gotra (Manavya) could have matrimonial relations?%7
It scems the Kadambas were a pastoral tribe (Kurubas)he. The
acceptance of Saptakoteshwar as the family deity of the Goa
Kadambas seems to indicate the pastoral origin of the Goa
Kadambas.*? Their territory extended upto Dharwad. Therefore,
they were not unaware of the criticism on the worship of
Saptakoteshwar by Virasaiva Saints and Jaina writers of
Karnataka®® The Kadamba Kings of Goa ignoring this criticism
accepted Saptakoteshwar.as the family deity and issued coins
bearing the legends of Saptakoteshwar and constructed the
temple of the deity on the island of Diwadi. Therefore, they
werce perhaps non-Brahmans. The legends mentioned in the copper
plates of the Kadambas reveal that the high sounding words
were required to give them the necessary social status.2!
Hence, the origin of the Goa Kadambas is still an open

question.

In many cpigraphs of the Goa Kadambas, Kaliyuga 1is
mentioned instead of Saka era. However, their contemporaries
in the neighbouring regions were using Saka era. But some
times both eras have also been used. Lion was their insignia

(lanchana) and Hanuman the emblem on their banner.92

The founder of the Goa Kadambas was Chattayya (shasta I)
~and he established rule in the area of Salcete and in the

adjacent region of Konkan. He might have conquered these
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territories from the Southern Silaharas. However, the Southern
Silaharas remained in Gopakapattana till the region of
Jayakesi I. By the early 11th century the southern Silaharas

became very weak. Hence Shasta I defeated Silaharas and took

Gopakapattana.53

After Shasta, Jayakesi I, come to the throne and he had
one more name Viravarma. The name Viravarra is mentioned in
the copper plate of Kudatari Saka 971,54 as well as stone
inscription of Jayakesi I of Saka 976.95 He became the ruler
of Konkanarastra, including Kapardidvipa. During his region

Gopakapattana became a great commercial centre.

The territory Jayakesi of the Goa Kadambas extended upio
Dharwad and Belgaum district4. The Goa Kadambas were
controlling the important trade réute from Goa to Dharwad and
Belgaum., This provided good hintgrland. Hence Jayakesi I
might have felt the necessity of establishing a regional
capital at Anilapur (Alnavar) in Dharwad district.>® Jayakesi
I was successful in domestic policies as well in external
relations. He gave his daughter to Vikramaditya VI, the later
Chalukya ruler. His second daughter Mayanalladevi was married
to Karna, the Chalukya king of Gujrat. Jayakesi I established

cordial relationship between later Chalukyas and the Cholas.>7

During the region of Jayakesi II, Kadambas territories

extended from Thana in the north to the Uttar Kannada in the
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south with eastern most of the present districts of Belgaum
and Dharwad.58 However, the Kadambas had become weak in the
middle of the 13th century. They could not face Yadavas of

Devagiri and lost Halasige to them.

Malik Kafur the general of Allauddin Khilji plundered and
destroyed the capital of the Goa Kadambas during the second
decade of the 14th century.59 Subsequently the Kadambas
shifted the capital to Chandrapur. In 1327 Muhammad-bin-
Tughlaq ravaged Chandrapur. Once again the capital was
shifted to Gopakapattana. By them on account of royal family
feuds the Goa Kadambas declined and the Nawab Jamal-ud-din of

Honavar attacked Gopakapattana.6o

But it should be noted that it seems the entire Goa was
not under Delhi Sultans or Bahamanis. This indicated in the
Koragaon Copper plate of Saka 1273 (1351 A.D.) and this record
mentions name of the King'BhimabhupEI. He was the king of
Konkan 900 ruling from Gopakapuri. The territory of Tiswadi,
Bardez and under his control. He was a loca! feudatory of the

Kadambas. 61

The last dynasty which ruled Goa was the Vijayanagara
founded at Hampi in Bellary district of Karnataka in 1326 A.D.
There was a rivalry between the Vijayanagara and the
Bahamanis. These both powers of the Deccan were eager to

control the West coast belt. Goa was the port from where the
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Arabian horses were imported and these were in great demand.
The Vijayanagara took Goa in 1390 A.D. and it was with them
till 1472 A.D. and subsequently Adilshahis of Bijapur capturedv

Goa and Goa remained with them till 1510 A.D.

From the above brief survey of the ancient and medieval
history of Goa, it is evident that only at the beginning the
two minor dynasties namely the Bhojas and the Konkana Mauryas
have ruled Goa. These two dynasties had to make away for the
Chalukyas of Badami and this commenced the ©beginning of the
control of Goa by major powers of the Deccan. After the
Chalﬁkyas, the Rastrakutas controlled Goa and the Southern
Silaharas were feudatories of the latter. After the downfall
of the Rastrakutas the later Chalukyas established their
influence. The Kadambas were the most poﬁerful rulers of Goa.
Thus the history of this region reveals that the powers of the
Deccan were eager to establish control over Goa. The above
dynastics had influenced the cultural history of Goa. This is

being dealt in the following chapters.
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CHA f T ER I1
SOCIETY
The role played by 'the society in shaping the
civilisation and Culture of every region is of considerable.
importance. The contribution of the society towards the
development of art, architecture, sculpture, religion,
philosophy, literature and music cannot be underestimated.
Therefore, a brief survey of the society of the region of Goa

is necessary.

The society is divided into four varnas were mainly the
Brahmins, the clite class, engaged in priestly duties. In
social hierarchy Kshatriyas occupied the next position and
this class was the mainly of the rulers and the warriors. The
third varna was of Vaishyas (mércantile community). The fourth
.and the lowest varna was.of Shudras. This constituted mainly

of servants.

The works of Indian History published during the ecarly
decades of this century suffered on account of two
assumptions. Most of the writers assumed that the society in
early India remained more or less static and occified.
Secondly, it was believed that Varna system was rigid and it
registered oﬁly marginal change. However, recent studiecs have
shown that there were social and economic conflicts betwecen

the Varnas.! On the basis of the available data an attempt is
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made here to study the ancient and medieval society of Goa.

Brahmins of Goa.

The earliest reference to the Brahmins in Goa occurs in
Siroda copper plate of Bhoja ruler Devaraja which is
palaeographically dated to c¢. 400 A.D. This copper plate
refers to Indraswami, Govindaswami of Bharadvaja gotra
recciving donations from the King Devaraja.2 In the copper
plates of the 5th and 7th century A.D. a few more names of
Brahmins are mentioned. But the copper plates are silent about
region from which they are migrated. Another copper plate
mentions that a Brahmin was well versed in Samaveda.2 The
evidences to the presence of the Brahmins in the ancient
socicty of Goa is about two centuries earlier to that of

Dakshina Kannada.?®

Sahyadrikhanda. (here after referrecd to as SKH) refers to

the Banavasi Kadamba ruler Mayuravarma bringing Brahmins from
Ahichchatra and settling them in his kingdom.5 The historicity
of this event has been doubted earlier. However, some scholars
considered it as a historical event.® Devaraja the Bhoja ruler
was contemporary §f Mayuravarma. Therefore, during this period
Brahmins had already migrated to this coastal track. Some
scholars arguc that Indraswami and Govindaswami might have
becn Jains, as they wanted to retain their social status they

did not leave the gotra tag of Brahmins.’ But Jains clinging
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to Brahmins gotra is only a later development of 10th century.
Moreover, there are no evidences of Jainism in Goa belonging
to the Bhoja and Konkan Maurya period.8 Therefore, Indraswami
and Govindaswami werc Brahmins and not Jains. Even in later
period the migration of the Brahmins continued.® The Brahmins
of Goa are subdivided into Saraswats, Karhddes, P&dhye
Brahmins, Bhatt Prabhus and Kramavant Joshis. Though there is
a separate chapter devoted to Chitapavans in §£ﬂ,their
settlements are found only in Sattari Taluka and they had
hardly played any role in the social and cultural history of

Goa.10

Karhades, Padhyes and Chitapavans are called by the
people of Goa as Bhatt and Saraswats as Bamans. Whenever, a
local Goan uses the word Bhatt, it should be presumed that he

is rcferring to the aforesaid Brahmins and not Saraswats

a) Saraswats Brahmin.

It would be appropriate to discuss Saraswats and other
three subsections of Brahmins namely Karhades, Padhyes and
Bhatt Prabhus'. The population of Saraswats is more than other
Brahmins communities. According to SKH and SKP, Saraswats are

designated as Panchagaudas. The former Purana further adds

that the sage Parashurama brought Saraswats to Goa.ll Even
if Parashurama is considered as a historical figure, the
rcgionalisation of Brahmins had not taken place during his age
and he had brought only Brahmins and not specifically

Saraswats Brahmin.12
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Now it would be pertinent to discuss the original home of
Saraswats, thc probable route of migration and the period, of
arrival and their settlements in Goa. According to SKH the
original home of Saraswats is Tirhut and thi:. region comprised
the district of Champaran, Darbhanga, Muruttapur and Sarari in
North Bihar.}3  The section in which the Tirhut is mentioned
has becen tentatively dated to c. 1400 A.D.1% Even after
settling down in Goa, they had retained in their memory that

they had migrated from elsewhere.

A writer on the basis of the genealogy and chronology of
Puranic sages has mentioned that Aryans reached Goa during
2500 B.C.1d This is based on preconceived notion. that
Aryans and Sgraswafs were identical. Elsewhere in the same
work the author has argued that Parashurama had brought only
Brahmins and not Saraswats. Therefore, equating Aryans and
Saraswats secms to be far-fetched. Aryans were not called

Saraswats then. The early reference to Panchagauda do not go

beyond C. 700 A.D.16 Therefore, the date of the migration of
Saraswats to Goa suggested by the above scholar is not based
on historical facts. However, it is more reasonable to suppose
that the Saraswats of Goa migrated from North Western U. P.
Punjab, Sindh, Kutch and Saurastra they 'were recognised as
local Brahmins from the remote past in the aforesaid region.17
Therce is no agreement among scholars about the original home

of Saraswats.



51

The name by which these Brahmins have been designated
clearly indicates that the river Saraswati had played an
important role in the 1life of these Brahmins. Even after the
disappearance of the river, the Brahmins who had once
inhabited the banks of river Saraswati retained the name of
the region. There are evidences in history about the migration
of the population from one region to another regions account
of foreign invasions and sudden climatic changes. The recent

researches in Archaeology have shown that the river saraswati

dried in about ¢ 1000 B.C.l8

For the study of the migration of the Saraswats north
India to the Deccan, the linguistics provides a corroborative
evidence. The Indo-Aryan speech was spreading towards the
south along the west through Rajasthan Malwa and Gujrat. The
main line of Indo-Aryan linguistic expansion began from north
to south from c¢. 500 B.C.19 The Saraswats settled themselves
in Rajasthan, Sindh and Gujrat. In ancient Gujrat there was a

scparate division called Saraswat Mandal.20 Moreover, there

are many Konkani words which are found only in Gujrati. From
this it is evident that Saraswats had settled in Gujrat
migrated to Goa. 2! Among fhe various Saraswats communities
only in Kutch the honorific ’'Shenvi’ is the title of respect.
This also indicates that the Sgra§wats~from the Kutch regions
might have migrated to Goa on account of Arab invasion'in 8th

century A.D.22
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The earliest epigraph which refers to the colony of

Panchagaudas is from Chinchani of Thane district and belongs

to Rastrakuta a period (C.980 A.D.)23 Reference to Saraswat
name are found in Silaﬁéraé as well as kaddmba inscriptionsga
According to SKH account Saraswats constituting sixty-six
families were settled in eight villages j;of Goa, ten each of
Kushasthali (Cortalim), Kalési belonging to Kaushika-Vatsa,
Kaundinya gotras, six families at Mathagram (Madagaon) Veranya
(Verne), Lotali and Kudatari (Curtorim), ten families at
Chudamani (Chorao) and twelve families at Dipavati (Diwadi).
The two talukas namely Salcete (Sasassti) and Tiswadi were the
group of sixt& six and thirty villages rcspectively. In total,
éhese two talukas formed 96 villages. Hence it 1is suggested
that the honorific term ’Shenvi" has evolved out of 96

villages.25

The above account furnishes the first migration of
Saraswats which had taken place in c¢. 800 A.D. Mangesh
Mahatmya furnishes the second migration of Saraswats. This
might have taken place during Muslim conquest of Kanoj and
Bihar. In this period, for the purpose of scttling Saraswats
Brahmins, the village of Lotali was bifurcated and new
settlement was established at Kalosi. Parts of Nagoa and
Sancole were merged together and Kushasthali was founded The
Saraswats who had migrated during c¢ 800 A.D. (first migration)

were members of village communidade.26. There were regional
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variations among the Saraswats, like that of Bardez, Pedne,

Kudal and Salcete (Sasesti). Konkanamahatmya of work of 17th

‘century A.D. deals with the internal rivalry of the Saraswats
and strained relations of Saraswats (such as between
Bardeshkars, Pednekars and Sastikars) Saraswats were not
recognised by the local Brahmins as well as other non-Brahmins
for Shatkarma‘and they were called trikarmi Brahmins. Hence
besides their sacrodatal diuities, they took up administrative
vocations ‘under the ruling dynasties. Tﬁérefore, they
gradually established As the landowning class and also as

traders.27

After sgttling down in Konkan and Goa in c¢. 800 A.D.
Saraswats may have taken about a century to establish being
patronised by the Silaharas and the Kadambas of Goa.28 By
10th century they were competing with Karhade Brahmins in Goa.
Saraswats started worshipping the folk deities like, Mangesh,
Saptakoteshwar, Ravalnath and Mahalsa. Saraswats were not the
Mahajans in all the temples. Due to the political influence at
the end of Kadamba pefiod, they might h;:e captured the
mahajanship of Mangesh temple. Alongwith Saraswats they were

Karhade Mahajans in Mahalsa temple.

Besides the rivalry between Saraswats and Karhades, there
was similar rivalry between Saraswats and Guravas. The
Saraswats got abolished the tradition of Gurav priest in

* Mahalsa temple in 195929
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Many Saraswats left Goa after the invasion of Malik Kafur
to the neighboring regions and during the period of religious
persecution of the Portuguese also Saraswats migrated to Uttar

Kannada, Dakshina Kannada and North Konkan.

Karhade Brahmins:

In §Kﬂ.tﬁe Karhade Brahmins are referred to as Brahmins
of Karhatak. The region of Karhatak (Karad) is on the
confluence of the river Krishna and Koyna in Satara district.
The Silaharas of Kolhapur as well as the Southern Silaharas of
and the Kadambas of Goa patronised Karhade Brahmins. They are
the natives of the above regions and hence they are called
Karhades. However, it has been suggested that as the family
deities of Karhades are in Goa, they are natives of Goa and
not of Karad.30 1t may be mentioned thé that mother tongue of
Karhades is not Konkani but Marathi. Many communities who

~ and ed )
migrated to different regionsAretainAthe languages of the
place of origin as their mother tongue.3l Moreover, the
family deitics of Karhades not necessarily make them the
natives of Goa . The famous Venkateshwara of Tirupati or
Tulajabhavani of Osmanabad . district in Maharashtra are the
family deities of Kannadigas as well as MahErastrians. But the
devotees do nét purely belong to Andhra Ar Maharéshtra. Some
belong to Karnataka or Maharashtra. Therefore, the family

decity in any case is not the deciding factor to identify the

rcgion from which Karhades had actually migrated to Goa. In
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many village Communidades Karhades are the members. Therefore,

this clearly indicates that they had migrated during the
Southern Silaharas period and during rule of the Goa Kadambas.

SKH as well as Brahmanda Purana are very harsh towards Karhade

Brahmins.32 SKH mentions that they descended from the bone of

camel and hence they were designated as Karhades. 33

The relations of Karhades with Saraswats were not
cordial. The references to conflicts have been already

referred to while dealing with the Saraswats.

Padhye Brahmins

The reference to Padhye Brahmins is found in the scction

of Karahastrabrahmanotpatti in SKH.3% It is commonly believed

pp—

that Padhye Brahmins are not different from Karhade Brahmins
and are a section of Karhdde Brahmins.3> However, even now
Padhye Brahmins have retained their identity. The main
concentration of Padhye Brahmins is in the taluka of Ponda
(Antruj). They looked after betel-nut and coconut plantations.
They arc similar to Havik Brahmins of Karnataka.3% There is
an opinion that the Padhye Brahmins have come from Sumer. 37
The basis of this theory and the sources are not known. Like
Karhades, Padhyc Brahmins 1ike speak Marathi at home. This
indicates that they are not the natives of Goa but have came
from Marathi spcaking area. They a;e members of the village

communidade and hence it proves that they reached Goa pcrhaps
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during the pre-southern Silahara period.

There are no evidences of any royal patronage to Padhye. .
The southern Silahara patronage to Karhades gave them much
needed social status and to some extent it might have improved
their cconomic conditions but history if silent about Padhye

they o ae

Brahmins. But it seems that[rere recognlsedLgrahmlns during
Vijayanagara period by Shringeri Shankaracharya Swami who
occupied the seat then.38 ~ The royal patronage as well as
recognition of Padhye Brahmins as Brahmins by the Swami came

during the later period. Hence, Padhye Brahmins retained their

individuality.

Bhattaprabhu Brahmins

]

This is a lesser known Brahmin community of Goa and is
not found in the neighboring.states. Bhattaprabhu community is
smaller than even Padhye Brahmin community and originally
belonged to Bori and Siroda of Ponda taluka.39 There is
considerable similarity in the social conditions Bhattaprabhu
Brahmins and Padhye Brahmins. The only differences is the
language spoken by these two communities. Bhattaprabhu speak
Konkani.?0 The Bhattaprabhus do not eat fish and are strict
vegetarians. On the basis of the available data if would be

appropriate to call themlsthﬁnik Brahmins.%!

Kramavant Joshi

The SKH states that Saraswats of Chodan Tiswadi and
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Banawali (Salcete) entered into matrimonial relations with
non-Saraswat Brahmins and hence they were called Kramavant
Joshi. They were the priests of the natives. 4?2 According to

the Brahmins from Desh, the above marriage would be anuloma.

The etymology of Kramavant is explained in two ways,
Brahmins engaged in killing insects on the ‘leaves found in the
plantation. The second explanation is that these Brahmins-
performed mostly rituals after the death and hence they were

called Kriyavant.43 As regards the first explanation it

"would be appropriate to point out that in the district of

Bijapur, therc is a similar tradition of identifying a
community asuinsect—pickerUBrahmin cqmmunity. Other Brahmins
used to look% down them and thus they were considered as
degraded Brahmins. Even the Brahmins who are performing only
rites afte; death are not invited for auspicious occasions
such as thread ceremony or wedding ceremony and other
sacrifices. Even if the second explanation is correct, this
may have been the cause of their degradation. The copper

plate of Madhavamantri mentions Kramavitaputra which perhaps

means Kramavant Joshi. From this it is evident that by the

Vijayanagara period they had settled down in Goa Jas

Guravas

Like the above microscopic Brahmin communities of the

Padhyc Brahmins, the.Bhattaprabhu and the Kramavant Joshis,
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the Guravas is- also a small community. There were Guravas in
Pedne, Salcete, Bardez, Tiswadi, Ponda, Sanguem and

45, The Guravas occupy the next position to the

Canacona
Brahmins. Among Guravas also the thread ceremony was
performed. They used to learn seme religious Sanskrit texts.
In this respect, they resembled Jiyars of Tamilnadu.*® The

Gurava family of Mardol had matrimonial relations with Jira

family of Uttar Kannada and enjoyed equal social status. %7

It seems that Guravas have origins in Kalamukhas and the
latter were worshippers of Siva.%8 The;efore, the Guravas
also took up the worship in Saiva temples. The references to
Guravas are found in the inscriptions from the beginning of
the 9th century in Kannada speaking regions.ag In Goa there
were Gurav priecsts in the temples of Chandreshwar - Bhutnath,
Mahalsa and'Saptakoteshwgr. Commonly Guravas were the priests,

in the shrines, the grama-devatas scattered all over of Goa.

It seems that during the initial stage the term Gurava
was applied to Saiva Brahmins of priestly order. The Gurava
priests werec supposed to maintain strict celibacy. In the
coursc of about four centuries, the distinction between the
Guravas and the Brahmins priests became marked and_this can be

50

secn in the inscriptions. From this it is evident that

even non-~Brahmins were the'priests of Saiva shrines. After the
advent of Virasaivism, the worship of sthavar-linga was

°

forbidden and it seems that many Gurava priests abandoned Siva
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seen in the inscriptions. From this it is evident that

even non-Brahmins were the priests of Saiva shrines. After the
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0

forbidden and it seems that many Gurava priests abandoned Siva
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temples. These temples were taken over by ti..c people from the

lower castes.51

In addition to the above groups of Guravas, there were
different types of Guravas called Hugars (florists mostly
found in Karnataka) Konkan Guravas and Jaina Guravas. The
latter two types of Guravas were found in Goa.%2 As regards
the Jaina Guravas found in Goa and in north Konkan, that they
were carlier Jainag After the decline of Jainism during the
10th and 11th century. they embraced Hinduism and once again
started the worship of Hindu deities. In many temples of Goa

there are subsidiary deity (parivar devata) called Jaina

vpurusha.ss After the decline of Jainism it seems Jaina

thirthankaras were worshipped by Hindus. In Kothambi of

Bicholim the tirthankara image is worshipped as Brahman

purusha.d4 =

As stated earlier even in the temple of Mahalsa, quav
was assisting other priests in the worship of the goddess
Mahdlsa. Gurav was supposed to remove the flowers offered to
the deity on the previous day and this was called nirmalya

visarjan. After the deity was given ceremonial ablutions,

(abhishekha) he dressed the goddess with sari and put on the
ornaments. He brought the offefings (naivédya) of the temple
establishment from the funds provided by devasthan mahajans
and the devotees of the deity. He performed Esgﬁi (offering of

lamps). He prayed the deity on behalf of the devotees



it

60

un’
(uttering garane) for the mistakes committedAknowingly in the

course of performing rituals. He prayed the goddess to bless
the devotees with favours in their pursuits in day to day
lifec. He kept all the ingredients required for the worship,
such as flowers, sandal paste, etc. ready and assisted the
pricst. He offered the naivedya to the deity according to the
instructions of the maﬁﬁjans. He kept the ornaments required
fqr the deity on festive occasions and the daily ornaments in
the safe custody. He was available in the temple through out
the day. Even at night he was supposed to sleep in the
premises of the temple. He gave prasad and tirtha to the
devotees who visited the temple. In the month of Margashirshya
(November-December) Poushya (December—January ) he prepared
gudyas and flags. He lit.oil lamp of the sanctum and put oil

as and when‘required.55

Guravas did not dine with Saraswats. They considered
themselves as superior to the latter. However -they did not
mind in inter-dining with Karhades and Padhyes. Infact a
Padhye family has adopted a boy who is originally a Gurav.96
Guravas are have still remained as priests in many Ravalnath

and Vctala temples of Goa

Panchala Brahmins

The artisans such as gold-smiths, black-smiths

carpenters, sculptors working on stone (shilpis ags Sthapatis)
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and copper-smiths were called Panchala Brahmins. It is
believed that alongwith Saraswats these Panchalas were brought

by the sage Parashurama in ¢ 2500 B.C. to assist the priests

in performing sacrifices.d’

a) Gold-smiths (Daivadnyas)

It has been pointed out earlier that the date of the
migration of Saraswats was much later in 8000 A.D.é8 The
Saraswats as well as other artisans may have come to Konkan in
800 A.D. There are references to the sacrifices performed from
Satvahana period. Gold has been found in many neolithic as
well as chalgcolithic sites of the Deccan indicating the
presence of gold-smith.39 The wheel-turned pottery has been
in use from neolithic period. Therefore, the artisans like
gold-smiths, carpenters and black-smiths were already there in
south India, before the arrival of Saraswats to Konkan. The
above artisans of the south were practicing their trade in
this region. Some artisans might have come alongwith Saraswats
to Konkan. But the settlement of the artisans may perhaps go
back to the carly centuries of Christian era. The.Bﬁojas were
well known sculptors and tha? migrated to the various region
of India. Therefore, the sthapatis who themselves claim to be
Brahmins may have been descendants of thé Bhojaé. The gold-

smiths claimed themselives as Daivadnya Brahmins. The

descendency of Daivadnyq Brahmins from Magha and Bhoja

Brahmins is also suggested on the basis of the interest shown

-
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by the former in performing arts such as dance and drama.
Maghas and the Bhojas were experts in the performing arts

Hence it is argued that Daivadnyas had inherited these arts

from the Bhojas.60

Some gold-smiths and sculptors may have been well versed

in Vastu-silpa texts. Infact in some regions of South India of

gold-smith and carpenters are called Qhéﬁi and the gold-smiths
are called achari. (the term is used either for teacher or the
priest). In Uttar Kannada district even carpenters ére called
achari. The claim of the above artisans to the status of
Brahmins is evident from this'usage.‘s1 It is discernible from
the Brahminical texts that they occupied lower rank in the
society.®? These texts maintain that they were of mixed
origin. Their claim of Brahmins status may have been advanced
after sthapathis and gold-smiths got royal patronage. They
were not primarily engaged in preparing gold.ornaments. The
skill of the goldfsmiths was diversified and they were making
silver images and masks of the deities. They could assist the
government minting gold or silver coins. The above factors may
have improved the economic condition of Sthapathis and gold
smiths who were well versed<in Shilpa texts and had knowledge
of Sanskrit. Hence the artisans may have felt the necessity of

claiming higher status in the early medieval period.

Reference has been already made to the conflict between

the Saraswats visa-vis the Karhades. It would be pertinent to
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refer to the conflict between the gold-smiths and the Vanis
(Vaishygg) of Khandepar in Ponda taluka.This conflict between
the above communities is mentioned in the copper plate of
Khandepar 1?48 A.D, But it makes no references to the
anteccdents of the fiéht. This copper plate clearly mentions
that Vanis and gold-smiths actually came to blows. The Vanis
of Savai-Vere came to the rescue of their fellow Vanis of
Khandepar. The gold-smiths and the Vanis met in Gananath
temple of Khandepar and reached an amicabfe settlement. The
gold-smiths of Khandepar acknowledged the assistance rendered
by the Vanis of Savai-Vere and promised to honour them during
the'varioué sacraments such as marriage and naming.ceremohy of
the new born child.®3 Many gold-smith daivédnya Brahmins

were members of the communidade (village communities). This

clearly indicates that they had settled in Goa from the

ancient pefiod.éq.

Carpenters and Black-smiths and Gudikaras.

In some regions of India the above occupations are not
combined. Carpenters and black-smiths practice their trade
independently. In ancient Goa perhaps both the communities
might have been independent. But during recents times
carpentry and smithy were combined. Thé profeésion being
hereditary, usually one member of the family is engaged in

carpentry and the other looks after smithy. The carpenters in

Goa wcre called thavaya or thovi and it has origins in
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Sanskrit word pthapati (architect).65 Goa being thickly
fbrested region, there was no. dearth of wood. The carpenters
of Goa werc experts in wood carving.'They carved wooden
pillars of thc temple and decorative wood-~ceiling of temples.
Therefore, taking into consideration of the role played by
carpenters in temple building activity in this region, he was

appropriatcly called thovi (sthapati). However, the word which

is current is chari and it is the surname or many carpenter
families in Goa.%6 The differenl . words used for the
carpenters and black smith indicate their claim of Panchdla
Brahmin status. Carpenters have gotras such as Kashyyapa,

Bharadvaj and Jamadagni. Marriages with in the same gotra

(sagotra) are prohibited accofding to the tradition followed
by these communities. Tounser of the widows was also prevalent
and there was no remarriage of the widows among the

carpcnter.67

There was a concentration of carpenters;at Mayde in
Bardez, Cuncolim of Quepem and Paigunim of Canacona taluka.
The carpenters do not have family deity, as such and they
worshipped the deity of the village. The carpenters of Mayde
and Pilgaonvworship Ramachandra. The Matha of the carpenters
is located in Majali village of Uttar Kannada district.%8
During the Inquisition the carpenters from the old conquest .
(Tiswadi, Bardez, aﬁd Salcete) left Goa settled in Sirsi

Honnavar and Bhatkal of Karwar district.69 They have
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continued their trade and their craftmanship is well known.
This was a permanent loss to Goa and a gain to Karnataka. In
the Karnataka region this community is known as Gudikaras

(temple builders).

c) Kasar and Bangle makers.

The Konkani word for copper-smith is kasar and it has
originated from Sanskrit word Kasyakar. The copper-smiths made
utensils, copper}lamps?ﬁbrass as well as bronze. It seems that
they were alsobmaking bangles of copper. During ,the Bahamani
period, when glass bangles became commoé??;ey may have
switched over to the manufacture of glassbangles. KEsEfs of

Keri village in Ponda taluka were experts in making glass

bangles and these bangles were famous throughout Goa 70,

In the copper plate of Négadeva dated 1352 A.D. (Saka
1294), references to KEsEfs (copper-smith) 1is made. The
copper-smiths were mahajans of Kalika temple of Kasarpal
village of Bicholim taluka.’l The village itself has been
named after them. The copper ore might have come from the
mines of Narasingpur, Ahmedanagar, Bijapur and Dharwad.”?2 It
scems after the division §f Bahamani empire, the supply of
copper might have been erratic, this might have forced them to
switch over to the manufacturing the glass bangles. These
factors might have ;dversely affected the economic conditions

the Kasars. The ecdnomically weak Kasars lost control of
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Kasarpal temple during the 15th or 16th century. The powerful

gold-smiths usurped the mahajanship of Kalika temple.

d) Sculptors (sthapatis)

Some sculptors were well versed in Sanskrit texts like

samarangana sutra dhara and hence they were called Sthapatis

(architects) Sculpture and architecture went in hand in hand

~as most of the sculpture is integrated with architecture. Only

three structural ancient temples have survived after the

destruction of the temples in 16th century. These temples have

‘no inscriptions mentioning name of the sculptors. After the

establishment of the Portuguese power in Goa these three
talukas the sculptors had migrated to Uttar Kannada and other

regions of South India.’3.

Kshatriyas

There are evidences migration of Kshatriya families from North
Western India to the Deccan in the early Chrisfian era. The
families like Kaikeyas who were inhabitants of the land between
Sutlaj and Bias, migratéd to Dharwad district of Karnataka.
They had matrimonial relations with Isvakus)74 another
Kshatriya tribe. Therefore, migration of some Kshatriyas to
the Deccan Sduth India can not be ruled oﬁt complétely. But it
is extremely diffic?lt to categorically state that all the
kings who have ruled Goa and the neighboring regions were

Kshatriya.75 During the medieval period, certain dynasties
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glorified genealogy in their copper plates in order to gain

Kshatriya status.’®

The armies of the ancient rulers were
also not primarily of Kshatriyas. In these armies there were
soldiers from the lower strata of the society and tribes like

Bedars77 and Paiks.

Attempts have been made by scholars to identify Marathas
with Kshatriyas and these Marathas may have reached Goa during
the period of Badémi Chalukyas. It is mentioned that
Rastrakutas and Silaharas were Marathas. Therefore, Marathas
-were Kshatriyas. The surname Kadamb and Silahare . have evolved
from the names of ancient dynasties namely Kadambas and
Silaharas.’8 Some scholars consider Chardos of Goa as
Kshatriyaé. It is not known why instead of accepting the usual
spelling for Kshatriyas as Xatriyas in Portuguese the word
Chardo was accepted.’? In view of the above, it is extremely
difficult to say whether all the kings were Kshatriyas and

their army was also)\primarily of Kshatriya soldiers.

Vaishyas (Vanis)

Rcfercnces to the vanis has already been made while
dealing with the Daivadnya Brahmins (gold-smiths).The Bhojas
were the first rulers to establish an administrative
machinery. They also controlled the piracy in the region of

Goa. This might have given an impetus to increased commercial
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activity. There is a reference to Aditya Shresti in Siroda

copper plate of Devaraja.80

From this is evident that merchants were engaged in trade
and commerce in Goa from c. 400 A.D. There may have been
settlements of merchants in Goa on the banks of the rivers and

trade routes.

Vanis were called Shrestis. In Goa thcre are families
bearing surname Shirsat and this word may have originated from
Shresti. During the Goa Kadamba period there were Banajigas
(merchants) engaged in trade. The reference to these Banajigas
from Savai Vere, Narve, Khandepar, Kapilagram, Bandivade and
Taligram are mentioned in Khandepar copper plate of 1358
A.D.81 The mention to the social-confliét between the Vanis

and the Goldsmiths has been already made earlier.

Vaishya come next to Kshatriyas in four-fold division of

the sbciety (Chaturvarna) and thus they are considered as

twice-born (dvija). The thread ceremony is performed among
Vaishyas. They are mostly Saivites and their chief pontif is
Shankaracharya of Shringeri. They have their own gotraa. There

is no remarriage of widowas among the Vaishayas.a2

Kunbis

Kunbi is considered as sub-caste of Marathas, they are

primarily engaged in farminé. The word Kunbi has originated
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from Sanskrit word Kutumbin that is one who is possessing a
family or house.83 The Kunbis being a small community it is
integrated with Marathas. Kunbis are found in Sattari and
Sanguem talukas. In the talukas of Tiswadi, Salcete, Bardez
and Murgaon there is meager population of Kunbis. Among the
Kunbis of Goa, the individual families have totems like fig
.(audumbar) and Kadamba. The marriage among Kunbi families
having the same totems are forbidden. They do not have family
deities but they worship the éoddess Sattari, Mahamaya and

Ravalnath.84

The geographical factors and the occupation.

The above discussion is based on the four fold division
of Hindu society, and these are found all over India. However,
the geographical factors had alsc played an important role in
shaping the society from the ancient timés periocd. On the
coastal belts there are certain common castes like toddy
tappers and the community engaged in salt mgnufacturing..
Toddy tappers in Goa were called Naik Bhandari the word
Bhandari, it may be stated that it has originated from
Sanskrit word Mandharak which means one who draws toddy.85
Nayak Bhandaris constituted one integrated community. Besides
drawing toddy, the Nayak Bhandaris were eiport naQigators and
somc were engaged in farming. Therefore, there were toddy
tappers, navigators and the farmers from this community. It

scems a scction on this community which was primarily engaged



Se Y

f

rr-——-v—g—

70

only in navigation took up farming later.

The main difference between the Nayaks and the Bhandaris
is that the latter do not have totem. Among the Nayaks

chenduful (Parkia Biglandalosa) are the totem and the women-

from the Nayak community do not put on chenduful on the hair.
Kh;bar Ravalanath of Narve in Bicholim taluka is the family
deity of Nayaks. Their totem is chenduful. Layrayi of Shirgaon
is also the family deity of Nayakas as well as Bhandaris.
Marriage does not take place between the familieg having the
same totem. The Nayakas as well as Bhandaris are the

Saivites.86

Fisherman in Goa are called gabit and the boatman are
called Kharvi. Fisherman in upper Konkan are called the Kolis
but in South Konkan (Goa and Karwar region) they are called

Gabits. The fisherman and boat-man follow different profession

.but in social status they are clubbed together and belong to

the same caste.87

Mithagavdas

In north Konkan the community which was engaged in salt
manufacturing on the coast was called Agris. The saltvpans are
called Mithagar. Hence they may have been designated as Agris.
In Goa Gavdas are wor?ing on the salt-pans and hence, they are

called Mitha—gavdas.88
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Caste based on professions

In the ancient and medieval society of Goa, fhere were
other professional céstes like barbers, washerman (madivgl).
oilman, tailors, potters and cobblers. Madival is a Karmmada
word for Washerman and the same word is used in Goa. In
most'regions India, there was a barter system till the early
decades of this century. The aforesaid professioﬁals were paid
-the fixed amount of ;addy during the harvest season from

communidade 1and.89

The carly settlers

The variety of food available to man during the neolithic
period was not sufficient to make the éoastal belt of Goa a
permanent settlement .90 Therefore, during the middle half of
the first millennium B.C., the early settlers may have settled

in Goa.
The Gavdas

The Gavdas, the early settlers were inhabitants Ponda
(Antruz) and Tiswadi. The Gavdas may have migrated from north
eastern India about 400 B.C. The Gavdas ﬁelong to the proto-
Austroloid stock. As regards the etymology of the word Gavda,

it is not associated in any from with the Sanskrit word go

—

which means cow. They were not a pastoral community but were

farmers. They are credited with founding of the settlements or



r

72

the villages in Goa. The Gavdas brought with them their
traditions from eastern India. One of such important legacies
which they bﬁought from their place of origin was village
organisation. Panchayat of the village allotted land to each
family depending upon the number of male memﬁers in a
particular family for cultivation. The agricultural production
of the village belonged to the entire community. Only
homogeneous ethnic group constituted - the village community.
The members who were allotted land for cultivation paid

tribute to the chief of the Panchﬁ'yat.91

The Gavdas were theiworshippers of the linga of Mangesh,

the mother goddess Sateri and the goddess Bhavuka. During the

- important occasions, the story of Bali is narrated for the

whole week. The dramas based on the story of Bali were staged
by them on festive occasions. The songs are accompanied by a
percussion musical instrument is prepared on pot called
ghumat. The skin of the feptile is fixed to the pot and the

other end is open. They are expert in playing this instrument.

'The Gavdas women perform dance called dhalo during the month

of Poushya (Jan. -~ Feb) 92
Velips

The Velip community is found in only in the talukas of
Canacona and Quepem,In complexion they are fair and they are

handsome in comparisén with Gavdas, The Velips are  credited
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with the discovering the Liggf of Mallikarjuna. Hence the
Velip acts as a priest of the Mallikarjuna for three monthsin
every year .during the remaining nine months Brahman acts as
the priest.93 Both the Gavdas and the Velips have been

completely assimilated into Hindu Society.

Kumar Paiks N

Kumar Paiks are also called as Kumar Panths. Paik means a
messenger.94 They were hunters and soldiers from ancient
period. Many were recruited as soldiers in the army of
Vijayanagara.95 According to the traditions among them, they
originally belonged to Gulburga region of Karnataka. They were
Lingayats, however, later they renounced Virasaivism and
became Hindus. Virasaivas are also Hindus hence the account
furnished about the faith of Kumar Paiks by Enthoven is

confusing.96

Kumar Paiks used sword and Shield for hunting. Kumar
Paiks believe that celephant, lion and tigers have divinity in
them Once in a year they worship tiger. On Mah@navami of
Ashwina (September-October), they worship weapons (ayudha

pujd) and offered cock to the weapons.97 Kumar Paiks are

found in Canacona and Uttar Kannada district.

The communities like cobblers (chamars) and Mahars
constituted part of ancient and medieval society of Goa. Their

position was similar to that other of regions of India and
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they werec treated as untouchables. 98,

Arabs and Muslims
From the beginning of 8th century, Arabs (Muslims) began

to establish their settlements on the West Coast. During the
reign of Chalukya ruler Vikramaditya 1II the Tajaks or Arabs
invaded Lata (Gujarat) province of Chalukyan empire. The
copper plates of Navsari (739 A.D.) refers to Avinisharya.
Pulakesin of the Gujarat branch and he faced the formidable
Arabs and repulsed their attacks. The copper plates of
Chinchani mentions the settlements of Arabs in Sajan

vil]agcs.99

The copper plate of Jayakesi I refers to the Muslim
Minister named Chadma. While Kadamba ruler Gullhadeva I was
sailing towards Somanath, his ship got involved in a naval
accident and the mast of his ship broke. His grandson
Jayakesi I gave Chadma, the privilege of levying the taxes on
small and big boats. The amount collected by way of taxes was
utilised for the maintenance of the mosques built in Goa. This
copper plate goes to the extent of saying that Jayakesi I made

him the Chief Minister.100

After Malik Kafur invasion and subsequently during the
rule of Sultanate, there were Muslim Officers in Goa like
Malik Bahadur. After the downfall of the Goa Kadamba, some
Muslims might have migrated to Bhatkal and Honavar. The

Navayats of Bhatkal are the descendent of Muslim community and
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once lived in Goa.101

The coastal society of Goa was more elastic and less
rigid than the Deccan. The Brahmins of the Deccan plateau
looked down on the people of the coastal areas. The Deshasthas
of the Deccan ware reluctant to migrate to the coast. Only the
Habbus who were the Deshasthas, migrated to Uttara Kannada

district and Canacona taluka of Goa. 102

The rivalry between the Saraswats and Guravas the gold
smiths and Kasar clearly indicates that the society was not
~devoid of conflicts. Infact conflicts between the gold-smiths
and the Vanis went to the extent of exchanging blows between
the members of the above community. However, by and large, the
above communities retained the customs and traditions of Hindu

socicty.
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CHAPTER III

POSITION OF WOMEN

Man was engaged from the beginning of the civilisation in
procuring food and shelter for his family. Women had to
.shoulder the responsibility of rearing children and
maintenance of the house hold. In Sanskrit housewife is called

grahini. It is said that the prosperity and reputation of the

family entirely depend upon the grahini.1 The position of
women enjoyed in any society is the index of the civilisation
and culture of the society. If woman enjoyed good position and
had status in the society, it ushered in the development of
the family at the 1lowest level, and finally the development

of the society and the civilisation itself.

From the Vedic period onwards the birth of female child
was not the occasion of rejoicing. But girls were also taught
Vedasvduring the Vedic period. The thread cercmony was also
performed to female children. There were women scholars like
Gargi Lépamudra, Visvara, Sikata Nivari and Ghosha. 2 On the
auspicious occasions both husband and wife had to perform in

rites gpunyE—Vachan)and even now this tradition 1is current.

Howcever, by the early centuries of Christian cra a

a gencral dccline of the woman has set in.

Position of royal woman:

The earliest reference to the women from royal families
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of Goa is from Prithvimallavarman’s copper plate which
mentions that Chetasadevi, the daughter of Nellika on

triyodasi (13th day) of Shukla paksha of Jyestha donated

field.3 From this is evident that the quecen could exercise
influence over the king in making grants to Braﬁmins. The
mention to the women of early Chalukya ruler Vijayabhattarika
who ruled in Iridige Vishaya is found in the copper plate.“
These copper plates also bear testimony to the status and
position enjoyed by the women from the royal families. For
exercising influence over the king in issuing grants or
shouldering administrative responsibility some training and
education were essential. The women from the royal families
.and the clite were taught writing and reading. The women from
the ruling dynasties of the region took keen interest in
patronising?}earning and aft. The chief queen Kamaladevi of
Peramadi, Kadamba ruler of Goa was a great patron of
lecarning. Kamladevi with the assistance of Peramadi founded a
number of agrahdras. In these agraharas, Veda, Vedangas,

Nyaya, Mimansa, ~SEnkhya, Yoga, Vedanta, Smriti, Itihas and

pur&@nds were taught. The queen Kamladevi built Nardyan temple

and Mahalaxmi temple.5

As regards the marriage among the royal families as well

g
as other sections of the Hindu socicty, It was considered as
onc of the important sacraments (gamskﬁra) The objectives of

.

Hindu marriage were duty (dharma), progeny (praja) and
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pleasure (KE@Q).6 There were no pre-puberty marriages in
Vedic period. However, by e. 200 A.D. the smriti writers
.started advocating pre-puberty marriages and these became
popular only among Brahmins. Among Kshatriyas there were no
child marriages even up to the Vijayanagara period.7 The
Kshatriya women particularly from the rojal families had
considerable freedom in choosing their life‘partners. The

references to such svayamvaras are available.

The matrimonial alliances among the royal families of the
Deccan were common. There were matrimonial alliances between
Ishvakus and Kaikeyas.8 Kadambas of Banavasi and the
Vakatakas and the Kadambas and Guptas.9 The Narendra

inscription records that when the Kadamba king. Chattaya went

towards -——7 the country of Mammuni of Thane, the
latter welcomed him and gave his daughter to him. He presented
five lakh gold coins to his s_on-in-law.10 Similarly Jayakesi
‘I the son of Sastadeva gave his daughter to Chalukyas emperor
Vikramaditya. Hemachandra refers the royal marriage of the

Kadambas of Goa and Chalukyas of Gujrat in Devashraya.

Mayanalladevi the daughter of Jayakesi I fell in love with

king Karna of Gujrat and subsequently they were married.!1

The kings married many wives and the favourite among them
was the chief queen. Due to polygamy practised by many rulers,
their harems were full of rivalry and jealousy. A queen had

the title "Whip to the backs of rival wives of high repute."
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The queen was supposed to treat her subjects both rich and
poor without discrimination. Queen used to participate in the

-public functions. 12

Purda System:

It seems, that by 300 A.D. some royal families thought
that the women from their families should be seen by the
selected few while moviﬂg in public. However, from the
evidences it is clear that burda system was confined to
northern India. The paintings of Ajanta and the data from

Dharmashastras and classical literature clearly reveals that

there was no purda system in South India and particularly in

Goa.l1l3

Marriage and dowry system among Brahmins and the mésses:

It has been mentioned earlier that by c. 200 A.D. child
marriage became common among Brahmins and the masses. The
intercaste marriages became rare after c. 800 A.D.1%4 As in
other regions of the country in Goa a special social function
was hcld when a married girl commenced her first menstrual
period. From this it is évident that there were pre-puberty
- marriages in Goa also.l5 Due to the rigidity of caste rules,
finding a suitable match for the girls seems to have become a

problem for the parents.16

Dowry system is associated with consummation of marriages
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as dakshina. Hence this is called Varadakshina (the gift
offered to the bride grooms). This gift consisted of cash or
gold.17 Among the masses the amount of the dowry was not
sizable. The father of the bride offered dowry according his
capacity. The Konkani proverb cautions the bride-~groom not to
be fascinated by the amount of dowry offered by the father-in-
law. If the bride-groom accepts huge amount of dowry, he would
be a slave og his wife (at least a hen-packed husband)la.
Another Konkani proverb says that the culture which the mother
of the bride has transmitted to the daughter remains but not
the dowry given by the father.19 Dowry is not permanent asset
and this might vanish if it is not in the safe custody of the
newly married boy. Therefore, the society which coined these
proverbs was against the dowry system and attached
considerable importance to the cultural background of the
bride. Yet another proverb of Konkani adumbrates fhe similar
sentiments. Observe the mother and then marry the girl, as you
taste the quality of the milk while purchasing the buffalo.20
From the above proverbs it is evident that mother had an
important role to play in educating the girl in shouldering
the responsibility of the joint family. A girl who had not yet
reached tecn—-age has to go to the house of in~-laws and the
husband of the girl was one of the member of the joint
'family. The family consisted of father-in-laws, brogher and

their wives, the brothers and sisters of husband etc.

Therefore, the mother had to train her daughter to serve the
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husband as well as elders like father—-in-law and mother-in-law

etc.

The pare;t of girl always considered the female children
as the asset of other‘families. Immediately after the
marriage, the girl lost all her rights in the family of her
parents. The house of her husband was her house. This is
evident in Konkani proverb which says that the married woman
has right to grind the pepper on the baldhead of her husband
but she has no right to grind pepper on the stone of her
brother.2! The status which housewife enjoyed entirely
depended upon the status which her husband had in his family.
If the husband was enterprising resourceful and hardworking,
he wads in a commanding position. The position of the wife such
husband was equally high. The Konkani proverb expresses the
same thought according to which hen rises through the might

of the cock and the woman through the might of her husband.22.

The married daughter used to come to their parents

"occasionally during the festivals or for delivery. Such visits

were for a short period. If the daughter had lost her mother

and if the onlz{?zther was alive, the house of the parents was
anda |

no more heavanhad already vanished.23 There she could lcad a

life of dignity and comfort.

A marriced woman who died before the death of her husband

was considered as the most fortunate.?% Markandeya Purana
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mentions the anniversary celebrated in honour of the married
woman who predeceased her husband. This was a special death
anniversary (shraddha) performed during Bﬁgdrapad (August-
Sept) én the 9th day of the dark half. This was called

avidhava navami (9th day of unwidowed lady). On this day

priest was invited for food as well as for performing rituals.
Besides him a married woman who had her husband alive
(sumangali) was invited for food. She was offered dakshing)
blouse piece, bangles, garland and girdle. From this it is
evident that sumangali was considered as auspicious.25 Married
woman whose husband was alive supposed to have five auspicious
ornaments namely nose-stud, toe rings, neck lgce black beads

(mangalowsutra) and glass bangles and red mark on the fore-

head. In Konkani such a woman was called savasan (sumangali).

A woman who lost her husband became inauspicious as she lost

privilege of using the above five auspicious ornaments.

Position of widows

From the vedic period till about 500 A.D. there were
widow remarriages. The Vedic society accepted Niyoga or
levirate by which the childless widow could have an issue. 26

But the sword of widowhood hung on the head of married woman.
The widowhood was considered as a great calamity. The Konkani
proverb says that today’s married woman is the widow of

tomorrow. 27 Therefore, the parents were always worried about

the daughter is she would be jumping into funeral pyre or she
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would tounser her hair.

The smritis prescribe austure life to the widow. She was
to sleep on the bare ground and not comfortably on the cot.
She was not to wear blouse but cover her upper part by means
of the pallu of sari. She could not wear the saris of various
colour but only colourf%iite. She was prohibited from using
any cosmetics or turmeric powder for face. She could not use
any scents. She took only one meal a day. She made oblations -
every day in memory of her husband. She listened to recitation

of the Puranas.2?8 Brahmins widows were normally following the

above restrictions and lead an austure life.
SATI

There are cvidences to Sati from 316 B.C onwards. But it
was not widespread through out India. Only after 10th century
A.D. it spread to many regions.29 During the Silahara-Kadamba
period sati system might have spread to Goa. Between 1000-1400
A.D. epigraphs record only 11 satis. However, from 1400-1600
the number of satis rose to 41. there were two Jaina widows
who became sati and the remaining were Gaudas and Nayakas. The
latter two communities predominantly formed the army.30 The
above data clearly shows that during the Vijayanagara period
sati system became extreﬁely popular. It continued even after
the downfall of Vijayanagara. The region of Goa of Bijapur and

the Vijayanagara fighting against each other. The widow of the
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soldiers who died in the conflict and the widows of the
Generals jumped into the funeral pyre.VThe number of sati
stones scattcred all over Goa clearly indicate: that many
women who lost their husband became sati. The sati stones
(Satikal) wete erected in memory of the sati who jumped into
the pyre. These depicted hand in the pose (mudra) of assurance
(abhaya). Somec times two hands are also found on the sati
stones. It was bclieQed that sati who jumped into the funeral
pyrc would live in hecaven with her husband for three crore
ycars.31 The right hand of sati was considered as auspicious
and was symbolising her éhastity.32 Some times two hands are
shown in the above position. This hand symbolically represents
the two widows (the departed husband had two wivqs) who both
jumped into thc‘pyrc. In State Museum of Goa and 01ld Goa
Muscum have sati stones each depicting the funeral pyre aﬁd
widow is shown getting ready to jump into the pyre. Some sati
shrines werc built in Goa as in some these are all having the

status of affiliating deities (parivar devta) and there is

only one independent shrine of sati in Pedne.33 Sati
continued in 0l1d conquest (Tiswadi, Bardes, and Salcete) till
1560 and the Portuguese were the first to abolish it in

India.34

b) Tonsurec of Widows

In Goa the practice of tonsuring hair among the widows of

Saraswats, Karhadas, Padhyes and Kramavant Joshis was
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prevalent. Even among the Panchala Brahmin widows tonsuring of
hair was current.3® The tonsuring of widows was abolished in

Goa by the Portuguese like the sati system.36

Dcvadasi System

Some schélars have dealt devadasi system in the chapter
on society.37 However, as the devadasis are women it would be
appropriate to discuss the devadasis in the chapter on the
position of women. Devadasi literally means the servant of Goa{
or the slave of the God, The word devadasi bccame currént‘only
after late 1930’s of this century.38 In Goa the devdasis were
called Kalavants and some used to call them Naikins. This word
has originated from Sanskrit Kala which mean; art. They
claimed their origin from celestial nyphms (aésgrgs and
gandharvgs).39 In addition to the Kalavants there were temple
servants called Bhavins. The earliest epigraphic references to
this word occurs in Marathi inscription of 1402 A.D. from
Velus village in Sattari Taluka. This inscription records the

grant of three and half tanka to Bhavin per annum 40

The Hindu devotees considered god as a living entity and
.offered him all the comforts which rich men enjoyed.

Inscriptions from Karnataka refer fo angabhoga and rangabhoga.

Giving bath to the deity (offcring abhishekha applying sandal
paste (gandha) offering flowers, cssence, scent etc. is

angabhoga. These were all applied to the body of the god
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(anga) hence these were forming part of angabhoga. Dance and

music concerts held in the temple are rangabhoga.41

There are evidences to indicate that by Gupta period
devadasi system was taking roots in India.%2? There are
references to devadasi in Puranas as well as agamas also, %3
The antiquity of Devadgsi‘system in the neighboring region of
Goa, Karnataka goes back to 8th centu}y A.D. An inscription
from Virupaksha temple of Pattadakal refers to the donation
made by a devaddsi.%* 1In an inscription of Rattaraja the
Southern Silahara king who was closely associated with Goa,
the devadasis are called darikas.*d Indirect references to
devadasis are found in Jogeswari inscription near Bombay.
There are references to the courtesans in the inscription of
Goa Kadambas. Tambur inécription records there were streets

mcant for courtesans and these have been called suligere (sule

means a prostitute in Kannada). The Yavani epigraph furnishes
the description of the eye brows of prostitutes. In Dharwad
inscriptions prostitutes are called ganikas. No stigma was
attached to the prostitutes. The courtesans were not treated
as degraded section of the society but they were trcated with
respect. The kings and the nobles took pride in associating

themsclves with the courtesans %46

These above epigraphs of the Kadambas of the Goa and the
solitary inscription of the Southern Silahara indicate that

the dcvadasis were not treated as menial servants but they
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were trecated with respect as talented artists with freedom of
scx. The society had a broad outlook towards devadasis or

courtcsans.47

It is mentioned that the Silahara king Arikesari and the
Goa Kadamba king Sasta II visited Somanatha and there they saw
the devadasis in the temple of Somangﬁha. Hence these rulers
might have been responsible in introdﬁcing system in their
regions.48 However, the inscription from the temple of
Virupaksha and other inscriptions from Karnataka clearly
indicate that the devadasi system was already in existence in
thec Deccan before the visit of the kings referred to above.
Therefore this theory is not convincing, Thesclﬁﬁi!”ﬁf?nirom'
outside Goa and no inscription from Goa refer to devadasi.
There are no inscriétions refefring to either grants given by
the kings to the devadasis of A particular temple or donations
made by the dévadﬁsis the temple. However, the absence of the
inscriptions does not mean that there were no devadasis in the
temples of Goa till 1402 A.D. As the inscriptions of Goa
Kadambas from Dharwad district refer to devadasis, it seems

that the devadasis were in existence in the temples of Goa

during the Siclahara-Kadamba period.

There were Kalavants in .the well known temples of Goa
like Saptakotcshwar, Mahalsa, Mangesh and Shantadurga. The
village organisation which was established by the Gavdas

(which has been already referred to in the previous chapter)
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called Communidade loocked after the maintenance of the temple

as well as devadasis.%9

IF has beecn mentiongd earlier that there were two types
of dancing girls associated with temples. The first type were
called Kalavants and they are well versed in vocal music and
the sccond type of temple servants were called Bhavins. They
werc to sweep the premises of the temple. They were to carry
essencec burner and put essences in the burner whenever

required.

(1) In the Shantadurga temple when the utsavamurti was taken

out in palanquin for procession the Bhavin was to hold the

mirror in order to reflect sun rays on the deity.50

(2) Initiation ceremony called Shesh was held for the teen-

agcd girls of Kalavants who were trained vocal music. In this
initiation cefemony, marriage of the homogenous sex was held
and it could be appropriately called a mock marriage. In a
mock marriage the girls was married to another girls who was
dressed like a groom with co-conut and areca-nut in her
hands,. The girls then garlanded the co~conut. This cercmony
was very popular among the Bhavins. After the shesh ceremony
the girls were permitted to be a mistress of ohly one and
generally she was attached to the rich landlord or temple
priest. A girl whose shesh cercmony was performéd was not

supposcd to marry throughout life.?! Devadasis not allowed to
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marry in order to remain the devoted servants of God. It was
believed that since the devadasi had no family their
maintenance was looked after by the village. This facilitated

them to concentrate fully on music.?2

In addition to singing in the palanquin procession, the
Kalavants, were required to sing when arati was performed at

the time of the distribution of prasad at chouk (temple square

hall). She was to sing during the month of Harijagar (when the
devotees were awake and conducting music concert in honour of

the deity) for one month. 33

Kaigvants made gestures while singing and even now they
make gestures while singing. However, the earlier writers have
misinterpreted the gestures made by Kalavants as dancing.
There was no tradition of classical dance ip Goad%. The
Kalavants of Goa came under the influence of Hindustani music

during the period of Adilshahis of Bijapur.

The devadasis who were supposed to be the servants of god
generally became the servants of the priests and the mahajans.
The priests of the temples were the agents of God and hence
they received the offering made to the god. Therefore a
devadasi offering her body to the priest ultimately was

received by God. 99

During the Silahara-Kadamba period Kalavants, might have

enjoyed high status in the society. However, after the
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downfall of the Kadambas and subsequently during the rule of
Vijayanagara it seems that the Saraswats became mahajans of
important temples of God. From then onwards, the period of
degradation of Kalavants and exploitation begun and this
cbntinued till the establishment of the Portuguese rule in

Goa.

The well known musicians like Babali Salgaonkar,
Saraswatibai Jambawalikar, Mopgubai Kurdikar, Anjanibai
Malpekar, Hirabai Badodekar and Jyzotsna Bhole were from

Kal3dvants community.36

From thé discussion in this chap£er, it is evident that
the position of the woman in Goa was not different from the
rest of India. Due to the lack of educational facilities they
were ignorant and they were not in a pbsition to be
economically independent. They were subservient in a male

dominated society.
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CHAPTER 1V

Dress, Ornaments, Food, Drinks and Amusements

Dress and Ornaments worn by the people indicates their
aesthetic sense. The geographical factors also piay on
important role in shaping the human civilisation. In rcspect‘
of drcss also the geographical factors. cannot be ignored. Goa
Bcing a coastal area, has humid climate. Therefore, cétton

clothes were sufficient.

Dress of Royalty

Kings and the.noblemen were dhoti to cover the lower part
of the body. The word dhoti or Dhotar has its origian in
Sanskrit. The word dhaute mcant washced and the noun component
vastra mecaning clothes. Thus the word dhotra or dhotar has
origin in ghgggg.l The dhoti was either of silk or cotton. But
soldicrs from Goa and Karnataka had thcir thick loin cloth
upto the kneejoints to serve like shorts.? The soldiers
depicted on hcro—sfone tally with thc above description of the

soldiers furnished in Yas_atilaka.3

‘The kings of the dynasties who ruled Goa were gencrally
fond of hunting. Particularly, the rcefercnces to the Kadamba
King killing tiger arec available. Marcella coppcr plate as

well as Degave inscription mentions king killing the tiger.“
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During the hunting expedition, the Kings wore jacket, a
longcoat which must have fitted the chest closely which was
loose over the lower part of the body. Blaék wrapper
(gg@dhara) and the green trouser (dvipadi) formed the hunter’s
dress which act as a camouflage in the forest. During the

summer soft attractive and light clothes were used.”d

Dress of the Royal Women

The Narendra inscription belonging to the réign or
jayakesi mention the provision for the Governor of the women’s
quarters, Master of the robes, High Chamberlain of Mailal
Mahadevi.® It is evident from the above inscription that the
ladies of the royalty paid considerable importance to the

dress and ornaments.

The women from the royal familics were Saris and this

word has origins in Tamil word Siri, Silai and Silai which
means woven stuff.” The_§§£1 worn by the women of the Deccan
from about c. 1000 A.D. is generally nine yards in length and
about fifty two inches in width.®8 ' In Marathi §§Ii is called

as also lugadi and this word occurs in the copper plate of

Khandepar.9 This clearly indicates that the word lugade was

also current in Goa.

There were regional varieties in sporting $ari in ancient
medieval India) fill about five decades carlier, the Sakachcha

style of Sari was common among the women of the higher
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classes. The hind pleats of dhoti as well as sari are called
kach(nire). This word is derived from Sanskrit kaksha. The
“ word nire (p]gpts) has origins in the Kannada word nirige. The

Sakachchha sdri is so draped in such a way that is caught

between the legs in a broad hanging fold tuck closely at the

back. This was style of sari worn in Sakachchha style.l0

However, Sakachchha sari is depicted on the female sculptures

beionging to the post 10th century A.D. The Deccan scem to

have borrowed this fashion from central India.l!l

Besides the two types of sari described above, the women

perro
of post MuslimLfere the garment called langha. 7= ‘-aomen ¢
B oeIs - Ll Wi a.ted ke '~ In Goa and

EEI Ry

Maharashtra it is also called ParkKar. Langha is a waist cloth

Joined at both ends with a band sewn at the top through which
cord passes f;r fastening langhda. The langha and Parkar belong
to the same type of lower garment of the women.l? The ghagra
having multiple vertical plé%?s are depicted on the herostones
and an unidentified stone sculpture from Margaon displayed in
the State Muscum of Goa. For covering the upper part of the
body, women used (Kanchuki) or (Kurpasaka) This had no button

or hook but it was knotted below the breasts. 13

Dress of the Brahmins and other communities

The Bsrahmin women in Goa used Vikachcha type of Sari and

perhaps Kanchuki. Men werce dhoti. After e¢. 1000 A.D.
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Sakachchha saris were wofn the Saraswat by women. Kanchukis
were used for covering the upper part of fhe‘body. Different
types of textiles were imported from different places to Goa.
Goa had maritime contacts with the well known textile
manufacturing ccntres'of South India such as Poddalapur.
chitrapalli, Nagapattana, Chola country. Tondaimandala,
SrilLanka, Analilwana iﬁ, Gujrat, Kalinga and Vanga from the
period of the Bhojas. However, the inscriptions of the Goa
Kadambas bear tecstimony to the commercial contacts with the

14

above countries. The fine textile might have constituted

the imports.

The Saraswat Brahmin during the Southern Silahara and the
Kadamba period were well established. However, it seems that
they were not spending sizable amount on their dress. A
Konkani saying mention that "Brahmin cap does not fit you.
Konkani women, you do not know how to dress. You can hide your
"thigh with small robe and you have your limbs bare even when
your robe is full-sized." 15 1t scems that thc non Saraswats
had coined thc aforesaid Konkani saying about the dress of the

Saraswats.

For covering the upper part of the body, men were
barabandi or bardkasi. This was provided with six pairs of

strings or tapes to fasten it in place.16

The description of
the Jesuit who was in Goa furnishes the description or the

money lendcers with bErEbandi_squatting on the roads of Goa.l7.
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Drcss of the common man

The dress of the Gavdas, the Velips and the Kunbis was
quite simple. The women of the above communities wore sari
which reached upto the knees. It was a sakachcha mini-sari.
This mini-sari was quite different from the sari which was
worn by Koli women (fisher women).The pallu of the séri worn
by the Gavda women used to cover only the breast. This type of
sari was called genthali.18 They did not wear blouse. Both
the arms rcmained uncovered. The women from the above
communities had to work in tﬁe field. Hence, this regional
type of sari might have developed, as a professional

nccessacity. Men from these communities cover the lower part

of the body with a strip of loin cloth called langoti or

Kasti. This langoti was fastened to the waist cord. They did
not wear any shirt and thus they were moving barechested. In
rainy scason and during winter, men put a rough blanket on the

head and this covered the upper part of the body.

The parasols umbrellas were also in used in UGoa. On the
stonc sculpture of Madhavamantri, an attendant holding a
parasol is dcpicted. The ordinary umbrellas used by the
commoners were usually prepared out of the leaves and these

C ?late 50)

were called santali,

Hair styles and decorations

The girls had pigtails. On the festival occasion, these
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were interwoven with flowers. Various devices were in use for
keeping the hair in the particular shape.19 The pleat of the
pigtail are depicted on the stone sculpture of the Kadamba
period and the stone sculpture of Uma belonging ¢ 800 A.D.
both displayed in the State Museum of Goa having a beautiful
bun depicting the hair styles among the women of Goa. The
stone sculpture of women depicted at the bottom of the
doorjamb of sanctum of Curdi temple have large buns on their
head. Abnormally large buns suggest the use ofvartificial

devices.
Ornamecnts

' On the basis of the Adipurana and Yasatilaka, it can be

said that the practice of applying tilak among married was
comﬁon before 11th century A.D. The earliest epigraphic
references to the tilak mark is found in the inscription from
Rewa. 20 The references to Sindhur also occurs in the Panaji
copper plates of Jayakesi I. This copper plate mentions that
Jayakesi was cnemy of Sindhur mérks of the numerous queens as
their husband wcre engaged in was with Jayakesi I. This copper
plate belonged to 1047 A.D.21 Tilak or Sindhur on the
forchcad of the married women whosc husband was alive was

considered as, the sign of marital bliss or Sgubhagya lakshana.

The women were fond of gold from time immemorial. It

would be appropriate to say that vanity thy name is woman. Men
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also wearing ornaments of gold it was meager in comparison
with women that of and it was not considered that ornaments
were indispensable for them. Men wore earrings (Karna
kund&las) bracelets (Kankangs) necklace (hara). The goldsmiths
of Goa procured gold from the mines of Karnataka. 22 They were
master craftsman in preparing gold ornamen:s. The goid coins
of the Goa Kadambas bear testimony to the skill of the gold

smiths of Goa.

The gold ornaments given to daughter at the time of
marriage was considered to be property or Stridhan. Therefore,
the tradition of giving gold ornaments at the time of marriage
bccome quite common. Gold was given in the form of ornaments.

Thesc ornaments were mainly ear ornaments, necklaces (haras)

of various types called sarpali (sankhali) mohanmal hara of

red coral (pravald, gahumala (beads of gold in the shape of

wheat grains) bormal (gold beads having the shape of Zizubi)

. and chinch pate (having the shape of tamrind sceds).?3

For the arms keyuras or bhujabhushands of intricate

ST T

carvings wecre prepared. Only the rich could afford these
ornaments and these were considered as status symbol. The
women used to wear bracelets of gold. These were of various

types and each type had specific name for e.g. cekeri, patali

and todi ﬁgtali,24 The Gavda women were wearing copper

braceclet. In addition to gold and copper bracelets glass

\
bangles were also used by the girls as well as married,‘ﬂbmenr
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Litcrary references to the glass bangles are available by c.
1000 A.D. The glass bangles were considered as marital bliss

(Saubhagya 1akshana).25 The rings of diffcrent shapes were

worn in the fingers. Toe-rings used by married women were of

silver and these were also considered as symbol of marital

bliss. 26

There are no references to nose-ornaments in early
Sanskrit literature. The nose-ornaments called nath and Chamki
(nosestud) were introduced due to Islamic influence. These
nosc-ornamcnts came into use during 1200 to 1300 A.D. The
stonc sculptures of the goddess belonging to the carlier

period are not shown with nose-stud. 27
Food

The gecographical factors had considerable influence on
the food, dress and shelter of the people. During the ancient
and medieval period human life was much more controlled by
ecological factors as men were not powerful enough to control
them and alter them. Rice one of the early cereals to be
cultivated by Austric tribes. The Gavdas might have started
the paddy cultivation in Goa .28 In course of time rice
became the staple food of the people as it is in other coastal
regions of India. There are two villages becaring the names of
the two varicties of rice namely Sal and Kolam.29 The villages

of Saligaon in Bardez, Kolam in Sanguem have been respectively
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named after the two varieties of rice. These bear testimony to

the cultivation of rice from mid-first millennium B.C.

The Gavdas, the Velips, the Kunbis and the artisans

usually used boiled and this is is called Ukada tandul in

Konkani. Non-boiled polished rice is called Suray tandul. The

former variety of rice is hard to digest. Therefore, the
people who has to do physical labour preferred boiled rice.
The brcakfast of the above communities consisted of the gruel
of the boiled rice. In order to make the brcak-fast more
palatable, the rice gruel was taken alongwith mango pickles or
dry fish. On this liquid diet, they could work upto afternoon.
Nachni gruel called ambli was also taken for breakfast. Nachni
cake called rotis also formed the menu of the breakfast of the
people who were manual labourers. Theilunch mainly consisted
boiled rice. While cooking the boiled rice water from the rice

was strained out and collected. This gruel is called nival and

was drunk during the lunch. For making fish currey pungent
pepper was used. Rice was eaten by mixing fish gﬁrrey or
coconut currey. Fresh fish roasted or fried and pickles were
uscd to make the lunch tasty. The Gavdas did not eat chicken
or ecggs and as it was forbidden. Hence theyhad no poultry in

their settlement.30

The staple food of the Saraswat Brahmins was also rice.
Therc was no tradition of breakfast among the Saraswat

Brahmins. However, children were given rice gruel and mango
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A
pickles. The rice and fish currey calledZ?an formed the main

menu of the lunch. Red leafy vegetable was used. But other
leafy vegetables which were not grown locally were not in use.

The pulses like Chavli (als@ne in konkani), and mung were

used. A kind Pf currey'was prepared by addidng coconut on the
days when the vegetarian diet was prescribed. The Saraswats
ate only fish but no chicken eggs and flesh of other animals.
Saraswats as well as other non-Brahmin communities like Gavdas
and Velips, Vanis and Panchala Brahmins etc. did not eat non-
vegetarian food on certain days like Monday, Thursday or
Saturday. These vegetarian Qays depeﬁded upon the faith to
which the families belonged. The vegetarian food was called
Shivrak. This word has originated from Shravak which mcant
Jain monk. Jain monks were strict vegetarians. Hence Konkani

spcaking people named the vegetarian food as Shivrak.3! For

the fish or vegetable preparations, Coconut was invariably

used in Goa. e

Besides fish eating communities like Saraswats and the
aforcsaid Brahmins commun;ties, there were other Brahmins like
Karhades, Padhyes, Bhatta Prabhus and Kramavant Joshis who
- were pure vegetarians. On auspicious days or festivals like
Ganesh Chaturthi, Diwali, R&mnavami or Akshatritiya, all the
communities abstained from non-vegetarian diet. On festival

"occasion, or on death anniversary (shradha) turdal (cajuns

indicun) currey mixed with coconut was prepared. A similar
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preparation of turdal is called toy and it seems this word has

originated from Kannada word Tovve. Drum., sticks (Guilin dina

moringa) were used for making.preparation of turdal tastier.

The vegetables like radish were added to turdal.3?

The social customs and traditions prevailing in the Hindu
society have formulated the order of the dishes prepared on
festival occasions. Shravana month (July-Aug) in this month

unday
the order of the dishes is fixed. On the las$<8f Shravana at

least thick dosas called Pole were prepared out of rice and

Udid dal (phraselous Radiatus).

For Makara-Sankrant (Jan-14-15) every year the yelape

were prepared. For Karka-Sankranti (July-Aug) a sweet

preparation called sadhane was prepared. The former
preparation yclape oil is used but the latter preparation is
cooked in steam. On Nagapanchami and Ganesh Chaturthi days a

"sweet preparation out of jaggery and coconut called patolio

were made. Minced coconut and jaggery is put in a large puri

and was covered in a turmeric leave. This was cooked in

steam.33

There was a tradition current in the society of the
Deccan that on Nagapanchami and Ganesh Chaturthi no food

preparations should be fried. Hence, it seems their prevailed

the similar social custom in Goa also since ancient period.

Vadas (Vataka) were prepared on most of the festivals.

The reference to Vadghwis mentioned in the Nageshi inscription
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of Bandivade belonging to Vijayanagara period. These Vad8s
werc to be offered to Nagesh every day as naivedyg.34 These

Vadas (Vataka) were prepared out of rice flour and these were

fried in coconut o0il. There is a reference to one more

delicacy called gharika in the above inscription. Wheat flour

and jaggery were mixed and fried. Goa being a coastal area

coconut trees were in abundance. Hence coconut oil was
an

commonly used for cooking(\gven for litting the lamps in the

temple.

On Holi Pourmima (full moon day) Purna poli (vestika)

were prepared. This sweet delicacy was prepared out of Wheat
flour in which gram pulse was mixed with jaggery stuffed

inside. Purna poli is prepared in Goa Maharashtra as well as

in Karnataka on Holi Pourmima. In addition to the sweets

mentioned above, various types of porridges were also
prepared. Sanskrit the word for porridge is payas. It wés
mainly of gram pulse, jaggery and swecet potatoes In the gram
porridge minced coconut was added and it was called managane.
There was yet another porridge prepared out of vermicille
(QCVaﬂz) sugar and milk. This was calléd_ﬁhii i; Sanskrit’and
Khir in Konkani. These sevikas were prepared our of refined

wheat flour. The most popular sweet delicacy was sweet-rice

(sakharbh&t). 33

References to mushrooms are available in Mahabharata and

Apastamba dharmasutra. In these works mus' rooms have been

et




113

mentioned as sarpachatras. According to the above mentioned

works, Brahmins were forbidden to eat mushrooms.3® Karhades
and Chitpavan Brahmins did not eat mushrcoms. Gavdas were
expert in collecting non-poisonous mushrooms Mushrooms grew on
the ant hills in forest in July-August every year. The early
inhabitants of Goa Gavdas may haves used mushrooms from pre-
Christian cra. The region of Goa has thick forest. In ancient
period, the area of the forest might have been larger. Bamboos
were grown in these forests. The tender bamboos were used
vegetable. In Sanskrit these tender bamboos are called

Venuyava and in Konkani this vegetable is called cill:37 The

vegetable of tender bamboo was considered as nutritious.

On certain days like Ashadha and Kartika ekadashi (11th
. day which usually in June, July and October-November for the
latter Ekadasi) people were supposed to fast. On such days

people who were on fast were not to eat rice. However, pulses

like mung, sweets potatoes, wheat preparation like chapgiis

and sweet potatoes could be eaten.38

References to fruits are available in the epigraphs. One
of the early stone inscription dated c. 500 A.D. from Nundem

refers to jack-fruits (artocarpus heterophylus)?9 Mangoes

were the most popular fruits in Goa as well as in the Deccan.
In a recently discovered stone inscription of Jayakesi III
from Navalur near Dharwad, reference to mango occurs.*0 In Goa

there were man-grove and the village having such mango-grooves
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were named as Amravan and these villages were coloquially

called Amone. A village in Ponda taluka was named after Dbora

fruits (zizphus jujuba) as Bori. Jamba (Eugenia Jambulana)

water mclons (Kajinda) lavali (cicca disticha) Myroboan (Aylﬁ)

and pomegranates (dadima) banana (Kadali or Keli) were the

common fruits grown in Goa.

Among the common grown vegetables, brinjal (Vangi) ladies
finger (bhendi) cucumber (tavase), bittergourd (karli),
pumpkin (Kushmand), snake-gourd (Padaval), drum—sticks

Csheggél, Yam (Surana), sweet potatoes (Kanna or ratala) Many

of the above fruits and vegetables were used by the early

Gavda settlers.

Betal leaves and arecanuts

There are no references to betal leaves chewing in Sutra
[

litecrature or in the epics REmaana and Mah3bharata. For the

first time betel chewing is mentioned in Jataka literature.%l
Kings and nobles were also found of bettelleaves. In the
inscription of Rattaraja, the Southern S8ilahara King there is
a reference to the officials called Hadap who was loocking
after the requirement of the betel leaves for the king.42 The
reference to the offerings of bettelleaves are found in the
copper plate of Khandepar dated 1348.43 The Velus stone
inscription of 1402 A.D.%% and the stone inscription of

Nageshi dated 1414 A.D.%45 In the copper plates of Khandepar,
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" bctal leaves and areca-nuts were offered as a symbol of
hospitality and respect. However, in Velus stone inscription
of Nageshi the betel-leaves were forming part of the offerings
(naivedya to the deitﬁ. After lunch some people chew b@jel
lcaves alongwith areca-nuts. Limé was applied to betel-leaves
and other ingredients like Katecha minced dry copro, betel
nuts and cardamom were added to it. There was a general belief
in the society that chewing betel leaves after the lunch or
dinner helped digestion. In most of the rituals, betel leaves
and areca nuts aniconically represented, Ganesh the remover of

obstacles.

Amuscments and Entertainments

€

Amusements and entertainments provide recrecation to the
society. Games, dramas, dances and music provided such
entertainment. Religious plays were staged in temples during
the fairs gJE&tﬁEg). These were based on folk-traditions and
were called j5§a§§. The word is derived from Jagran which
mcans to kcep awake through out night in honour of a
barticular god or goddess. In order to keep the devotees awake
through out the night, dramas based on mythology wecre staged
these were dcsignégéés jgkqu. There was a community called
Pern in Ponda taluka specialiéed in performing these Jagars.
The community of Pern in clubbed with Devadasis and Bhavins in
the Portugucse writings. It scems that Pern was a sub-caste of

thc above two castes. These jgkars were of the two types. The
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dramas staged during the Jatra of the temple and these
performances were staged in the vicinity of the temple by the

members of the Pern community.46

The second type of Jagars
were not associated with the annual fair of the temple and
wcre purely meant for the society. The Gavdas were experts in
the second type of Jgkars.'These werc also based on the story
of Bali.®7 The songs were accompanied by a percussion
instrument prepared on a called ghumat. Hence, this musical
instrument itsclf is called ghumat. The skin of the reptile is
‘fixcd to the pot and the other is open. The community of the
Pern who were performing the Jagars in the vicinity of the
temple were professionals. This community was in close contact

with Devadasis and Bhavins and hence from the former it might

have been influenced as far as music is concerned.

In South Goa in Canacona taluka and Majali area of Uttara
Kannada district folk-dramas locally called Ehgl were
performed. The theme of the Khels was also Hindu mythology and
the dialogues were both in prose and verses. In war scenes

soldiers danced with martial mood. The Sutradh@ra was the

first to enter the stage and he was called BhEgavat. The next
actor who camc on the stage was called Kodangi.48 This scems
to be a Kannada word used for monkey. The person who used to
perform gesturc like monkey o the stage was therefore,called
Kodangi. In Karnataka the above performance of khel was called

at or doddat or bailat. In Dakshina Kannada district these
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performances are called yaksagana and these is a considerable
similarity between khel and yaksagana. It is suggested the
people of Goa who migrated inm 13th and 16th centuries to
Dakshiné Kannada might have influenced the art of yaksagghi.

The style of verse used in yaksag;na is couplet (a stanza

consisting of two lines) is called Qvi in Konkani and Marathi.
The similar couplets are used in yaksag§h9,49 Therefore, the

art of khel might have been popular in Southern Goa from

ancient medieval times.
Virabhadra

It scems to be again a dramatic performance based on
folk-traditions performed annually in Ponda, some parts of
Sanguem and Sanquelim. These description mentioned in the
writings create an impression that Virabhadra is similar to

khel. Karnataka influence is scem on this stage pcrformance.

Virabhadra dances with two swords in his hands. Musical
instruments like dholak and tasha percussion instruments
accompany, thec play. The costumes are of Karnmataka origin,even

slogans raiscd Ksilasa valage virabhandra anna haudu

(Shankara’s son\ elder brother Virabhadra).so

The tradition of conducting Kirtanas may have come into
voguc during the post Kadamba period. The abhanigs and

Jnancshwari may have been utilised in the kirtans. In these

kirtans mythological stories and anecdotes were narrated.
D e —
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Kirtans provided entertainment as well as facilitated.

revitalising moral and ethical values in the society.

)

re
Goa being thickly forest area during ancient times had

rich wild life. Therefore, hunting was an ideal past time.
During the winter, Kings and nobles used to go for hunting.
There are epigraphic reference to Kadamba)51 King killing the

—

, a
tiger and hence he was called Vyghramari. The Marathas from

Goa were also +f6nd of hunting. Animal like tiger, leopard,
dear and bear were hunted.32 Cock fights were also common in
Goa. Knives were tied to the legs of cocks before they were
sent into the field for fighting. The powerful cock which
could fight aggressively wounded the other cock. In fact some
cocks bled. These cock fights could be used as kind of
gambling. The owner of the cock whose cock was defeated had to
pay the amount which was fixed before the combat. In an area
called "Teréios dos Galos" in 0ld Goa such cock fights were
held. These cock fights were abolished by the Portuguese in

the 17th century.33

Keeping pets like dogs, parrots and cats also provided
some kind kind of entertainment. According to a Jaina work,

Jayakesi I ended his life on account of the death of his

parrot.54

The source may be lacking credibiljty but ,it

vl Yy a
certainly indicates the love and affection which chess for his

parrot
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There were indoor games like chess for the children and
the clders. In Goa and North Konkan there was a game similar

to chess called tabul phale. 14 sockets were carved in two

rows on a wooden plankljgﬂ, On both sides was a larger socket
~to keep pawns. These pawns were of yellow, red, blue and
green. Therc was another game called S;}igat played during the

festival of Diwali but only by the elite.

The children had different games. The girls played hotch-
potch and it was called langadi in Konkani. There was yet

another indoor game for the girls called ?tya—ﬁ;tya in

Marathi. In Konkani this game was called Ekuteni,Dukuteni
Thapa and Jirki. This game was played with pebbles by sitting
and these pebbles had to be thrown into the gir and to be
caught. In Ekuteni only one pcbble was to be caught then
subsequently two, three, four and finally all. If one was
misscd, the flayer lost the game. There were other games like
hide ang??zhwas popular amongst children. From the above
discussion it can be inferred that the dress and food during

the ancient and medieval period had evolved as per the

geographical conditions.
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CHAPTER v
RELIGION

Historically and culturally Goa was an inseparable part
of Tndia upto 1510. Goa withstanding the smallness, as a part
of India had undergone religious movement which are similar to
other parts of India. Hinduism in Goa saw the development of

the the two main sects Vaisnavism and Saivism. Shakti worship

was also prevalent in Goa and the main Shakti’s worshipped

were Sateri, BhZuka, Kelbai, Gajalakshmi, Mahalakshmi and

Mghalsa.bﬁath—panth also had influenced the cultural history
of Goa. Buddhism received the royal patronage to a small
extent under the Konkan Maurya and the Bhojas. Buddhism might
have survived‘righ£ upto the end of the Kadambas. There were
Jaina bastis (temple).in Kudne Kothambi and Jainkot. All these
villages are in Bicholim taluka. There was one more Jaina

Bastis in Bandivade of Ponda taluka.

The kings of all dynasties who had ruled Goa were
tolerant towards other religion. No evidences of religious
persecution aré found till.the end of Vijayanagara period. An
attempt is made to survey briefly the history of the above

religious sects in this chapter.
Vaisnavism

Recent researchers have revealed that by the first
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century B. C. the Vaisnavism was taking the root in the
Deccan.! This is reflected in the inscriptions of
Satavahanas. Goa was the part of the Satavahana empire during

the reign of Kuntala Safkarni and may have rcmained for quite

some time.2

During the rule of Satavahana itself, Vaisnavites
traditions might have spread in Goa. The earliest evidence of
Vaisnavism as far as Goa is concerned comes from Vadgaon
Madhavapur in Belgaum district.3 In the number of Satavahana
inscriptions there are references to the various epithets of

Krishna indicating the spread of VisphAnu cult in the

necighboring regions of Goa.*

To the south Goa in Banavasi (Uttar Kannada) district of
Karnataka there is an inscription which mentions

Visnurudrasivalananda, Satakarni and records the temple of

Astabhujaswami (eightarmed lord).”

The earliest references to the personal names associated
with Krishna from tﬁe region of Goa are found in Bhoja copper
plates of Devaraja which are palaeographically dated to c. 400
A.D.® In this copper plates of Devaraja the epithet Govinda
which is the fourth epithet of the +twenty four

(chaturvimashati) epithet of Vishnu is mentioned.’”  The next

in the chronological order is the copper plate of the Bhoja
ruler Prithvimallavarman. Palaeographically this copper plate
can be dated to c. 550 A. D., and mentions the donee Brahmin

named Madhavarya of Agnivasyagotra. Arya is an honorific term
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and Madhav is the third epithet of Visnu.8 Finally Arga
plates of Kapilavarman and Kapoli plates of Asantikavarman are
palaeographically contemporariZ;;n be assigned to c¢. 600 A. D.
- c. 700 A.D.° The former copper plate mentions the name of
the scribe as Krishna which is 24th epithet and in the latter
inscription the name of the scribe Madhava and he is the son

of Govinda, Both father and son have the epithet of Visnu as

their personal names.

During the Bhoja period itself the Chalukyas of Badami
established their control over Revatidvipa (Redi) of
Sawantawadi which is near northern borders of Goa.lDO
Invocatory verses of their inscriptions commence with
Narayana. For the first time the epithet Narayana occurs in
tﬁis region. Mangélesa, the Chalukyan ruler is described as a

staunch worshipper of Bhagvat Visnu (garam-bhggvat). this

record registers the grant Kundivatak and this has been

identified as Kudne of Bicholim taluka.ll The grant was made

on the Mahakartika dvadashi (12th day). On this day Cﬁgiurmas
ends and Krishna wakes up from Yoganidra. However, on this day
the wedding of Tulsi with Damodar is celebrated by Hindus.
Damodar is an epithet of Visnu. Accordingly, the king being a

parambhagavat did observe fast and after worshipping Visnu he

made grant.12

According to Rigveda the abode of Narayana is primeval

waters. The waters contained that earliest embryos in which
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all the Goads were collected. The &aters are called Nara
because they were the sons of Nara and since they were the
first resting place of Praja'a'igati.l3 The vast expanse of the
blue waters of Gomati (Mandovi) Aganasini (Zuari) may have
been considered as an ideal abode of Narayana. Insignié
(13nchana) of Badami Chalukyas was. Varaha (bear) an
incarnation of Visnu. They were the worshipper of Narayana.
This may have given an impetus for the rise of Nar3ayana
worship in Goa. In North Goa, there are number of Narayana
temples. However in the other talukas of Central and Southern
Goa also there are Narayana temples. Even in the name of the
Qil]ages the influence of Vaisnavism can be seen. The village
Narve is the corruption of Narayana. N&rayana is abbreviated
as Naru and from it has become Narve.l!% In Naroa, Navelim and
Bicholim, there are Lakshmi-Narayana temples and in Mopa,
Sarmal and Virnoda of Pedne taluka Lakshmi-Narayana temples ar
located.1® In Tiswadi taluka there were five Narayana shrines
four in Bardecz and thirteen in Salcete.l® All thesc twenty
two Narayana shincs were destroycd by the Portuguesc in the
16th century. In the Cola village of Canacona taluka there is
temple of Narayana. It is difficult to say whether all these
werc consccrated in early Chalukyas period. Perhaps some may
have been consecrated in Kadamba period c. 1000 ; 1200 A. D.

(Plate No. 1).

North Goa was under the influence of Southern Silaharas
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(765 A.D.) There insignia (lanchana) was the eagle (garuda)the

17 However, this had no effect on their

vehicle of Visnu.
faith. Like other.branches of Silaharas, they were staunch
Saivites and this is indicated by their epigraphs.18 No
construction of Vaisnavite shrine is referred to in these

inscriptions. However, they were tolerant towards other sects

also.

The Kadambas of Goa ruled from the early 10th century and
their royal insignia was the lion.19 Though the deity on
their banqer is Vaisnavite, but it had no effect on their
faith in Saivism and they were the worshippers of
Saptakoteshwar. However, their tolerance towards Vaisnavism is
indicated not only by the presence of Hanuman on their banner
bﬁt also by the invocatory verses in praise of Varaha (bear)
incarnations mentioned in Panaji copper plates of
Jayakeshi I.20 Like the Silah@ras, the kadamba were also
tolerant towards Vaisnavism and this is indicated by the
consecration of Vaisnavite shrines by the members of the
ruling family. Tambur inscription of Guhaladeva III records
the construction of the temple of Visnu at Tambur.2l Another
inscription from the same place mention the construction of

Ng}ayandeva temple.22

Out of 24 epithets (ghaturvimashqti) of Visnu, the second

epithet is NArayana and the reference to the worship of the

above deity and his shrines from Goa has been already made.
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Thercfore, now it would be appropriate to deal about the

shrines of the remaining epithets of Visnu from Goa.
Kesava

It is the first epithet of Visnu. There are two shrines
of Kesava and these are namely in Priol (Ponda) and Loliem
(Canacona).23 In Cortalim (Kuttali) Sanskritised as
(Kushastali) also there was a temple of Kesava and it was

dcstroyed during the 16th century.24
Madhava

Prayag Madhava is one of the subsidiary deities (parivar
devata) in Kgmaleshwar temple of Korgaon in Pedne taluka.
According to a tradition , a pilgrim from Goa had been to
Prayag (Allahabad) and he brought the image of M&dhava from
Prayag and consecrated in Korgaon. Hence Madhava was named as
Prayag Madhava.25 He is the family deity of the Padhye
Bhrahmin and Karhade Brahmins, The image seems to be of

southern Silahara period.

Vamana and Trivikrama

Vamana is the fifth incarnation of Visnu but Trivikrama
and Vamana are respectively seventh and cighth epithets

Chaturvimashati (24 epithets). Vamana assumed the form of

Trivikrama to put down Bali the mighty emperor of demon.
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Salcete taluka had the shrine of Vamana.29% and

Trivikrama27

respectively in the village of Lotulim and
Raciam. The distance between the two villages is hardly 7 kms.
Most probably during the period of Badami Chalukyas these
shrines were constructed. Both these éhrines were destroyed

during the 16th century. The village Kavale of Ponda taluka is

the abode of Saivite Shakti Sh@ntadurga, Vamana was

reconsecrated in the village Kavale as a Parivar devata of
Shantadurgd. Under Saivite influence , Vamana has been

redesignated as Vamaneshwar. Besides, Trivikram there were

Narayana and Ishwara In Raciam. The latter deity was

reconsecrated in Agapur as Mahadeva and is constitufing the

trikutachala shrine of Mah3deva, Govinda and Rameshwara. 28,

From this it is evident that even trikutachala complex of

Racdim consisted of Trivikram Narayana and Ishwara. But the

devotees of the decities changed the names of deities while

reconsecrating them in Agapur.

Padmanabha

The image of Padmanabha (plate No 2) is worshipped in
Cuncolim of Ponda taluka. Locally the deity is called

N&rayandeva, and he is one of the parivar devas of the

Shantadurga shrinc. The ancient stone sculpture of Padmanabha
has all the attributes of the deity mentioned in the text and
he is not Narayandeva. A new image of Padmanabha was

consecrated in 1980, and the ancient stone sculpture has been
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handed over to Goa State Museum. This belongs to later
Chalukyan style.29 One more stone sculpture of Padmarn¥bha
has becn discovered in the debris clearance of the ancient
temples of Vichundre in Sanguem taluka. Stylistically the
stﬁnc sculpturc is similar to Cuncolim stone sculpture but the
face of Vichundre is not impressive like the face of Cuncoliem

Padmanabha.

-
Damodar

The ancicent temple of Damodar was in Mathagram (Madgaon)
and was destroyed by the Portuguese in the 16th century. The
Linga of Damodar was reconsecrated in Jambavalim. Damodar is
an cpithet of Krishna and particularly associated with This
childhood. Yashoda the foster mother of Krishna tied the lower
abdomen of the child Krishna to a heavy mortar. Hence the
abdomen of Krishna was pressed. Thus Krishna got the epithet

Damodar.

Evidences indicate that the temple of Damodar was a
mcmorial erected in honour of Malkaji Damodar who was
murdcered by pcople immediately after his marriage.30 Malkaji
bears Gujaratdi influence. Even if Malkaji was a native of Goa,
the pareﬁts of Damodar might have named their child Malk3dji
due to Gujrat influence. During Kadamba period G;a had close
contacts with Gujafat.31 Hence most probably the temple of

Damodar was constructed during the Kadamba period.
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Shankarshana

Shankarshana is the 13th epithet of Visnu . Like Narayana
he is not a popular aspect of Visnu. In Loliem village of

Canacona taluka he is a pariQEi devatd in the main temple of

Nierar.32
Narasimha

In Goa proper there were two shrines of Narasimha. One
shrine was in Shankhavali (Sancole) in Salcete taluka and the
second shrine was Daugim in Tiswadi taluka. It is difficult to
ascertain whether these two shrines were of Lakshmi-
Narasimha., as no records are -available. Both these temples
were destroyed by Portuguese in the 16th century.33 The
devotees of Narasimha once again got prepared the image of
Lakshmi Narasimha at the end of 16th century and consecrated
in Veling of Ponda. According to the traditions, the deity in
worship belongs to Sancole. There are no records or traditions
associated with the reconsecration of Narasimha of Daugim in

any part of Goa.

No inscription from Goa proper refer to the above shrine
of Narasimha. However, the inscription of Goa Kadamba ruler
Sivachitta (1169 A.D.) mentions the deity called Vira-Vikram
Narasimha consecrated by Matayogi.34 According to a tradition
current in Goa, a Brahmin from Karnataka brought Narasimha

and started the worship of Narasimha.3? The early shrines of
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Na;asimha from Halsi (Belgaum district), Bangone and Banavasi
(both in Uttar-Kannada district) have been reported. The
worship of Narasimha might have reached Goa from these shrines
during Kadamba period. Moreover, the recent researches have
shown that thc early stone sculpture of Narasimha are from

Malnad and coastal Karnataka.36

Goa being a coastal track and
closcly connccted with the cultural and political history of
Karnataka, the worship of Narasimha may have spread to Goa
from this region. In Sancole there was a temple of Permadi,

thc Kadamba ruler. Therefore, it may be construed that

"Narasimha shrine of Sancole beclonged to Kadamba period.

Most of the stone sculptures of Visnu are standing

gstﬁgnaka) images (murtis) of stone in (samabhanga) position.

The only reclining.(shayan) image of Visnu known as Ananta is
from Priol.37 The region of Ponda was called Antruz and the

ctymology of which is explained as Ananta urjadesh, the land

of infinite cnergy and may be also explained as Ananta
uragapura. Thc latter word uraga means a serpent. Visnu is
supposcd to bc reclining on serpent.The Ponda taluka has four
shrincs of Visnu and these were worshipped in respcctive
villages from Kadamba period. These four shrines are in Keri,
Cuncoliem, Savai-Vere and Priol. These are dedicated to
Narayana in thc first two villages. Though the pcoplc of

Cuncolicm call it Narayana as already pointed above, the stone

sculpturc is actually of Padmanabha and other two temples are
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of in Savai-Vere Ananta and Kesava in Priol. Therefore, there
is no exaggeration in naming the region of Ponda as Antruz.

Hence, this was the centre of Vaisnavism.

On a stone plaque of schist Ananta has been chiseled
out and the same has been affixed in the wall of sanctum

Visnu is reclining position is called Sheshashayana or

Anantashayana (Plclte: ZQDD

Visnu is reclining on Ananta Naga. Hence he is called

Anantashayana. He is depiction of the god cosmic r\Iraxra\yama.?‘8

The lotus is issued out of the naval on which Brahma is
sitting. The present plaque of Ananta scems -to be have been

reconsecrated during Vijayanagara period.
Parasurama

Parasurama is the sixth incarnation (avat@ra) of the ten
incarnations of Visnu, According to Puranic tradition Konkan
is the creation (sristi) of Parasurama,39 In North Konkan
in Chiplun as well as Dakshina Kannada the shrines of
Parasurama have been reported.40 In Paingunim village of
Canacona taluka there is aniconic representation of

Parasurama.

On the stone sculpture of the various aspects of Visnu,
the ten incarnations are depicted. Parasur@ma with axe in his

hand is also depicted among these incarnations. Such depiction
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of incarnations on the stone sculptures become quite common
after 900 A.D. in south India. In Goa also, there are stone
sculptures of Visnu with the panels of incarnations including
Parasurama. But the depiction of éarasurﬁma is nof the
independent worship of Parasurama in a temple. By and large
scholars agrce that the worship of Parasurama began during
1200—1300 A.D. The rise of Nath-cult coincided with two more
cults namely of Dattatraya and Parasurama. Guru Dattatraya
jnitiated Parasurama in Srividya. It is mentioned here that
Parasurama behcading his mother under the orders of his father
was harmoniously accommodated in Natha religious movement . 41
Both Chiplun!and Paingunim under the influence of Natha and
.Dattatraya culf may have set up these independent shrines

during the 1300-1400 A.D.
Rama

Rama is one of - the ten incarnations of Visnu but in
comparison with Visnu, the cult of Rama did not‘establish
itsclf as indcpendent cult, Madhavachg%ya who propagated his
philosophy in the early part of the 13th centuryvis credited
with bringing the image of Digvijaya Rama from Badarikasharam
and he sent Naraharitirtha to Jagaﬁnﬁth in 1266 A.D. to bring

the original idol of R@maand Sita. In Vratakhanda of

Hemadri (1300 A.D.) there is reference to Ramnavami, the
birthday of Rama which is celebrated on 9th day of the bright

part of the month Chaitra Navami of 'haitra Sukla-Paksha
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(March-April). These facts clearly reveal that the cult of

Rama gradually became popular by the 11th century A.D.%2

There were two shrines of Rama in Goa there was a temple
dedicated to Rama in Pilagaon and this was destroyed by the
Mughal army in the 17th century.43 In Cuncali village of
Salcete taluka, there were shrines of Rama and Krishna and
these were destroyed in the 16th century by the Portuguese.““
Whether Rama and Krishna images were in the same temple or
there were two different shrines for those two deities it
cannot be said with certainity. Salcete is a stronghold of
Madhava Saraswats and they are staunch devotees of Visnu.
Probably the shrines of Rama and Krishna were consecrated
after the conversion of Saraswats to Dvaita sect during the
last decade of 15th century,45 In two villages of Ponda taluka
namely in Madakai and Volvoi Ra@mapurusha shrines have been
reported. Those shrines have been wrongly associated with

Rama. %6
Vitthala

During the latter part of the Goa Kadamba period, the
worship of Vitthala might have begun in Goa. The stone
inscriptions of 1284 A.D. from Vitthala temple of Pandharpur
records the donation received from Lad families of Goa.*7 1In
the copper plate of Khandepar (Ponda taluka) dated 1348 A.D.

the personal name Vitthal is mentioned.#8 The references to
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Lad found in the former inscription were Saraswat Brahmin4 but
the personal name Vitthal set seems to be that of a goldsmith
(daivadnya) . This clearly indicates that Vitthal had

following amongst the various sections of the society. It
Maharashtra was practiced in Goa also. The devotees of Vitthal
were going to Pandharpur two times cecvery year namely in
Asadha(Junc-July) and Kartika(October-November). Konkani being
an Indo-Aryan language, the people of Goa could understand the

devotional songs (Abhangas and Jnaneshwari) of the saints of

Maharashtra. This may have also increased the popularity of

Vitthal among the masses of Goa.

Ranes of Sattari were the devotecs of Vitthala. Vatava
Evecry ycar he used to visit Pandharpur two timcs. During the
last visit to Pandharpur having cxperienced fatiguc, he
rcalised that it would not be possible to visit in future in
his advancing age. According to the tradition, the god
Vitthala heedecd to his request. In sake 1314 (1392 A.D.) the
shrincs of Vitthala at Sankhali was constructed.49 The precsent
templc was constructed in the early part ~f this century by

the Sindias of Gwalior.30
Hanuman

oot L3 . “ K3
Hanuman is an obedient servant of Rama. He is one of the
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cxznék

zoomorphic deities 1like Narasimha of~ Ganapati. Hence he is
similar to Yaksas. He is symbol of strength,adventure,
vitality and obedience. His body was hard as diamond
(Vajfghg). Hindi term describing Hanuman as Bgéqrang is

derived from Vajr;hg. In the field of Hindu iconography

——

Hanuman is one of the late entrants in Vaisnavite pantheon.3!
The followers of Madhiva consider Madhéugbhg?&a as incarnation
of Hanuman. Madh%chﬂg}ya and Vyasaraya were instrumental in
spreading the worship of Hanuman.?2 The devotion towards
Hanumgh can be traced the beginning of the 12th century A. D.
On the banner of Goa Kadambas and Bankapur Kadambas, Hanuman
was depicted. The inscription of Hanagal from Halkote area
belonging to Tailapadeva II (1120A.D.) records the grant given

to the temple of Hanuman.3

On a large irregular stone plaque a crude relief of
Hanuman with no ornamentation was found in Talaulim and
belongs to c¢. 1400 A. D. It is displayed in 0ld Goa Museum.

Hanuman is not enjoying the status of gramadevatd in Goa.

Devaki- Krishna

The ancient temple of Devaki-Krishna was located on
Chodan island in Tiswadi taluka. In this shrines Krishna as
well as his mother were venerated. It was the only temple in
India where both Krishna and his mother Devaki were worshipped

tog‘ether.54
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Consort of Visnu

The goddess Lakshmi 1is the consdrt of Narayana as well
Narasimha. In North Goa many Lakshmi-Narayana temples have
been reported. There are two shrines of Narasimha one was in
Sankhavali (Sancole in Salcete taluka) and the second Shrine
was in Daugim in Tiswadi taluka. These are not specifically
rcferred to as Lakshmi-Narasimha temples. However, the image
of Narasimha which has been once again consecrated in Veling
has consor£ Lakshmi. Hence, the Veling temple is called

Lakshmi-Narasimha temple.

There is an independent temple of Mahalakshmi in

Bandivade (Ponda taluka). The inscription of Nageshi temple,

"mentions the donations made to the above shrine of Mahalakshmi

during the Vijayanagara period.55 There was a Mahalakshmi
temple in Colva (Salcete) and was desfroyed by the Portuguese

in the 16th century.56

It is cvident from the above diséussion that the traces
of Vaisnavism were present in Goa from c. 400 A. D. and
remaincd as one of the major sects. Philosophical background
for the worship of Krishna was p?ovided by Madhé@gbhg}ya as a
grecat philosopher from Dakshina Kannada district.37 He was
instrumental in spreading this worship of Krishna. During the
13th century, Some Saraswats and Dai?adnyas (goldsmith)

cmbraccd this sect of the above philosopher. However,

.
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Vaisnavites (EEEE;ZEE) only by tradition they became Bhagwats
and continued the worship of the Saivite deities like Nageshi
and Ramnathi. Prior to the 15th century there was no conflict
between the followers of Vaisnavism and Saivism in Goa.
However after the spread of Dvaita philosophy in Goa the
Saraswats community was divided into Vaisnavites (Madh&vas)

and Smartas (Saivites). The Konkanamah@tmya a Marathi work of

17th century, furnishes an exhaustive account of the conflict
between the above mentioned the followers of the Vaisnavism

and Saivism.58

Saivism

By and large scholars agree the Non-Vedic origin of Siva.

In Yajurveda and Atharvaveda Siva is a non Brahminic deity.59

on account of the non-vedic origin of Siva the priests in

Saivite temples of Goa and in the Deccan w.r.» usually havé{bwfn
fg;ahmin priests called Guravas.%? The well known ancient

Saivite centres like Gudimallam (Andhra Pradesh Trimbakeshwar

and Walkeshwar) respectively located in the district of Nasik

and Bombay, in Maharashtra were in the tribal belt.6} Mangesh

and Nagesh, the important aspects of Siva have origins in Goa.

Gavdas were closely associated with the worship of the above

deities of Goa. ©2 Even in case of Mallikarjuna of Canacona

Velip are closely associated. According to a tradition Velip

is credited with discovering the linga of Mallika}juna.63
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The above data of Saivism furnished to early historical
period. As regards the epigraphical data pertaining to Saivism
in Goa, the inscriptions of Bhojas mention personal names such
as Amaresvara.®* One of the Bhoja king was KapElivarman.65
Kapali is an epithet of Siva fone is holding the skull (Kapal)
in his hand. Another plate of Bhoja ruler Asankitavarman (c.
700 A. D.) mention that he was devotee of Maheshvara.66'These
personal names occurring in the inscriptions clearly indicate
that Saivism had taken root in Goa. by c. 400 A. D> There are
place names which are associated with Siva for e.g. Harmal
(Pedne taluka) Harvale (Bicholim taluka)‘Sivoli (Bardez
taluka) Sivapur (Ponda taluka). It has been suggested that the
last place name Sivapur is Siroda. However, it scems that

Sivapur was a small hamlet in the village of Siroda.%7

The Bhoja ruler Devaraja (c. 400 A. D. ) made gifts to
Brahmins named (Govindswami and Indraswami of Bhardvaja gotra

on the 12th day (dvgaashi) of Magha (February-March) dark

Tiladvadqggi. The above copper plate of Devaf?h mention
Thanniyak (Thane) Kotturika (Kuttali) villages.68 Not for away
-from these villages in rock-cut cave linga which could be
dated c. 400 A. D. was founq. It seems the Brahmins mentioned
above were supposed to worship the Siva Shrine of Consua then

it might not have been a separate village.

Besidcs the above copper plates of the Bhojas, there are
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two stones inscriptions of unknown dynasty. These arc namely

69 and Nundem’© inscriptions of Simharaja (Sanguem).

Aravalem.
Aravalem inscription which is in box-headed characters was
found on thé linga of the right hand cell. % We - % This
inscription is incomplete as it is fashioned out of pillar
from the temple of Siva which was close to Aravalem caves. On
the basis of paleography, inscription is dated to c, 500 A. D.
The above inscription engraved on the linga indicates that the
temple of Siva was built in c. 500 A. p.71 During the period
c. (700 A. D.) when Aravalem caves were being excavated, the
temple referred to above was in dilapidated condition. Hence
pillar on which the inscription was engraved was consecrated
~in Aravalem caves. On the basis of the description mentioned
in the inscription it can be said that Rudreshwar temple near
the water falls was an ancient temple. During the later period
it was renovated. This inscription also furnishes the rituals

followed by the devotees in Rudreshwar shrine such as Japa and

Virasana.

The second stone inscription of Nundem of Simharaja is
displayed in the state museum of Goa. In this inscription
interesting and unfamiliar epithets of Siva as well as Parvati

occur and thesc are namely Ela and El&svamin’2? is the purush

of Ela. The cpithet Parvatisvamin is used as synonym of
El&svamin. Therefore, E1&8 is an epithet of Parvati.’3 From the

above discussjion about inception of Aravalem and Nundem it is
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evident that by 5th century A. D. there were four Saivite

shrines in Goa. There are namely Aravalem (Bicholim) two in

Sangucm taluka Parvati and Siva in Nundem and Consua rock cut

shrinc of Siva in Mormugao taluka.

The rock-cut caves are of considegable importance in the
study of Saivism in Goa. The survey rock-cut caves in Goa have
revealed that Architectural activity started with in Consua
(c. 400 A.D.) There were lingas in also other rock-cut caves.
Pissurlem was a natural cave and later it was converted into
shrine of Siva.’% Aravalem Caves are a land mark in the
development Saivite iconography. This cave is housing the

first syncretic shrine consisting of Siva, Kartikeya and

W .

Surya. ™ :X: 1 ., - -3 :. This aniconic representation is the
forcrunner of Siva, Martanda Bhairava cult. Aravalem rock cut
caves were excavated at least after one and haif century of
the conquest of Revatidvipa (Redi) by the Chalukyas of Badami.
Thercfore, by then the worship of thgihgxg had spread to
Goa.’d Hence both aniconic as well as iconic representation of
Kartikeya are found in Goa. Kartikeya stone sculpture from
Korgaon of Pedne belongs to early Chalukya period. Along with
Kartikeya the worship of Ganapati also reached Goa. The
collosous Ganapati chiseled out in the cave of Redi belongs to

early Chalukya period.

After the rule of carly Chalukyas Goa came under the

control of Southern Silaharas (1010-1024). On the basis of the
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invocatory verses from the Southern Silah&ras inscriptions
which refer to Tandava dance, skull (kapal) and skeleton
R —————— o B e

(gstipanjar) it -may be inferred that minister were inclined

towards Pasupata cult. This cult did not evolve fully as the
So;thcrn Silaharas disappeared from the political scene in
1024.7% The development of Vetala images and his worship might
have begun during Southern Silahara period.

During the fag end of Silaharas rule, the Kadambas rule

began in Goa. The Kadambas territory was a stronghold of

~Saivism. The kadambas of Goa were the worshippers of

Saptakotcshwar and he was family deity. On the coins of

Jayakeshi I (1050-78) Jayakeshi II (1126-47). Sivachitta

Permadi (1147-87) and Soyideva (1226-27 to 1245-1246) the

. legend Shri Saptakoteshwar varavira Javakesideva is found. On

the obverse the third type of coin of Jayakeshi the lion
(insignia of Kadamba) is shown infront on the left hand side
of the temple. This temple is perhaps of the family deity of
the Kadambas,'’ Occurrence of the epithet of Siva Shri Malige
Bhairava on the coins as well as on the copper plates of
Kadambas also indicates that Kadamba were the devotees of

Siva.'8

In the Marcella copper plates of Sasta II, there are
references to the visit of Sastadeva II to Gokarna, the well
known pilgrim centre of Uttar Kannada and his visit to

Somnath_Patan of Sourastra.’? In Ganadevi grant of Sastadeva I

¢
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of Kali year 4347, there is a reference to the gift to
Mahabaleswara of Gokarna by him.80 The visit of Sastadeva may
have resultcd in establishing three Somnath shrines in Barde:z
taluka during the Kadamba period. These three shrines were

destroyed by the Portuguese in the 16th century.81

Only thrce temples of Kadamba period have survived. These
arc namely Saptakoteshwar of Opa (Ponda taluka) Curdi Mahadeva
temple which is being transplanted on the site of Salauli dam
project by Archaeological survey of India and Tambdi Surla
Mahadeva temple. Kadambaslbuilt Saptakoteshwar temple of
Diwadi but it seems that during the Muslim invasion the linga
was hidden in a well and temple was damaged. Madhavamantri,
the Governor of Vijayanagara in Goa rebuilt Saptakoteshwar

temple and once again got 1linga of Saptakoteshwar

rcconsécrated.a2

In the Vijayanagara period the first references to
Ravalnath is found two stone inscriptions of Marathi from
Veluz (Sattéri) displayed in 0l1d Goa Museum. The first

inscription beclongs to Sravana Shukla Pratipada Saka 1324,

corresponding to 1st July 1402. The people of Masarvade
village of Athavle regions contributed jointly one gadyan. Out
of total income of 30 tankas for night offerings (naivédxa) to
Ravalnath, 4 tankas, for perpetual lamps, 6 tank®s betel
lecaves, one tanka for payment of priest, 6 tankas for

ity . . .
washerman, 6 tankas for Bhavin (Decvadasi) for her services, 3
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tankas to other servants of Gods. This inscription furnishes
information about the servant of temple and the rituals
performed in the temple.83 The second inscription frdm Veluz
(1408 A.D.) refers 1/36 part of the prdduce made as a donation

to the above shrine . Both inscriptions belong to Harihar 1.84

Another stone inscription of Vijayanagafa period is from
Bandivade (Ponda taluka) and this is in N&geshi temple. The
above 1inscription mentions the donations made to shrine of
Bandivade namely to N¥geshi and Maha@lakshmi. Mai, Senvi made
pfovision for litting lamps on the night of full moon day
Kartika (Pournima of October-November). The carthern lamps
were lit on dipamﬁlgﬁand there was an arrangement to keep four
hundred earthern lamps on dipamgfg. Therecfore, Mai Senvi

agreed to supply four hundred earthern lamps and the same

amount of wicks. For Mah@bhishek of full moon xqight he

supplicd swcets called Ghare or Vade prepared out of rice and
jaggery fried in o0il as offerings to the deity. 85 He also

supplied vegetables and betel leaves (tambul).

The worship of Siva was widespread and Saivitcs were in
majority in Goa.86 Even in Salcete which is supposed to be
stronghold of Saraswats, the temples of Siva are more than
that of Vishnu. However, Salcete has more Vaisnavite shrine
than the other two talukas. This is perhaps Partagali the
Vaisnavite Math of Madhpvacharya spread Vaisnavism in this

}
region. Even the Vaisnavite Saraswats of Goa still continue to
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worship Saivite deities like Nageshi and Ramanathi.

(C) Veerasaivism

Veerasaivism became a vigorous religious movement during
the later part of 12th century under the leadership of
Basaveshwara. The reigns of Jayakeshi II (1126—1147) and the
carly years of Permadideva (1147 A. D. onwards) coincide with
the above period. The later ruler might have come in contact
with Veerasaivism during his visit to Kalyan (Bidar district
of Karnataka) which was the capital of later Chalukyas.87 The

third pontiff (guru) of Sunnya Simhasana Siddhanath as well as

fourth pontiff Sri Anadi Gananath might have visited Goa. The
most revered deity of Allamaprabhu Goheshvara is supposed to

be from Goa.88

(d) Shakti Worship

The worshippers of the shakti (the female deity) are
called Shaktas. She is supposed to be the embodiment of
infinite energy. The antiquity of the shakti worship goes back
to carly historical period. The early settlers like the Gavdas

and the velips were the worshippers of Sateri, Bhumika, Bhauka

and Kclbai. These tribes visualised their Shakti in Sateri and
Kelbai. However, the inscriptional references té the Shakti
worship in Goa are available only from Bhoja period onwards.
The antiquity of Shakti worship in Goa is about two centuries

carlier to that of Dakshina Kannada.8%
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In Nundem inscriptions of Simharaja belonging to unknown
dynasty unfamiliar epithet of §1§foccurs.90 This seems to be a
folk deity. Once popular in many regions of India. She was
worshipped in Goa, Maharashtra, Karnataka and Orissa.9!
Aravalem inscription is almost conteporary of Nundem
inscription. In this inscription, Siva is referred to as
Bhavanish i.e. the lord of the goddess Bhavani. This is for
the first timé in Goa, the reference to the goddess Bhavani is

found in the inscription.92

The inscriptions of Badami Chalukyas mention that they

were nursed by Saptamgtrikas.93 The Silaharas and the Kadambas

of Goa were the devotees of Mahalakshmi of Kolhapur.gh There

are references to royal pilgrimages to Kolhapur undertaken by

Kadambas.?? In some inscriptions of Goa Kadambas, the

invocatory verses refer to Mah@lakshmi.%?® In Goa there are
Mahalakshmi temples and these are located in Netravali

(Sanguem), Bandivade(Ponda) and Colva(Salcete) rcspectively.97

The long tradition of the worship of shakti may have made

Goa as thec centre of Shakti worship. Gomti bccame the shakti

and €Chandreshwar was Purusha.98

There arc stone sculptures of Mahishasuramardini in Goa

from the beginning of the Bhoja period. In course of time she

beccame the most popular goddess. Mahisﬁgburamardini became the

epitome of all the forms of shakti and she is considered as
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Sateri, Shantadurga, Mah@maya, EI&, (Parvati) Kamakshi,

Xryadurgﬁ and Navadurég; Shakti is the fundamental principles
of crcation. There is no distinction between Vaisnavism and
Saivism in shakti cult. Shakti is closely related to Siva
perhaps on account of the ferocious aspects Qggzg) and the
tantrik practices associated with the worship of Siva as well
as shakti. But shakti is supreme. However, in Goa there are no

shaktas as in North Eastern India. It has been pointed out

- clscwhere that folk deity Mahalsa became Mahalsa Narayani. As

regards Navadurga of Madkai and Kundai from Ponda taluka, it
may be stated that these goddesses are the deities of
Vaisnavites and they are the Mahajans of these temples. But

only Shantadurga has remained purely the goddess of Saiva

Saraswats. But as regards the deities mentioned above it shows
the assimilation of these shaktis into Saivism as well as

Vaisnavism.
(c) Nath-Panth

The factors responsible for the emergence of N&th-cult
werc tantrik Buddhism and tantrik practices followed by

Kapalikas and Shaktas. N3@th-cult was a rcaction against

tantrik practices. The founder of Nath-cult (Sampradaya) was

Matsycndrangth and his historicity is shrouded in mystery. His

wcll known pupil was Gorakhnath and he belonged to the early

11th century A. D. According to N&th-Siddhas all human beings

o w—

are cqual irrcspective of their varna or jati. Some of the
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Nath-Siddhas belonged to the lower strata of Society. The
Nathas kept aloof from the all types of intoxicants and did

not practice five makaras. These (pancha makaras) are namely

flesh (mansa) fish (Matsya) practicing body postures (mudras),
drinking wine (madira) and indulging in sexual
practices(maithuna). Thus they preached saner and simple way
of life.?9 Like Buddhism and.Jainism Nath-cult was not a

revolt against vedic religion. Nath-cult was not an

independent movement and it was part and parcel of Hinduism.

Recently Archaeological approach has been fruitfully
utilised for the study of Nath-cult.l00 1t seems from the"
evidences available in North Konkan (Panhale-Kaji) caves
Central Konkan (Goa) Chandrapur from Uttar KannadalOl
district Nath-Panth had spread by c¢. 1200 A.D. In 1947 the
evidences of Nath-cult from Goa werc reported. Siddhanath .,

N3aganath and Chandranath are associated with Nath-Panth. But

as rcgards the antiquity of Chandrandth, Naganath (Nageshi)it

may be mentioned that these were worshipped in Goa prior to
the arrival of N&th-Panth in this regions.!02 0On the contrary
Nath-Panthis acceptecd N@gesh Chandrana@th and Nageshi and
SaptanEthasiﬁ£heir deities , Saptakoteshwar who 1is associated
with folk-deity Elukotimdhadev has origins in Karnataka and
rcferences to the deity are found prior to the spread of Nath-
Panth in Karnataka.l03 N&th-Panthis were the worshippers of

the various forms of Siva therefore, incorporating
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Chandranath and N&geshi Saptakoteshwar in their fold is not
perplexing. Hence it would be erroneous to conclude that the
dcities having nath endings are Nath-Panthi deities. Similarly
Ravalnathl0% and Ramandth on the basis of aforesaid assumption
have been ascribed to Nath-Panth, but these arc Saivite

decities and later incorporated into Nath-Panthis fold.

Nath-Panth was widespread in entire Goa from North to
South. The shrines of Adinath which are associated with Nath-
Panth have been reported from Goa. The northern most shrine is
in Pedne, Kindolim of Canacona is the Southern most shrines
and Usgaon in Ponda taluka Central Goa is the thirdl.lo5
Chauranginath who is seventh siddha out of the nine siddhas

(nava nathas) was the disciple of Matsyendranath and his

shrine located at Arpora (Bardez) was destroyed during the
16th century by the Portuguese.106 There was Nath-Panth shrine
of Mallinath. On the island of Chudamani (Charao Tiswadi).
This shrine recconsecrated at Marcel in Ponda taluka after the
destruction of the above ancient tcemple by the Portuguese in
the 16th century.197 It seems Macchendranath and
ﬁatsyendrangtﬁ are identical and refer to onc and the other

Macchendranath is not one of the twenty four Nath-Siddhas.

Howecver, hc is one of the nine siddhas of Maharashtra.
Mallinath shrine was earlier Macchendran@th. But, doubts have

been cxpressed whether Mallindth and Macchendranath arc the

same and whéther the latter is closely associated with
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Mallikarjuna.!08 The identification of Mallinath with
Macchendranath (Matsyendranath) seems to bc correct and is
testified by the tradition of reciting Nath-Panthi work

Navanatha Bhaktisara (Marathi work written in 1819 A.D.) in

the temple of Mallinath at Marcel.109 Therefore, Mallinath and
Mallikarjuna arc different and the latter is located at

Srisail of Andhra Pradesh and is associated with Natha-

Siddhas. 110

In central Goa on Siddhanmath hill (Ponda taluka) there is

Nath-Panthi shrine. This is associated with NEth‘Siddha
but he is
Madhavanath. Hc is not one of thc 24 Natha Siddhﬁskpf one of

the 9 NZtha SIddhas.lll Thercfore, he may be a local Nath-

Siddhds from Goa and his shrine is located on Siddhanath hill.

.In this shrine there are sandals (Paduka)and Trident(Trisul).

Navanath-Navakam (nine stanzas is praise of the Nath3ds)
mentions that a Nathayogi besides various ecequipments should
have sandal (Paduk@s and Trident (Trisul) Therefore these

auspicious objects of Natha-Siddhas pcrhaps of Madhavanath

are taken out in palanquin in a procession during the annual

fair (Jatra).112

In South Goa Ravanphond now a.suburb of Madagaon there
arc shrines of Matsyendranath and Gorakhnath.l13 The abode of
Nath-Yogis was called a(ﬁ%{hg\(Monastery). Madagaon was not
called Mathagram on account of Vaisnavite Math belonging to

Dvaita scct (Madh@vacharya) which was founded in the latter
v
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15th century and shifted to Partagali after the establishment
of the Portuguese power.114 Mathagram probably got its name on
account of NFth-Math@s which were there before Vaisnavite
Matha. Nath-Yogis (Jogis) who were practicing the various
forms of Yoga found the caves as the most ideal abode. Natha
yogis are associated with caves in Goa as well as 1in
Maharashtra.!!5 Rock cut cave of Diwadi island and Pilar rock
cut cave both in Tiswadi taluka are nath-Panthi caves.!l® A
fcw more rock’' cut caves have been recently identified as Nath-
Panthi cavcs and these are at Khandepar, Ishwarbhat, Kodar(all
in Ponda taluka), Sanguem Salauli canal caves Dharbandoda (all
in Sanguem taluka) and Aqﬁem and Malangini (both in Salcete
ta]uka).ll7 These rock-cut caves have been scparately dealt in

thc chapter on Architecture.

Nath-Panthis practiced and preached their creed for about
400 ycars in Goa from c. 1200 till the establishment of the
Potuguese rﬁle. However, the worship of Nath-Siddhis still
continues. For the Nath-Panthis Siva is supreme and he 1is

Adinath.
f)Buddhism

Buddhism appeared to the west coast by 200 B.C. The eighth
edict of Asoka discovered in Sopara indicatcs that during the
~reign of Asoka, Buddhist missionarics were active on the west

coast. Stupas ‘and other remains discovered in Sopara testify
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that Buddhism spread to upper Konkan by B.C. 200,118 Moreover,
Sopara was the birth place of Buddhist monk Punna. According
to a tradition , he visited Goa during the life time of Buddha
itself. But this tradition is mentioned in a Buddhist work of
later period,; and the authenticity and credibility of the
visit of Punna has been doubted by the scholars.!19 The

evidence of Buddhism is found in the neighbouring district of

Uttar kannada in Vaijayanti (Banavasi)of Sirasi taluka. This

is about 150 kms from Panaji. The donation madec by the

" merchant Bhutapala of Vaijayanti has been rccorded in the

epigraph from Karle. On the basis of the architecture,
sculpture and paleography the chaitya of Karle has been dated
to 50-70 A.D.120 Literary sources also mention that the visit
of Buddhist monk to Banavasi.!?! The above sites of Sopara
from North Konkan and Banavasi from South Konkan show that
Buddhism had réachea these places to Pre-Christian cra.
Howcver, so far no cpigraphs or archaeological remains
indicating thc presence of Buddhism in Goa from Pre-christian
era, or early christian era have becn discovercd. Even in the

regions associated with Buddhism the references to Goa not

" found

The Bhojas checked piracy on the coast of Goa this might
have ushered in commercial activity. During this period some
Buddhist merchants might have settled on trade routes and on

thc navigable rivers. However, thcre are no inscriptions



154

mentioning the donations offered by the merchants of Goa to

either Buddhist sangha or for the excavation of Buddhist cave.

In the chronélogical order it would be appropriate to put
the bronze hcad of Buddha found in the house of Mhamai Kamat
of Panaji in the Bhoja period. (Plate No.3) It is a tiny head
measurihg about 3 X 2 cms. It is ascribed to c. 400 A. D. Some
Buddhist merchant monk might have brought it to Goa during the

Bhoja period.122

The first epigraph from Goa registering the grant of the
land to Buddhist Mahavihara of Sivapura is mentioned in the
coppcer plate of the Konkan Maurya ruler Chandravarman (c. 500
A. D. ).12'3 There is a controversy recgarding the
identification of Sivapura. Recently Aravalem (Harvalem) has
been identified as Sivapura and the rock-cut caves of Aravalem
as Buddhist Mahavihara. Further it has been argued that
Aravalem rock-cut caves were later converted into
Brahminical.!2% As there is no scopc for such conversion the
above caves. Therefore, this argument not convincing. Most

probably a locality in Siroda was called Sivapura.125

The Bhoja ruler Asankita of Hiregutti copper plate dated
to c. 475 to 525 A. D. also patroniscd Buddhism. He adapted
clephant as the royal emblem on the scal of the copper plate.
Elcphant is the auspicious symbol in Buddhism.!26 The elcphant

on the copper plate seal and the coins clcafly indicate the
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Buddhist influence on the Bhojas. The Bhoja ruler
.Prithvimallavarman (c. 556 - ¢c. 650 A. D.) employed a
Buddhist. Buddhadasa of Kamboj gotra in his court. He might
have been a native of North West frontier area near
Afganisthan, which was known as Kamboja in ancient times. In

fact he was the scribe of this copper platc.127

The copper plate of the Bhoja ruler Asankita found in
Hiregutti, Kumta taluka of Uttar Kannada district refers to
the grant of village Sundarika of Dipaka Vishaya. Earlier it
was suggested that Dipaka Vishaya might be Dipaka vishaya of
Diwadi island or Anjediva island near Karwar. However, it has
been recently identified that Suhdarika is a part of Bicholim
town and Dipaka Vishaya is Divachali and even now it is called
>by some peoplé as Dicholi.!28 The rock-cut cave of Lamgaon are
hard]y two kms from Bicholim and the cave II is Buddhist
Vishaya. Incidenta}ly Lamgaon means the village of Lamas i.e.
Buddhist monks. The copper plate of Bandoda of the Bhoja ruler
Prithvimallavarman mentions the Buddhist monk from Kamboja
(Kabul-Afganisthan). The geographical description furnished in

the inscription tallies with the topography of Sundarika.

Rivona is another Buddhist site in Sanguem taluka. During
Valavalikar’s visit to Rivona, he knew the terracotta seals
found in the caves located in the abovc‘viliage. Valavlikar in
the above Punna tradition therefore he compared the terracotta

scals of Kanheri caves. Hence he presumed that Rivona natural
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cave was used by Buddhist. The cave of Rivona could
accommodate a congregation of 250 Buddhist monks. 129 But this
secms to be cexaggerated figure. However in this cave about 100
could casily ;ssemble.

Charcoal found during the debris clearance in Rivona
Buddhist monastery:- indicates that the monastcry had most
probably wooden rafters and pillars. Buddhist might have
survived till end of Kadamba period as it survived in Dambal,
Indi, Kanheri and Miraj etc.!30 c.14 date supplied by PRL
Ahmcdabad indicate that monastery was destroyed perhaps by

fire in between 1650-1765 A/ D.131

Buddha stone sculpture in Bhumisparsha mudra with two

pedestals were discovered in Rivona and these were acquired by
the state Museum of Goa. Buddha stone sculpture and the

pcdestal belong to c. 700 A. D.132 (pPlate No. ¢)

The first stone sculpture of Buddha was discovered by

Henry Heras at Mushirvado in Colvale in Bardez in 1930 (Plate

‘No.8). The bronzc head of Buddha and the stone sculpturc from

Rivona are of earlier date and hence have been discussed
carlicr.133 Heras dated Buddha from Colvalc to c. 200 A. D.

However, in Trcasures of Heras Institute, this stone sculpture

has been dated to c¢. 400 A. D. as the scholars finds the
similarity bctween the Buddha stone sculpture of Colvale and

Amaravati Buddha.l34 But others have datcd Buddha sculpture
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from Colvale to ¢. 1100 A. D. It is not as late as c¢. 1100 A.

'D. Colvale Buddha image belongs to c. 950 A, D.

During thec Gupta period which coincidcd with Banavasi
Kadambés and the Bhojas on this coastal bc}t the worship of
the Buddha image with number of ceremonies might ha¥¢
developed. The earth%é spouted vessels discovered during the
debris clearance indicate that this was most probably uscd for
thc worship of Buddha, The foundation of structural Buddhis£
monastery jn addition to natural cave of Rivona indicate that
Buddha was worshipped till thc end of the Kadamba period. The
Buddh?mmonk built a rectangular platform in the natural cave
of RiSOﬁa. Series of steps were excavated on the right hand
sidc of the cave and these stcps lcad to the top of a small
hillock. Ch;rcoalifound during the derbies clearancc in
Rivona Buddhist Monqstery indicatc that the monastery survived
till the 17th century. 135 But there are no evidences to show
that Buddhist monks lived practiced preached Buddhism till the
17th century.l33 Therefore, it is likely that Buddhiém might
have survived till the end of the Kadamba period as it
survived in Dembal, Indi, Kanheri and Miraj.136 Buddhist monks
were not purcly engaged in religious activity. Besides
practicing and preaching Mah@yana Buddhism, thcy wcre engaged
in iron smclting. The earthen pipes with encrustation of iron

discovered during the debries clecarance clcarly shows that

monks were manufacturing iron. Most probably the local mines
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of Rivona was the source of iron found in the above
monastery.137 In cave No. 23 of Kanheri, similar evidence of
iron smelting by Buddhist monks has been reported.138 The
Buddhist monastery of Rivona was situated on the bank of

Kushawati river thus monastery had perennial source of water.

The southern Silahara period saw the development of
tantrik Buddhism. Though the evidences are not many, yet
Kalanath of Vajrayana has been reported from Panchavadi,139
This village is very close to Sivapura a locally mentioned in
the éopper plate of Konkan Maurya ruler Chandravarman. (c.
500).140 This Panchavadi seems to be a Mah3dyana Buddhist
centre and later developed into Vajrayana centre. Sristha@na
according to Buddﬁist sources was Vajraparvata. Further it is
stated that Shriparvata and Vajra-parvata are one and the
same. 41l 1In ;upport of t@ntrik Buddhism, the pédestal of
tantrik Chamundeswari of Goa-Velha and now displayed in Museum
of Pillar Seminary may be cited.142 Fiete o~ ™) The pedestal
of Chamundeswari has Vajra incised on it and this indicates
that it belongs to Vajrayana. On cither side of Vajra, There
was an inscription and it is obliterated and hence it is
difficult to decipher. The stonc sculpture of Chamundeswari

belongs to 11th century.

During the Kadamba period the centers of Vajrayana have
been rcported from Velugram (Beclgaum), Dombal’ (Dharwad)

district and Panhale-Kaji (Ratnagiri district). Vajrayana
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might have come to Goa from Karnataka and finally reached

Panhale—Kaji.143

The monastery of Colvale, Lamgaon ana Rivona might have
survived without any royal patronage. After the doubtful
patronage of Chikkodi plate of Southern Silaharg king, no
inscriptions mecntioning donations to the Buddhist centre are
available. This might have weakened Buddhism in Goa. As in
‘other centers of Vajrayana, the préctice of five makaras might
have led to the laxity of morals amongst thc monks. Thi® led
to the loss of respect towards monks in the society. Finally
. Nath-Panth appropriated many Vajrayana deities and established
themsclves in some Buddhist centres like Panhale~Kaji in

Ratnagiri and Panchavadi in Goa.
£) Jainism

Like Buddhism, Jainism had origins in North India and
then spread to South India by 400 B. C. Jainism reached
Cecylon. Thercfore, Jainism might have reached South India
during the same period.144 However, Jainism could have reached
Ceylon via sea-route thus avoiding land-route. During
Chandragupta Maurya was said to have gone to Sravanabelagola
with the Jaina monk Bhadrabhau. According to Tamil litcrature,
the route of Chandragupta Maurya was via Konkan. 45 Even if
the route of Chandragupta Maurya was via Konkan, there are no

evidences to show that Jainism had reached Konkan and Goa
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during Maurya period.

During the 4th century A.D., However, the evidence of
Jainism are available from the neigbouring district of Uttar
Kannada. The ecearly Kadamba ruler of Banavasi patronaged
Saivism as well as Jainism. Out of 51 inscriptions of the
Kadambas of Banavasi, almost one fourth of the records show
that ruler of the above dynasty were patrons of Jainism.l146
The rule of Banavasi Kadamba coincided with the rule of the
Bhojas and Konkan‘Mauryas in Goa. The rulers of both the‘
dynasties from Goa patrons of Buddhism and it is'discernible
from their epigraphs.147 Moreover, no epigraphs of these
dyna;ties specifically refer to royai patronage of Jéinism.
Evidence of Jainism are available only during Séuthern

1

Si13haras and Kadamba period.

The first Jaina stone sculptor was that of tirthankara

discovered by Henry Heras in Chandor (Salcete taluka) and the
hand of this sculptures are lost. Presently it is at Heras
Institute Museum, Bombay. Probably it belongs to earl&

Southern Silahara period.148

Kothambi village from Bicholim taluka had three Jain
stones sculptures in the temple of Chandreshwar and these arc

namely of tirthankara, Kubera and Yaksi. The stone sculptures

Kubera and Yaksi have been acquired by the state Museum of Goa

and these belong to Southern Silahara Period.l49 (plate Nos.



K

161

6:T0 140 )

The Directorate of Archives, Archaeology and Museum of
Goa conducted excavation in Gujir locality of Kudnem of
Bicholim taluka in 1986. A torso with Srivatsa symbol on the

chest was found indicating that it is of a Jain tirthankara.

Later, broken head of tirthankara with beautiful curls was

found about 4 mts away from the sanctum. Adjacent to the
temple, there is a well. The water from that well was used
when there was worship in the temple . This well was desilted
in the course of excavation at a depth of 5 mts, the right leg
of tirthankaf was discovered. The stone sculpture of Kudne is
similar to the stone sculpture of Kothambi and belongs to

Southern Sil3hara@ period. The image of the tirthankar was

consecrated probably in c. 950 A.D. and was in worship till
17th century. The Jaina temple constructed in the 1oth century
and it was ruins in 15th century during the Vijayanagara
period and hence it was rebuilt. The pieces of stone sculpture

of tirthankara which were scattered in different place clearly

indicate that it was deliberate destruction by aﬁ icnoclast.
In January 1684 , the army of Mughal .ruler Aurangazeb burnt
Bicholim town and destroyed the temple of Rama at Pilagaon.
During the same year the Jaina temple of Kudne which is very

close to Pilagaon might have been destroyed.lso R T io

The third Jain centre from Bicholim taluka is from Jaina

kot locality at Narve. This locality is hardly 200 mts. away
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from the temple of Saptakoteshwar. In 1981, the small stone

sculpture of headless Suparsvanath was discovered. The

pedestal of this stone sculpture has one line Nagari

inscription mentioning the date which corresponds to 1150
scuipﬁave»

A.D. Therefore, this stone/belongs to the reign of Goa Kadamba

ruler. Permadideva or Sivachitta (1147-1192 A.D.) This image

of Suparsvanath is displayed in the State Museum of Goa.

(Plate NOJN%B) There is a tradition current in Kundai village
of Ponda taluka there was a short pefiod of the ruie of Rattas
of Saundatti (Belgaum district) over Goa.and the Kadambés of
Goa became‘tﬂeir feudatories. During this period some Kadamba

king embraced Jainism and a few subjec{s also followed

him. 191, However, this tradition has no hjstorical basis. The
first Kadamba king who came in contact with Ratta kihg
Kiaratavirya IV was Jayakeshi III and the latter was never
comple'tely routed. The result of thi; short-lived conflict was
the permanent loss of Velugram of seventy and it became a
part of Ratta kingdom. The second time reference to Rattas is
available during the reign of Shasta-deva III. The Ratta king
Kamadeva the son of Lakshmideva assisted Shasta-deva III in
obtaining the throne. This timely assistance perhaps was
responsible for matrimonial alliance between Kamadeva and
Sastadeva III. Sastadeva offered his sister to Kamadeva in

marriage.152

The Rattas were the followers of Jainism and they
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patronised Jainism. If Kadambas who were related to Rattas had
embraced Jainism, this would have been definitely mentioned in
their records. Moreover, by 13th century A.D. Jainism was on

decline. And By then Kadambas had become staunch Saivites.

On the contrary, it seems that Goa had close contacts
with Jains of Gujarat. In Bicholim taluka there were Gujarati
localities. In Kudnem, where the excavation was conducted is
called Gujir. Bicholim is on the main trade route connecting
upper Konkan. This might have attracted mainly Jaina merchants

to scttle in these localities. The Gujarat contact is also

mentioned in Kannada inscription of Bandivade, Jaina

Basti(Ponda taluka). This inscription mentions that king
Sripala established village Bandivade and constructed Neminath
Jaina Basti. This king Sripala is supposed to be the king from
Gujarat. On a single stone three Kannada inscriptions bearing
sakc 1345 (1423 A. D. ) sake 1347(1425 A./D.) and sake
1355(1433 A.D.) are engraved. During this period bevaraja II

was ruling Goa. This inscription is displayed in 01d Goa

. Museum. These three inscriptions deal with construction and

restoration of Jaina Basti. Three generations of Jaina Munis
is mcntioned in this inscriptions. Jaina Muni Vijayanandiswa@mi
performed the ritual of self immolation prescribed according
to Jaina religion in sake 1354(1432 A.D.) The nisadi slab was
set up by Simhanandi. This is only inscriptional refercnce to

nisadi from the territory of Goa. This inscription moreover,
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records gifts of the village Vagurme made in 1425 A.D. and
1433 A.D. to Jaina Basti of Bandivade. The gifts were
entrusted to the lay disciple Muniyappa, the pupil of
Simhanandacharya andeere to be administered by his sons and
grandsons.153 This inscription mention that Goa was governed
" by Trimbaka the son of Lakappa. Neminath basti of Bandivade is

in ruins.

The Jaina sculptures and Jaina temple of Kudne, the Jaina
shrine of Jainkot of Narve and Neminath Jaina basti of
Bandivade bear testimony to the existence of Jainism in Goa.
However, in comparisén with Hindu populafion the Jains were
meager and were mostly of mercantile community and their
settlement were more iﬁ Bicholim taluka. During the early
decades of the Portuguese rule, Jaina might have left Goa and

settled down elsewhere.

Jaina maintained their strict vecgetarianism even on this
coastal belt., The konkani word for vegetarian food is shivrak
and this is derived from Sravak (Jain monks). Hence the food
consumcd by the Sravakas was called sivarak. This itself is a
testimony of the contribution of Jainism to the cultural

history of Goa.l19%
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CHAPTER VI

FEMALE DEITIES

Kamakshi are discussed in this chapter. Man started

worshipping female deities from the upper palaeolithic

period.! Many female deities have folk origins and they have
rcgional variations. Different legends and traditions are
associated with them. Some folk deities are absorbed in
Puranas but the assimilation of the folk deities into puranas
was gradual process. Puranas arc not restricted to the
traditions of the Aryans only. Puranas absorbed Dravidian
Austric as well as Mongoloid deities.2 Thus the folk deities

like S3teri, Bhauka and Mahalsa werc sanskritised. The very

large part of modern folk religion goes to the beginning of
neolithic period. That was the beginning of cultivation and

pastoralism.

The concept of folk deities has been discussed by the
cminent scholars and they have referred to them as loukika

deva.? A new branch of Archaeology called Ethno-Archacology

specialises the field of folk deities. But in 1960's itself
this approach was developed and the intecrpretations are

published in Myth and Reality.“ The folk-deities like S3teri

and Bh8uka arc gr@hmadevatas and they arc found in the mcst of

the villages of Goa. The priests in the temples of folk-
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deitics like Bh@uka, Sateri and Vctdla were Gavdas. No

Sanskrit Mantras and complicated rituals arc associated with

thc worship of these folk-deities.?>

Sateri (Bhumik@ and E13d)

The carly farming communities all over India started
showing incrcased interest in fcrtilify and magical means of
promoting it. These are found at folk level rites and
festivals which are intimately associated with the changing
seasons, the sowing and harvesting of crops and breeding
cat&]c and other live-stock. The early cultivators rcalised
that the earth is generous in giving bountiful crops for their
subsistance.® This might have been responsible for the origin
of Mother Goddecss worship. If she is not worshipped she might
get angry and’ take ferocious form namely that of goddess Kali
and act as an instrument of destruction.’ The Goddess of earth
is not having the same namc all over India. There are many
regional variations and also numerous Grama-devat@s
representing mother earth and these are obviously mcant for

the particular village and act as the benefactor of the

village. Therefore, the grama-devatas is the personification

of female energy as represented by Mother Earth.8

The ant-hills symbolically reprecsent mother earth and are
made up of carth itself. In many regions such as Goa, Konkan

Andhra and Karnataka, ant-hills are worshipped and thcse ant-
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hills have various names of goddesses either Renuka, Matangi,

Yellama and Jogutamba. In Tamilnadu the goddess connected with

ant-hills is called Putturu. In Tamil Putturu means an ant-
hill. In Addivarya Mahakali temple, a large ant-hill is called
Bhomada and is worshipped.9 This.word is derived from Bhoum
which means made of earth. Incidentally on the way to Ponda,

beyond Bhanastari, there is a village named Bhom. This village

has been named by the early settlers so as to had a huge ant-
hill and the ant-hill is being Worshipped as Sateri and she is
also called Bhumikd in Goa. The complete synthesis of Bhumika
is also indicated by the shrine of this goddess at Poriem in

Sattari taluka which is called Santerichi Bhumika.10

The namc of sage Jamadagni’s wife is Renuka and she is
also called Yellamma. Some scholars are of the opinion that
the rcference to the folk-deity E1@ in the inscription of

Nundem in Sanguem taluka of Goa is the earliest references to

.YcllammE.ll The worship of E1a@ Gouri is still current among

Saraswats of Dakshina annada.12 Renu means any particles and
the ant-hills are made of.particles df clay. Therefore, the
goddess whose abode has been named Renuk3.!3 The worship of
the ant-hill is the worship of Renuka or Yellamma. Yellamma
consists of two Dravidian words namecly clla means all and amma

mecans mother. Hence she is mother of all.l* Here again a

‘personification is seen of female energy as represented by

mother ecarth. As per the tradition Renuka has been
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metamorphosed into one hundred and one shaktis which have

become the village goddesses.15

In south Konkan from Kudal to Sirasi in Uttar Kannada
i.e. in the west coast belt the worship of ant-hills is
prcvalent.16 In the abo¥e region the goddess who is worshipped
in the form of ant-hill is called Sateri According to Behre,

Sateri is a Kannada word which is derived from sapta

tcri,Sapta—seven‘iéri—layer or wave in Kannada. It is believed
that ant-hills are made of éeven layers.17 The people of West-
Coast speaking kbnkani an Indo-Aryan language borrowed kannada
word and éoincd the word S&teri which is a local deity of

Konkan. However, Dhere explains the etymology of Kannada word

Satta, Sapta seven but satt word has diffcrent usage in

Kannada which means "dying in shame". Therefore, the original
word sat is associated with shame and nakedness. Ant-hill is

considered as female reproductive organ.18

In the list of Gramadevatas furnished by Bopadeva,

Valmikini is mentioned. V&lmik means an ant-hill.19 Hence the
deity whosc abode is an ant-hill is named as Valmikini. For
the religious rites in scriptures five sacred type of soils

arc mentioned and one of them is the soil from the ant—hi11.20

Shantadurga

The sccond chapter of Nagavya-Mah@tmya in SKH is

SHantadurga pradurbhavah. Only the title of the chapter
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mentions the goddess Shantadurgd and no where elsc this

cpithet of the goddess is mentioned.?! This section refers to
a sage called Shantamuni and he was a resident of Nagavypura
(Nagoa). The goddess appeared before Sha@ntamuni and hence she

may have becn called Shantadurga. No other justification has

been furnished in this chapter. It may be recalled that the
inseparable character of Durgad is her ferocious (Ugra) nature
and she is never'peacefél. Therefore the adjective Shanta is
contradictory to the nature of Durga. Only in vs. No.16, 19 34

of SKH the goddess is callced Shant3adevi and not as

Shgntﬁdurgaizz

The vs. No. 18 of this section mentions about the
disappearance of the goddess 1into antfhill. These ant-hills

symbolically represent goddess Shantadurga as well as goddess

Sateri. The worship of ant-hills may have originated among

- Gavdas and théy may have associated ant-hills with goddess

Sateri.23 Therefore the verses mentioned above furnish the

cvidence of Brahminisation of the folk deity. The association

of the goddess with ant-hill is found in other regions of
South India and the reference to these arc available in

Dravidian gods in Modern Hinduism. Matangi which is an epithet

of Parvati appeared to a king as a beautiful maiden and when
he tried to capture her, she disappeared into an ant-hill. In
another legend, the king Giri Razu had only a male issue and

had no daughter. Parvati was pleased after his penance and



g

¥ x

r

B8

180

~told him that she would be born to him and she disappeared

into an golden ant-hill., The next day morning the king asked

his servants to dig the ant-hill and they found Shakti-Renuka.

Elsewhere in the same work there is a reference to Pedddmma
the goddess who had seven arms and after various forms of

contest she crecated ant-hill in which she disappeared.?4

With the advent of tantrism in South India many folk-
deities were absorbed into Brahminical fold. In due course
these Shaktis were associated with Siva.25 Hence, Sateri is
associéted with RavalﬁE{h, a Saivite deity of Goa and South
Konkan. 26 The early settlers from the various regions of India
worshipped the mothef earth by various names. Withstanding the
regional varijations, there is an underlying unity of their-

belicf of the mother-goddess.

C) Bhauka and Kelbai

The goddess Bhauka is spelt in most of the almancs from

1

North Karnataka, Goa and Maharashtra as Bh?ukaz7 However,

Bh3ratiya Samskriti kosh has spelt Bh3ukas as Bhavakai.28 The

shrinc of Bhauka used to be in the vicinity of the ccmetery of

shudras. Purana Samuchchay mentions that the shrines of

Gramadcvatas arc in the colonies of the lowcr strata of the
society in the hut of Aires or the colony of the untouchables,
in the village of Nishida, in the workshop of blacksmith or

carpenter or in the house of weaver. 2?9 Therefore, the goddess
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Bhauka was in the neighbourhood of the colony of Gavdas
(tribals) A semicircular stone, aniconic representation of
Bh3uka was worshipped by the devotees. The priest of Bhaukd is
a Gavda. He offered cocks and sheep to the goddess. On the

pratipada (first day) of the Shukla paksha (bright fortnight)

of Sravana (July-Aug) and M3argashirsh (November-Deccmber)

Mahanaivedya (great offering) were offered by the devotees in

their homes and the priests of Bhauka used to receive it.

During the month of Sravana nachani (Elusive coracana)is sown

by the farmcrs and the new crops of nachani are ready during

Margashirsh. Before sowing the seeds of nachani and after

getting the new crops, naivedya was offered to the goddess
Bhauk3.3% We may recall here the association of goddess
Lakshmi with corn. Lakshmi protects the field. She is the
goddcss of Qegetatioﬁ who makes the farm fertile.3l Some
devotees used to offer liquor to the goddess Bhauk3a. The
worshippers of Bhaukd had to maintain a common state of purity

by taking bath.

Bhavai is the name of the trce (cassia fistula ) which

blossoms in hot summer. Roots, flowers and nuts of the tree
act as a mild purgative. The verb used in Marathi for loose

motion is vahane (flow). The carly settlcrs might have

pronounced thc verb as bahane or bhavai. Changc from va to ba
is quite common.3? Hence from bhava the goddess BhBuka might

have cvolved. There are no reference<to Bhaukd in early or
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medieval Sanskrit literature. The reference to Bhauka is found

in Dharmasindhu which is compiled in the early part of the

17th century.33 According to this work , Vaishak (May-June))

AmEVasxa (new* moon day)is called Bhauka amavasya- The next

day of the said amavasya is kari~dinam. The almancs from the

above region mention this amavasya as well as kari-~dinam

e o e

(inauspicious day).34 From these facts it is discernible that
the goddess Bhauka was known in the regicn of Goa, North

Karnataka and Maharashtra.

The proverbs based on Bhauka are current in Marathi. This
also indicates that goddess Bhauka was also known to the
people of Decccan plateau from ancient times. According to the
proverb which is current in Konkani as well as in Marathi
Bhaukd or Kclbai has nb husband and Vetala has no wife.

(Bhavakdk gho na Vet@al&k b3il na)33 This proverb proves the

nature of Vetal and Bhaukd8 . It also proves the antiquity of
the mother goddess. Bhauka is unmarried and no father secmed

to be necessary to the society in which she originated.36

Bh3duka or Kelbai represent immaculate bonception.

In most of the villages of Goa Gramadeva is Vetala and
adjacent to the shrine at a distance of two to three meters
on the tree-railing the images of Bhauka are found. As Bhauka
and Vetdl arc ferocious deities associ ted with cemetery, we

find shrine of Bhauka in close association with Vetﬁjaf
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The images of Gajalakshmi in the district of Sholapur and
Kolhapur from Maharashtra are worshipped by the people as
Bhaveshvari or Bhauka.37 Though the images of Gajalakshmi are

by amd Hheyr '
worshippedAthe people of Goa {_ nhever call them as
Gajalakshmi but always designate them as Kelbai or Bhauka.
Most of these Bhauka plaque are chiseled cut in schist and
thesc are in semicircular shape. The semicircular stoﬁcs which
were aniconic representation might have been instrumental in
determining the shape of semicircular Bhauka images. On tﬁis
schist semicircular piaques, two elephants holding pitchers at
the tip of their trunks and pouring water are depicted. Below
these clephants, the goddess Gajalakshmi is scated. The lowest
part has musicians playing various musical instruments and

there are devotees wearing gowns.,

The Bhauka tree (cassia fistula) is called Karnikar in
Sanskrit. The flowers of Bhauka are golden colour and resemble

suspended car-ornament,. The tip of the trunk of elephant is

. called Karnika.38 we may also recall here this goddess Lakshmi

is also associated with yellow garments. Thereforc the
devotces associated Gajalakshmi with Bhauka. Lakshmi has

ferocious aspects like Alakshmi Jyeshta and Kglafgtri cte. It

may be argucd therefore that the synthesis of Bhaukd and
Gajalakshmi may have taken place.39 It would be relevant herege
to mention the significance festival connccted with the above

amavasya. It has been already stated that Bhauk3 has ferocious
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naturc. Hencc she was associated with Bhutamata.

In Saurastra a festival meant for Bhutamata was

celebrated from Vaishak(May-June) Krishna paksha (dark

. fortnight) from the first day (EratipadE) to the fourteenth

day (chaturdasi). On the next day is BHhukE'amEfgsya.

Lakshmidhara mentions the peculiar dances were performed in

honour of Bhutamata during the fortnight.*® A Kannada literary

work Vaddaradhane mentions that peoplc used peculiar dresses

and dance, sing and enjoy on this particular day.%!

The above literary reference from Sanskrit and Kannada
can be corroborated with sculptural representation available
On the largc Gajalakshmi panels of the 17th and 18th century
below the row of goddess with the row of musicians with the
various instruments are shown and there are also figure shown
with gowns-reaching the ankles. These gowns are similar to the
nightdress used by urban ladies in the modern socicty. The
dcvotees with these type dresses were performing peculiar
dances as mentioned above in the literary referencc.*2 The

abovc gowns were called in Kannada as Yellammana Zaga (the

frocks of Ycllamma) as these arc worn by the devotees of

Yellamma. (Plate No. 13)

The tradition of singing obscene songs is prevalent in
some parts of India even now. Such songs arc sung by the

devoteces of the goddess Bhagavati of Kodungallur in Kerala in
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order to plcase the goddess.43 During the Holi festival in
March obscene songs are sung by the revellers in many parts of

India.** Such obscene songs were sung during Bhauka amavasya

in Goa. Holi pournima (fullmoon day) has karidinam which is

similar to Karidinam of Bhauka amavasya. The description of
Bhauka furnished above clearly reveals that she has many
aspects of goddess Lakshmi. Hence she became an inseparable
part of Lakshmi and is being represented popularly as

Gajalakshmi in Goa and in some parts of Maharashtra.

d) Gajalakshmi

The stone panels of Gajalakshmi are found in many
villages of Goa. The he earliest known representation of
Gajalaksmi is from Manamodi caves from Junnar, Pune
district.*> Pre-Kadamba Gajalakshmi panels from Goa have not
becen reported so far. Three Gajalakshmi panels from éoa have
been found. Two are from Chandor and Chinchinim village in
Salccte taluka.(Plates no:li-lag The third panel is from
Siroda village of Ponda taluka. On all the three panels
lion(the mount of Durga)) is depicted. Therefore, this may be
indicating the synthesis of Gajalakshmi and Durg®.' In ancient
shrinecs of Goa three plates(plate 1-3) of Gajalakshmi are
furnished.*® on plate 1-2 musicians are depicted. Earlier it
has been pointed out that Bhauka and Gajalakshmi were fused
into one. On large semicircle plaques the musicians and

dancers are depicted below the goddess. On some plaques these
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musicians are depicted on the top of Gajalakshmi.
The above Gajalakshmi panels of Kadamba period do not
depict musicians and dancers. these arc purely Gajalakshmi

panels. Therefore, it scems the synthesis of Gajalakshmi and

Bhaukd might have taken place in post Kadamba period.

e)Mahalakshmi

.

The locations of the various shrines of Goa are mentioned
in SKH. But SKH is silent about the location of the shrine of
Mahdlakshmi. As mentioned in the precedipg chapter, thcre were
threc shrines of Mahalakshmi in Goa and other were namely at
Colva (Salcete), Netravali(sanguem) and af Bandivade(Ponda)
The rcference to the last shrine occurs in the epigraph of
Vijayanagara period. On Pausha Pournima (21st January 1414
A.D.). Mai Shenoi the son of Purusha Shcnoi, the»resident of
Kunkoli in the presence of the lecaders of the village, Ram
Naik, Narayan Prabhu Naik, Mange Prabhu jointly offered

donations to the Mah@lakshmi of Bandivade.%47

The Southern Silaharas and the Kadamba of Goa were the
worshippers of Mahalakshmi. The Kadambas inscription refers to
specifically Mahalakshmi of Kolhapur.l*8 Savai-Vere (Marcela)

copper plate of 1038 A.D. mentions the visit of Jayakeshi I to

" Kolhapur.*? This clearly indicates that the shakti Pitha of

Kolhapur was well known in the Deccan. Therefore Mahalakshmi

was not brought from Tirhut as mentioned in SKH but she has
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origin in Goa itself,

f)Mahalsa

Mahalsa is one of the important Shakti worshipped in Goa.

-Mahalsa is a folk deity having her origin in Karnataka region

and references are found in Kannada and Marathi literature. In
inscriptions of Kannada and in a solitary Teclugu and Sanskrit
inscription on North Western Andhra Pradesh, references to

Mahalsa are found.

The etymology of the word Mah@lsa attracted the attention

¢
of modern Kannada scholars for more than a decade from 1959

to 1971 and their views have been published in the

therefore, she is a local folk-deity.%l TIf suffixes chi sa

and ta are added to the prefixes Mal Mahal and MX1 these

would become Mal@cchi. Mahalsa and Malata respectively.

Therefore, thése are the epithets of one and the same goddess
but there is only difference in spelling and pronunciation.
Mah3¥1sa is known by different name in the various regions of
the country but the prefix Ma is common in all regions. In
arcas of Sanskrit influence, she became Malati in Maharashtra
and Goa shc became Mahalsa and in Karnataka she is Maldchi

and Malavva. The word Mal is derived from Malai which means

hill or a mountains region. Therefore, Malavve means the

goddess of mountains i.e. Parvati.2?
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From the above discussion it is cevident that Mahals3d has
origin in Karnataka. Scholars have also made attempts to study
the ctymology of Mahalsd.%3 The word Mahalay is not found in
Sanskrit religious literature, and might have come into usage

after the arrival of Brahmins to the Deccan. A goddess called

Hyalasd was popular in this region and she is referred to as

"Mahalay. In Marathi work Jnaneshwari the above reference to

this goddess is found Hyal are the offerings made not

primarily to father, grand father and great grand father but
to all the ancestors. The goddess Mahalay is associated with
Hyala and the offerings which were -kept in the name of
ancestors namely liquor and flesh were called Hx§19.54The
references from Kannada literature clearly reveal that Mahalsa
was a local folk-deity at he beginning and sﬁe was associated
with cemetery. Therefore, there migﬁt have tradition of

offering szl in the memory of ancestors.

It is ecvident from the above discussion thatvfrom 900

A.D. - 1200 A. D. Shakti-~cult spread throughout the country.

There were four Shakti-pithas_ at the beginning and gradually

they becamc numerous.?®> In Mahalsa temple of Mardol, one of

the parivara devata (subsidiary deity) is Chousasta-yogini.

Though this shrine was transferred from Verna after the
destruction of the temple by the Portuguese, the chbusasta—
yogini might not have been added during this period. The

devotces who had full knowledge of parivar dcvatas and may
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have installcd all the shrines of parivar devatas which

existed in ancient Mahalsa temple of Verna.

The above literary references to Mahalsa in Kannada and
Marathi throw light on the growth of her cult in respective
arcas. From thc architectural pieces of ancicnt Mah3dlsa temple
lying at Verna it is evident that the worship of thc goddess
goes back to Kadamba period c. 1100 A.D. But strangely, in no
Kadamba inscriptions discovercd in Goa refecrences to Mahalsa
have bceﬁ found. For such study of Mahalsd from Goa SKH the

only sources which furnishes the dctails. Varunapur Mahatmya

in SKH deals with the goddess Mahalsa. The first seventecn
verscs mecntions about the construction of the abode of
Parshuram by Varuna. In the 18th verses there is a refercnce
to a powerful demon who disturbed the peacc in Varunapur and
caused hardships to the residents. The people of Varunapur
surrendercd to Parushuram and he informed them that he had
consecrated the goddess Mahalsa and she would annihilates the
demon.>% There is similarity between Mahalsa and Chamunda.
Chamunda killed Chanda and Munda dcmons. But Mahalsa killed

only Chandasur. Chamunda is sitting on a dead body and Mahalsa

is standiné on a decad body and has head of.Chaﬁdgguré in her

lcft hand. Hencc Mahalsa was considcred as Kshudra devat3d.

The description of the goddess is furnished in the twelve
verses in SKH (i.e. from 29-40). Thc goddess has all the

attributes of devi (sarva lakshana sampanna). She is a shakti
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possessing the power to change her personality according to
her own desire. She has anklet s of semiprecious stoncs. She

looks like a child (bala) Kanygkumari. She is youthful and

pleasing (yuvati manamohini) and she is also pure (shuddha).

She looks differently at the dawn, forenoon, afternoon, night

and late night.57 She has nine facets of personality.58 SKH
amd she

furnishes 26 epithets of Mahﬁlsﬁlfs the consort of Khandoba.

Khandoba is known in some parts of Karnataka as Mallanna. The

first wife Mallann®d is MahETéE and the second is Ketamma from

pastoral golla tribe. Suffix amma which has been added to

.

seems to be identical.59

As regards epithet Narayani suffixed to Mah3lsa it may be

stated that it 16th epithet of Mahalsa. It is one of the

}epithct of devi mentioned in Devibhagavat which forms section

of Markandeyapurana. This work is of c. 1000 A.D. Therefore,

this syncretic trend can be noticed in the epithet of Mahalsa

NE%Exaniéo

Though in shakti-cult Siva enjoys the next position to

o

Shakti the goddess has been called Mahalsa Narayani. However,

Dherc has mentioned a légend from Nevasa about Mah@lsa. She
was a daughter of the Lingayat merchant and was annoyed with

Khandob@ as he married the daughter of Dhangar and her name

was Banai. Khandobd@ had more close relations with her.

According to another tradition Banai was concubine. Then
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Mahalsa staycd independently in Nevasa and later she was

/
influenced by Vaisnavites. Hence shc became Mah3lsa

NE%EXani.él This concept of NE}Exani is more ancient than the
above tradition. Therefore, the above tradition has no
historical basis. During the Kadamba period the worship of the

goddess began but she was worshipped as Mahalsa. The concept

of Mahalsa Narayani probably came from Maharashtra during cc.

1300-1400 A.D. -

SKH mcntions annual utsava of Mahalsa on Krishna paksha

shasti in Magh month (February-March).%2 However, the annual

utsava begins on Magh Vadya Chaturthi (fourth day) and

continues upto Vadya dashami of Magh. Members of Bhavin

community (Devadasi community) sacrifice onc goat infront of

the sabhamandapa and the other at the rcar side. The blood of

the goat and cooked rice are sprinkled on all sides of the

temple.

Mahalsa is the family deity of S3raswats and Karhades.
Many Saraswat families left Goa during the Portuguese
persccution in order to save their faith. They migrated to
Dakshina Kannada, Uttar Kannada and Rajapur in Ratnagiri
district of upper ¥Konkan (Maharashtra). S3raswats of Uttar
Kannada have constructed temple of Mahalsa in their recgion.

The goddess Mahalsa is venerated by all the Hindus of Goa.

jEvcn oath was taken in her name. Considerable sanctity and

spiritual attachment is found among Saraswats and Karhades for
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the goddess Mahalsa. Instead of visiting the new temple of
Mahalsd in Karwar district, Saraswats from Uttar Kannada and
Dakshina Kannada district of Karnataka visit the temple of

Mahalsa at Mardol.
g)) Kamakshi

Kamakshi of Kanchipuram and K&makshi of Assam (Kamarupa)
are‘wcll known in India. In North Western India on the bank of
Rabi river in Punjab there was yet another shrine of
Kamakshi. 63 In Goa the ancient temple of Kamakshi was at Raya
in Salcete taluka. In the 16th century the devotces of
Kamakshi decided to reconsecrate the new image at Siroda now
in Ponda taluka.®* The goddess Kamdkshi from Goa is however,
not known all over India and is primarily shrine of regional
importance . She is the family deity of the Saraswat Brahmins

and Daivadnya Br3@hmins.

The Puranic literature furnishes the description of the
goddess Kamakshi of Kanchipuram, Kamarupa and also of Goa.
Bramh@nda Pur8na®3 deals with Kamakshi from Kanchi. Kamarupa

- - - _ 66
Kamakshi is described in kalika Purana and SKH deals with

Kamakshi from Goa.67 1n Puranic literaturc Kamakshi is the
goddess suprceme and other male deitics like Brahma, Visnu and

Siva arc relecgated to background.

According to Kamakshi Mah@tmya the demon. -Mahishasura

swallowed the Brahmin boy Gunakar, thec son of Agnimukha while
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he had been sent to forest to colleet grass required for the
ritual (darbha). Though Agnimukha approached Hara and
Hari,they dirccted Agnimukha to approach Kamakshi. This shows
helpless position of Hara and Hari.®8 But image actually which

is in worship at Siroda is of Mahishasuramardini. Hence

Mahish&suramardini is worshipped as Kamakshi.

\
. - e
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Mahish@asuramardini was called Kamakshi beecausec of her amourous

eyes.

Kamakshi enjoyed a very high position in various part of
India. It would be pertinent to study the antiquity of
Kamakshi in Goa. Scholars under the influence.of SKH trace the
origin of Kamakshi to Kamarupa. In the list of the deities
supposed to have been brought by the sage Parsurama, the
goddess Kamakshi is not mentioned. Chapter II (adhaya) of

Kam3kshi Mahatmya verses 21 mention that the goddcss Kamakshi

camc to Raya from Kavur. In addition to the above refcrence
from SKH , a Marathi work of 17Zth century mentions that
Kam3kshi from Goa came from Koranganadu.®9 Kavur is in
Koranganadu (Coimbatore district of Tamailnadu). However,
Koranganadu is not the abode of goddess Kamakshi. Kanchipur is
the centre of Kamakshi. Hence it is most likely fhat the

worship of Kamakshi has come from Kanchipuram.

During the reign of Goa Kadamba Jayakeshi I, who was
~vassal of the Chalukya ruler Somesvara II , came in contact

with Cholas. Jayakeshi was responsible for establishing
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cordial relations between Chalukyas and the Cholas.’® Thus
Jayakeshi came in close contact with Tamil country,this
political contact might have also resulted in the beginning of

the worship of Kamakshi.

The deities discussed in this chapter are the regional
deitics. However , Mahalsa is known in Karnataka, Maharashtra

and Andhra. S&teri and Shantadurga are hardly known beyond

Konkan. But Bhauk@ is known throughout the Deccan and she has
differcnt names. The goddesses like Mahishasuramardini found
in other regions of India and these deities shall be dealt in

chapter of Iconography.
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CHAPTER VII

MALE DEITIES

In the preceding chapter femalc decities have been dealt.
The male Saivitce deities discussed in this chapter. It has
been alrcady mentioned that Siva is a non-Aryan dcity and has
origins in the tribal society. This can be scen cven in the
region of Goa. Mangesh is a recgional deity of Goa and is an
aspect of Siva and Gavdas were associated with the origin of

Mangesh Thec other deities like Nagesh, Chandreshwar,

Bhutanath, Saptakoteshwar, Ramandth, Ravalndath, Vetal, Paik

dcva Dadd and ancestor worship are discussed in this chapter.

a) MANGESH

In Goa Mangesh is one of the epithets of Siva and is a
well knoWn decity of Goa. The shrine of Mangesh was originally
in Kushasthali which was known as Kutthali in Konkani and it
became Cortalim after the Portuguese conquest. After the
destruction of Mangesh shrine of Kushasthali the linga of

Mangcesh was recconstructed in Priol village in Ponda taluka.

In the list of the temple destroyed by the Portuguesc the
name of this deity is not mentioned as Mangesh but_ManganEth
and therefore is a deity of the Nath-Panthis.! The traces of
Nath-Panthis found in Goa arc earlier to the period in which

Mangesh Mah@tmya (now onwards abbreviated as M.M.) was
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compiled.2 If the deity was known as Manganath would have
definitely mentioned it . It seems that beforc the spread of .
the N&th-Panthi, the worship of Mangesh was prevalent in Goa.
The Portugucse who were not familiar with the religious

traditions in Goa and might have mentioned the deity

incorrcctly Manganath.

—

In a section titled Shankarasya V;%hrarupa dharanam which
A

forms part of MM we get the reference to the. origin of

Mangesh. Siva and Parvati werc playing dice.3 Parvati won the
game and revoked Siva harshly. He was annoyed and left

Himalayas. Parvati went in search of him and in course of

scarch she camec to Kushaéthali(Cortalim). She was excessively

charming with Vcena in her hand and she sang in praisc of

Siva. She was on her way to Aghanasini (Zuari) for taking

Bath. A ferocious mighty roaring tiger with widc opened mouth

.stood in front of her. She was frightened of the tiger and

uttered tréhi»ﬁé hi Girish (plecasc protect me from tiger).

Parvati surrcndered to Siva. The kind hcarted Siva now
appcarcd from the body of the tiger. Thercforc it is believed

that Mangesh has its origin in Ma hi Girish.%

In Gomanchal Kshetra Maﬁgtmﬁ of SKH there are recfcrences

to the consccration of Mangesh linga by Brahma. It is further

mentioned that Parasur@ma brought it to Shupadrak and finally

installed it in gggpgsthali.S This Puranic account had

influenced earlier writers like Saldana 6 and Kosambi.7 chcc'
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these scholars trace the origin of the worship of Mangesh to
Mongher in Bihar. Both of them belicved that Goud Saraswats

brought the worship of Mangesh to Goa.

Mangirish Puja Mahatmya is a scction of MM and this
furnishes the tradition of Kanoji Brahmin and his association

with Mangesh. Devasharma, on his rcturn journey from Rameshwar

stayed at Kushasthali. He used to take bath in Aghanasini
river aﬁd go to the other side. On the threc consccﬁtive days
he saw a cow entering into the river and again recturn