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desperate souls.

a decree issued by either the king, the Viceroy or the Govemor
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a unit of weight that is equal to thirty two Ibs. or fourteen and
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Terra Firme the hinterland in the Portuguese possession.

Terras De Infeis the lands that lay beyond the Portuguese dominions.
Tenca pension. h

Tangas Brancas equal to one hundred and fifty reis in Bardez.
Tombo dos Bens Foreiros  records of the properties that were leased out.
Tanador Mor a local revenue and judicial chief.

Usque os Indios till the Indies.

Vias das Sucessoes Letters of Succession of the Viceroy or Governors.
Vedor de Fazenda Revenue Officer.

Vangods a settlement of the original clans of a land.

Yedor das Obras officer in charge of the works in Portuguese Goa.

Xerafins (xs) a silver coin equal to five tangas or three hundred reis.
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(HAPTER - 1

INTRODUCTION

One of the spectacular features of the Age of Expansion was
the evangelical campaign undertaken by the Religious Orders. The
expeditions of the Portuguese to the East were an effect of a.
Crusade, curiosity, commerce, conversion, conquest and
colonisation.! Missionary activities were undertaken by the
Mendicant Orders since the thirteenth century. In course of time,
the Order that had originated in Umbria, Central Italy, spread its
mission to different parts of the world. The Franciscan frairs, who
had an institutionalized setup and x}ast experience, came to be
associated with the Kings of Portugal and Spain. In the sixteenth
century, the lattér were in search of agents to spread the Christian
faith usque os Indios. The Order gradually assumed a pseudo-
religious character and played an important role in shipping the

Gospel overseas.?

THE SETTING: In the early sixteenth. century, Portugal was a
small nation state in the I[berian Peninsula. The Portuguese
monérchs ‘spearheaded the Geographical Expaﬁsions into the |
unchartered seas. What had begun as a stru‘ggle against the moors
culminated into an impulsionary stir that lured the Portuguese to
come and establish an ephemera of Latin Christianit'}'r in the new

lands.



- The borders of the Portuguese seaborne Empire were
difficult to delimit bécé.use there was no Empire in the customary
sense of the term. The sixteenth century definition of the
Portuguese exploits was not a geographically defined space but a
chain of fortalezas and feitorias along the Indian Ocean and in the
adjacent areas from the Cape of Good Hope till Japan. This vast
cémmercial nefwork consisted of bits and pieces of land
thousands of miles away from each other. Of these, only a few
were in the actual possessioﬁ of the Portuguese ‘Crown.3

Within this geographical entity called ‘the Estado da India,
Goa assumed prime importance. In 1530, it was officially declared
as the capital of the APortuguese seaborne Empire. The area of
study is limited to the Islands of Goa consisting of Vaﬁsi, Chorao,
Divar, Jua and Tissuari. The frairs who came on the Portuguese
ships served as chaplains to the sailors. After their arrival in Goa,
they decided to raise a Frairy. In 1543, Bardez and Salcete came
under the effective control of the Portuguese. In 1555, the
authorities divided Goa into small missionary zones and piaced
Bardez under the exclusive control of the Franciscans. From then
onWards, the Observant frairs worked in Bardez where they
founded twenty-four Parishes. They also had a Frairy and a
College in the City of Goa. From 1567 onwards, the Recollect

frairs settled down in Daugim, Monte de Guirim, Pilar and Rachol.



CHRONOLOGY: The study is limited to the activities of the frairs
in Goa. Hence, an attempt is made to study the sequence of events
that are related to the origin, establishment, extension,
stabilization, progress, stagnation, decline and expulsion of the
Order frorh Goa. The frairs established themselves in the City of
Goa in 1517 and remained there till the Religious Orders were

expelled from Goa in 1835.

THE DRAMATIS PERSONAE: The missionary activities in Goa )
were carried out by the missionaries. These did not constitute a
hombgenous group. They could be classified into two groups, the
seculars and regulars. The seculars lived on their own or .in
groups. They used their own stipends, and were not bound by
monastic rules. The regulars were attached to monastic -
communities called Religi‘ous. Orders. They had their own rules
called the Statutes and their own Superiors who were elected at
the Chapters. The religious were entrusted with omnimoda powers
to pioneer the work of evangelization in Goa.

The religious who came to Goa in the sixteenth century were
not hierarchically organized. They were directly under their
Patron. Within a short time they raised a Custody and later had
their own Province. The Order consisted of European frairs who
despised the secular clerics and were reluctant to share the

sacerdotal status with them.* It was only after the Council of
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Trent (1563-64) that the Portuguese spoke in terms of the

admission of the locals into the Order. This resulted in
internecine rivalries that became evident in the late eighteenth and
early nineteenth centuries.

For the Portuguese the non Christians outside Europe
included t_he mouros, gentios, heathens and Jews.5 Their aim was
to split the local groﬁps and to form new groups. They further

intended to convert them so that they fitted into the new groups.

HISTORIOGRAPHICAL SURVEY: Many scholars have studied the
history of Christianity in Goa from the sixteenth to the nineteenth
century. Since, this study is limited to the Franciscans in Goa, it
is important to mention the works that deal with the history of the
Franciscan Order both in India and in different parts of the world.
The Franciscan Order originated in Umbria, Central Italy, in
the early thirteenth century. The early history of the Order is
studied by E. Guirney Salter, Iriate Lazaro de Aspurz, Arnaldo
Fortini, Raphael M. Huber, Herbert Holzafel, Alexandre Masseron,
Marion A. Habig, John Moorman, Engelbert Omer etc.® They deal
with the life of the founder and the developments within the Order
till 1517, when the Pope Sixtus V issued two Bulis that put an end
to the divisions within the Order and unified them.? The attempts
made by the frairs to change the Regula and the subsequent
di\;isions between the Observants, Conventuals, Zealots, Spirituals

etc. is studied by Nimmo Duncan and Raphael M. Huber.8 They



|
also mention the Papal Bulls and the official correspondence with

Rome. Paul Sabatier, A. G. Little and Marion Habig provide a list
of the sourceé that are available for the study of the early history
of the Order.® These works provide the chronological and
historical framework for the study.

In the next century, the frairs came to be associated with
the Papacy and helped him in the Crusades. Besides some of the
abové mentioned authors, Marcellino de Civezza, Luciano Petech
and Leonhard P. Lemmens have studied the triumphant march of
the frairs. Gradually, the frairs became the pampered children of
the Papacy and began to serve the Kings of Europe. Since this
topic is limited to a former Portuguese colony, it is important to
mention the authors who have worked on the Franciscans who
spearheaded the Portuguese mission in the Estado da India. Frei
Meersman Achilles, a Dutch Anierican, wrote seQeral books and
articles relating to the Franciscans in India, their Provincials,
. Bishops, Auxiliary Bishops, Commissaries General etc. Besides
his magnum opus on the Franciscan missionaries in India, he has
written on their mission in Burma, Chaul, Poona, Canara coast,
Madurai, Coromandel coast, Fishery coasts, Ava, Pegu, Junk,
Ceylon, Kedah, Mergui, Myapore, Sumatra, Indonesia, Bombay et
cetera.!® He tapped both original and -secondary sources to
complete his work. However, he was consciously selective of the
documents and did not mention those that criticized the frairs. In

order to encourage the scholars to take up the topic, he provided a



summary and published a number of documents related to the
Franciscans from the Mongoes do Reino.!! Other scholars have
also dealt with their mission in different parts of the Estado da
India.12?

The triumphant march of Christianity under the Portuguese
was basically a Western enterprise. The religious conquistadores
worked as the amartes de la croix or soldiers of Christ who wanted
to dry up the sea of i:)aganism in the vasto imperio ultramarino.
After 1542; Christianity in Goa assumed a militant and
expansionist nature. The Jesuits tried to introduce the principle of
cujus regio eius religib and helped the Portuguese Monarchs to
spread Christianity in the Estado. The early Portuguese historians
followed a lusocentric approach. As such, they were interested in
the motives, actions and successes of both the conquistadores and
of the religious. Jodo de Barros, Diego do Couto, Afonso de
Albuquerque, Gaspar Correa etc.!? agreed that the frairs were
pioneers of the mission in the Portuguese Estado.!4

The chronicles of the frairs who belonged to the Order
constitute an important source. These frairs had worked in the
mission stations for several years and held important positions.
Though they made use of documents, records and other primary
sources, they had their own biases and presented an unbalanced
view that made their work suspect. They tried to propagate the

work that was undertaken by the frairs and praised the edifying
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and the miraculous because they were loyal to the Portuguese
secular and réligious authorities.15
The most important chronicler was Frei Paulo da "I‘n'ndade
who wrote a number of booklets on Theology and Canon Laws.
Frei Leonhard Lemmens, found a copy of his Conquista Espirtual
do Oriente in the Vatican Library. Between 1962 to 1967, Frei
Felix Lopes published it in three volumes that dealt with the
Franciscans in Goa, théir activities in Béssein, Salcete and Quilon
and the Eastern parts of South India, Ceylon and the Far East
respectively .He waS well qualified and had an access to
doc‘uments,‘ chronicles and other works that he used to complete
his work. He was also familiar with the socio-cultural and
religious life of the local people. However, his work was not a
standard, authoritative history as it was an apologia or a defense
of his Order against the criticisms and ridicules of the other
Religious Orders who accused his fairs of being indisciplined,
monastic and engrossed in the routine activities of their Parishes
and Frairies. The w.ork“ abounded in heroic, miraculous and
extraordinary feats of the frairs who worked in the mission as he
was interested in the glorious achievements of the frairs and the
challenges that they overcame in the mission. His work was a
classical missionary account that was written by a chronicler of
the seventeenth century.16
Another chronicler was Frei Jacinto de Deus whose

work is indispensable for the study of the origin and activities of



the Madre de Deus frairsv. Though the work suffered from falsity,
ignorance, malice, errors and perversity, it is widely used by the
Franciscan historians to study the Recollects. Frei Franciscus
Gonzaga left invaluable details on the origin and progress of the
Order in Goa. Though his bopk contained several errors, it is an
important source because he made use of several contemporary
documents. Frei Manuel de Monforte completed his chronicle in
Lisbon. The book contains a record the lives of the pioneefs like
Frei Juan de Albuquerque, Frei Vincente de Lagos and Frei
Antonio do Porto. Frei Clemente ‘de Santa Eyria wrote on the
Sao Thome Province in Goa. His original work was found in the
Library at Ajuda and was later transcribed by Antonio da Silva
Rego. It is relevant for the study of the early developments and
the threats to the Order in Goa. Frei Fernao de Soledade (1682 to
1736), wrote on the Franciscans in the Estado da India. Frei
Miguel da Purificacdo also wrote about the Franciscan mission in
general.l?  All the chronicles that were completed in the
seventeenth and early eighteenth centuries were written in a
similar style. This was because the chroniclers generally
 borrowed from the each other. As the chroniclers belonged to the
Order, they wére always appreciative of the frairs and condemned
the locals of being gentios who worshipped the diabos. The Jesuit
Chroniclers like Francisco de Souza, Sebastido Goncalves,
Aleséandro Valignano etc. were critical of the frairs_ and made_

unrelevant conjectures about them. Nevertheless, they provided



details on t!_he number of converts, conversioh policies et al. The
chroniclers generally make an unconscious attempt to link the
desire to fazer christandade to the grande guerra de obra spiritual
de Portuguese. They condemned the muyer indigena and spoke
about the efforts of the tumultuous frairs to save the almas
desperos, all because of gesta dei per lusitanos.18

Such an approach was criticised by the Third World
historians who speak in terms of a radical shift in historiography
of the Church in the context on its new liberated status and the
challenges that face the converts. In studying the origin, growth,
development, consolidation, stagnation and decline 6f the Order, it
becomes imperative to place it within the broader historical
- context. The historians like Ian Clark, Francis Clark, Alden Daril
Mathias Mundadan, M. D. David, L. P. Thomaz and T. R. de
Souza and researchers like Ines G Zupanov, S. Imanuel David,
Martin Brecht et al favour the reconstruction of Church history

and the redefinition of the frontiers of research to do away with the

predominance of the Latin orthodoxy.!®

SOURCES : This work is not a pioneering atfempt in the field.
Missionary historians have worked on the rise and progress of
different Religious Orders in Goa. In this work, an attempt is
made to tap the melange sources in the Historical Archives, Goa,
Central Library, Panaji, Xévier Center for Historical Research,

Porvorim, Heras Institute of Ancient Indian History and Culture,
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Mumbai, Capuchin Library, I\;VIonte de Guirim, Paco Patriarcal,
Goa, Librg.ry of the St. Anthony’s Frairy, Bangalore, Dharmaram
Pontificial Library, Vidhyajyoti, Bangalore, Ataide Library, Mapusa,
and Rachol Seminary, Margao.

The bom documentos of the Franciscan Order in the Roman
Archives have been transcribed by Luca M. R. Waddingo, A.
Chappini, Panzioni and Streit, while those relating to Christianity
in general are anodated by L. M. Jordao and IOSephus Wicki.20 In
Portugal, the .documents pertaining to the Indian Province
disappeared when the Archives of the Order in Lisbon were
destroyed. The General Archives was destroyed during the
uprisings of the nineteenth century. The documents pertaining to
the Ordef were sent from Goa during the tenure of Archbishop
Dom Francisco de Assuncédo e Britto but, they never reached
Lisboﬁ and the Archbishob was punished by Pope Piué V1.2  The
documents relating to the frairs in Goa were transcribed by
Antonio da Silva Rego who was a moving spirit behind the
publication of the historical material on the doomed Portuguese
seaborne Empire. The documents that were ignored by him were
published by Georg Schurhammer who was the primus inter pares
till his death in 1971.22

The material in the Spanish Archives was published by Felix
Lopes. He transcribed the lists of the frairs in Goa from the

Arquivo do Convent Franciscan de Pastrami, Espanha, the
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documents and the Statutes of the Order. SOI?IC Statutes are
also found in the Central Library, Panaji .23

In the Historical Archives, Goa, there are several
manuscripts that are relevant for our study.?* The Mongoes do
Reino contain four hundred and fifty six manuscript volumes that
cover the period from 1560 to 1914. They include the reports sent
by the Provincials of the Orders, individual frairs or by the
temporal heads to Portugal. Though many of these documents are
extended by unnecessary details like a brief history of the
achievements of the frairs or brief descriptions of the pioneers of
the Order, they are invaluable because they enable us to study the
nature and progress of the mission. Sixty two manuscript volumés
were published in Lisbdn and many others were published by J.
H. da Cunha‘ Rivara, A. B. Braganca Pereira and P. S. S.
Pissurlencar .25 Those pertaining to the Franciscan Order have
been published by Fr. Achilles Meersman. The series of twenty
two documents entitled Reis Visinhos include the correspondence
between the authorities in Goa and the neighbouring Indian rulers
like the Marathas between 1619-1842. Six of these books are
indexed by the Centro de Estudos Historicos Ultramarinos. They are
useful for understanding the encounters between the Marathas
and the frairs. The Assentos _do Conselho do Estado are records of
the minutes of the Council of State in Goa. They help us to trace
the role of the frairs in ﬁhe policy making and decision taking

processes oaf the State between 1618 fo 1750. The Assentos do
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Conselho da Fazenda consist of fifty-nine volumes (1613 to 1789).
They help us to study the assets and proceeds of the Order. The
Livros dos Receitas e despezas, pensoes and contas dos missoes
are useful in this study. The Tombo das Rendas das Aldeias and
the Forais de Bardez enable us to understand the role of the
villagers in the growth of the mission. The temple lands that were
handed over to the Religious Orders are stated in the Forais
antigos de Bardez and Aforamentos perpetuos dos Conventos
extintos. |

The records entitled Papeis dos Conventos contain two
hundred and thirty seven documents (1560-1893), while those
entitled Papeis dos Conventos Extinctos contain one hundred and
seventy seven documents for the period between (1560 to 1885).
They are useful to study‘ th_e Convents of Nossa Senhora do Cabo,
Séao Francisco, Madre de Deus, Sao Boaventura and ‘Nossa
Senhora do Pilar. The three books on the laws and provisions in
favour of Christianity (1513 to 1843) are useful to study the
“conversion policies. The assets that were handed over by the
Religious Orders to the State are mentioned in fhe Inventario
Geral da Pfovincia de Sao Thomé and other Inventarios.26

There are collections of manuscripts in the Paco Patriarchal
that are useful to study the missions in Bardez towards the end of

the eighteenth century.

|’
|
I



13

The primary sources that are available in a manuscript form
can be supplemented by the manuscripts are published by
different scholars. The financial statements, for instance, have
been published by F. N. Xavier, Dr. P. S. S. Pissurlencar and Jean
Aubin.27

One source that has been used extensively in this
thesis is the documents$ that afe published by J. H. da Cunhé
Rivara. He served as the Secrefary General to the Government of
Portugal in India for twenty years. He had a strong anti-
Portuguese attitude that is reflected in his work that prirriarily
deéls with the removal of the frairs from Bardez.28

The Franciscan frairs not only devoted themselves to
evangelization, conversions and baptisms, but also to Church
building activities. The Churches became symbols of the faith of
a Parish. The archeological vestiges in the Churches in the
Bardez Province have been recorded by Ricardo Micheal 'Telles. As
the Secretary of the Permanent Commission for Archaeology and
the Correspondefmt of the Association of the Socio-geographical .
Society, Lisbon, he has published several articles in the OP and
Voz.2°

The frairs were the agents of the Kings of Portugai in the
Conquista Espiritual. The frairs who constituted the two Provinces
in Goa have been studied by Frei Achilles Meersman. The
biographical details of thé early frairs have been provided by Felix

Lopes and the chroniclers of the Order. The occasional attempts
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made by the frairs to adapt to the new conditions can be studied
from the Statutes, which also help us to study the developments
within the Order.3® Msgr. F. X. Gomes Catdo has also written
extensively on the Franciscans. However, most of his works are
still in a manuscript form.3!

The vsecondary works provide the intellectual rationale or
methodicalv blueprint for this work. The hagiographic approach
that was predominant in Europe did not find mﬁch ground in the
microcosm regional studies. Historians and scholars like Stephen
Neill, George Schurhémmer, Antonio da Silva Rego, George
‘Moraes, Joseph Thekedath, Mathias Mundadan, Anthony D’Costa,
Carlos Merces de Melo, A. B. dé Braganza Pereira, M. D’Sa et
cetera provide interesting details for the study.32 Most of these
works are true to the facts and attempt at a limited analysis of the
same. As such, they do not seem to be romanticized te#ts that
have a bias against or in favour of some individuals, groups,
institutions or ideologies. ' One cannot deny the facts that they
dealt with the achievements of the foreign missionaries and the
role of th’e. Colonial State in supporting and promoting the
missions. However, such an approach was inevitable as most of
the correspondence and information about the Eastern missions

was furnished by the missionaries or their temporal allies.
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:CHAPTERISATION: The source rﬁateﬁal enables us to compile a
comprehensive history of the Franciscans in Goa from their rise till
their expulsion in 1835 in a chronological and sociological
sequence. This is done in the following nine chapters:

The Introductory Chapter deals with the geographical and
chronological parameters of the study, the published sources
évailable for the study, the historiographical bent of these works,
the nature and scope of the stﬁdy and the history of the Order
from the earliest times till 1517 when the frairs established
theﬁiselves in Goa.

The Second Chapter deals with the attempts made by the
Observants to institutidnalise themselves into a Frairy. This
covers the period between 1517 to 1542. It deals with the
transition from the relatively modest projects of the frairs to the
ambitious complexities‘of their activities. It also deals with their
endeavors to Christianize the Islands of Goa and the adjoining
areas.

Chapter Three is devoted to the arrival of the Society of
Jesus and its aftermath on Goa. The division of the Velhas
Conquistas into exclusive mission zones, the General Baptisms,
the Church building activities and the attempts of the Recollects to
stabilize their mission till 1582 forms the content of this Chapter.

The attempts to stabilize and consolidate the mission by

erecting a Custody, attempting to introduce the Second Order and
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by framing Statutegs forms the subject matter of the Fourth
Chapter that covers the period between 1583 to1622.

Having strengthened »themselves in structural and human
terms, the frairs tried to spread the mission. The criticisms leveled
by the other reh'gious prompted the frairs to work harder and to
send the reports about their activities to Lisbon. The Fifth
Chapter analyses the progress of the mission into the outlying
areas despite severe challenges from the Marathas and other
native reactions. This continued till 1637, when the features of
stagnation began to set in. |

Chapter Six concentrates on the stagnant nature 6f the
mission especially in Bardez wheré the missionaries began to facé
several criticisms. Despite this, the frairs continued to work in the
mission. This is evident from the baptism records and from the
Church building activities.

Chapter Seven deals with the slow but steady decline of the
mission that culminated in the replacement of the frairs by the
native clergy in 1766. Here ,an attempt is made to analyse the
role of the Camara de _Bardez and the authorities to replace the
frairs. |

The Eighth Chapter deals with the attempts made by the
frairs to }maintain their hold over the five Parishes, which belonged
to the Order. These attempts continued till 1835 when the

Religious Orders were expelled from Goa.
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| Chapter Nine serves as a Conclusion. It deals with the

history of the Franciscan Order in Goa with specié.l reference to
the revival of the militant zeal of the Crusades and _the
institutionalization of the frairs as a prime, isolated ;group that
coordinated with the other Orders to spread the mission m Goa. A
number of unifying themes are pinpointed to provide coherence to
the above Chapters. It ends with an estimate of the legacy of the

frairs in Goa.

NATURE AND SCOPE OF THE STUDY : A characteristic feature
of the sixteenth century was the outbreak of a religious Revolution
in Portugal. The Religious Orders cooperated with the Pope and
the Kings for the spread of the Christian faith. Goa was a
miniscule that was soon developed as an examplae of the
Portuguese presence in the Seaborne ‘Empir.c. Within one century,
the expanséo da fé reached an apogee. This was evident from the
| clerical organization, extension of the powers of the f_rairs,
attempts at progress, efforts towards systematization, growth of
Parishes, increasing number of converts etc. The success of the
entire process was attributed to the Religious Orders thét worked
in Goa at different points of the time. However, the entire process
that related to the evolution of a Christian heritage in Goa can be
traced by studying the Franciscah Order because the frairs were

the first to come and the last to leave.
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The process ;bf reform and division that afflicted the Order in
Europe was also evident in Goa. The frairs were organised into
two Provinces, the Sao Thomé Province of the Observénts and the
Madre de Deus Province of the Recollects. While the former had
one Frairy, one College, twenty four Parishes and two Hospices, |
the latter had its Frairy at Daugim and Houses of Recollection at
Pilar, Rachol and Cabo respecti\}ely.

The frairs came to the mission field to preach. Their aim °
was semi-religious and their approach was legalistic. It' was
based on the enactments of the Council of Trent and the
‘obligations entrusted to them by the Padroado. The fraJ;rs were
responsible to the Holy See, the King of Portugal and to their
authorities in Rome. In many cases, the frairs tried to surpass .
one authority or another and this resulted in disorders and
disputes that are evident in the second half of the seventéénth
century. The material available in the form of complaints of the
interested and prejudiced parties is sufficient to prepare a
chronique scandaleuse of the Order.

It is not uncommon foi' the historians of the post-colonial
period to blame individuals and institutions of conscious faults
that they committed while trying to stabilize the Province. The
close cooperation between the Church and the State is believed to
be detrimental to religion because it made the missionary and the
mission dependent or even subservient to f.he State. This Was

unavoidable in the historical context in which the enterprise
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functioned. There were instances when those who were against
monastic traditions went against the frairs and their mission. The
, Pldcet Regium was a direct indication that the Patron interfered in
ecclesiastical matters. There were certain other cases wherein the
frairs protested and even lobbied against certain officials and
others wherein the latter attempted to thwart the mission. The
mission was thebretical construct that was based on a Western
structure. Hence, only detailed empirical research can éxplaih
the alleged religious aggression that was a part and parcel of the
missionary movement that developed around this time. For this, it
is essential to distinguish between the sacerdotum Church and the
imperium Church.33

The conversion of the fine mundi involved different concepts
namely, theology, faith, dedication of the missionaries, heroic
deeds on the sea et al Howéver, in this entire process, the
pioneering phase is the most important. Subsequently, the
mission extended, progressed and declined. The entire process
can be seen as a struggle of a missionary who came with the
Western power and was an agent of the Imperial powers and the
convert who adopted Christianity and later diversified it to suit the
regional or the new conditions. As such, the latter adopted an
apocalyptic spirit. The main problem to recdnstruct the history of

the latter is the lack of documents that deal with the indios. Such

an attempt requires hermetic principles. A contextual
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interpretation is also important to study the spread dlf Christianity
in the new social milieu.

Every Order is an institution that has its own individuality,
hierarchy and aim. However, once it established itself in a new
land, the local Christians were influenced by the identity of the
Order. Nevertheless, on the intellectual plane the moving spirit
behind all the Orders that came to India was Lusitanismo or the
Vision of Portugal. The Orders that came to India were moving
symbols of the Republica Christiana that brought about a shift
from one phase representing o regresso a evangelizacao pacifica to
o explosao missionaria. As such the missionaries tried to use the
teachings of the Roman Catholic Church and adapt them to suit
the interests of their Patron to fulfill the supra task of converting
the pagdaos dos campos that was the ultimate obra spiritual de
Portugal. The theologians see this as a success of the missionary,
a hagiogfaphic view focuses on the influence of the founder saints
while a simple approach focuses on the phases of struggle, growth,
reforms and vicissitudes of the Order.34

There are periodic efforts to rewrite the history of the
Church. While -the' earlier historians tried to present the subject -
matter as a series of events arranged chronologically in a well
ordered set, the later scholars tried to introduce the principle of
dynamism. Instead of limiting themselves to a narrow chronology
or to documentary facts, they latter started passing judgements on

the historical events. Irrespective of the approaches, both the
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studies indicated that Christianity as a religion and the
Franciscan Order as its agent embodied certain structures, ideas
and relationships that have to be studied with relative accuracy
taking into consideration the origins, developments, characteristic
patterns et cetera.35 This demands a shift from the existing
historiographical trends and the avoidance of a  possible
transcendence of modern views. Epistemology i.e. how people in
different times and places recognised themselves as a part of a
common group will find an expression in such a work. While
documents provide the substance, a historical analysis will enable
us to understand the matrix on which the historical facts can be
placed. It is not uncommon for historians to concentrate on the
surface, beginning with the growth of the rhission, establishment
of Churches, conversion etc. . These are seen aS the heroic deeds
of a State sponsored enterprise. As such, the entire mission is
seen as an intensive conversion activity of a missionary, who was
encompassed within the anvils of a colonial structure. The
extzensive study of a broad convert group and their complex links
with the missionary are thus ignored. Conversion in such vcases,
is seen as an apostrophe that wds embedded into the indigenous
setup Without resistance on the part of the convert.

Conversion was carried out within a system and it would
never be successful without a devised technique of alliance
building that gave strength, stability and security to the religious

organization. Bonds of citizenry, clientage, collaboration and
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afﬁliation went a long way in creating a local elite social group that
collaborated Wlth the missionaries and helped to further their
mission. The nature of such links provides an understanding into
the rélationships between the conscious givers and unconscious
receivers.

Franciscanism was a movement that stabilized itself in
certain parts of India. Since Goa is selected as a microcosm for
study and Bardez was an important areé therein, the latter can be
used as a pedantic term to describe an ethnically different setup
that evolved subsequently. Though a holistic and diachronic
study is inevitable, an attempt is made to delimit both the
territorial and chronological frameworks within which the

missionaries worked.

HISTORICAL BACKGROUND:
ORIGIN OF THE ORDER : Giovanni was born to in Umbria, Central
Italy in 1182. In 1207, he decided to become Gods trabadour and
conceptualized the establishment of an apostolic Order. The Order
acquired its forma vitae at a hut in Rivo Torto with the help of
Inocent llI. Francisco nbw called Francis of Assisi owed allegiance
to the Pope and took the vows of lattissima poverta, splendissima
Castila e sancta obedienza. The followers were | called the
Penitents of Assisi or the Frairs Minor .36

The Lateran Councils favoured an evangelical enterprise to

restore Europe to a state of grace. Hence, the poor Mendicants of
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Assisi decided to shoulde‘lr the task of spreading the Gospel into
the world. In fact, the missionary enterprise became the raison
d’etre of this Order. Francis himself went to Tunis and Accursio
in the early thirteenth century. The frairs went to Morocco, Syria
and Egypt where they founded fifteen Frairies. The frairs
documented their objectives in the Regula of 1221. It was
approﬂred by Pope Honorius III in 1223.37

REFORMS AND DIVISION : After the death of Francis of Assisi, the
Zealots or Spirituals began to emphasize on the Rule with special
emphasis on communal and personal poverty while the Moderates
were in favour of preaching and study. The dissensions continued.
till 1233, when the Regulata Bullata was introduced. This formed
the canonical basié of the Franciscan Order.38 Such a solution was
only tentative and for nearly three hundred years, the frairs tried
to institutionalize and embody the aspirations of their founder or

set up that was apt to the socio-religious conditions of the day.

PLUS EXEMPLO ‘QUAM VERBO : The frairs concentrated on the
domestici fidei »and ventured into South East Asia. The Mongol
invader Chengiz Khan had made Europe unsafe for Christianity.
In such a situation, the Religious Orders that had hitherto
assisted the Pope in an evangelical Crusade now decided to launch
a military Crusade against the saracens. The reh'gious_ provided
the Popes with an effective army of spiritual warriors. bver the

next fifty years, the Christian forces drove the moors away from
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the Peninsula and checked the Mongol advarice.3® In 1245, Frei
John of Piano de Carpine was the Papal Legé.te in the Court of the
Great Khan at Karakorum, Central Mongolia. Frei Lourenco de |
Portugal served as the Papal Legate in the Middle East and
handled the diplomatic relations with the Tartars on behalf of the
See. Pope Innocent IV formed a missionary society called the
Societais Peregﬁnantium Pro Christi that consisted of Dominican
and Franciscan ffairs.4° Towardé the end of the Century, the Order
boasted of zealous frairs like Frei Joao de Monte Corvino who was
a legate of Pope Nicolao IV in the Court of the Great Khan at
Khanbalik in Peking. Clemente V helped him to establish thé
Archdiocese of Peking. Frei Jodo de Monte Corvino was
consécrated as the first Archbishop of Peking and the Patriarch of
the Mongol Empire by seven Franciscan. frairs.4! In 1338, Frei
Jodo de Marignolli was sent on a mission'to the Great Khan. He
went to Peking, China and India. In India, he founded a Latin
Church vin Quilon and was honoured by the St. Thomas
Christians.“é Blessed Odoric de Pardenone was sent to China in
1316. In the same year, four frairs from the Convent of Tabris,
Italy went to Omrtiz, Coromandel and Thana. There, they were
killed by the locals. In 1328, Frei Jodo de Cora de Soitane was
‘sent to the Kingdom of .the Khén. Other Franciscans like Frei

Bernardone de Cardio, Frei Pedro de San Germaniano and Frei

Othen were sent to the city of Morocco where they were tortured.



20

|
They became the first martyrs of the Order.43 Hence, the frairs of

the Seraphic Order had a record in the mission field.

Apart from serving in the missioﬁ, the frairs also occupied
Episcopal positions and formed the backbone of the Church
hierarchy. They provided the Church with a corps of well
instructed agents who were dedicated to the Pope. In the
fourteenth century, they preached the Crusades in North and
Central Itaiy. They also helped the Kings of Europe to assert their

religious sovereignty.44

ATTEMPTS AT REFORM : The fifteenth century was characterized by
an attempt to merge the status evangelicus with the vigourous way
of life. The Exiit qui Seminat of Innocent III dated 1279, brought
about a reconciliation of the two.

Those who believed in following the Rule ad litteram... sine
glossa were called Spirituals. They lived a monasticvh'fe in small
monasteries that were located afar away from the villages. The
Community frairs were those who moved away from the principles
of the founder and joined the militant Church.*5 Pope Clemente V
 had to issue the Exivi de Paradiso to save the unity between the
Zelanti and Conventuals.46

Between 1378 and 1417, the Pope was dismissed and
Robert of Geneva was elected as the head of the Avignon Papacy.
This was called the period of the Great Schism. France, Scotland,

Spain, Naples and South Germany supported the Avignon Popes
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while the rest of Europe supported the Roman Popes. The frairs
funptioned within a sacerdotal organization and enjoyed a quasi-
parochial status that was buttressed by Papal privileges. In the
fifteenth century, the Observants gained the upper hand over the
Reformed Orders and the Pope tried to unite the Order at the

General Chapter at Rome.47

CARRYING THE GOSPEL : The fifteenth century marked the
triumphaﬁt progress of the Regular Observants. FI‘O.III 1400, the
missionaries were sent to different areas from Lapland to Congo
and from Azores to China. By 1417, the Observants were
permitted to establish the Houses for the Observanti in England,
Spain, Germany and Hungary. Their missionary fervour was
encouraged by Pope Eugene IV who occupied the See in 1446.
Three 1talian frairs, Frei Jodo de Capistrino, Frei James de March
and Frei Alberto de Sarteano served as the legate of Eugene IV, the
Papal Ambassador to Greece, India and Ethiopia and the Apostolic
Commissary in patribus Orientalibus respectively. Frei Francis
Sagar and Frei Joao de Calabria went to the borders of Abyssinia.
Between 1454 and 1457, Frei Louis de Bologna was given specialn
permission to leave for Ethiopia.48

Pope Eugene IV gave the Observants ' considerable
autonomy. The frairs were welcomed in both Spain and Portugal.
. Pope Calixtus Il and later Pope Sixtus IV also supported them.

The experience of the frairs in the mission field and their close
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alliance with the Reformation Popes went a long way in making
them the prospective candidates for the new mission that would be

undertaken by Portugal.

THE PIONEERS OF THE MISSION TO INDIA : With Portugal,
the history of missions entered a new Era. The Iberian Peninsula,
which had hitherto been a battlefield now, became the locus for
the growth of a new Nation State. The court atmosphci‘e in
Portugal was the locus claésicus for the revival of the reconquista
spirituality. | Individuals families, groups and institutions
volunteered to take up the leadership of the Conquista Espiritual.
The Militant Orders in Portugal like those of Avis, Santhiago
and of Christ flourished in Portugal. Infante Dom Henrique lifted
the banner of Expansion as the Head of the Order of Christ. Dom
Joao followed the tradition and received the Bull Respublica
Christiana from Pope Martinho V. Portugal experienced a revival
of the old spirit of the Crusades. The Sé of Centa was raised to a
Cathédral and missionaries were to the newly acquired lands. The
King, Dom Diego served as the Administrator of the Order of
Christ. Dom Manuel was educated by Dom Diego Silva e Menezes,
the brother of two Spiritual Franciscans Frei Santa Beatriz da
Silva e Beato and Frei Amador da Silva. Such an association
between the frairs and the Kings led Jaime Cortesio to believe that
even the’ inspiration of the maritime expansion and the interest

that pushed Portugal towards the unknown lands came from the
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Franciscans. They infused a new ardour of proselytisation into the
Catholic Church.4°®

How did the Franciscans get associated with the voyages of

‘rediscovery? This is a question that is often raised but rarely

ansxv;/ered by the historians. However, as a background to the
Order that flourished in Goa for nearly more than three centuries,
it is indispensable to study its association with those who were
concerned with this pblitico—economic Crusade. The Pope was-
favourable to the Kings of Portugal. In 1455, Pope Calixtus III
bestowed the omnimodem jurisdictionem -ondinarium on the Grand
Prior of thé Order of Christ over the Pbrtuguese missions in terris
el locis usque ad Indos acquisitus et acquivendis. It was confirmed
by Pope Sixtus IV who was a defender of Christendom. The frairs
became the pampered children of the Holy See. They were
favoured for aésigmﬁents and appointed as emissaries, papal
chaplains, penitentiaries and Preachers.5° In Portugal, a Province
was raised in 1368 and the frairs had Houses in Leao and Galizia.
In 1487, the King Joao I, sent the frairs to Ethiopfa, Sindh and
Jerusalem.s1 In the fifteenth century, Frei Joao de Guadalupe
established a Congregation of Sancta Evangelho that consisted of
the Observants. Pope Alexander VI helped them to go to the
Islands of Madeira. In 1501, Alexander VI issued the Statua

Alexandrina that was the longest Statute of the Observants. In

1502, he suppressed all the Reformed Orders and placed them

under the Head of the Observants.52 ‘Two years later, Pope Julius
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Il issued the in Militantis Ecclesiae that conferred severai privileges
on the frairs. Between 1512 to 1517, the frairs were emploved and
sent on diplomatic missions to the Eastern lands. On account of
their success during the Apostolic Age, the Order was called the
Ordo Praedicatorium and the century was called the Golden Age of
Franciscan Preaching. In Portugal, they raised the Custodie da
Piedade and were placed under the Vicar General of the
Observants. The frairs owed allegiance to the Orders of Santhiago
and of Christ and claimed the legitimacy of the Regra Serafica.
Hence, they were favoured by both the Kings and the Papacy
during the period of Expansion. In fact, the support of the latter
- was not needed because the Monarchs of Portugal were the jus

patronatus of the missions in the East.53

POR MARES NUNCA DANTES NAVEGADOS: The organisation of the
missions remained Papal in nature but the missionary activities
assumed a national characters as the Royal Vicariate of Portugal
had the right to sent missionaries to the East. Having their roots
in [taly, the frairs who lived in Portugal had a long association
with the Papacy and the Christian Kings of Europe. They
endeavoured to make Europe safe for Christendom and had
worked in Guinea, Mongolia, Peking, Omruz, Persian Gulf, China
and South India.5*

In 1500, the first group of Franciscans arrived in India on

the fleet of Pedro Alvares Cabral. The frairs were well versed in the
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doctrine, pledged to discipline. and formerly held position of
responsibilities. They had permission to establish a residence in
Cochin and any other places that was chosen by them.55 En route
to his destination, Cabral anchored at Anjedive where the frairs
preached twenty three souls including Gaspar da Gama. From
here, they proceeded to Calicut and occupied the houses on the
shore with the permission of the Zamorin. The Muslim merchants
were threatened by their presence and incited the inhabitants to
fight againstvthem. In the insurrections that followed, three frairs
and fifty men were killed in Calicut. The frairs who escaped
ventured .further. Frei Cruz worked among the Nestorians in
Cochin while Frei Salvador proceeded to Cannanore and converted
the King. Frei Simdo de Guimares worked in Malabar. Frei
Coimbra accompanied Cabral to Portugal in January 1501. He did
not return to India but requested the King to send missionaries to
found the mission there.5¢ This indicated that the frairs had
undertaken the enterprise with interest and were suitably
rewarded for the same. “

The frairs who came to India were generally of the
Portuguese decent. They were selected by the Provinc-ial and sent
by the King for three years. They were unorganized and were
responsible to the Portuguese civil authorities in Goa. The Popes
continued to bestow privileges on the Kings to spearhead the

mission and the frairs were their agents.57
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In 1503, the Kiﬁg sent a regimento to Dom Francisco de
Almeida to establish a House for the frairs in Ceylon. In 1505,
Francisco came to India as the first Viceroy alongwith the
Franciscan frairs. Having reached Cochin, they raised a Church
dedicated to Sao Bartholomeu. The frairs who came aboard these
vessels worked as chgplains and catered to the spiritual needs to
those onbc;ard._ Apart from the frairs, seculars, Dominicans and
Trinitarians were also sent. Dom Manuel permitted them-to build
Frairies in Negapatnam and Cannanore.58

In 1506, the King send seven Franciscans alongwith Nuno
Tristdo da Cunha and gavé them the permission to fouhd a
mission in Socotra. The Island was conquered and handed to Frei |
Antonio do Louro so that he could cater to the spiritual n;aeds of
those who lived there. Frei Louro was determined to work in India.
In the meanwhile, some frairs landed at Goa with Afonso de
Albuquerque. There was a reference to Frei Francisco de Rocha
who was present on 25t November 1510, when Goa was seized
from the Adil Shah of Bijapur. Albuquerql;e send Frei Louis do
Salvador with two servants, one linguist and his nephew on a
friendship mission to Vijajrnagar. Frei Rocha was made the first
parish priest of Goa on 22nd December 1510 and was given the
right to conduct the marriages of the soldados. After the conquest
of Goa, Frei Paulo de Coimbra, the Superior of the Fraﬁciscans‘
said the first thanksgiving rﬁass at the Church of St. Catherine of

Alexandria. Frei Joao de Alemao, a German confessor and
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conﬁdai;t of Albuquerque was appointed. as the first Provedor of
the Royal Hospital.5°

After completing his task in Goa, Albuquerque decided to go
to Malacca. Frei Louro who had the Royal Orders to travel to Goa,
followed him alongwith Afonco de Noronha. However, on the way,
they were shipwrecked. Many died and nearly thirty occupants
were trailed along the coast of Cambay. Here, they were arrested
and taken to Sultan Muhamad Shah I who held them on a
ransom. The King permitted two men, Diego Correia and
Francisco Pereira de Borredo to go to Goa and collect the ransom.
Howéver, as they did not return, Frei Louro aﬁplied to the Royal
Coﬁrt to allow him to go to Goa to collect the ransom. He received
the permission, pledged his hood and chord with the Sultan and
left for Goa. He reached Goa on 19t October 1511, collected the
ransom and left in the company of Gong¢alo Homem. He paid the
ransom to Manzar Khan II and released the prisoners. In March
1512, the frairs returned to Goa.%°

The frairs helped Albuquerque to consolidate the Portugln,lese.
power in the East. When he captured Malacca, he was assisted by
eight Chaplains, the majority of whom wére Franciscans. In thf:
absence of a residence in Goa, they occupied some temporéxy .
quarters in an old mosque. Their activities were limited to the
Portuguese soldiers and some Christians who lived in garrison
towns around the forts. In 1512, Albuquerque came back in the

company of Franciscans and Dominicans.é!
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Frei Louro retume:d to Portugal in the fall of 1512. He
requestedw Albuquerque to construct a monastery for the frairs in
Goa or to write to the King and to the Superiors of the Order to
help him in this regard so that the former could return with the
other brothers to Goa. Frei Louro went to Portugal to get
permission to found a Frairy because he wanted to make Goa a
base fqr radiating the mission into the Estado da India.5?

As Albuquerque was busy with. other admonitions, Frei
Louro had to go a long way to realize his dream of founding a
permanent canonical settlement in Goa.®3

The frairs can rightly be called pioneers of the mission in
Goa because they founded a mission and helped Albuquerque to

lay the foundations of a strong centre for the Portuguese Seaborne

P

Empire.
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THE ESTABLISHMENT OF THE FRANCISCAN MISSION IN GOA (1517-1542)

The Spiritual Conquest of the East was the mission that was
entrusted to the earliest Religious Order that came to Goa. The
term mission never had a fixed meaning. In 1517, the frairs who
worked in an unorganized group institutionalized themselves into a
Frairy. From then onwards, they could be called missionaries who
carried on the mission of catering to the spiritual needs of the

Christians who lived in the lThas de Goa.

FREI ANTONIO DO LOURO AND THE FOUNDING OF THE
FRANCISCAN FRAIRY IN GOA: The mission largely depended
upon the efforts of individual frairs because the Padroado
authorities did not interfere \mth the institutionalization of the
same. The frairs were given the choice to select a mission field and
to cultivate it. However, that mission field Nhad to be favoured by
the Padroado. Frei Antonio do Louro was in charge of the fairs who
worked in Goa. He strove hard to organize the frairs. As early as
1513, he had voiced his desire to Afonso de Albuquerque to build a
monastery for the fairs in Goa.!

In 1517, Frei Lourq returned to Goa with Ferndo de

Alcacova, Vedor da Fazenda and eight frairs of the Piedade
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Province:.2 Frei Louro was given extensive powers by the
authorities in Portugal to establish a mission in Goa. However, he
could not execute this task without the permission of the local
authorities. He approached the Governor, Lopo Soares | de
Albergaria and gave him some papers that confirmed his mission.
The Governor had been instructed to allot some land to the frairs
within the walls of thé City of Goa.3

The Governor faced a practical difficulty. The City was small
and already had a Churéh and an Oratory. Therefore, he
requested the frairs to take up a big place outside the City that was
much more suitable. This was located close té a tank that was
named after Timoya.*

Frei Louro was not happy because he wanted to remain
within the City so that he could administer the sacraments of
baptism and matrimony to the Christians who lived there.
T‘herefore‘, he fequesteq the Govexinor to give them a small house
within the City that could accommodate at least eight frairs.5 It
must be noted that the City of Goa was within the jurisdictioh of
the Padroado and Frei Louro felt that he would be safe there.

Though the Governor was personally against this, he knew
that it was dangerous to go against the frairs because they were

his agents. He ceded to their demands and advised the Captain

Dom Goterre de Monroy to satisfy the frair. The latter assured him
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that he would give themEa place in the City. Frei Louro was so
happy with this decision that he wrote to the King that the frairs
were favoured by him.6¢ Till that time, the frairs were requested to
occupy the houses that belonged to Jodo Machado, a tanadar who
was killed at Ponda. The frairs occupied them as a residencia
temporaria. Before the rains, they built a Chapel, three side alters
and ralsed a bell suspended on two pillars. They also built a
sacristy and the cells at the side of the garden. They deveioped the
area that surrounded the garden and conducted all the
sécraments there. Though they had settled down, they still lived
as soltos or unorganized groups.” |

In 1518, five frairs were -sent to Goa. Since there was no
place to accommodate them, Frei Louro requested the King to
provide them with a Frairy. The request was not fulﬁlleci tilll4th
November 1518 because the Governor did not have sufficient
money. Frei Louro complained about this to the King and
requested him to send a certain amount of money for the
construction of the Frairy.8 He informed the King about the
prospects of faising the money within the City of Goa and
requested him to gift them with the Sapthanatha temple in the
Island of Divar so that the stones could be used as a quarry for the

- foundation of the Frairy.°
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The Governor, Diego Lopes de Sequ?ira favoured the frairs.
He allotted them some land and money from the Royal Treasury to
enable th¢m to meet the expenses of the Frairy. The land had
formerly accommodated the houses of the native unmarried
women. Though, the plan of the Frairy was formally sanctioned in
1518, the cornerstone was laid only on 274 February 1520. During
the intervening\ period,. the frairs procured some funds and gave
the contrac.ts. " In his letter dated 27th October 1520, Frei Louro
reported to the King that the Chapels and the Frairy were raised at
a minimum cost. The vault was used because wood was expensive
and difficult to procure. Frei Louro intended to make the Frairy the

best in the whole of the Province of Portugal excluding Lisbon. 10
In 1524, the Frairy was almost completed with the help of
the Capitab—mor and King Dom Manuel. Frei Louro was appointed
as the first Imeritus Comisarius Indiae et Gardianus huius

Conventus Seraphici Patris Nostri Francisci in hac civitate de Goa.!!

ROYAL ALMS: Before dealing with the ﬁnahcial aspects of the
Franciscan mission in Goa, it is important to place the
missionaries and their activities within the general ecclesiastical
context. In keeping with the Padroado obligations, the King was
nominated as the de juré patron of all the missions and
missionaries in the East. He had to fulﬁlli this by making regular

provisions and meeting the requirements of the Frairies and the
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religious in the form of money, b’boks or articles that were needed
for the spread of the faith. The Kings of the Aviz dynasty Dom
Manuel I and Dom Jodo Il accepted ltheir position and fulfilled
their responsibilities.

One such consignment was sent on 5t January 1518. Frei
Louro received a set of books ﬁhat were needed for the theological |
formation of the frairs from Pero de Quaresma, the Factor of
Cochin. The list indicated the formation of the clergy was strictly
canonical and the King was responsible for supplying everything
that the frairs needed to keep themselves acquainted with the
liturgy. As a Patron of the religious establishments in the East,
Dom Manuel undertook the responsibility of constructing the
Frairy in Goa at the cost of his Treasury. The frairs requested the
King to sanction additionél grants like an altar screen for the main
altar and ten for the side altars, the permission to use the stones
of the temple of Divar and other monetary grants.12

The King sanctioned money to meet the expenses of the
Frairy. However, on account of practical difficulties, the money was
not received in time. 'To meet the expenses, the frairs procured
loans from the local inhabitants. In a letter of 30t August 1519,
Frei Louro stated that Duarte Pereira, Pero Cerveira and Joao
Lobrato lent one hundred, one hundred and twenty and one

hundred and fifty gold pardaos respectively for the work of the
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Frairy. The money was used for purchasing wood from the terra
firme and for making payments for the houses and the land that
was acquired for the Frairy. The agreement was signed by Frei
Louro in the fortress of Goa and the obligation to repay the
expenses was undertaken by the King. By 20t April 1520. The
King repaid the money. In his letter, the Governor Diego Lopes de
Sequeira informed the King that Francisco Cornivel repaid Joao -
Lobrato, Pero Cerveira and Duaﬁe Pereira.13

The frairs had recently moved into the City of Goa. Hence,
they had no alternate source of income because a few Christians
and.converts lived there. The King was the sole financier of the
missions to the East and his grants were called esmolas. These
were sent to the Guardian of the Frairy, Governor or to the Factor
who were the official recipients of these favours. In a letter of 27t
Novem_ﬁer 1517, the Factor of Cannanore stated that his Treasurer
gave Frei Louro forty six pardaos to buy what was needed for the
Franciscan Frairy in Goa. On 25% August 1518, the Governor
Diego Lopes de éequeira received a mandate from Francisco
Cornivel to buy twelve pipas of wine, one pipa of vinegar and one
fourth pipa of oil for the frairs. On 29th Septémber 1519, Frei
Louro, wrote to Francisco Cornivel that the items had been
delivered to their House. On 37 November 1519, Frei Pero de

Alenquer, the Vicar stated that he had received one pipa of red
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wine from the Factor. In another letter of 25t November 1519,
Antonio Coresma reported that he received nineteen cruzados. In
a similar letter dated 5tk | October 1519, the Guardian
acknowledged the receipt of twelve pipas of red wine. Alfonso
Velho, the Vicar of the City received one fourth pipa of red wine for
the masses. The basic necessities of the frairs were also met by the
King. Frei Pero de Alenquer stated that he had received forty,
twenty, twelve and forty cotonias for the tunics énd vestments of
the frairs on four separate occasions. Besides this, the King also
provided for the decoration and ornamentation of the Frau‘y In
1520, Frei Louro wréte to the King that he had received goods
worth eighty pardaos. This included an altar screen for the
Confraria de Nossa Senhora da Conceicao.'* Between 1521 and
1525, the Royal grants were temporarily stopped because of
administrative misfailings.

After 1525, the alms included the articles that were needed
to complete the work inside the Frairy. In 1525, Frei Pero received
more than twénty five arrates of vc;lvet for the pictures. On 12th
September 1527, Frei Francisco received six mattresses from
Portugal for the Infirmary. The King sent hard cash to make;
purchases. On 27th November 1526, Afonso Meixa, the Captain
and Treasilrer ordered Miguel do Valle, the Factor of the City of

Goa to give five thousand four hundred reis to the Franciscan
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' frairs to buy three pipas of wine and rice. In February 1527, the

Guardian received seventy two arrates of copper to make
caldrons.15 |

Betweén 1526 aﬁd 1527, the frairs carried out the
construction work in the Frairy with the help of the casados and
the converts. In 1526, the Royal Tax Collector of the City Joao
Biscainho prepared a list of the work that had to be completed. The
Pedreiro, Jodo Fernandes had bought some things that were wort_h.
four hundred and thirty five | pardaos to coﬁstruct a buttress,
modify the cells, bolt the side arcs, tar the skylight in the kitchen,
shut the window that wés in the dormitory of the last cell and to
undo the arch near the door of Santa Catarina. The estimated cost
was thirty parddos. On 20t March 1527, the Guardian of St.
Francis and the Factor of the City made an agreement with
Sebastido Pires, the inhabitant of Goa to clean the Church and the
tank and to clear the garden .The cost was estimated to be twenty
one parddos and three tangas. The Guardian, Frei Francisco
Tomayo stated that he had completed the work in ;:ime. He also
wrote to the Factor that Sebaétié.o Pires had completed the Chapel
in the main Frairy, repaired the ténk, completed the construction
of the new tank and cleared the debris in the orchard for which he

was paid thirty pardaos in tangas.1®
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The frairs';collected a lot of money by performing religious
services. On 17t December 1528, Frei Afonso Soeiro stated that
Marlin Gracea, a casado and inhabitant of Goa had complained
about a frair who had not fulfilled the obligations for which he had
paid. The King gave them forty one parddos, seven hundred
tangas and thirteen reis. The frairs had used this to buy some

things.!” The Frairy was completed with the help of the King but

the initiative was undertaken by the frairs.

SUCCESSES AND FAILURES: The success and failure of the
missionaries represented the vicissitudes of the mission. Thoﬁgh
the Franciscan Order was established in the City of Goa, the
missionaries had to face several problems due to which they failed
in their irn'ssion. Since the mission was controlled, financed and
executed from the West, their success and failure depended upon
the ability and willingness of the Portuguese and the Roman
authorities to support the mission.

One of the prime indices of success was conversion. Using
this criterion, the frairs were quite successful in their mission to
convert the non-believers to the Christian faith. On 4th November
1518, Frei Louro reported to the King that the frairs had baptized
eight hundred souls.18

The frairs raised their voice against the social evils in Goa

especially against.the burning of widows and handled the mission
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well. In a statement of 12th J@um 1522, the Bishop of Dume
wrote to the King that the frairs were virtuous and of exemplary
lives. Within the first eight.years of their arrival, they were able to
convert several locals and conduct a General Baptism. In 1526, a
whole village in the Island of Tiswadi was converted. The frairs
erected a hermitage so that the people could attend mass and
receive the teéchings in the Christian faith. The Portuguese frairs
needed the support of the Christians in Goa. Hence, they raised
the Confraria of Nossa Senhora da Concei¢do. They also had the
support of the Portuguese officials in the City. In his report dated
December 1527, Sebastido Pires wrote to thé King that the
Churches were well served and that the sacraments were. well
administered. Rico, a Government official stated that the presence
of the Frairs of St. Francis was one of the good thingS in the
couﬁtry.19

The frairs were strong bulwarks to the Portuguese presence
in Goa as they sheltered all those who came from Portugal and
helped them to settle down there. Hence, the authorities favoured
them.. In his letter datéd 25th September 1530, Vicente de Lagua
praised the Franciscans for théir teachiﬁg abilities and wrote to the
King that each Frairy should be provided with Franciscan
pfeachers for the name of God was abused and forgotten in Goa. It

was opined that the preachers would remind the Portuguese
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settlers in Goa about their political and religious obligations to

Pdrtugal. The Bishop of Cranganor also advised the King to send
three or four preachers because it would benefit the souls of the
people. He stated that Frei Rodrigo da Serpa and Frei Lourenco de
Goes, the Commissaries of the Order at Goa, had converted several
souls. The preachers boosted the morale of the Portuguese who
were new to the place and had an unconscious desire to return
back. Apart from catering to the spiritual needs of the Portuguese
settlers and converting the local inhabitants, the frairs
accompanied the Portuguese on expeditions. On 1st January 1531,
Frei Antonio Padrdo accompanied the Viceroy Nuno da Cunha on
his left expedition to Diu. He was also present :at the siege of Diu
in 1538.2

As members of the Portuguese ecclesiastical organization,
the frairs were invited to solemnize the religious services that were
conducted by the State. On 13th December 1521, Frei Fernando
Vaqueiro was invited to preach for the mass that was held in
memory of Dom ’Manuel. Jodo de Albuquerque authorized them to
hold a Chapter. Frei Pedro de Atouguia was invited for the Auto da
Fé that was i’leld in Goa in 1542. The Guardian took personal
interest in the Goa mission. In 1539, Dom Joao de Castro praised
him for being a good shepherd for the people in Goa. The

authorities decided to entrust the Seminary of Santa Fé to the
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frairs because their Frairy was continuously inhabited by virtuous
and honest frairs who lived exemplary lives. They believed that the
frairs were responsible enough to direct it because they underwent
formation courses in their Frairies.2!

The frairs were dedicated to the mission. However, the
ultimate success of the Order depended upon the ability of the
successors to carry on the mission of their predecessors. Frei
Louro died before the completion of the Frairy of Goa but his
successors completed the Church, sacristy, cells, cloister, kitchen,
refectory, dormitory, infirmary and workshops. It was completed
at the cost of sixty thousand gold pardaos. It had a tiled roof and
an altarpiece from Portugal. According to the Camara, it was the
best in the whole of the kingdom and was the first House of the
religious in Goa.=22

The frairs were not always sincere and the Superiors
complained about the frairs for stayiﬁg beyond the usual term of
office, hon—adherence to the religious obligations and other
e;ccesses. The Guardian, Frei Lamego wrote to the King that there
were only five frades da missa, three coristas and four legibs in the
Frairy in Goa. He requested tﬁe King to act against six frairs who
had come with Frei Louro and had overstayed beyond the usual
term. There were also complaints about their involvement in trade.

In a letter of 25th September, the frairs were accused of neglecting

|
|
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the converts.23 As such, the frairs had a mixed record of success

and failure in their mission in Goa.

AIDS TO CONVERSION: In the course of carrying out their mission
in the Estado da India, the frairs encountered several challenges
and worked out definite strategies to convert the local people in the
areas that were under their spiritual control. The main aim of the
missionaries was to protect the converts and they could not fulfill
this aim without the support of the authorities.

The frairs secured help from the Governor, Diogo Lopes de
Sequeira to complete the Frairy of Sf.. Francis in Goa. Dom Duarte
de Menezes guided the completion of the Frairy but, the frairs
could not achieve much during his tenure, as he preferred to
spend on the consolidation of the Empire. The Governor, Dom
Vasco da Gama received five frades de missa, three clerics, four
legios and two novices in Goa. The frairs realized that their success
depended the secular authorities. Hence, they tried to gain their
goodwill by cooperating with Governors and got involved in issues
that were related to their succession.?*

The frairs took é lot of interest in the heathens even after
they were converted as there was a possibility that they would
revert back to heathenism. To avoid this, the frairs made several
suggestions that were summarised in a letter of 4th December

1517. Frei Louro requested to the King to forbid the poor
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mendicants or yogié from entering the Island beéause they brought
bulls, flowers used in worship and other relics of the temples with
them. He stated that thése people of God had their temples in the
mainland and worshipped idols and statues that were enemies of
the Cross. The converts attended the feasts that the gentios
celebrated every year. According to Louro this had to be stopped.
He requésted the King not to favour idoltry, to destroy the temples
in the Islands and to raise Churches in their pléce. He also
advisgd the King not to allow the non-Christians to live in the
Islands and to possess land. The King was instructed to avoid
contacts between the Hiﬁdu and the newly converted people by
establishing a separate quarter for the new converts and by
promulgating an Order by which the new converts were to be
instructed in the Christian faith. He believed that the ordinary run
of converts were nominal Christians who were not strong in their
* faith. The gentios were against the frairs. A frair wanted to work
among the gentios but they told him not to speak to them as they
did not want to be converted. To avoid wan interaction between the
converts and gentios, Frei Louro requested the King tol permit- him
to bring the newly converted men and women in the Frairy so that
they could be instructed in the faith . The frairs volunteered to
instruct the converts but it was left up to the converted men and

women to encourage the new converts to attend such instructions.



o3

| |
To av‘]oid any clash in the mission, the interference by the Vicars,
secular fathers or anybody else had to be completely ruled out.
Frei Louro requested the King to instruct the Captain of the
Fortress in this regard. Frei Louro suggested that the King should
provide a bairro exclusively for the Christians. This would enable
the frairs to work without any hindrance. Frei Louro assured the
King that he could convert several gentios if he distributed rice
and alms to them.25 Frei Louro suggested an individual or
persbnal approach to convert the dominant classes. This method
was evident from the case of Crisna, the chief supporter of
paganism in the Islands of Goa. Frei Louro hé.d spoken to him and
he had come close to Christ. However, he refused to be converted
until he saw His Majesty in Portugal. The King took him to
Portugal and Crisna promised him that he would return to Goa
and get baptised alongwith his family. The ng promised to give
him important offices in Goa for life. However, on his arrival to
Goa, he refused to change his faith and the authorities dismissed
him from the post of the tanadar-mor of the district and thew official
interpreter to the Governor. These offices were given to another
Brahmin named Loku, who had accepted the new religion.26

Conversions were based on a priori methods. Only one
provision in the Decree dated 30t June 1541 referred to the

destruction of temples in the City of Goa. The Governor and the
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Vedor da Fazenda _held a meeting with the gauncars at which they
decided to sanction four hundred and sixty eight pardaos per
anum for the Ermidas of Sao Thiago, Benastarim, Nossa Senhora
de Divar, Nossa Senhora de Conceicao, Pénjim, Nossa Senhora de
Guadalupe, Sado Jodao , Nossa Senhora da Luz, Madre de Deus,
Daugim, Santa Luiza and Sao Lourenco from the proceeds of the
temple lands. The Chaplains there were obliged to say masses on
Sundays and to spread of the culto Christo. The frairs were
interested in the local Christians and requested the Bishops to
look after them. This was evident from a letter of Frei Antonio
Padrao. In 1532, Frei Vaqueiro the first Latin Bishop in Goa Went
around to administer the sacrament of confirmation and to
instruct the people. Frei Louro convinced the King that he had
built the Frairy at Goa to‘ carry out the lauvor de Senhor Deus by
conducting divine services and other ceremonies. He aléo
promised to baptize the people and to educate the women and
children in the Christian doctrine.?? The frairs were able to fulfil

most of these obligations.

TOWARDS THE GROWTH OF A HIERARCHY: In the beginning
of the sixteenth century, the Portuguese expeditions to the East
were accompanied by chaplains who catered to the spiritual needs
of those on board. By virtue of his Padroado obligations, the King

of Portugal' had the exclusive right to send the missionaries to the
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East. The Franciscans who came alongwith the sailors generally
belonged to the Province of Portugal and owed allegiance to the
Cismontana or‘ Ultramontana families.

The frairs tried their best to work for the spread of the faith.
but, the early efforts of the frajrs can hardly be called a mission as
the frairs did not have a well structured canonical organization or
a planned programme of action. The frairs functioned as soltos or
small unorganized groups.

When Frei Louro returned to India in 1517, his missionary
aim was élearly defined. He wanted to continue with the
missionary work and found a Frairy in Goa and reqﬁested the
King and‘ the Governor to ailow him to carry out his plan. He was
appointed as a Guardian and placed in charge of the frairs who
came with him. In a letter of 4t November 1518, he used the title
of Commissario.?8

‘When the Goa mission was founded, the frairs were trying to
initiate some reforms in Europe. Many frairs tried to observe an
austere life and attempted to obey the Regulata per se. The
ongoing differences between the frairs resulted in a crisis within
the Order that continued till 29t May 1517 when Pope Leo X
introduced the Ite | vos vivem vacam. According to this, the
Reformed Congregations were instructed to renounce their

distinctive titles and dress codes. The Omnipotens Deus of 12th



%

| |
June 1517, decreed that thel Observants would be given a

preference over the Conventuals. Hence, the frairs who came to
Goa were called the Frair Minor or the Observants though they
belonged to the Piedade Province.2°

The construction of a Frairy in Goa was the first stép
towards the formation of a fraternity. The Rule specified that such
a setup had fo Frairy had to be founded in one fixed place and had
to consist of twelve frairs who were governed by a Guardian. The
Frairy was placed under the jurisdiction-of the Mother Province in
Portugal and the Minister General of the Order was its head. The
Guardian of _the Frairy in Goa represented the Province of Portugal
as well as the Padroado in Goa. He was helped by the Vicar or the
second in command of the Frairy.3° |

The Goa mission was placed under an - Apostolic
Commissary. Pope Alexander VI by Cium sicut Majestas of 26
March 1500 authorized the King to nominate one and send him to
the Estado da India as it was extensive and the Archbishop of
Funchal found it difficult to administer Goa from there. To solve
this problem, power was decentralized and placed in the hands of
the Auxiliary Bishops. These were the first Latin Bishops of the
Portuguese period in India. Howévér, they did not possess any
episcopal jurisdiction and in most cases their services were

temporarily transferred to India.. Because of the nature of their
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appointments and duties, they were called Ring Bishops or Bispos

de Anel. In a letter of 12th January 1522, Dom Duarte Nunes, the
Bishop of Dume wrote to the King that their task was to consecrate
the holy oil and to administer the sacrament of confirmation.3!

In the sixteenth century, the authorities began to face the
problem of shortages of the frairs. The Observants of the
Portuguese Province did not want to go to India because of the
eastern climate. It was paradoxical that while the hierarchy was
evolving, nearly twenty religious han already died. | In a letter of 4th
November 1518, Frei Louro wrote to the King that there were only
three frairs in Goa. In view of | the above, the ecclesiastical
authorities in Goa realized that they could hardly rely upon the
recruits from the Mother Province and requested the authorities to
permit them to ordain the frairs in Portugal. Pope Leo X had
consented to this. On 12% January 1518, he issued the Exponi
Nobis that }permitted the indios and others to be ordained in
Portugal with a special permission from Rome. The Order was
promulgated in Goa.. Frei Louro informed the King that he had
accepted five candidates into the Novitiaté, out of which two had
already made ti'xeir profession and the other two were yet to do so.
For thg proper theological formation of the novices, he fore planned
of a Centre of Studies in India for which he had already received a

consignment of books. The plan began to matérialize. In 1519,
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the Franciscans established a Frairy and began to admit
candidates who were presented to them. Dom Duarte Nunes
ordained four frairs in Goa. Frei Andre de Torquemada arrived as
the First Franciscan Titular Bishop in India with the title of Bispo
de Duvno. The Superiors did not approve of the admission of locals
into the Order but the Guardian faced a practical problem. In a
letter of 27th October 1520, Frei Louro complained that he needed
at least twenty frairs. However, the number of frairs in Goa was
comparatively higher. This was evident from the letter of the
Guardian who stated that there were sixteen frairs in India of
which fourteen were in Goa.

Ry 1527, the problem of shortages became worse because
there was no Ring Bishop in Goa after 1524. In a letter of 1st
December 1527, the Commissafy Frei Goncalo de Lamego wrote to
the King that there was no Bishop to ordain the frairs who were
trained in India. He further informed him that there were only
three clerics and fourteen frairs in the Frairy of Goa. Since the last
fevs; years only one or two frairs had arrived in each ship. Two of
Frei Louros companions were dead and the other six frairs had
returned to Portugal. Though thé number of frairs in the House
was not sufficient to handle the routine apostolic works, the divine
services were held with great pomp as in Portugal.. The Vicars and

Commissaries were sent to Goa for three years and inspite of the



o8

févourable conditions, the frairs looked westwards and longed to
return to Portugal. The authorities were strongly against the
ordination of the frairs in Goa. In 1531, the Superior of the
Observants sent an ordinance prohibiting the admission of novices
in Goa. He promised to send the religious for the Apostolate from
Portugal. However, till 1532 not a single frair was sent to India. In
a letter of 8th November 1532, Frei Rodrigo da Serpa complained to
the King that hardly any frairs arrivéd from the kingdom.32

At the request of the frairs the Titular Bishop, Frei Andre de
Torquemada ordained four priests and one cleric at the Frairy in
Goa. Thé Vicar General who was against Frei Andre declared that a
Titular Bishop had no right to confer the Holy O;ders in Goa. Frei
Andre anticipated trouble and defended himself by stating that the
frairs and the cleric Jodo Roiz were presented to him by the frairs
as being irirtuous, fully instructed and ready for ordination.
Accordingly, Andre conceded to their appeal only because it was
impossible for them to go to Portugal and there was no other
Catholic Bishop in Inciia who could ordain them. The Acting Head
of the Frairy had showed him the Bull of Innocent X by which the
Franciscans were given special priviledges to ordain their frairs
with any Bishop. However, the Vicar General refused to pay any
heed to this and ordered an inquiry. His allegation was that, the

frairs were not fit for ordinations. However, Frei Andre defer_lded
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himself by stating that even the cleric had carried dismissorials.
The Oi‘dinances issued by thg Bishop Dom Duarte included the
testimonies of four individuals including those who were called
upon to decide the cases. However, the Vicar appealed to the King
and argued that the Bishop had no right to ordain Portuguese
candidates in Goa as this needed a special permission from
Rome.33

In Goa, a Guardian was appointed in charge of -the Frairy,.
After the death of Frei Antohiq do Louro, Frei Pero de Alenquer was
promoted to the post. During his tenure, Pope Adrian V drew up
the Bull Omnimoda in favéur of Charles V and gave him apostolic
lpowers in the mission lands. The mission in general was placed |
under the direct control of the Council of the Indies that had the
right to appoint and send the frairs to the mission. The Superiors
had to forfeit their'right in this matter. Frei Alenquer expired before
completing his tenure. He was succeeded by Frei Francisco
Tomayo. Since his appointment was made on an emergency, there
was no reference to him. Within ten mdﬂths, he was replaced by
Frei Goncalo de Lamego‘ who signed as the Guardian and
Commissary in December 1527.3¢ By then, frairs had already
founded missions in Pegu, Bombay, Bassein, Salcette, Karanja,

Chaul and in the other neighbouring areas.
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' The difference between the Guardian and Commissary in
Goa was very narrow. Leo X made a reference to Small and Big
Frairies. The former consisted of twelve frairs who were placed
under a Vicar or a Superior. A group of Frairies was placed under
a Commissary. This was the first step before the foundation of an
independent Province. Frei Lamego was succeeded by Frei Antonio
Padrao as the Commissary. He went to Portugal and returned to
India but on the way he was killed in Ceylon. He was succeeded
by Frei Rodrigo da Serpa. During his incumbency, the question of
admitting Indians into the Order became worse. As a Commissary,
he tried to solve the problem of the shortagé of frairs by admitting
the mesticos into the Order. Frei Serpa deliberately took up this
issﬁe because he found their prohibition scandalous. He wrote to
the King that there were only twenty frairs, there were many
honourable Portuguese, and Goan men whose sons wished to serve
God and were not very different from the Portuguese who took the
habit in Portugai. In fact, they were much more suitable as they
loved the habit and wanted to live in India. They rarely thgught of
going back to Portugal as they\ were closer to their fellow
countrymen. They had deep roots in India and would easily convert
their maternal relatives to the faith.35

The last Titular Bishop to occupy the See was the Bishop of

Aureopolis, in Patribus infidelium, Frei Fernando Vaqueiro, Bispo
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Auarense . He had sefrved as an Auxiliary or Coadjutor to Cardinal
Dom Henriques. From here his services were transferred to India
by the Padroado for three years. In the absence of an official
residence for the Bishops, he lived in the Frairy. He was received
into the City of Goa by the Governor . He died in Omruz where he
was buﬁed in the altar of the main Church. During his tenure in
doa, he worked for the conversion of the non-Christians and
administered the sacraments to the new converts. He also ordained
many novices in Goa.36

In 1534, an attempt was made to make Goa a separate
Bishopric. Dom Joédo IIl directed his nephew Dom Martinh‘o to
negotiate with the authorities in Rome. Dom Martinho secured a
Consistory from Pope Clemente VII entitled Hode Santissimus,
which provided for the erection of a new Diocese in Goa. On 27%
April 1532, Jodo Il proposed Frei Francisco de Melo as the first
but his death brought all the subsequent developments to a
standstill. It must be noted that Bishops were appointed and sent
to Goa from Portugal. Such developments did not affect the
hierarchy in the Frairy. By 1537, the conditions in Rome began to
improve. The King presented Frei Jodo de Albuquerque as a
candidate to occupy the hew Bishopric to the Pope. Frei Joao, a
Piedade frair, had served as a confessor of Infante Dom Jaime and

King Jodo III. Although he was elected as the Bispo Residencial, the
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letter that approved his appointment came from Pope Paulo III on

11% April 1537. This delay was because the latter was not very
much in favour of appointing the members of the Religious Orders
as Bishops. Pope Paulo Il had instructed Cardinal Santiquatro to
request the King not to present frairs for such appointments. The
Portuguese plenipotentiary, Pedro de Souza de Tavora assured the
Pope that the appoinfmenf was made only because they could not
ﬁnq a secular priest who was willing to go to the East. In fact, the
frairs were closely associated with the Padroado and served as
their allies. The Pope had no other alternative but to accept Frei
Albuquerque as the Bishop. On 13t January 1538, he was
consecrated by the Bishop of S.éio Thomé by Didacus Ortez de
Vithegas, the Bishop of Lamego and the Archbishop of Funchal in
Lisbon. Frei Vicen’;e de Lagos was appointed as his Coadjutor. In
September 1539, the Bishop came to Goa but he was not given a
public reception till the next year because he was sick and there
were rumors regarding an attack on the Portuguese by the Rumes
Turks of Egypt. On 25 March 1539, he was officially proclaimed as
the Bishop of the Diocese of Goa by Clemente VII. Thereafter, he
i1:1augurated the Cathedral and instituted a Chapter. The Céuncil
of the City of Goa referred to his zeal and solitude for the poor

Christians. After completing his tenure, he refused to consider a
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second term as he was dissatisfied with the behaviPur of his
countrymen.37

In 1539, Frei Paulo de Santarem arrived from Portugal as the
new Guardian for the Frairy. He was nominated by Dom Jodo de
Castro and occupied this position till the time when the
Commissariat of Sdo Thomé was stable enough to be raised to a
Custody. The proposal to erect a Clistody was an indication of the
progress of the Order. A Custody is defined as a Congregation of
Frairies that are united among them but are interdependent. Such
a Custody is raised when a Commissariat was able to assume the
responsibility for its formatibn and policies. A petition was
forwarded to the authorities to get the permissioh to erect a
separate Custody for the members of the Piedade Province in Goa.
This demand was backed by the experiences of those missionaries
who had returned to Portugal.38

On 14t June 1541, John Mattei of Calvi, the National
Commissary was appointed as the Minister General of the Order.
At the request of the King Dom Joao III, he visited the Provinces,
attended the Chapters and got himself é.cquainted with the
problems and prolspects\ of the Order. In India, he got in touch
with Frei Pero de Atouguia who had arrived in Goa on 6% May

1542. The Royal representative, Frei Silvestre adviced the King

about the necessity of raising a Custody. He instructed the King
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to elect a common Superior and a Congregation of twelve frairs.
The Custody was to be called Santo Evangelho. Based on this, the
Pope passed a decree by which the Custody of Sdo Thome was
erected. It had its own seal bearing an inscription : Sigiium
Custodiae Sancti Thomae Provinciae Portugaliae. Frei Pero de
Atouguia was selected as the Custodio as stated in a letter of 5tk
January 1543. This was an important development 1n the history
of the Franciscan Order in Goa. From now onwards, there was an
organic change in the relations between the Province in Portugal
and the Custody in Goa. The latter was given considerable
autonomy in the mission. The Custodial Chapters were held every
three years at which the frairs met to legislate upon and resolve
various matters pertaining to the mission. The Definitors were
authorised to reshuffle the frairs in the different Houses within the
.Custody. The growth of the Franciscan Order coincided with the
growth of the Christian population. On 20th September 1542, the
Papal Nuncio Francis Xavier wrote that Goa was a City that was
wholly; inhabited by Christians “a sight really worth to be seen”.
There was a monastery with many Franciscan frairs, a splendid Sé

with many Canons and other Churches.3°

THE SEMINARY OF SANTA FE: In the forties of the sixteenth
century, the authorities decided to establish of a Seminary in Goa.

The shortage of frairs in the Mother Province haunted the
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authorities both in Goa and in Lisbon. The distance between
Portugal and_ Goa as well as other problems like climate, constant
outbreaks of epidemics, political disturbances etc. deterred the
frairs from sailing across the seas and from entering the mission
| lands. In the face of such problems, suggestions were made to
educate and form the frairs in Goa.

.On 24t April 1541, the Confraternity of Santa Fé was
established byAfOnso de Albuquerqﬁe. The Confraternity decided
to establish' an institution to educate the Christian boys in the
East, teach them good manners, ordain them as clero indigena and
to send tﬁem to preach in the distant lands. It was also decided
to train them as linguists and interpreters. In the beginning , this
institution functioned close to the Church of Nossa Senhora da
Luz and was allotted j:he revenues of the temples that were
destroyed.40 '

However, within a short time, the site was found unfit and it
was decided to shift it to the Rua dos Cavalhos. The task was
allotted to the Superint;zndent of Nossa Senhora da Luz. Miguel
Vaz, the Vicar General and the members of the Confraternity
approached the Commissary, Frei Paulo de Sa-ntarem and
requested him to take charge of it . The Guardian, Frei Antonio do
Casal and the other frairs supported this. On 14t December

1541, the Patron of the Confraternity, Miguel Vaz and five others
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informed the King abdut its foundation and sent him a copy of the
Statutes. The Statutes specified that the Confraria wanted to give
it to the Franciscans because they had a Frairy in which the
religious were in continuous residence, there were frairs who
could look after the Custody and the ministry, they were well
acquainted with the area and with the people and were virtuous,
honest and well trained in the doctrine. They also had all the
facilities that were needed to train the priesfs. The plan was
proposed to Frei Paulo de Coimbra, the Commissary who agreed to
help th_em and stated that it was a part of their duty. They
intended to have two claéses, one' for reading, writing and
Christian doctrine and the other for Latin.4!

On 16t November, the frairs took over the Seminary with
the permission of Frei Paulo de Coimbra and began to teachi the
mocgos. In addition to this, théy were authorised to construct,
administer and direct the new House. They taught the boys for a
number of months. Martin Afonso de Melo acknowledged all their
help and wrote to the King that Frei Paulo (ia Santarem had always
helped in the establishment of the House. The converts had
contributed four thousand cruzados for the Seminary. It had
revenue that was sufficient to look after a hundred students.*2

Ih 1542, Frei Pero de Atouguia was elected as tﬁe first

Custos of the Franciscans in India. He informed the King that the
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Francis¢ans wanted to establish a Frairy in Goa. The Vicar
General tried his best to persuade the frairs to continue to
administer the Seminary. However, the new Custos was not in
favour of this because they themselves needed the staff. All their
pleadings went in vain much to the disappointment of Miguel Vaz.
Cosme Anes suggested that the Seminary should be handed over
to Francis Xavier. He held a discussion with the Captain of the City
Dom Gracia de Castro at which he voiced his opinion. "However,
Castro was not convinced and thought of handing it over to the
Dominicans. He wrote to the King that the latter had yielded
much fruit because of their preaching. He also lémented about the
bad treatment he received from the Custos Frei Atouguia. Finally,
by the end of 1542, the Confraternity handed the Seminary to the

Jesuits. Francis Xavier appointed Paulo Camerino to look after the

boys.43

INTERFERENCE IN POLITICS: The Franciscans in Goa owed their
allegiance to the Mother Province in Portugal. Since they were
recruited by the Padroado authorities, they were responsible to the
_King of Portugal. Hence, it waé not exceptional for them to
interfere in local politics, a matter that was clearly out of their
mission.

In the twenties of the sixteenth century, a problem came up

| regarding the appointment of the Governors Pero de Mascarehnas
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and Lopo Vaz de Sampailio. On 21st February 1526, the Governor,
Henrique de Menezes died in Cranganore. The King sent a letter by
which he appointed Pero de Mascarhenas as his successor.
However, Mascarhenas could not join his office immediately
because he was still serving in Malacca. In the meanwhile, the
Portuguese nobles in Goa nominated Lopo Vaz de Sampaio_as the
Governor and Sampaio assumed his office immediately. By that
the time, a new edict was sent from Portugal. This changed the
~ procedure of appointing a new Governor. Since the old letter was
invalid, the authorities in Goa had to wait for fresh instructions.
Pero de Mascarhenas was not allowed to take charge and Sampaio
continued as the Acting Governor.. Sampaio was supported by the
Vedor da Fazenda, Afonso Meixa and many frairs like Frei Antonio
do Padréo who repoi'ted to the King that Sampaio was good and
well experienced. In other words, Sampaio was recognized as the |
dé facto Governor of Goa and Cochin.44

As the opinion was divided into two factions, the case was
debated upon. Finally, it was decided to submit it for arbitratioﬁ.
Sampaio was threatened by anonymous letters and forced to
return to Portugal. He was to be substituted by Pero de
Mascarhenés who had come to Goa. As soon as he disembarked
from the ship, he was opposed by Afonso Meixa. However, he

entered Goa and convinced the nobles that he was the de jure
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Governor. After a few days, the noblés were convinced that
Mascarhenas was the legitimate .Governor. They approached the
Franciscan Guardian and persuaded him to request the people not
to oppose Mascarhenas. The Guardian promised to do so. On the
following Sunday when the Church was full of people he openly
spoke in favour of the new Governor.45

The Vicar General took up the case. The former Governor
Sampaio believed that the Franciscan Guardian supported
Mascarhenas. In his sermon, the llattexi had preached that
Sampaio was not the actual Governor. He summoned the Vicar
General and advised him that by virtue of holding the office he
should affix the Edicts of Excommunication on the City doors
against those who spoke in favour of Mascarhenas. The Guardian
publicly declared that the Vicar General had forbidden interference
in political matters. However, the Vicar General defended himself
by stating that he had never takén such a partisan stand in favour
of Mascarhenas. On 1st December 1527, Frei Gongalo Lamego, the
Guardian confessed that he had supported Mascarhenas because
of the nobles. As a result of this, the divisions were further
accer—ltuated. On the same night, the letters were put up on the
door of the Frairy. After Mascarenhas arrived in Goa, he received
an Order to return. He took shelter at Cranganor where the

Captain, Dom Simaéo de Menezes treated him with great care. A
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few days later, he was accepted as the Governor and er'itrusted
with the keys of the fortress. This was taken as an insult by the
~ fidalgos. In Goa, the discussions continued. One frair Frei Jodo
supported the cause of Sampaio and asked the Vicar General to
excommunicate all those who followed Mascarhenas.46

It was now proposed to submit the ca;se for arbitration. An
equal numbe-r of judges were to be proposed by the two candidates.
In addition to thié, the fidalgos were allowed to nominate their own
judges. Since the opinion was divided, a new judge was called to
decide the case. In the session that was held in the Franciscan
Frairy in Goa, the decision was given in favour of the Franciscans
and the new Governor. The frairs were so overjoyed by the decision
that they conveyed the decision from the Court in session to the
fort where Meixa resided by signs. In a letter, the Commissary Frei
Gongalo de Lamego excused himself for the tribulations and
‘requested the King to pacify them and to advice them suitably.4”

Another incident took place in September 1524, when the
Governor Dom Vasco' da Gama arrived in Goa. He knew that
anyone who brought women in the ship would be punished.
Howéver, when his s};ip had docked at Mozambique, three women
came on board. On his ai*rix)al, Dom da Gama decided to punish
them publicly to avoid such relapses. When he took this decision,

the Franciscans and the Misericordia requested him to forgive the
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poor women with a raised Cross. But, Dom Gama ordered the
Crucifixes to be taken away and warned the Franciscans that they
should not repeat the act lest they were wrongly understood by the
people.48.

In this manner, the frairs made themselves unpopular by
interfering with things that were beyond their mission. However,
some frairs did not like such a behaviour. When Frei VFernando
Vaqueiro came to Goa as the Bishop, the moral behaviour of the
Portuguese in Goa were so bad that he requested the authorities
to send him anywhere butvnot to Goa.*® However, things went
from ‘bad to worse and the relations between the frairs and the

secular authorities were only alliances of convenience.

AGAINST THE OTHER RELIGIOUS ORDERS: The religious who
came to Goa were not a homogenous group. They were divided
into two groups, the religious and the seculars. The relation
between the two was never cordial. The frairs were disﬁked by the
seculars hecause the latter were threatened by their simple life and
evangelical fervour. They also resented the priviledggs that were
granted tb them by the Popes and Kings of Portugal. These
misunderstandings assumed such severe proportions that a frair

was subjected to a severe treatment by the seculars.>°
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In a letter of 15th February 1519, Dom Duarte Nunes
requested Antonio Carneiro to give him a hand over the secular
clergy because they hindered their evangelical work. Frei Louro
complained that the Franciscans had already converted eight
hundred Hindus and that the number would have been greater, if
it was not for the seculars who opposed fréirs. The latter not only
placed obstacles in their way but also- frustrated their desire to
serve God. Such conflicts surfaced mainly because of the
difficulties in procuring alms. Since the Royal grants were not sent
regularly, tﬁe Franciscans and seculars were forced to depend on
the alms of the faithfully. The frairs were afraid that the Seculars
would mulct their mass stipends. The conflict culminated into
jealousies. On one occasion, the frairs went to the extent of
obstructing the extension to the belfry of the Cathedral at Goa. In
a letter dated 27t October 1520, Frei Louro complained that it had
occupied half of the City. The problem was not lopsided. The
seculars also had problem“s with the frairs. In fact, when the Frairy
had reached a cei‘ta.in height, the inhabitants of the neighbouring
Houses had complained' that their privacy, light anéi air was
blocked by the new walls. The frairs succeeded in patching up the
- windows of the neighbouring houses on grounds that they

overlooked their monastery. When the bell tower of the Cathedral

hag¥d
s
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was complete, the Frahciscans complained that the toll of the bells
disturbed them. Inspite of such bickérings, the Frairy was
completed and the frairs shifted into their new House. The
seculars now complained that the frairs were a threat to their
income. As a result of these conflicts, the temporal authorities
were not favourably inclined towards the religious. In a letter of
23rd December 1542, the Governor Martim Afonso de Souza aid not
speak very highly of the frairs. In 1531, the inhabitants of the City
of Gba é.sked King Joao III for four bells and adornments for the
Cathedral. The King agreed but the frairs were against this and
they had to be content with oﬁly one bell.51

When the Diocese was erected in Goa, there were nearly a
thousand Catholics there. In June 1541, Fernando Rodrigues de
Castelo Branco stated that the City of Goa had many Churches
including the Cathedral, Nossa Senhora da Luz, Nossa Senhora do
Rosario and the Frairy of St. Francis. Though the frairs handled
the responsibility of looking after the converts, the temporal
authorities were not always in favour of Wthem because of their
jealousies and involvement in non-religious issues. Martim Afonso
de Sousa wrote to the King that the frairs did not want to control
the Seminary of Santa Fé becausé of their enmity with the seculars
who built the bell tower of the Cathedral of Goa.. On 23

December 1542, he complained about the frairs to the King.52
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The conflicts between the regulars and the seculars were
temporarily solved because of the shortage of priests. The frairs
complained that they were interested in extending the religion of
Christ in India, but they were hindered from this because they
had to recite psalms, conduct funerals and perform ceremonies
both in the day and at night. They did not have sufficient time to
move about, give instructions and to convert the local Hindus. The
Franciscan Bishop tried to bring about a reconciliation with the
other Orders .This was evident from a letter dated 4t March 1541,
in which_ Francis Xavier wrote to Fathers Claﬁde Jay and _Diego-
Lainez that “there is a Bishop in India ... the good man has a great
share of zeal, goodness and simplicity”.53

In 1542, a body of new men came to India. They were
neither religious nor seculars as they were bound by rigid rules of
obedience and loyalty to the Pope' by the Bull Regimini Militantes
Ecclesiae. They formed the kernel of religious militia. Francis
Xavier, the Papal Nuncio reached Goa on 6th May 1542. Till fhen,
the Franciscans Order was the only Order to whom the King had
entrusted the Spiritual Conquest of the East and the frairs had
raised eleven Conveﬁts, three Colleges and eight missionary
centres in the area that extended from East Africa to Singapore

and to the sea of China. This implies that by the time Francis



T5
|
Xavier actually landed in Géa, conversions had already begun and

the Jesuits continued what the Franciscans had begun. Hence,

the Franciscans sowed the seeds of evangelization in the East.54
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(HAPTER I

THE EXTENSION OF THE GOA MISSION (1543-1582)

On 4th May 1542, the sun had set and darkness had set in
when the coulam of Francis Xavier entered the barra de Goa. The
 mission had progressed but the leaders were not as active és the
Jesuits. As a stfong arm of thé Counter Reformaﬁoﬁ, the Jesuits had
came to Goa with royal blessings and a religious mandate. The King
Dom Joao III wanted brave men who could cross the immensity of
India and get supporters for the Empire while Pope Paul III was bent
upon introducing militant Christianity. The Society was a reactionary
Order whose power in the mission field was formally acknowledged by
the Pope and the King. This intense militant spirituality had a great

impact on Goa.!

RELATIONS WITH THE OTHER ORDERS: The Papal Nuncio and the
head of the Jesuits in Goa, Francis Xavier, expressed his satisfaction
over the work that was undertaken by the frairs. In the fifth month of
his arrival to Goa,.he wrote to the Soéiety that Goa was a fine looking
City that §vas entirely in the hands of the Christians. However, he was
not impressed by the monastic Order as he felt that the latter was bent

upon observing claustral discipline and on establishing itself in Goa.
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He complained that although they worked for thirty-five years in Goa,
the frairs converted a few people.2

The religious who worked in the Goa mission were a part of the
Bishopric and Francis Xavier knew that he had to get acquainted with
the religious authorities there. On 12 May 1542, he visited Frei Jodo
de Albuquerque and informed him that he was sent to India by Pope
Paul IIl to help the Portuguese who were already there, to instruct the
new converts and to work for the conversion ot; the infidels. He also
showed him the Papal Briefs and Royal letters. Xavier made it clear
that he was surrendering them to the Bishép who was the shepherd of
the Christian ﬂock‘in Goa so that the latter was assured that the
Nuncio would not misuse his power. The Bishop was so overwhelmed
by his humility that he embraced him, returned the documents to him
and stated that Francis could make use of the faculty that he received
from the King and the Pope. On his visit to the Franciscan Frairy,
Francis met one of the two frairs who had left Portugal with him. The
other, Frei Jodo de Villa Conde had remained in Socotra.? In this
manner, Francis Xavier was ablc: to develop friendly relations with
those who worked in the Goa mission.

The King looked after the missionaries through- his
representatives. In the Instructions of 5th March 1546, the King
directed the Vicar Generai to help the Jesuits and the Franciscans of

the Piedade Province who were virtuous and lived a good life. The frairs
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and the Jesuits preached on Sundays and on special occasions. They
also instructed the inhabitants of the City of Goa on the faith and
administered the sacraments of baptism and confession.# This
indicated that soon after their arrival, the Jesuits did not launch a
massive conversion drive. This would have brought an activist Order
| into a direct conflict with the contemplative frairs. Instead, they
realized that a close collaboration was unavoidable and beneficial
because they worked in the same territorial area. The Jesuits we1;e not
the only ones to benefit from the _hospitality of the frairs. When the
Dominicans arrived in 1548, they had no proper residence. The frairs
received them cordially in their Ffairy and invited them to teach
Theology in their Frairy. On 13th December 1548, Pe. Gaspar Barzeus
stated that the Jesuits visited the Governor, Bishop, Dominicans and
the Franciscans where they were treated well.

However, as the mission progreséed? jealousies were bound to
bccur among the religious because the Pope and fhe King entrusted
excessive priviledges to certain Orders. The politico-religious
connection between the Jesuits on one hand and“ the Pope and the
King on the other also resulted in a rivalry that Was less than godly.
Royal grants that wére hitherto entrusted to the secular authorities
were now sént to the Jesuits.® It must bé noted that the Jesuits
maintained close relations with the Pope and the King. The frairs

knew this and used them as a medium to voice their difficulties to
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Rome and Porltugal. This was evident from a letter of 12th January
1549, in which Francis Xavier wrote to the Pope that the whole of
India had one Bishop who was anxious to get acquainted with him. In
another lettér of 2nd February 1549, he appealed to the King on behalf
of Frei Antonio do Casal who wanted to return to Portugal after two
years of service.”

The Religious Orders never had cordial relations with the secular
clergy. This was because the seculars felt that the regulars lived a
retired life in their Frairies. But, this was not always true. In a letter
of 30t December 1549, Cosme An'es made it clear that the frairs
served inside and outside the Frairies. They lived a Cofxtemplative life,
but also preached and to baptised.8

Francis Xavier wanted to avoid conflicts with the Franciscans
and Dominicans mainly because the first two were in Goa since its
Conquest. He believed that it was important for him to work under
the direction of the frairs. On 20% December 1551, Frei Barzeus
stated that the Jesuits should not preach outside the Sé so that they
did not corhe into a conflict with the other religious. In the ﬁfti’l
Insti'uction to Frei Bardeus, Francis Xavier advised the latter that the
best way to avoid scandals in Goa was to be hﬁmble and unbiased in
his dealings with the frairs. In a similar set of Instructions, he wrote
to Frei Antonio de Heredia from Cochin that he had to strive to make

himself loved by the frairs and the inhabitants. Francis Xavier
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instructed Fr. Barzeus, not to duarrel with the Franciscans and

Dominicans and not to say anything against them from the pulpit as it
could cause a scandal. Instead, he advised him to cultivate friendly
relations with the frairs by visiting them periodically and by going to
preach in their Parishes whenever it was required.® Th¢ pebple were
closer to the frairs than to the Jesuits whom they despised as
newcomers. In a letter of 14th November 1559, Brother Luis Frois .
wrote that the Franciscans and Dominicans had gone long way in
preaching the evangelical message and in baptising many gentios in
the Islands of Goa. Daugim, a part of _Carambolim,‘ Goadelupe,
Morcondim, Moula, a great part of Agardim, Goa Velha and the whole
of Chordo and Divar had been cleant off the culto gentio. The frairs
destroyed their temples and within ten months, they baptized twenty
five thousand souls. In Daugim, thirty brahmins along with their
families were converted. Since they were the local Monarchs of the
land, many others had followed their example. In a letter of 10th
December 1560, Luis Frois acknowledged the fact that the frairs had
assisted the Jesuits in the harvest of souls in the villages and Islands
around Goa. A similar >observation was made by A. de Quadros. In
his letter of 18th January 1563, he stated that seventy thousand
Christians were converted in the aréas around Goa since the last six
years because of the efforts of the Jesuits and those who had been

motivated to imitate them. This raises doubts as to whether Tiswadi
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was Christianized only by the Dominicans in the first half of the

sixteenth century. On the contrary, it proves that the frairs were
among the other religious who were active in he evangelisation of
Carambolim and Ribandar till 1555.10
| On 3rd Septeniber 1572, the Augustinians came to Goa. Since,
they did not have their own House, the Franciscans invited them to
live at their Frairy. The Augustinians reported that they were not well
received by the other religious who were jealous of them. The frairs
were the only ones who offgred them their hospitality and they stayed
with them for three months. Frei Antonio da Paixdo helped them to
buy a piece of land called San Antonio and some small houses in the
Rua do Outerio. The Augustinians were so grateful that they statedv
that their gratitude fof the frairs would never die.!!
In this manner, the frairs maintained cordial relationships with
the Religious Orders that czixrhe from Europe at different points of time.
They not only gave them shelter but also helped them to stabilize

themselves in Goa.

THE ROYAL CHURCH: The Padroado obligations prompted the Kings
of Portugal to look after_ the maintenance of the missions and
missionaries in the East. In the Period of Expansion, the King adhered
to this responsibility and contributed towards the same. Hence, such
contributions were called Royal alms. During the Viceroyalty of Dom

Affonco de Noronha small fortresses was constructed in Bardez. The
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fortresses formed an important aspect of the Portuguese defence

system over newly acquired Provinces. They were equipped with a

garrison and with good cannons. These fortresses were located at

strategic pqints. After the cessation of Bardez, the Portuguese built

one fortress opposite to the Island of Goa called it Aguada. Opposite to

it was the Castle of Nossa Senhora do Cabo. Two miles within the
channel above the Island of Bardez was a castle called Reis Magos and

near it was a monastery. The Portuguese presence was limited to the

coastal towns where the factories were established and to the forts

where the garrisons were kept. The Chaplain catered to the spiritual

needs of the Portuguese soldiers stationed there. In course of time,

the Chaplain attempted to convert those who lived around the fortress.

Hence, the earliest reference to a Christian community in Bardez is

found in this garrisbn town that was located along the coast. In 1550,

the Custos Jodo Noé crossed the River Mandovi, entered the Province

of Bardez and put up a temporary altar at Verem where he offered the

first mass in Bardez. He later founded an Ermida dos Santos Reys
Magos" in front of the barra de Goa, at a place called Maravagaru.!2

In 1555, the Viceroy, Dom Pedro de Mascarhenas ofﬁcially

entrusted Bardez to the Franciscaﬁs. In the same year, Jodao Noé

constructed an Ermida and a College for the meninos da terra. The
edifice did not develop into a full fledged Church till 12th November

1559, for Luis Frois referred to it as a Mosterinho de Sdo Francisco.
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The structure was called an Igreja Real as it was financed by %the

Fazenda Publica. The frairs also used the alms that they had collected

from their benefactors.!3 The King, Dom Joéo III was interested in the

Christianization of Bardez. He instructed the frairs to take all the

local, orphan boys till the age of fourteen and to teach them the holy

faith and good manners. He‘ directed the Viceroy to give them the

necessary help in the form of the revenue of the temples. By

1567,nearly three hundred temples in Bardez were destroyed and the

revenue of one temple was sanctioned to the frairs. This indicated
that the local cult was destroyed and the proceeds were used for the

mé.intenance of the new cult.14

The .Viceroys, who disembarked at the barra de Goa, did not

have an official residence. They stayed at Reis Magos for three to four

days after which they weré taken to the vCity with usual solemnity.

The Viceroys who died in thev City of Goa were also brought here in the
gale bastardas that were covered with the panos negros. The body was

buried in the Church in the presence of several fidalgos. After the

“ official funeral, the vias das sucessoes that were kept at Reis Magos
were opened and the name of the succeeding Governor was read out.
The commemorative slabs of geven Viceroys and Governors are found
in the Church. After the death of the Viceroy Luis da Ataide, his will

was opened and he was dressed in the habit of St. Francis. The funeral

was attended by the Chapter of the Cathedral, members of the
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];Religious Orders, brethren of the Misericordia, fidalgos, cavaleiros, and

officers of the Treasury and of Justice. The services were conducted in
the Church of Reis Magos and the body was buried in the Chapel.
Nearly twenty five Viceroys stayed here between 1571 and 1779. After
this, they were accommodated in Bom Jesus. The Viceroys who
received their appointments in Goa also spend the night at the
Franciscan College in Bardez till the official ceremony was complete. 13

Many non-religious authorities who left on the expeditions
outside Goa lived in the Church of Reis Magos. In a letter of 26th
December 1558, Antonio da Costa referred to Dom Constantino de
Braganza who stéyed at the Mosterio de Sdo Francisco na evocacéo da
Reis Magos till his departure. Pe. Marcos Prancudo and Brother Andre
Fernandez arrived at the barra at night. In 1564, the Governor,
Francisco Baretto visited Reis Magos when the novenas were going on
and instructed the Viceroy to give four ‘thousand pardao's‘ for the
expenses of the House. 16

Reis Magos had a casa for the Governor, Rectory for the frairs,
Church, school for the Catechumens and a Seminal:y or Collegio for
the orphans. In a document of 31st August 1580, there was a reference
to the services that were conducted in the Church. The frairs recited
masses, administered the sacraments and converted the locals who

lived near the Mosterios.17
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ATTEMPTS AT 1:)IVIDING THE MISSION FIELD - THE BARDEZ
PROVINCE: Tissuari consisted of thirty villages that were located on
the bank of the barra de Goa and were limited by the Passo de
Banastarim. It had a residence of the Archbishop and four
monasteries that were occupied by the Religious Orders. In 1543, the
Portuguese had acquired the adjacent mainlands of Bardez and
Salcete. With this, the political and religious responsibilities of the
Portuguese increased. In November 1545, the Vicar General wrote to
Dom Joao III that he had to defend the terras firmes that the Idalcdo
had ceded to him. Bardez was located on the northern side of the
Island of Goa. It was fifteen miles long and forty five miles broad. It
occupied a strategic position as Linschoten stated: "... land of Bardez,
which is highland under which land the Portingales e Anker safety out
of all danger ... the land of Bardez is also under Portingall subjection
and is full of villages inhabited with people that are of firme land lying
about it called canariins. The frairs of the Sdo Thomé Province had
already entered the area and founded some isolated residences in the
fortress there. Frei Luis Salvador visited Bardez when it was under
the Idalcdo. In a letter of 8th March 1546, the Governor Dom Joao de
Castro had requested the King to Christianize Bardez. Within two
years, the christian faith had considerably progressed, for Rui
Barbudo, the Pai dos Christdos reported to the King that there were ,

several Christians there. In another letter, the King stated that



everything in the Estado was grar:.-:}’.%and that the Holy faith had spread
in Bardez and Salcete.l® In 1519, the Viceroy victoriously entered
Bardez and Salcete. After this, serious efforts were made to
Christianize the newly acquired lands and to consolidate the
Portuguese power there. In 1551, the Viceroy Dom Afonso de Noronha
permitted the frairs to make incursions into Bardez, occupy the fort of
Reis Magos and convert a few loczis. Bardez was a dangerous mission
zone and the authorities requeétr:d the frairs to spread the faith so
that the converts would help them to defend the land. One such
request was made by Jeronimo P.A. Camara Manuel, who stated that
the faith be spread in the terra ;irmes that was handed over to the
Portuguese by the Idalcdo. Within two years, the frairs suci:eeded in
fulfilling their responsibility. In 3 letter of 12th January 1553, Frei
Gaspar de Barzeus briefed Ignatius of Loyola thus " In this Island of
Goa, there is an Island at two lezpues and other surrounding Islands
that are a part of the terra firme ¢! the Adil Shah and in that there are
several Christians. There is a Ccirt of the Governor, the Viceory, the
Bishops and the prelates who rule the Church because this is a
metropolis and in thié Island there is a monastery of the
Franciscans".l® In a letter of 20tn March 1554, the King stated that
he had sent Pero Mascarenhas a raember of his Council as the Viceroy
because he had great confidence in him and knew that he would do

something for His service. The Viceroy had a lot of confidence in the
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frairs. He requested them to take charge of the Churches in the

neighbourhood of Goa including those of St. John de Baptist,
Carambolim and Nossa Senhora de Ajuda, Ribandar. At this time,
four Religious Orders were working in Goa.2°

In 1555, the authorities decided to divide the mission field in
Goa between the Religious Orders. There is no single dchmentto
explain this. Some scholars believe that missibn was divided to ensure
the proper and speedy evangelization of the terras de infeis. Yet,
others contend that Bardez was a border Province that was still
susceptible to invasions frdm the Bijapuri rulers from whom it was
captured. Hence, the Portuguese decided to leave it to the frairs upon
whom they could depend. The authorities had greater confidence in
the frairs because they were of a Portuguese origin and they would
never collaborate with the local rulers against the Portuguese.
Instead, they would defend it for them because they were a part of the
colonial enterprise. This was clear from a letter of Miguel Vaz who
suggested to the King that idolatry had to be destroyed in Bardez and
Salcete to defend the lands that the Idalcao had ceded to him. It is
dpined that, the mission was divided to ensure the well being and
safety of the cénverts who lived in Goa. The religious who worked in
Goa belonged to different Religious Orders. Some had come recently
while others had worked there since the early sixteenth century. Each

of them had their own aims, and ideologies. Hence, it was difficult for
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them to cooperate with each other. The mission was divided to avoid
the conflicts between them. The scholars also believe that the
mortality caused by the famine of 1543 prompted them to take this
step, as the religious were dependent on the alms of the inhabitants of
the City. Irrespective of the reason, it is a fact that the Viceroy, Dom
Pedro Mascarhenas divided the whole enclave except the City of Goa
among the three Religious Orders. This was conﬁnﬁed in a letter of
‘6th December 1555. The Preachers (Dominicans) were given fifteen
villages in Ilhas. The rest of Ilhas, Divar, Chorao and the Province of
Salcete were allotted tb the Paulistas (Jesuits). Bardez was entrusted
to the Franciscané. Each of these areas developed as an exclusive
missionary zone that was placed under the exclusive control of the
respective Religious Orders.2!

From then onwards, Bardez became a sole preserve of the
Franciscans who worked there till their expulsion in 1835. Unlike the
Jesuits who were rich, ambitious and accuminious, the Franciscans
taught the people of Bardez to be open, simple or alegre, divertido,
festef;'o e frascario. It is opined that, Bardez still carries the imprint of
the missionary methods that were used by the frairs. The Cusfos, Frei

Joao Noé accepted the mission and celebrated a mass in Verem.=22

CHURCH BUILDING: After the cessation of Bardez to the Franciscans,
the frairs began to convert the locals. Within a short period, of time

they destroyed nearly three hundred temples, five in each village and
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réised Churches and Crosses on their ruins.22  The construction of
Churches was an important index of their success in the mission
because it indicated that the Christian community was large enough
to be organized into a Parish or a settlement of Christians. The
Churches were completed under the guidance of individual Rectors
who were appointed in charge of a Parish for a fixed period of time. It
is interesting to note that the Churches were completed using Royal
aims, yields of tﬁe former temple lands and the contributions of the
gaoncars.

In 1535, the frairs converted several gentios in the terra firme.
These lived in the garrison town of Reis Magos that was located close
to the barra de Goa near their fortress. They raised a Church that was
dedicated to Reis Magos on a hill called Maravagaru. This Church was
built on the ruins of a temple that was dedicated to Betal in which the
naturais and gentios performed their ceremonies. This was evident
from the vestiges that are still found there.24

"The frairs shouldered an apostolic mission and began vto move
from place to place. Ti1ey preached, converted, baptized and organized
the local converts into small Christian communities called Parishes.
Each Parish consisted of a number of villages and h-ad one Church to
cater to the spiritual needs of the converts. Reis Magos was the center
of their activities in Bardez. From there, the frairs proceeded towards

the hinterland and entered Candolim. In 1560, they raised a Church
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there and dedicated to Nossa Senhora da Esperanca. It catered to the
converts of Corda, Solpem, Pilerne and Calangute. Candolim was
easily converted, as it was inhabited by brahmins of the Atri gotra.
Frei Pedro de Belem used the alms of the faithful to buy the courtyard
to the temple of Deuchi Ameychi for the Church.25

In 1560, the frairs mqved further and converted several gentios
to Christianity. The Christian population was large enough to enable
the frairs to raise another Parish and Church at Nagoa. It was
completed in 1577 and served as a nucleus for the villages of Parra,
Anjuna, Assagao, Siolim, Oxel and Saligao. It was financed by the
Communidade of the vﬂl‘age and was entitled to the income of the
former temple lands including those of Vetal and Ravalnath. The
Church was dedicated to Santissima Trinidade.26

The frairs did not go beyond Candolim énd Nagoa becausé they
found it difficult to convert the gentios there. Instead, they proceeded
along the lower bank and converted many people in the villages of
Penha da Franca, Serula and Soccoro. In 1565, they constructed a
Church in Serula that was located al(;ng the tributary of the River
Mandovi. This village was important, as it was the head of the body of
nine villages (Communidade Aldeana) in Bardez called the Camarci
Geral. Hence, it was called Sirura. The Church was dedicated to San
Salvador as it was completed dﬁring the tenure of Frei Francisco do

Salvador, at the cost of the local gauncars. It is interesting to note
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that on the feast day of Nossa Senhora do Salvador, the whole Eastern

side of Bardez was blessed as an indication that Christianity in the
North East of Goa had progressed from here. The Church had a
cloister, cells and a small Chapel.27

After the Churches were completed, the reports were sent to
Portugal so that they could be registered there. The Churches of Reis
Magos, Candolim, Serula and Nagoa were entitled to a Royal grant as
‘specified in the Orcamento of 1574 and in the Regimento of 1576. All.
these Churches were constfucted along the banks of the River
Mandovi. A characteristic feature of the last few decades of the
sixteenth century, was the proliferation of the Christian faith into the
hinterland. When the frairs converted the people along the coast, the
gentios who wanted to escape conversions began to move towards the
terra firme. The Custos and the parish priésts were appointed for a
short period of time, after which they were transferred. The new
personnel generally came with the zeal and determination to extend
the mission into the adjoining villages. The frairs generally targeted
the areas that were close to their centre, those in Whi;:h the people
accepted them, those that were strategic and those which had a
garrison. In 1568, they moved towards the extreme North and
constructed a Church that was meant for the Christian communities
of four villages, namely Marna, Oxel, Chapora and Vari. Hence, it Wés .

constructed at a central point on a hill belonging to the Communidade
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de Assagao. However,: the site was found unsuitable and it was later
decided to shift it to Gauncavaddo. At the site of the Old Church,
there is an inscription: "Here existed the old Church founded by the
Franciscans in 1568".28

The frairs carried their mission into the villages that were
contiguous to those that already had a Church. They were able to
fulfill this with the help of the local converts and the gaoncars. It is
argued that the destruction of the pagan antiquities in Bardez left the °
gentios in a religious vacuum. They found it difficult to live in a Parish.
Many migrated with their images but others found it difficult to break
away from the land of their birth. Hence, they were forced to accept
the new faith. In 1551, the Jesuits reported that the Fathers who |
worked in Goa could maintain themselves with the alms of the local
people who were highly esteemed and devout. Around 1569, a
Church was build in Nerul and dedicated to Nossa Senhora dos
Remedios. The village was agriculturally productive and inhabited by
gente fidalgos. The temple of Shantadurga that existed here was
destroyed and the image was shifted to Mandrem. The Church had
the Arms of the First Order that indicated that it was an important
Parish. The frairs had generally raised Parishes in villages that were
productive and self sufficient.2? Though the Church of Siao Thome,

Aldona was constructed in 1569, it did not figure in the Orcamento of

1574, because it was not entitled to receive an annual grant from
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Portugal. As such, it was not recognized Eas a separate Rectorate. The
Church was located in Coimbavaddo, Aldona that was also an
important village. The Church was financed by the village community
and by the converts. Though the majority of the Churches were
financed by the locals, individual donors often took the initiative of
constructing Rectories. One such person was Baltasar de Sa, a priest
from Betim. He constructed av Hospice at Vaiverde and entrusted it to
the frairs alongwith some revenue. In 1779, this source yielded three
hundred xs.30

In this manner, the frairs succeeded in extending the mission
into the areas that were recently incorporated into the Estado. They

were able to stabilize the mission with the help of the local converts.

THE MADRE DE DEUS FRAIRY-THE RECOLLECT FRAIRS: The
Franciscan Order was a mornastic Order but the minorites could not be
called hermits because they were dedicated to the Apostolate. In the
sixteenth century, the War of Independence in Portugal came to an
end and he Observants and Conventuals there organized themselves
into the Province of Portugal. However, in 1517 they tried to form
separate Provinces. In Europe, the Conventuals founded Convents in
the cities and in the country side while thé Observantsv had their own
Provinces like the Province of San Antonio (1568), Piedade (Vila
Vicosa), Arrabida, Algarves et cetra. As the number of Conventuals

increased, they also tried to form the Capuchin Province of Piedade.



87
i
Their Convents were called the Houses of Seclusion or Rec,bllection as
they represented their contemplative life. However, in Goa these frairs
~ played an important role in deepening the domestici fidei of those who
lived in the proximity of the Frairies and many left their Frairies to
participate in the apostolic life of the Church. They were called
" Capuchos in Spain and Portugal and the Zacolante ’in Italy because
they wore a long black cotton robe, §vith large cowls and a white
girdle.31
| The Recollects came to Goa in the early yeérs of the Portuguese
Conquests. In 1541, they raised an Ermida dedicated to Madre de
Deus at Daugim. This village was entirely converted and organized
into a Parish called St. Joseph. The Communidade de Neura had
contributed a certain amount for the repair of the Ermida and by -
1543, it was a popular place of worship. In 1547, there was a
reference to an attempt made by the Recollects to form a second
Custody.  Frei Antonio do Porto, Frei Jodo de Goa and Frei Domingos
drafted a petition in which they requested the King and the Pope to
allow the Recollects to form their own Cdstody. However, neither the
King nor the Pope was in favour of them. This was clear from a letter of
15th December 1549, in which Fr. Belchior Rodrigues wrote to Fr.
Simao Rodrigues that the Recollects did not get the permission from
the General and the frairs who formed the Confraria de Piedade.

Hence, they were subjected to the Observants in Goa.32
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The Recollects worked as a part of the Order. In 1559, Dom
Gaspar de Ledo Pereira, a native of Algarve was sent as the first
Archbishop of Goa. He left Lisbon for Goa on 15th April 1560. tn her
letter, the Queen stated that his presence would yield considerable
fruit. The Archbishop was more inclined towards a life of prayer and
solitude. Hence, he founded a Casa do Recolectado dos Franciscanos -
Reformados at his own expense and named it Madre de Deus. It was
meant to cater to the frairs who wanted to live an austere life of prayer
and penance. The Archbishop sent an appeal to Rome and requested
the Pope to permit them to form their own Custody. But, the petition
was rejected. Since the Archbishop occupied an important position, he
decided to pursue the demand personally. He sent his Camareiro,
Francisco Vaz to Portugal with letters to Dom Henrique, Regent and to
the Provincial of the Piedade Province. He requestéd the latter to send
a group of frairs to look after the retiro. The Provincial of the Piedade
Province refused to help him because the mission was supported by
Portugal and the Archbishop had little power in a Padroado area.33
Therefor;e, the Camareiro approached the Provincial of the Arrabida
Province with the same request. The latter agreed to help him and sent
four frairs. Three died on the sea and only one named Frei Pedro de
Magdalena landed at Goa in 1565. But, he did not get support from
the Sao Thomé frairs. Frei Magdalena proceeded to Omruz, founded a

Frairy and tried to spread the mission there. He came back to Goa
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and approached the Archbishop. Since, the Recollects numbered less
than twelve, the proposal was placed before the Custos of Sdo Thomé,
Frei Jodo de Ceita. He agreed to help them out and sent some frairs
from his Custody. The Archbishop provided them with a Convent
where they could conduct the services as prescribed by the Statutes of
the Reformadas da Provincia do San Antonio.34

The. site that was chosen for the monastery was located at
Daugim, that was contiguous to the City of Goa. The Archbishop
decided to build_ a House that‘ was capable of accommodating forty
frairs. It was opined that the retiro was located at a distance from the
City beééuéé‘ fhe area had good bastions and redoubts and was only
four leagues away from the City. It was strategically located at a site,
which an invader may have used to penetrate into or attack the City.
The frairs stated that the site was chosen according to the General
Rule of the Order that gave importance to isolation, contemplation and
prayer. The Statutes that were followed there were similar to the
Arabida Province in Portugal. In a letter of 13th November 1560, Pe.
L. Frois, referred to a Recollc;ct brother who taught the doctrine to the
Christians. He lived in the house of a tanadar, converted the gentios
around his house and organised a baptism in the Church c;f the City of
Goa at which nearly a hundred people were baptised. In a letter of
17th December 1563, there was a reference to nearly four hundred

Christians and two brothers in the Church called Madre de Deus. In
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another letter of 26th Ndvember 1565, Fr. Sebastiao Goncalves wrote
to Lourenco Meiva that among the other Churches, were those of
Madre de Deus, Daugim and Reis Magos.3® This indicated that the
Ermidas served as Parish Churches where the sacraments were
conducted. @ The House was completed before the Frairy and
inaugurated on 31st October 1569. It was placed under the President,
Guafdian, Superior of the Chapter, a novice who wore the garb for six
months and two novices who prepared for their vows. Bes-ides these,
there were also the religious who had been sent from Arrabida by Dom
Joao III. The inaugural ceremony was similar to that in Lisbon. In
January 1570, the Custos aﬁd frairs of Sé.b Thome celebrated a
Custodial Chapter at which Frei Fernando do Paz was elected as the
Guardian of the Madre de Deus frairs. The other members of the
House weré selected and placed under Ffei Francisco de Cetuval, the
Superior. However, the Frairy was under the jurisdiction of the same
Custody.36

In 1573, the Archbishop resigned from &e See and retired to
Daugim. In 1576, the Pope, Gregory XIII iﬁétructed Frei Gaspar to
resume his position as the head of the Archdiocese. During his étay at
theFrairy, Frei Gaspar helped the clerics and the people to venerate
Our Lady and founded the Confraria de Madre de Deus. On 15th
August 1576, the Archbishop died and was laid to rest in the main

chancel of the Church of Madre de Deus, Daugim. Frei Antonio
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became the next Guardian but he had neither the capacity nor the

determination to carry on the Recollect movement. Hence, after 1576,

the Capuchos remained in the same position till 1622.37

- CONVERSIONS: In 1542, two significant developments took place.
The Observants 61’ Sao Thomé were raised to a Custody and Francis
Xavier came to \Goa with the shock troops of the Padroado. It is
believed that the Portuguese missionary acﬁvity that was slack and
tolerant did not get rolling till then. The personality of the Jesuit
Nuncio, the support of pious colonial officials and the rigid backing
from the pdst Counter Reformation proceedings intensified the mission
in Goa. The earlier monastic Orders had definite religious convictions
but the Jesuits were totally different from them. After the Counter
Reformation, the religious sought to wipe out the heathens.
Christianity assumed a separate identity and there was a conscious
desire to create uniformity in the lifestyle and beliefs of the converts.
Roman Catholicism was not limited to the Church, but to collective
religiosity. As such, a Catholic was seen to be different from the
heathens and pagans and this difference resulted in an intolerance
towards the gentios. The religious who hitherto emphasized 6n the
willingness of the gentios to become Christians, now began to shower
benefits on those who were willing to get converted and discriminated
against or even reattributed those who were unwilling to change their

faith. This psychological force was used to convert them. The new
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zeal made the new Militant Orders accuse the Franciscans of burying

the dead, chanting requiem masses and of neglecting conversions.38
The seeds of conversion were sown by the frairs much before the
arrival of the Jesuits. There was a reference i:o several Christians in
Goa. A village called Daugim was entirely converted. It was stated that
the gentios were so overwhelmed by the new faith that they pulled
down a ferri-ple and asked tﬁe frairs to build a Church. Apart from
this, there was no reference for a mass conversion during this period.
The King periodically instructed the Vicar General to convert the local |
people and the latter sent regular reports to the King asking him for
his help. In his letter of Miguel Vaz, reminded the King about his dufy
to do away with idolatry in Bardez and Salcete. He requested the King
to instruct the Governor to call the people in his presence and explain
to them the error in which they lived. As the Patron of the Padroado,
the King was obliged to help in the spread of Christianity in lands that
were acquired by the Crown. The King was in favour of this but he
strongly believed that this had to be pursued in a moderate manner,
The King was interested in the political security of the land and
wanted to create bulwarks for the Portuguese in the newly acquired
lands. The Vicar General knew that a moderate approach would not
yield the desired results. He wanted the King to infervene in this
matter. In his letter of November 1545, he requested the King to

remove all traces of idolatry from the adjoining areas of Bardez and
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Salcete and to take steps to prevent Hindu wél)rship there. The King
was finally convinced of this. In his letter, he requested the Governor
to abolish the vestiges of idolatry from Bardez and Salcete and to make
efforts to convert the people in a gentle and kind manner. The concept
of force was to be ruled out and the method that was adopted had to
be such that the converts would not misunderstand it. The preachers
were instfucted to avoid | diSputes_ and to preach with zeal and
prudence. The Archbishop was warned to follow only those means that
were acceptable by the King.3° It should be noted that such a careful
policy had to be pursued because the two areas had been recently
acquired by the Portuguese and there was constant fear of a revolt or
an alliance of the locals with the Idalcdo.

In pursuing the above, the frairs were instructed to give
importance to evangelisation through the word of the mouth.
Moreover, conversions had to be limited to the locals of a high social
standing. In a letter of 1548, Francis Xavier requested the King to
provide each fortified town with good preachers who would concentrate
only on preaching. The capacity of the frairs in this regard was
recognized by the Bishop, Frei Jodo de Albuquerque. The ceremonies
that were- conducted in Portugal were also introduced in Bardezl. In
1548, the Bishop baptized a Brahmin named Locu, his wife and
grandson at Sf. Paul. He was renamed Lucas de Sa. The office of the

tanador-mor was given to him as a reward. The Governor Gracia de Sa
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was his godfather. After the baptism ceremony, there was a proc%assion
in which Locu and his family rode in front of the fidalgos. The
baptism feast lasted for more than a week.4°

The conversions of the local native elite were not restricted only
to'Bardez, Salcete and the Islands of Goa. The Kings who lived in the
Kingdoms that were outside the above mentioned areas were also
converted. Frei Pero de Alenquer convertedA the Prince of Ceylon. In
1547, Tribuly Pondar, the father of the Kin'g of Cotta was baptized.
The King of Tanor had friendly relations with the Portuguese.
However, by 1531, the relations between the two became bad and
Tanor was lost to the Portugue_se. The King who was defeated was
forced to be baptized. The Bishop, Joao de Albuquerque was taken
from Goa to baptize him. The Bishop informed the King that the King
of Tanor was recently converted as per the Christian norms. On 2nd
October 1549, the latter came to Goa to receive the sacrament of
Confirmation. In a lefter of 2nd March 1551, the King expressed his
pleasure over this and hoped that the other Kings realized the great
error in which they lived. Frei Jodo de Villa baptised the King of Cota.
- The King was educated in Goa where he lived like a Prince. He was
renamed Dom Joao Parea };’andar after the King of fortugal Dom Joao
III. The frairs baptized the nephew of the King of Kandy in the Frairy
of St. Francis, Goa. The Viceroy, Dom Duarte Menezes was his

godfather. The Prince was named after Dom Jodo III. The Prince of



105

Ceitavaca Dom Felipe was baptized at the College of Reis Magos. He
* studied Arts and proceeded to Coimbra to continue his studies. Dom -
Jodo of Kandy was ordained and allowed to sit among the Bishops.
Dom Constantino, the Prince of Jafnapatdo, his brothers and his
cousins were also baptised. In most of the cases, the conversions of
these Kings and Princes preceded the evangelization of the land. They
were brought to Goa for instruction, baptisms and for tﬁe other
sacraments because Goa was the Bishopric where the Bishop resided.
Several orfaos naturais, mocos brancos, nobres and fidalgos also came
to the College éf Reis Magos to learn Latin and good manners. The
vCollege had priests, teachers and definitors who served God. The
locals who studied there were brahmins of the limpa geracdo. The
Bishop was often summoned to the College. The fairs also gave
importance of Colleges where they could provide instructions to the
local people. In November 1547, Dom Jodo de Albuquerque wrote to
the Governor Dom Joéo de Castro that he should found a College in
Bagaim and others in Chaul, Goa and Coul&o.4!

The Soci"ety of Jesus had its own individuality thét was oriented
towards motivating the frairs to carry forth the banner of the Counter 7.
Reformation. The King was}bent upon un&ertaking such a venture
especially in the néwly conquered lands. In 1546, he instructed the
Governor that the mainlands of Bardez and Salcete should be wiped

out from the vestiges of idolatry. Although the frairs were infused with
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the new. spirit, they were not fanatical and pursued a policy of
moderation while converting the people. In 1552, the Jesuits harassed
the Hindus. The latter were forced to cut their hair, eat beef and to go
against their customs and idolatries. The Dominicans and Franciscans
objected to this. But, all the Religious Orders cooperated with each
other when it came to certain issues like Sati. In 1555, the Governor
Francisco Baretto passed a legislation that favoured widow buming.
This was vehemently opposed by the Jesuits, Dominicans and
Franciscans, as it was tantamount to a great offence against God. The
protest wés so effective that the State decided that no Hindu woman
should be allowed té burn herself in Bardez, Salcete or in the Islands
of Goa. In a letter of 20th December 1555, Pe. Baltazar Dias, Vice
Provincial of the Jesuits stated that since twenty years this practice
had been stopped. In 1556, the same Governor cancelled the law that_
gave religious freedom Vto the slaves. The three Orders insisted that
the decree that gave freedom to convert slaves should be reintroduced,
as it was a great incentive for conversions. They refused to agree with
the Governor and decided to senci a joint memox;andum to the King
requesting him to abolish the decree. But, to the annoyance of the
Jesuits; the Dominicané and Fraﬁciscans refused to Si@ the
memorandﬁm. The Jesuits did not relent. They went forth with their
demand and forced the King to cancel the decree. The Mendicant |

Orders refused to sign the memorandum because the King Jodo IV
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had warned them to be cautiods while dealing with idolatry in Bardez
and Salcete. He did not want them to exasperate the minds of the
people because he believed in crewing them with all imaginable
mildness. He wanted the frairs to show them their errors of paying
homage to insensible images and idols instead of worshipping a true
God.42 Such a ne..gative approach towards the non-Christian practices
wes expected from a group of people who believed it that they
practiced a superior religion. However, this policy did not continde for
long. Militant Protestantism threatened the Christian hegemony in
Europe. The Church was forced to respond vigorously. The Catholic
Church did so by enacting sweebing, purifying and centralizing
reforms. The Council of Trent (1545-63) tried to improve the practices
- of the Church. The Jesuits believed that they could strengthen the
beliefs of the non-Christians at home and convert the heathens beyond
Europe to the true faith. Christianity and heatheﬁism contradicted
each other, but the former gained precedence over the latter largely
becauee of the efforts of the missionaries. Between 1557 to 1606, -
Provincial Councils were held in Goa to discuss 1;he methods to be
adopted to spread the Christian faith. They decided that
evangelization had to be more intense and this was often equated with
forcible conversions. While the Jesuits supported this, the frairs and
.the Viceroy tried their best to collaborate with the locals. In a letter of

14th November 1559, Luis Frois stated that the frairs collaborated
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with the poorl people unlike the Jesuits who believed that it was
|

important to exclude the gentios and brahmins from the se_rvices of the
State. In a letter of 20th December 1559, Emanuel Nunes wrote to the
Regent that the frairs were against the methods that were proposed by
the Jesuits. In their sermons, they openly denounced the manner in
which Christianization was carried out, because many native Hindus
were forced to leave their homes. The Viceroy tried to solve these
problems by calling a meeting of the Jesuits, Franciscans and
Dominicans in which all of thém agreed that the methods adopted by
the Jesuits were reprehensible. The Jesuits defended themselves by.
stating that they did not mind what their men sa.ld because they
loyally followed their conscience.43 It must be noted that the so called
forcible methods did not seem fanatical to the Jesuits .who were armed
with a Bull of militancy. But, the Mendicants were against this.

By 1559, the frairs became acquainted with the new policies.
Thé Provincial Councils proposed that the local cult should be
abolished, temples should be destroyed and Hindus customs should
be prohibited. Their customs were prohibited by law. On 29th Augu;t
1566, a law prohibited the construction of temples in Bardez and .
Salcete{. Another law stated that the Hindu temples, sanctuaries and
images should be destroyed. On 27th July 1559, the Alvara of DomA
Constancio de Braganca stringently imposed these rules. On 30th

June 1560, he prohibited the widows from being burnt in the City of
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Goa and in the districts of Bardez and Salcete. He decreed that

anyone who helped her would be taken as a prisoner and that his land
would be confiscated. No jogi was allowed to enter the Islands for fear
that the neo converts would revert to their own religion. Though these
laws were introduced, they were not implemented in Bardez. This was
either because Bardez was largely inhabited by the gentios or because
it was moré susceptible to invasions. In fact, the number of non-
Christians there that Was SO h1gh that the Christians of Chorao did not
marry theirr daughters to the converts of Bardez because they did not
want them to live among the gentios. Similarly, the Hindu Brahmins of
Chorio requested the Viceroy to allow them to cremate their dead in
Bardez. This indicated that the anti-Hindu legislations were not
stringently applied in Bardez. The total number of Christians in the
Islands of Goa, Bardez and Salcete were fifty thousand and most of
them were concentrated in the Islands of Divar and Chordo and in
Salcete. This was evident from a letter of Luis Frois dated 1st
December 1560, in which he expressed his happiness over the fruit
that the Jesuits yielded in Salcete. He requestéd the frairs to make
efforts to do away with idolatry in Bardez that was also under the
Estado.44 |

This trend changed with the introduction of the Holy Office of
the Inquisition. It aimed at safeguarding the faith by avoiding heresy

and idolatry. As a result, both the gentios and neophytes became the
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targets of the Inquisitioxga. Many non- Christians left their lands and .
began to settle down in adjoinirig areas that lay beyond the
jurisdiction of the Padroado. This gave rise to the concept of mass
migrations. Several fréirs like Frei Andre de Santa Maria served in the
Inquisition. The First Provincial Council had already proposed that
the new converts should be instructed on the Christian doctrine. Dom
Sebéstiao had suggested that the‘gentios who lived in each Parish had
to be enlisted in a Roll. These héd to be divided into small groups of
hundred each. Every Sunday, they had to be instructed in the
Christian doctrine for one hour. Later, they were sent to the Houses of
the Dominicans, Franciscans and Jesuits. On 2nd April 1566, the
Viceroy Dom Constancio de Braganza ordered that a large number of
Brahmins whose names were included in the lists had to be thrown
out of the Islands of Goa so that i-t was free from the gentios. However,
those of Bardez and Salcete were permitted to live in their villages. Ina
letter of 12th December 1560, Luis Frois wrote to Fr. Marcos
Prancudo, that there were several uncultivated areas in Bardez and
Salcete, while all the people in Chordo and Divar were converted.
Mass migratidns had posed a challenge to the State though it had
reduced the numbér of Hindus in the Provinces. Hence, the
authorities decided not to apply the law to Bardez and Salcete. Both
these Provinces were recently acquired and the Portuguese had not

stabilized their power there. Moreover, the local people were needed to
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cultivate the agricultural land because ttfle mission was indirectly
dependent on the land revenue. The frairs did not want to evoke the
hostility of the Christian gaoncars there. Hence, in a letter of 3rd
December 1561, Conde de Redondo, Dom Francisco Coutinho
requested the migfant gentios from Bardez and Salcete to return. The
Dominicans, Jesuits and Franciscans convened a meeting at which
they went agéinst the ‘ex;;ulsion of those who opposed Christianity.
The Franciscaﬁs suppofted somé decrees that were agajnst the énti
human customs of the locals. On 10th July 1560, the Captain Jorge
Goteres presented a decree that banned Sati to the Escrivdo and
instructed him to implement it in all the villages of Bardez. In May
1561, Goncalo Correa, the Escrivdo of Bardez passed the Order of the
Viceroy in the villages of Serula and Pomburpa. By June, it was
notified in Candolim, Calangute, Nagoa and Saligéo.> In this manner,
some local customs were banned using the help of the local officers.
But, other discriminatory policies were opposed.

By 1560, the dominant classes who were hitherto favoured by
the Portuguese were targeted. In a letter of 10th December 1560, Luis
Frois referred to thirty. converted brahmins who lived in Goa. Daugim,
a big part of Carambolim, Goadelupe, Moula, Agacaim, Goa Velha and
the whole of Divar and Chordo were coriverted. The State no longer

pursued the policy of non-interference with the brahmins. On 2nd

April 1560, the Alvara of Viceroy Dom Constancio de Braganza
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instructed the Viceroy to drive away the Hindu brahmins! from the
lands in the Kingdom. Between 1561 to 1564, the Captain, Noronha
requested the Viceroy‘t_o Arive the brahmins and gentios because they
impeded the growth of Christianity. The Dominicans, Franciscans,
Archbishop and the Jesuits supported this as the brahmins went to
the Islands, Bardez and Salcete and lived there. In this manner, the
Franciscans helped the authorities to caﬁ‘y out the task of conversion.
Many of the brahmins were very popular, as they were ministers of the
devil and masters of idolatry. They were superstitions and viewed
Christianity with malice. Hence, the frairs were afraid that they would
threaten them in Bardez. In 1562, a joint meeting of the Jesuits,
Franciscans, Dominicans, the Archbishop, Judges, Councilor,
Treasurer etc. was convened by the Viceroy. All of them decided in
favour of the expulsion of the brahmins. But the King and the Viceroy
were against this because they were interested in the security of their
land. Hence, they decided to adopt other measures. In a letter of 6th
March 1563, the King instructed the Viceroy to request the Archbishop
of Goa, Provincial of the Jesuits, Dominicans and Franciscans to
prepare the Rolls of gentios but to exclude the brahmins of the Island
and the farmers. On 27;;h November 1563, the Quvidor Geral was given
the responsibility of driving away the brahmins and gentios and of
notifying all the brahmins whose names had appeared iﬁ the Rolls of

the Archbishop. The three Religious Orders were also asked to help in
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this task.%¢ In this manner, the authorities tired to convert the
brahmins without evoking their hostility.

Besides dealing with the brahmins, the authorities thought of
destroying the vestiges of Hinduism. The Viceroy, Dom Pedro
Mascarhenas divided the Goa mission and this hastened the
evangelization of Bardez.v During the tenure of Martim Afonso, a
number of temples' in the Islands were destroyed with vthe. help of the
Captains of Bardez and Salcete. Most of the people :there were
| converted and the others rnigrated. In a letter of 11th December 1564,
there was a reference to many people in the Frairy bf Goa. On 4th
January 1566, the Viceroy Dom Antdo Noronha passed an Alvara by
which he instructed the authorities not to allow the gentios to build
new temples or to repair the old ones. This was repeated on 29th
‘August 1566. The reason was explain‘ed by Fr. Gomes Vaz who stated
‘that the presence of the temples made idolatry very obstinate in
Bardez. The rites and ceremonies that were performed by the people
of Bardez were prohibited. On 27th February 1567, the Alvara was
extended tc; Bardez, and nearly three hundred temples were destroyed.
In a letter of 12th December 1567, Gomes Vaz stated that there were
no temples in Bardez, because the priests-, of St. Francis had razed out
their memories and thereby weakened the devil and his friends. In
their annual report, the Jesuits also testified to the same. Because of

this, the devotees were forced to carry the images of their Gods and -
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deities tol the areas that were outside the jurisdiction of the
Padroado.4”

The frairs were directly associated with the Inquisition. In 1567,
the first Auto da Fe was conducted. The ceremony began with a
procession from the Palace of the Inquisition and ended at the Church
of St. Francis, Goa. The First Provincial Council was attended by the
Archbishop, Frei Dom Gaspar de Ledo Pereira and the Superiors of the
.different Religious Orders. The Provincial- Council khad decided to
convene a meeting.A In the meanwhile, Frei Dom Gaspar had resigned
from the See and was succeeded by the Archbishop Dom Jorge
Themudo. Howéver, before the meeting was held, he expired. The
King requested the See to reinstate Frei Dom Gaspar as the
Archbishop. He convened the meeting on 12th June 1575 and passed
thirty three decrees. The most important decision of the Council
related to the pagé.ns living in the Parishes of the City. In their
petition to the Viceroy, the religious requested him to permit them to
instruct the gentios. Based on this, the Viceroy passed a law on 4th
December 1567, according to v?rhich a separate Roll of the gentios was
to be prepared in each Parish. Every Sunday evening, a group of fifty
were to be sent to the Convents of St. Paul, St. Domnic or S;c. Francis
to hear the instructions given by a priest for one hour. The frairs were
requested to take on this responsibility with dedication. For this, the

ecclesiastical ministers were paid a regular due that was to be.
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procured from the dizimos of Bardez and Salcete. It must be noted
that these two Provinces were very rich. ‘ For instance, the temples that
were destroyed in Bardez yielded revenue of teri to twelve thousend
pardaos. The King was bent upon avoiding reconversions to the
original faith. Hence, he forbade the Hindu festivals and idolatry in
Bardez and Salcete because it attracted the neo converts and caused
harm to Christianity. 'He also prohibited the kajis, joguis and guvous
from living in his dominion. They were ordered to leave w1th1n one
month. The Viceroy, Noronha prohibited the building or repair of
temples. The officials were instructed to help the frairs in this matter.
On 27th February 1566, Pe. Be.ltasar Lopes, Pai dos Cristaos
presented the law to the Captain Baltasar Lobo e Souza in the
verandah of his house in Bardez. He handed it to him in the presence
of the escrivdo, lingua de terra, merinho and the escrivdo of the Camara
Geral. The notification ‘was signed by“ the Escrivdo, Mangana Sinay.
The revenue of these temples was to be used for pious works. In a
letter of 12t March 1569, the King Dom Sebastido disposed off the
temple lands in Bardez and Salcete and donei:ed the money for
Christian worship and for the spiritual good of the 'inhabitante whose
ancestors had donated them. In a letter of 23rd January 1569, Dom
-Sebastido had ordered the Viceroy to use the revenues of the temples
to meet the expenses of the inission. But, this was not adequate for in

a letter of 6th December 1575, it was stated that it was impossible to
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sustain all théj Christians in the lands.“8 In this manner,.thé King
fnade efforts to carry out the mission as well as to finance it.

Discriminatory methods were adopted to punish those who
refused to adopt the decisions of the State. The villagers of Bardez
who had migrated outside their area were not to be paid their jonos.
This was decreed by Dom Jo&o on 21st November 1573. Shortly after
this, the sons of the Province of Sdo Thome were able to convert the
infieis by preaching the faith and constructing Churches wherever they
were necessary. Most of the Christians were poor and sustaihed only
on rice. By a letter of 1574, it was clear that there were three
thousand Catholics.49 |

The Second Provincial Council was held on 12th June 1575.
Among the delegates were the Archbishop, Frei Dom Gaspar de Ledo
Pereira, Frei Francisco de Santarem, the Commissary and Frei
Domingos de Jesus. The Council took several decisions régarding the
Hindu orphans. In 1575, a Royal Order had requested the Fathers of
St. Paul to instruct the Hindu orphans from Bardez and Salcete.
Those who hid them either lost their properties or were sent to thé
galléys. In the College of Reis Magos, there were provisions to teach:
the orphans. In 1576, Dom Joéo III was informed that the Hindus
orphans were taught the Christian doctrine and good manners there.
In a letter of 26th February 1575, the Governor Antonio Moniz Baretto

wrote about the orfdos das terras in the Parishes. The King looked
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after the well being of the converts. He passed an Alvara that

prohib_ited the oppression of the poor Christians of Bardez, Salcete and
the Islands and increased the sustenance grants that were given to
them. The juiz was instructed to give them three pardaos and to help
them whenever they needed his help. In a letter of 24th March 1576,
the King requested the juizes to deal with the infieis orfdos who were
brought from Eardez and Salcete and sent to the College of Reis Magos.
and of St. Paul respectiv'ely.50 |
| Such policies resulted iﬁ widespr_eéd conversions. In a letter of
20£h October 1580, it was stated that Christianity had progressed into
the new fields in Goa and in the adjacent lands. The frairs converted
several gentios and orphans by tempting them with benefits. In his
letter dated 14th November 1575, the Viceroy instructed the Juizes
dos Orfabs to give the ganho to the local orphans. But, the juizes were
., not always responsible and honest. In a letter of 20th February 1581,
there was a reference to the complaints that were voiced by the gentios
of Bardez and Salcete that the juizes did not pay them the receipts
from the Treasury. The King Dom Sebastiio was also informed aboﬁt
the problems that the juizes created for the Christians.5!
The authorities continued to issue the legislations against the
construction of the temples because the yields of the temple lands
were now diverted to the mission. In a letter of 28th March 1580, the

Governor stated that the King had prohibited the construction of
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temples and had supported conversions and Clllristianity. ; de
Sebastido stated that anyone who stopped the work of conversion was
to b¢ seriously punished. No idols were permitted and the celebration
of local feasts and other divine services were stopped in Bardez and
Salcete. He believed that the gentios who practiced idolatry gave a bad
example to thé converts, who turned back to their old rites and
developed a prejudicé against coﬁvérsions. However; despite the anti-
Hindu legislations that were intended to protect the converts and keep
the gentios at bay, the Portuguese officials and frairs continued their
old policy of supporting their collaborators. As such, the individuals
who backed the Portuguesé were. given benefits galore. On 3rd Aprii
1582, the King insisted that the gaoncaria rights should be made
known to the gaoncdrs through an Alvara and a Foral. By this time,
we can state that most of the gaoncars from the Parishes had been
converted, others had been lured by benefits while yet others who had
refused to accept the new faith were forced to migrate. Since the
villages were largely inhabited by the Christiéns, there were periodic
references to the gaoncars and their role as financiers of the Churches.
The locals who had joined the new cult began to keep away from les
autres. Thus, ;a new citizenry that was formed was largely native in its
" roots but Christian in form. In the Anriua de Goa of 1582, there was a
reference to many Christians in the terra firme that was located one

tyro and a hand from the River that divided it from the Christians in
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the City of Goa. The latter did not communicate or marry their

daughters there because there were many gentios.52
All these changes, both in the religion and customs of the local
people were achieved through a package of reforms that were
-systematically planned out at the Provincial Councils and successfully
implemented by the Religious Orders. Since the Franciscans were

given the charge of Bardez, they were responsible for the

implementation of these decisions there.

CHALLENGES TO THE FAITH: The missionary movement in Goa
was carried out as per the directions of the Padroado authorities that
were based in Portugal and the Popes who had their seat in Rome.
Hence, the faith and the methods that were used to spread the faith
were alien to the locals. It»was natural, that this would evoke a
negative reaction among them. This aspect has not been reporfed and
systematically dealt with in the contemporary documents as most of
them had been completed by the missionaries themselves. In the
absence of solid historical evidence, it is important for us to read in
between the lines and unravel the strong opposition to the missionary
intérference. The religious encounters resulted in popular reactions
that were sporadic and disconnected outbursts. Nevertheless, they
indicated an ongoing resentment that existed among the locals.53

In 1355, Bardez was assigned to the Franciscans. Within a

short period of time, it developed as ‘their exclusive missionary zone
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| and the locals slowly got accustomed to the frairs. In 1559, three
Jesuits f_rom Chorao infiltrated into Bardez on a peaceful errand. The
local people heard that they had come to throw‘away the images of the
gentios. The people immediately got together to defend the statue of
Betal. One of the Jesuits who was an immature young student,
entered a wayside shrine and threw away an image. This enraged the
villagers who seized the native Christian and stood around him mth
drawn swords. However, the blder Jesuit convinced them of the
peaceful nature of their visit and avoided violence.5* This incident
indicated the relevance of the warnings given by the King in which he
requésted the frairs to proceed with moderation. It also indicated the
common sense of the authorities to entrust the newly acquired area to
a monastic Order that had laboured in the field since a long time.

The replacement of the symbols of the faith of the gentios with
thése of the Christians evoked a negative response from those who.
were powerful enough to stick to their old customs and religion. This
occurred at a time when Church building activities had developed into
"an enterprise. At:ter Dom Gaspar came to Goa, he held several
Bapﬁsms and converted the gentios who had leaxnt the Christian
doctrine. In his letter of 1st December 1561, ‘P. L. Frois, the Ex-
Commissary of the Societatis Lusitaniae stated that the frairs had
raised some crosses in Bardez to consolidate the Christian faith there.

But, they had to face the wrath of the gentios. In another letter Fr.
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Pero de Almeidé gave the account of some brahmins in Bardez v.vh;) )
beat up a frair and left him to die. The brahmins were afraid that he

would destroy their idols. In a letter of 1561, Br. Cristovao Luis wrote

to Pero Lopes that the brahmins desecrated a Cross that was erected

by the frairs. The Christiaﬁs of Chorao retaliated to this. At night, they -
entered the village and spend the night in the temples of the gentios.

They carried off ten stone idols from a temple in Bardez and destroyed

them. The accused were the brahmins of the Atri g(-)tra.ss

The religious realized the importance of collaborating with the

natives to ensure the success of their mission. It was comfnon for

them to convert the dominant groups to Christianity, so that they

supported their cause. @ The old Church of Madre de Deus, Siuli

(Siolim), was to be built on the ruins of the temple of Santeﬁ on a hill

that belonged to the Communidade de Assagao. As the villagers were

not querful enough to ciefend the temple; carried away the image of
Shri Devi Sateri Siolkarin to Morjim in Pernem. The frairs were not

happy with the pléce and after thirty two years, they decided to shift

the Church to Gaunca vaddo, w};ere the three brothers Gonexa

Gaunco, Fonde Gaunco and Zagra Gaunco lived. They were the

gaoncars of the first voto. The frairs were aware that if they conveﬁed

them before the local people, they would not retaliate. Hence, they
converted them and raised a Church for the Christians of Anjuna,

Assagao, Siolim and Oxel.56
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! In many cases, political attacks and counter attaqks coinched
with such reactions, thereby giving them a religious colour. Thié was
especially in the cases where the Christian religious structures were
targeted. One such incident took place during the Governorship of
Dom Diogo de Meneses. On 22nd October 1576, the Portuguese made
peace with the Idalcdo but the latter did not stop the attacks. As a
result, the local people began to take refuge in Calicut. This resulted in
counter attacks. In the course of these attacks, ‘some ships belongiﬁg
to the Zamorin toqk refuge in the Portuguese harbours. Many mouros
entered Bardez and camped in the garden of the Church of Santissimo
Trindéde, Nagoa from where they tried fo try to set fire to the Church.
When they did not succeed, they climbed the roof and broke all the
tiles. They also hacked the Cross that was in the courtyard in front of
the main door of the Church. Many gentio gaoncars also helped the
mouros. After they left, the frairs came i)ack, took the help of the

converts, raised another Cross and adorned it.57 This partly explains

why the Portuguese wanted to convert the locals in Bardez.

FINANCE - A STUDY OF THE INCOME AND EXPENDITURE: The
assets, liabilities, income and expenditure of the frairs during this
period indicated the role of the Kings of Portugal in financing the
mission during this post Counter Reformation period. It also indicated

the financial viability of the faithful to maintain the cult and the
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position of the frair$ after the breakup of the mission among the major
|

Religious Orders.

The close alliance between the Sfate and the frairs continued
even in the worst times so much so that the State requested the frairs
to comment upon the devaluation of the currency. In a statement of
19th September 1545, the Custos, Guardiaﬁ and the discretorium of
the Frairy in Goa declared that the poor converts should be provided
with alms for their sustenance. The King pfovided for the
maintenance of the Frairy and for the sustenance of the frairs and the
converts. In‘one letter, Frei Antonio do Casal requeéted the King to
send an altarpiece for the main altar, two altars for the trénsept and
one for the Chapter hall of the Frairy in Goa. In a letter to Siméo
Rodrigues, Francis Xavier stated that the Bishop and the frairs were
provided with wine from Portugal at the expense of the Public
Treasury.

The frairs received Royal grants. But, as the convert community
became stronger in their faith, they began to contribute towards the
maintenance of the cult. The Bishop shouldered the responsibility of
collecting the money and using it for the spread of the faith. In a letter
of Frei Vincente de Lagos, it was clear that the Bishop divided the
excess money and distributed it as aJms. In addition to this, he
pawned’ his own silver and to give alms to the converts. This led maﬁy

people to believe that he had too much money. Some complained that
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he gbt the money by fining the nativéfa Christians who did not go for
mass on Sundays and on feast days, by ﬁning pagan merchants if they
displayed their wares before mass and by fining those who got married
without the permission of the Portuguese. The first two accusations
were false and the third was a bit exaggerated. In fact, the Bishop was
well advanced in age and he knew that if he did not do this, many
converts would leé.ve the Christian religion. Hence, he did what he
could to ensure that the happiness of the converts. Se\}eral reports
testified that the service in the Cathedral were similar to a Royal
Court. The money that was used for this was acquired from the taxes.
In a letter of 1st August 1559, there was a reference to an attempt
made by the Viceroy to throw away the books and forais of the gentios
who lived in Bardez and Salcete.58 This indicated how the tax money
was without leaving any evidences and accounts.

The revenue statement for the year 1554 stated that the Bishop,
Vicar General, sacristan, Vicars of Nossa Senhora da Luz and Sao
Jodo, Holy House of Mercy, Santa Fé and its College and the Religious
Houses of the Franciscans figured in the list of expenses. In a list of
revenues, it was clear that‘ the Governors, Martin Afonso de Sousa,
ﬁom Jodo de Castro and Gracia de Sa procured a foro that was equal
to forty eight thousands pardaos per annum. Bardez itself yielded
twelve thousand pardaos. In Bardez, the revenue was procured from

several sources: the custom houses and crossings yielded one
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thousand pardaos per year, the Orraquas mirablary!I yielded four
hundred pardaos per annum while the gaoncars of Bardez paid a tenca
of one thousand six hundred and seventy five tangas brancas per year.
Hence, the Province of Bardez yielded a lot of revenue to the State
most of which was used for the maintenance of the reiigion. In
addition to this, money was sent from Portugal. The Franciscan Frairy
in Goa itself received one hundred and thirty five pardaos. In the list
of the expenses of the Churches, monasteries and the House of Mercy,
it was clear that the monastery of St. Francis in the City of Goa
received wine and oil from thé King. A lot of money was spent on
charity and other pious works. In 1553, the Governor Dom Martin
Afonso gave three hundred pardaos from the revenue that was
procured from Bardez and Salcete to the Hospital of Goa. In 1569, the
proceeds of the temples that were destroyed were sanctioned to the
College and for the conversion of the people who lived there.>® The use
of the revenue from the temple lands for the nﬁssion has been studied
by Fr. Anthony D'Costa. There were several instances wherein the
King and the Viceroy took decisions in favour of the above. In a letter
of 1569, the King Dom Sebastiao permittéd the frairs to use the
proceeds of the -temple lands to serve the spiritual good of the
inhabitants of the land whose ancestors had donated them. This was
supplemented by the Royal grants. In a letter of 1st August 1559, the

Viceroy instructed the religious to use the proceeds of the Treasury to
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convert the gentios of Bardez, Salcete and the Islands. Each of these
areas had separate Treasuries and dividends for the local Christians.
During this time, paddy fields that were worth a thousand cruzados
were apportioned by the Church. The Franciscan Churches in Bardez
received the dues from the temples. Most of them were built 6n the
ruins of or in place of the temples. The donations that were hitherto
made to the temples were now diverted to the Churches. Income was
also procured from the taxes that were imposed on the temple lands.
On 1st October 1567, the Viceroy Dom Antao Noronha passed a
Provisd@o by which the proceeds of the temple lands in Bardez and
Salcete were be handed over the parish priests. They yielded thirty
thousand pardaos and six thousand reis to the Treasury. Six
thousand reis were sanctioned for the fabrica of each of the Churches
and to each Vicar, beneficiary ax;d Cufate. respectively. One pardao
was to be paidvto the usher eversf month. Though the Churches were
entitled to such revenues, they rarely received their dues because they
were appropriated by the local coverts. The authorities often took
steps”to avoid this. On 27th March 1569, the income .of the temple
lands in Bardez and Salcete was transferred to the Churches. These
inhabitants of Bardez were quite ri—ch as Bardez had an agricultural
surplus. In fact, Dom Antonio de Noronha referred to a document
dated 21st March 1569, in which it was stated that the income from

the lands and properties in Bardez had super abounded even after
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paying the Pﬁor, Vicars, priests and other ministers who lived in the
Churches in Bardez. The surplus was used to buy some things for the
casados, catechumens, and fabrica and for the converts. This was
more clear from the budget statement that indicated that at a time
when the ordinary expenses of the Archbishop had almost tripled, the
Franciscans collected the usual six hundred pardaos. The additional
proceeds had to be used to pay for the dresses of those who were
recently converted and those who were going to be baptised. It must be
noted that while the Churches symbolized a new religion, the white
dress used at the baptism ceremony was identified with the
acceptance of a new culture; namely, the Lussitanian culture.
Therefore, many baptism ceremonies were delayed because the dresses
were not sent in time. The proceeds of these lands were also to be
used to pay the head of the Sé and the parish priests of Bardez and
Salcete. The practice of supplementing the Royal grants with the
revenue that was procured from the divine services and from the
temple lands continued till the last quarter of the sixteenth centu-y.
The new Religious Orders were welcomed by the Portuguese. In 1548,
the Agustinians arrived into the City of Goa. They were helped by the
frairs who gave them shelter in the Terreiro de San Antonio. The
noblemen and the inhabitants of the City were delighted and spent
four hundred xs to offer thanksgiving masses in the Frairyv. By then,

the frairs converted a number of people. These neo-converts also
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helped the frairs in the mission. This was evident from the Tom‘lbo dos
bens foreiros that was kept in the Royal Treasury. In this, it was clear
that the villagers of Candolim had donated a garden and palmgrove for
the maintenance of a temple called Deuchi Ameychi. They now agreed
to divert the same proceeds to enable the frairs to raise a Church and
to maintain the cult. Besides this, the frairs procured their income
from mass stipends. In a document of 31st‘ A\igust 1580, there §vas a
reference to daily masses that were said in Frairy for the souls of the
soldados dos armados and to the sacraments that were administered
to the christdos da terra who lived in the vicinity of the Church. The
King, Dom Henrique had issued Carta de Doacdo dated 30th August
1580, by which he transferred a mulako of the Vithala temple in Serula
to the Church of Reis Magos, Verem for the benefit of the converts. In
a letter of 1st October 1580, the King instructed the frairs to give two
hundred parddos to dress the new converts. This expense had to be
met from the income of the temple lands of Bardez. This money was
generally handled by the Pai dos Christaos and the juizes dos orfaos
who were in charge of the orphans. In a letter of 20th February 1581,
it was stated that the converts of Bardez and Sélceté received several
benefits from the latter.6° |

Apart from the Frairy of St. Francis and the Church of Reis
Magos that were Royal enterprises, the Churches that were founded in

Bardez also received Royal grants after the frairs got the approval of
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the Padroado. This was clear from the Orcamento of Antonio de Abréu.
According to this, the Frairy of the City of Goa was entitled to receive
wine, oil and vinegar‘fl;om Portugal every year. This was worth six
hundred thousand reis. The local Christians received three hundred
and sixty reis per annum while the Pai dos Cristaos received four
thousand, three hundred and thirty reis per annum. The frairs who
living in the .Church of Reis Magos were given four gold pard(;,os that
was equal to four hundred and fdrty reis. The Churches in the City of
Goa, Salcete, Bardez and in the Islands were entitled to eighty seven
comtos, seventy two thousand and three hundred rels The frai;s got
six thousand, three hundred reis from the Islands of Bardez and
Salcete. This was procured from temple lands and spent on the
Churches as per the Royal Ordinance. In Bardez, four Churches
received Royal grants. The Church of Reis Magos received two
hur;dred pardaos per annum, while the Churches of San Salvador,
Symloa (Serula), Nossa Senhora da Esperanca, Camdouly and
Trymdade, Nagoa received forty two thousand reis per year
respectively. ,’I‘ilese four Churches had four meirinhos who served the
Christians in the Churches. The frairs received nearly seventeen
thousand, two hundred and eighty reis p;er year. In Goa, they
administered another Church called Sao Bartolomeu for which they
received forty two thousand reis. The four Churches spent one

hundred and eighty six thousand reis per year.6! From this budget, it



130

was clear that the receipts of the four Churches were higher than the
expénses. The frairs spent the additional revenue on the extension of
the faith.

In 1576, the Vedor da Fazenda, Diego Velho, compiled a
"Regimento of the fortresses in Goa. In this, he stated that the expenses
of the Parishes in Bardez were met by using the revenue that the
gentios had hitherto allotted for their temples. The King had instructed
the frairs to use it for th.eir expenses. The Church of Reis Magos,
Salvador, Trindade and Nossa Senhora da Esperaﬁga were permitted
1to spend the produce of the temples. This amounted to one hundred
and ninety eight thousand, nine hundred and sixty reis. In Reis
Magos, the receipts were equal to sixty thousand reis and the other
three Parishes procured forty six thousand, three hundred and twenty
reis. Certain Churches received more proceeds as compared to the
others. Thé revenue depended on the productivity of the area, the
amount of lands handéd over to the frairs, the number of c}onverts, the
relations of the frairs with the converts and on the extent of the
mission. Thié was evident from another income statement of 1576 that
stated that the above mentioned Churches met their yearly expenseé
from the proceeds of the temples. This wasl equal to six thousand, four
hundred pardaos in tangas. The surplus income was used to meet the
expenses of the Churches in the City of Goa, Islands of Goa, Bardez

and Salcete, to dress the new converts and to give alms to the



, 131

| |
Christians. In a 1ett1;er of 1st October 1580, it was stated that one
thousand, two hundred pardaos were spent on the dress of the
catechumens and more than seven hundred was spent on the
Christians every year.52 As such, the proceeds of the temple lands and
Royal grants were used to maintain the mission in Goa. The converts

benefited from conversions because almost all the proceeds were

allotted for their wellbeing.

GENERAL BAPTISMS: The frairs converted several gentios. But,.
conversion per se was not the ultimate aim of the frairs. Hence, it was
specified that the catechumens who accepted the new faith had to be
taken to the Houses of the Religious or to the Churches to be
instructed in the Christian doctrine before they were bé.ptized. In the
first period, the number of converts were limited and it was possible to
baptize them individually. But during this period, the instruments of
Counter Reformation were used to bring about mass conversions
within a given territory. The mission was extended to the adjoining
areas where the frairs raised several Parishes. The Diocese and
Archdiocese of Goa was very extensive and it was impossible for the
Bishop, Archbishop or his representative to baptize the converts
individually.

To counter these difficulties, the frairs performed General
Baptisms. The catechﬁmens from the different Parishes in Goa were

brought to a certain place once a year and baptized. These were first
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started by the Jesuits in 1557. In a letflcer of 1559, L. Frois stated that
the gentios and mouros who wanted to change their faith were taken to
the Colleges of the frairs or Dominicans where they were taught

catechism till they received baptism. On Friday, the Masters taught
them the Christian doctrine and confirmed that they were familiar
with it. They were baptized by the Religious Superiors in the
Cathedral and the Viceroy was appointed their godfather. From here,
they were taken in a solemn procession, with the palmas in their
hands as a symbol of their victory against the devil. Amidst great
festivity, the indianos were received into the new féith en massa. Such
a public ceremony was cohducted in the presence of the Governor and
other dignitaries as was stated in the letter of 14th January 1561. The
converted gentios were given a new name and a n;:w identity. This
pomp and glamour encouraged many non converts to join the new
faith. On 1st August 1557, Br. Christopher Luis referred to a ceremony
that was held at the Franciscan Frairy in Goa at which two hundred
and forty three neofitos from the Province of Bardez were received into
the Church.63 The services that were associated with the
sacraments were conducted with the approval of the Superiors. The
vc:ry fact that the frairs conducted the General Baptisms in the City df

Goa with the assistance of the Bishop, indicated that they had the

permission of the ecclesiastical authorities.
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In the second half of the sixteenth century, the fraj%rs proliferated
into Bardez. Infused by the spirit of the Counter Reformation, they
launched a massive drive for conversions. The policy of systematic
and organized evangelization resulted in an increase in the number of
neophytes and catechumens and it was irnpossible to take them in the
City of Goa. Hence, the frairs began to organize the baptism
ceremonies in Bardez. This was évident from the ﬂoticia of 14th
November 1559, in which Luis Frois wrote to the Viceroy Dom
Constancio de Braganza that except for the Brahmins and gentios who
were the virtual owners of thé lana, the local catechumens frofn
Bardez were taken two leagues away from the Island, to a place called
Reis Magos. Here they were instructed in the Catholic religion and
acquainted with the things of the faith. At times, they were persuaded
to receive baptisms in the College, as it was difficult to go to the
Islands. The locals preferred this as they could be close to their
houses. In a letter of 1559-, it was stated that the Franciscans
solemnized the baptismos collectivos in Reis Magos while the
Dominicans conducted them in Santa Barbara. In 1560, there was a
further increase in the number of converts as Goa was raised to a
status of Archdiocése. With the arrival of the Archbishop, who was a
Franciscan, the frairs received a lot of help and favours to convert and
baptise the gentios in the Island of Bardez. In many cases, the

Superiors created problems for the frairs, as the former believed that
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they had the sole right to baptise the gentios. In such cases, the frairs
involved the secular arm. One such incident took place in Daugim. In
a letter of 13t November 1560, there was a reference to a brother who
had converted nearly a hundred people and wanted to baptise them in
a. Church in the City of Goa. But, the Custos stated that they could
not be baptised there as they were too many who were waiting to
receive the faith. After the mass, Fr. Francisco Roiz, and some priests
refused to baptise thefn because they were not properly instructed. In-
the afternoon, the tanadar of the village of Madre de Deus, Daugim
came to Daugim with the catechumens who were well dressed in blue
and red. They'assembled in there and waited for the frairs to conduct
the ceremony as per the directions of the. Viceroy. The brother
communicated .the messége to the other priests and brothers who
immediately went to Divar or the Terrq\ Santa and conducted the
baptisms. On 15th December 1560, a ceremony was held at the College
of St. Paul, Goa where those who were converted by the Jesuits,
Dominicans and Franciscans were baptised in the presence of the
Bishop, "Viceroy and the Coadjutor of the Patriarchy of Ethiopia.t%
This leads to conclude that baptisms were conducted only in certain
areas. -

On 10t September 1563, the General Baptisms were
temporarily stopped because the Archbishop, Dom Gaspar had

resigned from the See and his successor Archbishop Themudo had
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died. vDom Gaspar re_occupied the See but it was doubtful whether he
had the authority to conduct such a cerefnony on his own. To clarify
this, the Viceroy called a meeting of the Council. This was attended by
the Archbishop and the representatives of the Religious Orders. The
Council took a decision in favour of the General Baptisms. Dom
Gaspar was determined to destroy paganism in Goa. It was believed
that there was not a single day when he did not do anything to destrqy
the diabos and raise Chﬁsﬁani& on th;a ruins of idolatry. He visited
the cities andvvillages in the Archdiocese, instructed those who had
received the faith and provided the frairs with number of facilities to
conduct thé General Baptism with forcas. The Letras Apostolicas of
Pope Paul V also aﬁthorised the frairs to conduct baptisms. The
Archbishop used these letters to restart the practice. In 1563, a
solemn baptism was held in the Frairy in the City of Goa where seven
hundred peoplie were baptised. The King, Dom Henrique supj)orted
the decision of the Pope. In a letter of 4t March 1563, the former
wrote to the Archbishop about the Letras Apostolicas.65

After 1563, G'enerai Baptisms were held in Bafdez. Between
1563 to 1602, five ceremonies were conducted were conducted at the
cost of the State. An Alvara of 25th January 1571 speéiﬁed that the
State Treasury would provide the catechumens with the clothes that
were needed for the baptism ceremony. During the tenure of Antonio

Moniz Baretto, a General Baptism was scheduled at Serula. The
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Archbishop, Dom Gaspai' ordered the clothes to be brought from
Chaul and the Governor promised to provide dinner. The Archbishop
came from Panelim but the Governor forgot to bring the dinner. When
the latter came without the dinner, all the people were disappointed.
The Rector, Frei Jodao da Trindade saved the honour of the Governor
by making the arrangements for dinner through his father who was a
rich and important citizen in the City of Goa. This indicated that the
secular and the religious authorities cooperated with eaci'l other to
conduct such ceremonies. The baptisms were conducted by several

priests and the ceremonies went on till late in the night.ss

THE EXTENSION OF THE HIERARCHY: A characteristic feature of
this period was the progressive transformation of the Mission into a
Church. The Church was the focal point as it catered to the spiritual
needs of the small Christian communities called Parishes. The Order
that had existed in a very rudimentary form was raised to the status of
a Custody and Frei Pedro de Alenquer was appointed as the Custos.
His appoin&nent was confirmed in a letter of 1543 and sent to the
King. The list of the Custos who succeeded him is stated by Paulo da
Trindade and Ricardo Telles. On 19t Sepf:ember, Frei Alenquer
returned to Portugal. Since the Custos was the head of the frairs in
Goa, the Pope tried to bring him under his control. For instance, Frei

Antonio do Casal, the Qustos, was é legate a latere of the Pope.s?
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The F!‘rairy was under the Guardian. 'Frei Paulo de Santarem
functioned as the Guardian and the last Commissary General of the
Order in Goa. The Bishop, Jodo de Albuquerque was a frair. He
occupied an important position and all the religious who entered Goa
had to seek his blessings. On his arrival, Francis Xavier visited the
Bishop who lived in the Cathedral. He also visited Frei Santarem
because he was well acquainted with the land and the people through
years of experience.ss

In ﬁhe second half of the sixteenth century, there was a shortage
of frairs to handle the mission. Moreover, the ships were delayed and
the authorities in Portugal were unable to recruit énd send the frairs
as and when required. Natural calamities aggravated the problem.
The frairs in Goa were unable to handle the work. In 1543, there was a
severe outbreak of cholera in Goa in which twelve to twenty people
died everyday. There was only one Parish Church that was dedicated
to St. Catherine. To solve the problem of burials it was decided to
create two Parishes. This further increased their work. The Pope
showered privileges on the sons of the Province and Pope Pau1;> II1
praised the sons of the Piedade Province. The Pope authorised the
Archbishop to extend the service of some frairs and to ordain the
young novices and mesticos to handle the mission. The earlier Rule
had stated that the novices could be ordained only after completing

_their higher studies. After this, they were appointed as Preachers and
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Rectors. At this time, young fraliirs were recruited and sent to Goa. But
by 1546, the situation began to improve and six frairs were sent to
Goa and placed under the Guardian Frei Antonio do Porto.s°

The Diocese of Goa was the largest in Christendom. It included
thirteen Parishes and other Houses. The Bishop was old and sick.
Hence, he had little time and energy to handle the work that was
entrusted fo him. Francis Xavier realized this and requested the King
to giQe him a Coadjﬁtor who would assist him m the apostolic
ministry.”’® But, it was doubtful whether this request was fulfilled.

There was a difference between the frairs who worked in the
Estado da India. Within the Piedade Province, there was a difference.
between those who worked in Bacaim and Ceylon respectively. In Goa,
the Capuchos or Conventuals were different from the Observants. The
frairs of the Piedade Province demanded an independent Custody. Frei
Domingos who was returning from Portugal was requested to present
an appeal to the King and to propose it to Rome. However, the
Recollects did not succeed as the General of the Order refused to
accept their demand. In 1548, the Sdo Thomé Custody was raised,
but the title was not used till a later date”! because of certain
differences that took place among the frairs which will be dealt with in
the subsequent Chapters. |

In the Tridentine period, the Religious Orders had to conduct the

services in the Churches. The quality of the mission and the
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reputation of Portugal as a great missionary ?ower depended on the
Dominicans and Franciscans. Both were trained by the religious who
were brought from Portugal. There was a reference to Frei Sebastiano
de Vargas, a great scholar and preacher who instructed the preachers
and frairs in the Escoto every day. When the Dominicans came to
Goa, there were forty frairs. The Dominicans, Franciscans and Jesuits
coordinated with one anotﬁer. In his letter, the Bishop wrote to King
Jodo III that the frairs of the first two Orders were very virtuous and
did what they could with their preaching. Later, the Jesuits became
more proficient and got more attention. The demand for preachers
was understood as importance was given to the priori methods to
convert the locals. When Frei Antonio do Casal came to Goa, he
requested the authorities to give him additional frairs and a couple of
preachers. The faith formation of the frairs enabled them to teach by
personal example and to use other methods. Frei Antonio do Casal
believed that the frairs were the best to handle the mission. The
authorities in Portugal could not do much to increase the number of
frairs. This was because a large number of missionaries had to be
sent to the different mission fields in.different parts of the world. In a
 letter of 2-1St January 1549, the Custos complained that no frairs had
been sent since the last four years. Besides the routine work of
preaching and attending to the spiritual needs. of the faithful, the frairs

had to take part in solemn occasions like processions.?2
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The extension of the services of the frairs depended 01f1 the
personal contacts that the frairs maintained with the authorities. Frei
Antonio do Casal, the Custos completed his term on 21st January
1549, but his term was extended by the General of the Ordér. The
frair had personal contacts with the temporal authorities. The
Governor, Dom Joao de Castro was dying to confess to him. This was
also testified by a letter of Francis Xavier to Simao Rodrigues in which
he stated the Frei Antonio do Casal served God and the King in this
region for more than five years. The problem of shortage of frairs was
directly linked to the ordination of the Indiains into the Order. The
Superiors of the Order were never in favour of the mesticos because
they believed that they were not fit to perpetuate the mission. The
frairs had already experienced several scandals and disorders in Cape
Camorin and Cranganore that were caused by the mesticos. The fact
that the frairs ordained the priests from the casta de cristdos novos
was clear from a letter of 22nd December 1550. Inspite of the
legislations that were against such ordinations, the Bishop permitted
this to solve the problems that affected the Diocese. The Diocese was
- extensive but the workers were few. The Bishop tried to solve this
problem by ordaining the ﬁzestigas but this was not favoured by the
authorities. In 1553, the Bishop died because he Was tired of the

worries and difficulties that he had to face. This may have been yet
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another reason that prompted the authorities to divide the mission
ﬁeld‘ during the tenure of Frei Antonio do Casal.?s

The Franciscan Order in Goa faced several challenges after the
death of Bishop Albuquerque. The Bishop was a frair and he had
yielded much fruit for the Order. Throughout this time, there were
complaints about the decline in the number of the frairs. The
Portuguese frairs who worked in Goa were waiting to go back. ‘This
was clear from a letter of 4th Janualy 1555, in which B. Dias lamented
that a group of frairs with vast experience was waiting to leave the
country. In another letter of 30th December 1549, Cosme Anes stated
fhat ten or eleven frairs were waiting to leave for Portugal. After this,
the problem improved, as many were ordained in Goa. In 1556, the
Patriarch of Ethiopia, Dom Nunes Barreto ordained thirty to forty
frairs in Goa. The frairs also received a few mestigos and some former
students of the Jesuit College into the Order.”+ But the local clergy
were never allowed to occupy the higher positions in the Order. The
Catholic mission had extended to different parts of the Estado and the
number of co;lyerts and missionaries had increased. These two
factors prompted the authorities to think in terms of raising an
Archdiocese.

Between 1550 to 1551, Funchal ceased to be the Metropolitan
See and Goa was attached to Lisbon. On 4th February 1558, Pope

Paul IV issued the Etsi Sancta et Immaculata that detached Goa from
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the ecclesiaétical Province of Lisbon and raised it to an Archdiocese.
Goa was made the de jure centre of Christianity in the Estado da India.
As a result of this, there were changes 1n the Decrees that governed
the Order. For instance, the Guardian was not allowed to spend more
than three years in one Convent. He could not be deposed at any
Chapter by a simple canonical process. In December 1560, Dom
Gaspar de Ledo Pereira came to Goa as the first Archbishop. He was a
Franciscan who had hitherto served as the Coﬁego of the Cathedral of
Evora. As the Archbishop, he was not happy with the methods that
were used to spread Christianity. He attended the First Provincial
Council of 1567 4a.nd took several decisions for the benefit of the
religious. Since he belonged to the Order, he took decisions in favour
of his co-frairs and his Order. Hence, after his appointment, the
number of frairs began to increase. In a letter of 12t December 1560,
Luis Frois stated that twelve frairs arrived in Goa alongwith two
priests, brothers and six Dominicans. These frairs handled the
mission and were occasionally sent to attend to certain duties. In
1562, when the Patﬁarch Nuneé~ Baretto died, the Franciscans sent a
group of thirty frairs to attend the funeral. There was a constant
demand for additional frairs as is evident in the statemené of the
Archbishop who expressed his desire to see them ai'rive by shiploads.
To solve the problem, the frairs decided to train and ordain novices in

Goa. The Custos, Frei Francisco de Chaves requested the King to send
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priests who were literate so thét £hey could teach the religious. Pope
Pius V was not happy with the progress of_ Christianity. He had tried to
solve the problem by allowing the descendents of the converts to be
admitted into the Order. He was sure that the parentage of those who
entered the Christian faith two generations back was not difficult to
trace. The Portuguese gave importance to pureza da sangue to ensure
that the priests were men of good example and reliable. After th1s
Order, the Franc1scans began to admit a few mesticos. On 23 March
1657, the Pope issued the Exponis Nobis vby which he permitted all the
religious who were attached to the Mendicant Orders in the Eaét
Indies to hold the office of parish priests and to celebrate the
sacraments without the permission of  the Pope.?s

In 1567, the First Provincial Council tried to draw out the
abuses and vices in the Church and to reform it. Moreover, it
intended to plant virtues in the Catholics and to augmeht the religion
and the faith. The frairs and the Archbishop played an important role
in the deliberations. In 1567, four frairs were sent to Goa. The
number of frairs who were sent to Goa vaned dependmg on the
situation in Portugal. For instance, in 1568 only six or 'seven frairs
disembarked for India because of a pestilence that broke out in
Lisbon. By 1577, the situation changed. King Philip II felt that it was
essential to send a large number of missionaries from Portugal to

India. Pope Gregory XII also decreed that the mestigos could not be
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ordained. The aut?hoﬁﬁes tried to bring the missionaries under their
direct control. Hence, the King requested the Minister .General
Christophe de Chaffontaines to create an office of the Commissary
General for India. The latter was to be selected by the King. The Pope
and the- King also tried to fill in the office of the Archbishop with their
own candidate and requested Dom Gaspar to resume the office.7
- In 1572, Frei Luiz Vellozo arrived to Goa as the Custos. Hfs
'successors, Frei Francisco de Santarem and Frei Simido de Nazaréth
received the habit at the Franciscan Frairy in Goa. | The latter was
given a Brief entitled Christophorus a Capite Fortuim that granted him
an additional term of office. Such benefits were bestowed én the frairs
to solve the problem of shortages. The frairs were trained by a Master
of Theology who taught them Philosophy and examined them.”” In
1580, the Crowns of Spain and Portugal were united under Felipe I.
This ’céntinued till 1640 and was called the period of the Bai)ylonian
captivity. The immediate fallout of this was the rivalry between Spain
and Portugal. The missionaries began to show disinterest in the
mission and engaged in petty squabbles. In such a situation, it was
~difficult -for the King to execute the Padroado obligatidns. To solve
such problems the Pope issued the Brief entitled Piis Votis on 18th July
1581. This empowered the Mihister General to direct the Custody of

India and to control the frairs, professed, novices and other religious.”
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This began a new Chapter in the History of the missionaries who
[

worked in the mission field.

THE RELATIONS WITH THE STATE: In 1542, the Jesuits arrived as
close confidants of the Pope. Popularly called the shock troops-of the
Padroado, they took on the responsibility of extending the Royal
mission into the distant lands. This does not mean that the frairs had
neglected'their mission. The latter had crossed the political contours of
the Padroado and often sidelined their religious overtures to fulfil the
duties of the State. The Kings of the Aviz dynasty, Dom Joéo III, Dom
Sebastido and Dom Henrique were supportive of the mission ahd the
frairs tried their best to help them.

Around this time, the Captain of Goa, Dom Jodo Pereira went on
an expedition against the Idalgao He was assisted by one thousand
locals and seven hundred Portuguese. When the Captain reached
Verna, Salcete, he found that the enemy had already camped there
with two squadrons of four thousand five hundred men each and a
hundred horses at each point. When he saw this, he did not loose
hope but fought valiantly and killed more than eight hundred men
including the cousin of Sotermao Aga. Only fifty Portuguese and a
hundred local people were killed. This victory was attributed to Frei
Antoﬁio do Casal, Custos and Vicar of the Order who encouraged the
soldiers with a Crucifix in his hand. He served as an informer of the

State for in a letter of 1549, the frair informed the King about the
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things that were taking place in his land. The Goverﬂflor, Nuno da
Cunha had been entrusted with the lands of Bardez and Salcete.
However, the new lands were neglected because the Portuguese |
soldiers were sent to recapture Diu. In 1543, a Peace Treaty was
signed between the Idal¢cao and the Governor, Martin Afonso de Sousa.
The conflict did not end there as the Idalcao continued to threaten the
lands. Bardez had forty eight villages, but eight among them had been
incorporated with the others. The Portuguese were interested in
Bardez because it had yielded revenue of three thousand, eight
hundred and forty two tangas bragas.” |

The close alliance between the secular authorities and the
religious prompted the frairs to accompany the expeditions. Frei Paulo
de Santarem accompanied the Viceroy, Dom Jodo de Castro on an
expedition to Diu. On the second expedition, he was accompanied by
Frei Antonio do Casal. Following the conquest }of Diu, they both made
a triumphant entry into Goa. Some frairs like Frei Luis de Govea and
Frei Estavam de Gois along with the local padres cared for the
wounded passengers and the crew that landed in Goa after a rugged
journey from Portugal. The frairs had a Frairy from where they tried to
convert the gentios; thereby making the land safe for the Portuguese.
The Frairy sérved as a Supply Frairy that provided frairs whenever
they were required for the service of the State. On 2nd February 1559,

Frei Belchoir de Lisboa accompanied the Viceroy, Dom Constantino de
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Braganza on an expedition to Ceylon and was killed there. The frairs
served as the personal confidants of tI;e Portuguese authorities who
were deputed to Goa. Frei Antonio do Casal was present when the
Viceroy had breathed his last.®c In 1559, the frairs heard about the
death of Dom Joao III and conducted religious services in the Frairy of
St. Francis. In the Frairy of Madre de Deus, masses were said for his
soul for eight days. This indicates their loyalty to their. Patron.s!
Hence, by thié time the frairs were directly associated with the
Padroado hierarchy and succeeded in achieving what the latter could
not achieve with the force of their arms. They founded a mission in
Cananore, Diu, Daugim, Mylapore, Damaun and Thana. The mission
progressed mainly because of the Counter Reformation spirit that was

infused into the Goa mission by the Jesuits.
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CHAPTLR 1Y

TOWARDS STABILIZATION (1583-1622)

The Franciscan mission in Goa was well established as
both the Church buﬁding activities and the number of converts
had increased. This was despite the threat that was posed by the
Dutch. Besides being the political enemies of the Portuguese, the
Dutch Calvinists believed that they were the true and Reformed
Christians. Hence, they not only attacked the Portugues¢
dominions but also ipﬁltrated into their mission étations. In
Portugal, power was in the hands of the Spanish Hapsburgs. In
this situation, the Observants who were hitherto under the
Mother Province in Portugal were able to assert their autonomy
| and found a separate Province in Goa. The Capuchos also

organized themselves into a Custody.

THE PROVINCE OF SAO THOME, GOA: Between 1542 and
1582, the Franciscans raised several Parishes within the given
territory that could be clubbed together and governed by their
own Superior without being dependent upon the Mother
Province in Portugal. The recruits from Lisbon were insufficient to

handle the extensive mission.
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In 1583, a Chapter was held at Toledo, Spain at the
initiative of the Cismontane family. At this Chapter, the
representatives of the Custodia de Sdo Thomé submitted a
petition in which they requested their Superiors to raise a
Province. The General, Frei Francisco Gonzaga agreed to this
and passed a Decree entitled Cum Auctoritate Apostolica sibi
Cémmissa in 1583 by which raised the Sdo Thomé Prov-ince. in
Goa. But, the Decree was not implemented in Goa because the
frairs of the Piedade Province in Portugal were opposed to it and
wanted the frairs in Goa to be képt; under the close supervision of
* the authorities in Portugal. In 1583, 'the Minister General held a
Chapter at which Frei Gaspar de Lisboa was elected as the
Custos. In the meanwhile, the Deputy of the Holy Office
nominated Frei Andre de Sahta Maria as the Custos. Frei
Andres appointment was invalid because Frei Gaspar was
recognised as fhe Custos. Frei Gaspar argued that the General
had nominated him as the Custos and Commissary General of
the Custody of Goa and Malacca. But, the Superiors in Goa
refused to accept him because they had not accepted the Papal

Decree.:!

Frei Gaspar had the evidence that proved his position.
Moreover, his appointment had been accepted by the Minister
General. But, the frairs in Goa refused to accept his authority.

He left Goa and went to the Frairy in Cochin. After ten months,
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he came back to Goa, organized the Provincial‘ Council and
helped in the Auto da Fé. In 1585, a Custodial Chapter was
held to elect the Council, Definitor and Superiors of the Houses.
The proceedings of the Chapter were sent to Rome through a
representative of the Custody, Frei Lopo de Sao Francisco. At a
General Chapter that was held in 1587, a Tabua of the Houses,
Sﬁperiors and frairs in the Goa Province was prepared. However,
the Observants of the Piedade Province refused to accept the
proceedings of Chapter as it was pfesided over by Frei Gaspar.
Portugal was five hundred leagues a§vay from the East Indies and
the Minister of the Prbvince could not handle the Goa mission on
his own. Thereforé, ‘he decided to decentralize his power and
empowér the Custos who was elected in Indié. The latter was
placed in charge of an area utroque foro India, China and

Malacca.?

Between 1585 and 1590, the frairs instructed the people,
taught catechism, converted the gentios and raised Parishes
and other Religious Houses in the‘ Islands of Goa and Bardez.
By 1593, the frairs felt that their mission in Goa was stabilized
enough to be organized into a Province. At the Chapter of
Vallaloid, the King, Felipe I authorised Frei Jeronimo do Espirito
Santo to go to Goé as.the Custos. His appointment was accepted

by the General Chapter. In 1595, he held a Chapter at which a
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Tabua of frairs and the Statutes for the Province were drawn

up.?

In 1597, Frei Jeronimo completed his term and left for
Europe. The new Statutes that were implemented created a lot
of confusion in Goa. Some frairs refused to accept the Statutes
because the Custos WHo presided over the Chapter was
nominated by the King. The frairs in Goa continued to appeal in
‘favour of a Province. On 11th September 1612, Pope Paul V .
acceded to their demands and issued a Bull entitled Ex Conjuncto
nobis de Super that permitted the frairs to erect the Province of
Sao Thomé. The General Chapter of Réme also accepted the
Decree. Frei Luiz da Conceicao, a former Custos was appointed
as the first Provincial. However, before the Bull was passed the
Minister General, Frei Joannes Hierro died and theA Vicar
General, Frei Antonio de Trejo suspended the decree. The frairs of
the Piedade Province issued é. Suspension Decree. This was
implemented by Frei Sebastido dos Santos who arrived in Goa in
December 1614 as the Commissary deneral. In 1618, the
Chapter of Salamanca decided. to re-erect the Sao Thomé
Province in Goa. The Piedade frairs refused to accept this
decision and the frairs in Goa complained to the King Felipe I.
In a letter of 22rd May 1618, the King wrote to Nuntius, Antonius
Cajetanus but the authorities in Rome refused to take any action |

because the Re-erection Decree was not passed theére. Frei
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Miguel da Puriﬁca(;éo went to Rome alongwith his Procurador.
- After a long drawn struggle between the Pope and the King, the
Re-erection Decree passed on 9t October 1619. Frei Francisco
de Sio Miguel was authorized to execute the Decree in Goa but
before his arrival to India, he expired. The Decree was officially
promulgated in Goa by Frei Diogo dos Anjos. The Province of
Géa now became an ‘autonomous unit. The Commissaries
General which were hitherto appointed from the Provinces of
Portugal (1378), Algarve (1533), Piedade (1517), St. Anthony
(1568) or Arrabida (1560) were now appointed by the Minister
General in Rome. According to the Constitution of the Order,
the Provincial had to be elected every three years. In 1622, Frei
Luiz da Cruz succeeded Fr. Luiz da Conceicao as the Provincial.
But, he was not easily accepted in Goa. The latter made a
petition to the Councillor, Ferndo de Albuquerque and to the
Relacao and agreed to show them the letter that proved his
appointment and his right to visit the Province. By, then the
frairs had extended the mission in the Islands of Salcete, Mount
Poinsur, Pare, Amboli, Bhaynder, Trombay, Kalyan , Agra, Ava,

Pegu, Aracan and Pegu.*

Though the Province was erected in 1619, the title was
used only in 1622 because of the tussle that took place between

the authorities in Rome and in Portugal.
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THE ATTEMPIS TO INTRODUCE THE SECOND ORDER: The
Second Order was a Congregation of nuns who were dedicated to
St. Clare. When Frei Gaspar de Lisboa was the Custos, the frairs
in Goa wanted} to found a nunnery in the City of Goa. But, this
could nbt be done without the permission of the Patron of the
Missions. In a letter of 7 December 1587, Frei Gaspar requested
thé King him to éssign the Professed House of Bom Jesus to the
Poor Clares. The Santa Casa de Misericordia and the authorities
of the City of Goa' also supported him mainly because this House
would help the orphan girls. The Viceroy, Manoel de Sousa

Coutinho also made the same proposal.5

The Jesuit Provincial, Valignano decidgd to build a
Professed House because of the professéd members of the Order
found it difficult to live in the College of St. Paul. The Jesuits
acquired a site in the City of Goa. Valignano acquired some
additional land from the inhabitants who lived there by offering
them some Houses that belonged to the College of St. Paul. This
brought him into direct conflict with his Superiors because he
did not have the right to give the College property withqut. the
approval of the General. Valignano did this mainly because he
was afraid of the Franciscans who had raised a tumult when they
heard that Jesuits were going to transfer their Professed House.
The frairs even tried to evoke the support of the Santa Casa de |

Misericordia. Valignano did not waste time in acting against his
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opponents. On 3 and 4th September 1585, he sent three Jesuits
to occupy the new site. The frairs complained about this to the

Viceroy, the authorities in Rome and to King Felipe while the
| Jesuits tried to get the help of the Municipality and the
Archbishop. The Viceroy favoured the Jesuits and stated that the

Jesuits needed such a House.6

In 1589, the Professed House was complete. The frairs
were now determined to thwart its functioning. In the same year,
Frei Gaspar de Lisboa complained to Felipe I that the Jesuits
dwed many Houses in Goa. He accused the Jesuits of inﬁltrating
intoA their pastoral domain and of being _ powerful and
troublesome. Frei Gaspar de Lisboa requested the King to hand
over the House to the nuns of St. Clare. He stated that such a
House would benefit the State because many Portuguese orphan
girls whose fathers had lost their lives while spreading the
Christian faith and in the service of the King would be safe there.
He argued that as the Franciscan Order was the oldest Order to
be established in Goa, the frairs had the right to acquire more -
land. He further accused the Jesuits of acquiring a large part of
the Estado within a short time. In his letter, Frei Gaspar
requested the King to hand over the properties of the deceased to
the frairs because they had the legal right to look after the
orphans. He reminded the King of his moral responsibility to |

look after the children of those who died in his service.?” In his
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letter of 234 December 1589, Frei Gaspar wrote to the King that
it was necessary to have a Convent in the City of Goa because it
was inhabited by several honourable ladies whose honour was in
danger as they had no shelter and they were likely to “...offend
God”. Moreover, the King had to fulfil his obligation of helping
the orphan girls who had reached a marriageable age and the
widows whose fathers and husbands had died in the army while
fighting against the enemies of the Crown. He stated that the
Franciscan - Order could look after them because they had been
in the mission field since a long time and the Sisters of St.
Clare would cater to their spiritual needs as they were dedicated
to recollection and service. In a letter of 23rd December 1589, the
Custos requested the King to give them the big and high. House
in the Terreiro dos Galos that belonged to the Paulistas. The
Camara that was 1n charge of public and social welfare also
favoured a Convent for the noble and honourable women whose
fathers and husbands had expired in the service of God and of

the King.8

In the meanwhile, the frairs made all the arrangements to
bring the Poor Clares to Goa. They collected two hundred
thousand xs from the Tertiaries in Bassein.. The Second Order
was popularised in Goa. In the Church of Penha da Franca,
there was a Court of Arms of the Second Order. Though the frairs |

were ready to bring the nuns, their plan would not materialize



160

without the permission of the authorities. The King refused to
gré.nt permission for a nunnery. In a letter of 1593, Dom Felipe 1
admitted that the Convent wouid solve many serious problems
that were faced by the innocent women who lived in Goa. But,
it was neither his service nor that of God to found the Convent
for them. In another letter of 17th February 1595, he wrote to the
Viéeroy Dom Mathias not to allow the Poor Clares to build a
Convent in Goa. The Archbishop of Goa, Dom Alexio de Menezes
was an Augustinian and had his own plans to build a Convent_
for the nuns of Santa Monica. Though the King was against a
Convent, he did not want to insult the frairs who worked for Him.
Hence, he left the decision to the Archbishop and Viceroy. In a
letter of 22nd February 1597, he instruc.ted the Viceroy to consult
the Bishop of Cochin and other prelates in this matter. By then,
the Jesuits and the Augustinian Archbishop manipulated the
decisions and the authorities refused to grant the permission for
the Convent. The Jesuits were permitted to occupy the Professed
House. The frairs now realized that it was impossible to found a
nunnery and the Custos, Frei Miguel de Séo Boaventura decided
to use the money that was collectéd to found a House of Studies
where the clerics would be taught Philosophy, Theology, Konkani
and other subjects.® This indicated that the King, Archbishop
and the Viceroy were the three pillars of the success of any -

missionary activity in Goa.
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THE KONKANI LANGUAGE: The Portuguese frairs who worked
in Goa hardly gave any importance to the local language because
they conducted catechism classes in Portuguese and made use

of interpreters if at all they needed to communicate in the local

language.

In 1592, the Decree that was approved by the Fourth
Provincial Synod that was held in Goa explicitly stated that no
priest could be appointed as a Pastor in the Parish Church
unless he knew the local language and wuntil he paésed an
examination in the same. The frairs were given six months to
learn Konkani, faﬂipg which they were to be removed. The King
instructed the Custos, Frei Jeronymo do Espirito Santo that it
was his responsibility to instruct the frairs to learn the language
of the place wherein they resided. The authorities in Bardez
observed that mény new converts communicated and lived with
their gentio friends and relatives. Others worshipped their Gods
and followed their old customs. The frairs tried to enlighten
them but they could not do much as they did not know the
language well. Hence, they were instructed to learn the local
language so that they could catechize, preach and confess the
locals. The Custos reminded the frairs about their duty to study
the local languages. In the College of Reis Magos, he separated
the Seminary of Sdo Jeronymo from the Orphanage. He included

Konkani in the curriculum and ensured that the novices who
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were formed there were trained in the local languages. Reis
Magos was the first educational institution that taught Konkani

to the novices.10

In 1567, Pope Pius V issued a Brief that stated that the
parish priests had to know the local language. This was
dirécted to the King of Portugal.. The General Chapter of 1585,
the Provincial Synod and £he Provincial Councils instructed the
frairs to take interest in Konkani,l Sanskrit and Marathi and to
write a textbook on the Christian doctrine in the same so that
the natives understand the new religioh. Frei Jeronymo learnt
the many languages and invited the local Jewish, Mpslim and
Hindu scholars to hold discussions with him. In this, he tried
to prove the falsity of their religious tenets. Many frairs learnt
the local language and compiled books in the same. In 1595,
Frei Jefonymo met Frei Amador de Santa Ana and.Frei Jodo de
Sao Mathias who knew Konkani. The latter taught Konkani to
his co-frairs, translated the Flos Sanctorum from Latin to the
lingua maratha and knew to pronounce the Konkani vocabulary
so well that even the Brahmins who heard him could not make
out that he was a Portuguese. The Custos, Frei Francisco de
Arruida enclosed a copy of his book in crimson velvet with silver
clasps and sent it to the Viceroy, Dom Francisco da Gama. The
latter sent it to King Filipe II to prove that the frairs knew the |

language. The King directed it to the Escorial - in Madrid. Frei
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Jodo de Sao Mathias was appointed as the Censor of the
Konkani language by the Inquisition to check and review the
books that were published and translated in Konkani. He
translated the Simbolo do Cardeal Belarmino, a text of two
‘.thousand verses into Konkani gnd wrote about the life of Christ
in the lingua brahmana. Both the frairs, compiled a book on the
Cﬁﬁstian doctrine and on the mysteries of the faith in the local
language. Frei Antonio da Piedade was also well versed in the
language. The frairs took interest in the local language because
the Archbishop had stated that the frairs made use of
interpreters to communicate with the conveﬁs. In fact, he
‘wanted to entrust the Parishes to the Brahmin, native clergy
who were well versed with the lingua maratha and the lingua

brahmana that could be understood by the local people.!!

The Provincial Council of 1606 warned the parish priests
who worked in Bardez that they would loose their position if they
failed to pass an examination in the local language within six
months of their appointment. The Custos, Frei Miguel de Séao
Boaventura and the Archbishop, Dom Alexio de Menezes
supported this and many frairs learnt Konkani. Francisco da
Gama étated the frairs studied the local languages and composed
books in it. Frei Manoel Banha wrote a Konkani vocabulary and
Frei Christovao de Jesus wrote the Arte Gramatica. Many of

these works were used to instruct the local people. Frei Antonio
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da Piedade, Rector of Pomburpa knew the local language and
used to preach it to the people. The Archbishop of Goa presented
a copy of Thomas Stephens Crista Purana to a Brahmin lady
from Moira who read to the people it on Sundays and on
feastdays. The people liked it so much that they used to hurry
to the Church to hear it. In M:)ira, there was a Brahmin
sdcador. When the lady read the book in the Church, he envied
her as he did not know to read the script. After some time he
also learnt to read. This indicated that the frairs made use of the
dominant classes to spread their religious ideals. The Pope
rewarded those frairs who took the trouble of learning Konkani.
Gregory XV permitted Frei Francisco Negrdo to occupy his office
for an additional term so that he could complete his chronicle.
The latter completed it and took it to Rome to be published. This
encouraged the frairs to concentrate on the local language. In a
letter of 10t January 1621, the Viceroy stated that there were

several frairs who were acquainted with it.12

At this time, the frairs were trying to ward of the criticisms
regarding their ignorance of the local language. This was a

hurdle to their effort to erect a Province in Goa.

FINANCIAL CONSIDERATIONS: The financial position of the
Estado da India was stable and the King met the expenses of the
Houses and Rectors who belonged to the Order. The Parish

Churches were built with the help of the local people.



18

The Statutes of 1585 clearly stated that the frairs could
neither possess estates nor hoard riches. They could only make
use of the Houses in which they lived. They were not entitled to a
fixed salary and had to depend upon the alms that they collected
from the local people. In case they did not have money or work,
they had to go from door to door begging for alms. On 4tk
Décember 1585, the Viceroy, Dom Duarte de Menezes
implemented the Proviéao of King, Dom Felipe I by which the
Christians of Bardez were placed under the Pai dos Christaos
who was entitled to five hundred xs. The King tried to control
the religious and instruéted the latter to enquire into their
assets. In a letter of 1588, he sanctioned forty two thousand reis
per annum for the frairs. Out of this, thirty thousand reis had to
be paid to the priests and six thousand reis were to the

Confraria and for the hosts and for wine respectively.!3

The King wanted to ensure that the frairs did not claim the
ownership of the properties that were given to them for their
maintenance. The donation that was made by Dom Henrique to
the College of Reis Magos to meet the expenses of the fabrica was
confirmed. The frairs said mass and distributed communion to
the soldiers of the armadas there. The new converts from the
villages that were close to the monastery allotted the proceeds of
two varzeas, a mulaco of the Vithala temple in Serula and a |

varzea entitled Puelo Xetta in the same village to the frairs. This
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was hitherto sanctioned to the temple. On 16% June 1590,
Catarina de Faria donated two varzeas to Church of Pomburpa.
The Seminary of Sdo Jeronymo was also entitled to a subsidy
from the Camara Geral de Bardez. The King tried to exercise his
control over such receipts. In a Provisdo of 24th March 1594, he
instructed the Viceroy, Dom Mathias de Albuquerque to maintain
thé Tombo dos Escrivaes of the village in the sacristy of the
Church in -Bardez. The pariéh priests also kept confidential
records there. In‘a letter of 14th December 1585, Frei Gaspar de
Lisboa stated that the Frairy of Goa guarded the cofre of money |
that was sent by the King. This was done to ease the burden from
the State. In a letter of 21st January 1588, the King instructed
the Vicéroy, Dom Duarte de Menezes to use the proceeds of the
lands in Bardez to pay the Archbishop and the priests. The King
took personal interest in the missionaries and requested the

Viceroy to inform him about the means of their sustenance.14

The first Synod of the Province held in 1595 approved the
Statutes that were introduced by the General Chapter of Toledo.
According to this, the frairs were instructed to observe poverty.
They could not have ownership rights oirer their Frairies and
Houses. Even the donations had to be considered as alms. The
Recollects had to be content with their habit, tunic and a couple
of sacred books. The Tabua of 1595 stated that ﬂlere were |

several frairs in Goa and eleven Parish Churches in Bardez. The
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latter had a Rector who also served as a Preacher and Confessor.
The mission was extensive and stable. The King exercised his
Padroado obligations. There was a reference to a grant that was

made by the King of Portugal. It included the following:1s

item Quantity

Wine Thirty three and a half pipas

Oil Fifty nine cantaros

Com Fifty five candis

Rice Nineteen candis

Fine Rice Fifty two fardos

Coconut Oil Two candil

Butter One candil

Plums Fifteen maos

Wax Two candis

Cloth Twenty two Cutonias

Sugar Three fardaos

Plums of grapes | Fifteen maons

Marmelade Twelve caixas

Paper One rim that was worth one hundred and
twenty xs

Medicines for | One thousand, nine hundred and ninety

the pharmacy six xs.

The Religious Houses :eceived funds directly from the State
unlike the Parish Churches that were maintained by the
Christians. The Church of Mapusa was built with the help of the
gaoncars of Mapuca, Cuchelim and Corlim. They, along with the
first and fourtﬁ vangods instituted the two sodalities of Our Lady
of Miracles and the Blessed Souls. Similarly, the Church in
Calangute was built at the cost of the gaoncars. By 1595, the
frairs raised eleven Parish Churches most of which were built

with the help of the local converts. The religious were given

land, groves and estates. Francisco Pais stated that the Jesuits

‘e
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collected their proceeds with the help of tax collectors who were
the  christaés da terra. This money was used' for the divine
services. Since the frairs were bound by the vow of poverty,
they left their accounts in the hands of a lay person who had to
submit the same to the Casa dos Contos. The Church of Aldona
was built at_the cost of the Communidade Agricola, and so was
the Church of St. Michael, Anjuna. The money that was collected
from the adjoining mission stations was also used for building
the Religious Houses in Goa. At the end of the sixteenth century,
the State made an attempt to record the income and properties of
the frairs. In 1596, Manuel de Abreu Mouzinho, a Judge of the
High Court of Goa worked out an inventory of the lands and
properﬁes of the religious in Goa at the request of the Viceroy,
Dom Francisco da Gama. The religious owned nine thousand,
four hundred and eighteen xs and four hundred and thirty eight
reis. Out of this, the frairs owned eight hundred and seventy xs

and four hundred reis.16

The King generally financed the new missions that were
undertaken by the frairs as per the Papal laws and Royal
sanctions. In the late sixteenth century, the Patron of the
Missions emphasized on the instruction of the catechumens and
the wellbeing of the new converts. The House of Monte de Gurim
was a College, House of Studies, Catechumenate and a

‘Hospicio or a House of Recreation where the frairs took rest after
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working in the mission. It was entitled to an ecclesiastical
revenue of six hundred and six xs and three tangas per year from
the main Frairy. This was used to meet the expenses of the Pai
dos Christaos who lived there. It was also entitled to an
additional subsidy of one thousand, three hundred and thirty
three xs, one tanga and sevehty reis by an oral testimony. In
Aivara of 20t February 1598, the King instructed the Viceroy,
Dom Franciéco to provide it with two thousand xs per anum.
This was confirmed by a Royal letter of 1st March 1597 and by
the Ecclesiastical Chapter of 1598. The Seminary of St. Jerome
was entitled to two hundred and fifty xs to meet the expenses of
the oil and the wax and one thousand xs a year for the upkeép of
the orphans and catechumens. This was confirmed by a Royal
Charter. In Pomburpa, the College was entitled to five candis of
corn, fifty candis of rice and fifty xs. Thé frairs often used the
alms that they collected on the mission within the Estado. The
funds that were collected from the nobles of Bassein to found a
nunnery for the nuns of Santa Clara were used to build a College
and a Professed House where the novices could study. The Pai
dos Christaos helped the frairs td convert the infeis, instruct the
new converts and to care for the new Christians. The manpower
that was needed for the spiritual care of the converts was
provided by the Frairy in Goa. In a letter of 16t March 1593, the
King instructed the Viceroy to sénd the frairs who worked in

Ceylon to the Frairy of St. Francis, Goa, to collect the money that
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was needed to sustain the frairs in Ceylon and Calecouldo, to
repair their Houses and to care for the sick. The authorities
emphasized on the proper training of those who offered
themselves for baptism. On 8th January 1598, the King wrote to
Dom Francisco, the Viceroy that Jeronimo Pedroso who was
promoted by the Inquisition advised the Archbishop of Goa to
séparate the orphans from the Catechumens in Bacaim,
Cranganor and Goa. This was implemented by the frairs who
separated the Orphanage from the Catechumenate. Both the
Houses received maintenance grants from the benefactors. On
11th June 1604, Louisa da Madre de Deus, the widowed daughter
of Ana de Santa Maria donated her houses, a palmar, an
arecanut grove and varzeas called Quelloxy to the Franciscans.
All this yielded one thousand and four hundred xs. The proceeds
were allotted to the catechumens, fabrica, beneficiaries of the
palmars and arecanut groves and | to the parish priest
respectively. The grant was made in the presence of Leonor de
Andrade and Nuno da Cunha. Since the first part was not used,
the proceeds were sent to the Sindico and used to say masses for
the intention of her mother. Lourénco Esteves, donated a palmar

to the Confraria of Nellur on 1st July 1604.17

The frairs were given donations, bequests and proceeds of
the former temple lands. In the beginning of the seventeenth

century, the authorities tried to exercise some control over these -
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proceeds. As such we have a number of documents in this
regard. The frairs had a coffer in the Frairy of St. Francis, Goa
where the Letters of Succession were kept. After the death of the
Viceroy, the officers took the box to the Church were the body of
the dead man was kept and opened it ﬁth three keys. The letter
was read out solemnly and the coffer was taken back to the
Fra,lry and entrusted to the Guardian. The Royal grants were
also kept there before they were distributed. In a letter of 23rd
February 1608, the King instructed the Viceroy to ensure that
the coffer that was kept in the Frairy was not misused. From
now onwards, it could be opened only with the permission of
Jodo Freire de Andrade, Chancello;' of the Relacao de Goa who
was authoﬁsed to remove the Letters of Succession from the
coffer. To avoid any frauds, the letters were sealed in sear cloth
and put in a chest of lead that had an iron lock with three keys.
These were kept with three separate people. This indicated that

the King did not trust them.

The frairs owned a lot wealth. This was evident from a
letter of 9th February 1611, in which the King stated that the
Camara of the City had informed him that the Frairy was entitled
to grants and vazeas that yielded three thousand xs. In additioﬁ
to this, they had estates that were worth three thousand xs. This
was enough to sustain forty frairs. In a letter of 24th January

1610, the King, Dom Sebastido confirmed the receipts of the
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temple lands in Bardez that were sanctioned to the frairs. The
reason for doing this was clear from a letter of 15t March 1611,
in which the King wrote to the Viceroy about the sorry state of
the finances of the State. The King wasted his resources in
fighting the wars against the mouros ahd the heretic enemies of
the Church and on the alms that were allotted to the faithful,
widows and orphans. The was clear in a letter of 27th March
1612, inv which the King stated that he spent two thousand
pardaos on the dresses of those who were baptised ﬁnexpectedly
at the General Baptisms. The State allotted ecclesiastical revenue
called ordinarios to the frairs. This generally included a fixed
" amount in cash or in kind. To avoid any disappointment, the
King instructed the secular and religious authorities to inform
him about the Religious Houses that were established in Goa.
When Lopo de Sio Francisco came back from the General
Chapter, he re;luested Frei Gaspar to send a list of Houses that
the frairs had founded in the areas where they had converted the
people. In a letter of 7th December 1587, the Custos stated that
the King knew about them because he was informed by the
Viceroy. The permission of the King preceded the sanction of
such grants. This was clear from a letter of 227d March 1597, in
which the H@rﬁor of the Custody was informed about a Royal
Instruction that was sent to the Viceroy, Mathias de
Albuquerque. In this the King instructed the latter about the

Houses that did not receive the ordinarios till date because they
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were not reported to the King. Till then, the Parish Churches
depended on alternate source of income. On 12t March 1611,
Marquis de Castello Rodrigues instructed the Viceroy to sent
him a register of the lands in Bardez, Salcete and in the Islands
of Goa. If must be noted that the frairs faced several problems
as the gaoncars rarely paid their revenues regularly. In a letter of
14t_h February 1613, the King wrote to the Viceroy that the
gaoncars of the Camara Geral de Bardez had not paid the
proceeds and foros as per tﬁe foral. The former temple lands
belonged to the King since the last forty years. The temples were
destroyed and thirteen Churches were raised on its ruins. The
dizimos of the estates amounted to three thousand xs. These
were intended to sustain the parish priests. But, this could not
be done as the inhabitants did not pay the dizimos. In a letter of
17th March 1612, the Archbishop informed the Viceroy about the
problems that the ﬁairs faced in Bardez. In another letter of 21st
March 1613, the King wrote to the Viceroy that the Camara had
complained to him that the people did not pay the foro for the
lands that were rented to them. The others sold the yields but
refused to pay the foro. The Archbishop failed to do anything
~ about the rendas of the lands in Bardez. The gaoncars helped
the frairs to raise the Churches, but the authorities also wanted
them to sustain the frairs because a large part; of the State -
income was spent on the defense of the land. Revora was handed

over to the Ranes for security. Some lands in Anjuna were also
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given away for a similar reason. In such a crisis, the frairs had to
depend on the benefagtors. The House of Our Lady of Pilar was
built with the hélp of Fernao Christovam and Amaro de Rocha.
The King made it a point to provide for the maintenance of the
Religious Houses. In a letter of 19t March 1612, the Viceroy was
instructed not to delay the payments to the contractors who
@rked in the Frairy é.nd to pay them from the money that was
sent to the coffers in the Frairy. A Royal Decree of 16ttt April
1617 sanctioned an ordinaria of one thousand xs per annum to
the College of Sao Boaventura. The Frairy was provided with the
mass stipends that were given to the frairs to offer the masses in
the memory of the European soldiers of the First Regimenf and
the Legion of Royal Volunteers who died in Ponda and who were
buried 1n the Chapter and Cloister of the Frairy. They were
buried there because before they lived with the frairs before their
death. The Conselho da Fazenda met the routine expenses of
the Frairy. On 21st November 1613, it decided to spend one
hundred pardaos to pay the singers and to meet the other
expenses of the Chapel during Lent. In another letter of 13th
August 1615, it instructed the> Viceroy, Dom Jeronimo de
Azavedo to pay the religious in the Estado twenty five xs per
head. The gaoncars helped the frairs to build the Parish
Churches. In return for this, they were given several privileges
on account of which they became influential and even misused

their powers. The Judge of the High Court who was present at
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the auctions of the paddy fields in Serula complained'that the
‘gaoncars helped the State to increase its revenue. In Mapusa
and Colvale, they tried to take the best paddy fields. In Bardez,
the land was mainly owned by the Communidades. The Father of
the-Christians and parish priests depended on the contributions
that were made by the gaoncars. They harassed the local people
and forced them to contribute for the Church  projects.
Everytime they came to Church, the gaoncars‘ were forced to
pass a nemo in this regard. The frairs befriended the rfch and
influential gaoncars and forced them to coax the others to
contribute towards their projects. Hence, a number of locals

were against the frairs.18

The mission in Goa was stabilised as the Frairies and other
Housesvwefe provided with provisions and alms from Portugal
while the Parish Churches were financed by the gaoncars, the

Camara Geral de Bardez and by the faithful.

CONVERSIONS: The King helped the Catholic missionaries in
the areas wherein they secured» a foothold. The frairs gave
importance to vertical conversions and concentrated on the
adult catechumens. The European missionaries were against the
local culture because it was new to their perception. Physical
violence was not used because the Christian religion was against
the .usev of crude physicai force. Most of the gentios were

- converted with economic, social and psychological pressures.
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The Parish Churches were administered by the parish
priests who were helped by groups of people called the Confrades.
The latter ensured the efficiency aﬁd continuity in their work
because the frairs got transferred every three years. In a letter of
December 1583, Fr. E. Texeira and Fr. Jodo Crasso informed
Jodo Petro Malffeio that all the Churches in Bardez had Confraria
tl‘l;':lt served the Churches by maintaining the chalices,
vestments, candles and other necessities. On 9th June 1585, the
Third Provincial Council passed nearly thirty decrees that were
related to the conversion policies and the new converts. It gave
importance to those who were already converted. The frairs
admitted that baptism was a legal indication of the acceptance of
the new faith. Hence, it had to be given only after the
éatechumens were instructed in the Christian doctrine. By
1587, the frairs converted nearly seven thousand people and the
number  increased thereafter. They held forty three General
Baptisms at Reis Magos where four thousand, five hundred
catechumens were received into the faith. Frei Manoel Pinto
converted nearly one thousand, eight hundred people who were
baptised at Reis Magos in less than a year. The Custos, Frei
Jeronymo do Espirito Santo baptized two thousand people in
four to five months. The ceremony was attendédby the Viceroy,
Francisco da Gama and the Archbishop, Alexio de Menezes. This
indicated the success of the frairs. However, foreign travelogues

testified to the contrary. In 1593, Linschoten reported that the
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Hindu rites were still performed in the City of Goa, Bardez and
Salcete. The conversion records also proved the contrary. In
1592, a curious and astonished frair inquired about how the
Franciscans converted so many people in Bardez. The frairs
stated that they 'aéhieved this by preaching to the people or by
taking away the Hindu orphans from their relatives and baptising
thém. This indicated that the frairs did not use physical force.
In the same year, Frei Manoel Pinto held three General Baptisms
at Reis Magos at which one thousand, five hundred people were
converted. The mass and rapid conversions were not favoured
by the Fourth Provincial Council that was held in 1592. The
lafter emphasized on the proper instruction of those who offered
themselves for baptisms. For this, the frairs were instructed to
prepare a compendium on the Christian doctrine and to
translate it into the local language. This was done to enable the
Priors, Curé.tes and Rectors to explain it to the local converts
from the pulpit on Sundays and on feast days. The Council
instructed the Preachérs, Confessors and lay catechists to visit
the parishioners occasionally. The General Statutes of 1595 also.
instructed the Rectors not to forcé the gentios to receive the faith,
instead they were instructed to guide them to accept Christianity
voluntarily. The frairs were advised to be cautious while
converting the locals or accepting the orphans. The former were -
warned against the use of indiscreet and cudgel means. It must

be noted that Bardez was located to the North of the Island_of
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Goa. It spanned over five leguas and was inhabited by several
Brahmins who were the greatest obstacle to the conversion of the
gentios. Hence, the frairs were adviced to hold General Baptisms
so that they could baptise all thpse who were converted on one
day. This was an occasion bf great pomp and solerﬁnity that
gave a feeling of identity to the converts and cowed down the
6pbosit1’on that was buﬂding up against the frairs. Between 1584
and 1590, the opponents argued that the frairs were not suited
for the Parish Churches in Bardez because they concentrated on

their Frairies. But the frairs were able to disprove them.1?

The King of Portugal was happy with Vth.e reports that were
sent to him about the progress of the frairs. This was clear from
his letter to the Viceroy dated 11t January 1596, in which the
King stated that the frairs worked diligently in Bardez and in
other mission areas that were adjacent to it where they yielded a
lot of fruit. In Pomburpa, the frairs brought up many orphans .of
Hindu parentage as the wards of the State. The frairs who
worked outside Goa sent the converts to Goa to be baptized Goa
was the religious and political headquarters of the Estado.
Moreover, conversions implied a major transformation in the life
of the converts and an obliteration of all the earlier religious
beliefs, cultural signs and social ties. After baptism, the converts
bore the identity tag of the convert group. There were instances of

interaction and synthesis but the changes were more obvious.
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Hence, many of those who offered themselves for baptisms
outside Goa were brought here so that the sacrament could be
administered in a ﬁaore familiar setting. In 1588, the frairs
~ baptised Dom Joao de Austria, the King of Candia, his son, Dom
Felipe and daughter, Fimata Devina Suri Ada. In 1591, they
baptised Changali Cumara, the heir Prince of Jafna, his wife and
déughters at Reis Magos. They were called Constantino, Dona
Clara, Donna Isabel and Dona Maria respectively. The last one
became the prioress of the Convent of Santa Monica. In 1594,
Frei Manoel dos Santos baptiséd the King of Sete Portas and
named him Dom Manuel. He died at Reis Magos. His nephew
was called Dom Francisco and his son was called Dom Joéo. The
Princess and his vﬁfe were called Donna Antonia and Donna
Brites. The King and Queen of Ceitavaca were converted in Goa
and named Dom Felipe and Dona Catarina reSpéctively. In the
kingdom of Cotta, the frairs converted the two Princes and
baptised them at the College of Reis Magos. The two Princes of
Ceylon accompanied Frei Simao de Luz and Frei Manuel Pereira
to Goa where they were baptised as Dom Jodo and Dom Felipe.
Dom Joao, the Prince of Colombo. was brought to Reis Magos
and baptised by the Commissary Ger;eral, Frei Jeronimo do
Espirito Santo. Dom Felipe, the grandson of Raju, the King of

Ceitavaca was defeated by the Portuguese in an encounter.
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He was taken to the Frairy in Goa and baptised. Between
1596 and 1597, he was sent to the College of Reis Magos
and téught good habits, Christian doctrine, reading, writing and
Latin. Later, the Council of Portugal sent him to Lisbon along>
with Andre Furtado. Dom Felipe pursued a course in Arts at

Coimbra and remained there till his death.20

The frairs realized that they were accused of neglecting
their missionary duties because they did not report their
achievements in Goa to Portugal and Rome. The other Religious
Order discredited them and there were allegations that the frairs
only chanted the services, sang in the choir and buried the dead.
The Viceroy who was a friend of the Custos requested the frairs
to keep the authorities informed about their accomplishments in
the mission field. Moreover, the Province was about to be raised
and the frairs had to prove that they were active in the mission.
Hence, the frairs felt that they should restart the General
Baptisms and celebrate them at the Frairy in Goa in the
company of the Viceroy, Archbishop, nobles and other officers, so
that it would be a grand testimony of their work. The Fifth
Provincial Council also favoured conversions. From 1600, they
sent periodic reports to Portugal and Rome in which they stated
the number of converts and the year in which the General

Baptisms were held. These reports are summarized below:
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Year Number of Place where the Number Total number
General General Baptisms of of Christians
Baptisms were held. converts - | in Bardez

1602-1604 8 | St. Francis Frairy, Goa 7000 32.000

1605-1608 "4 | St. Francis Frairy, Goa 2500

1605-1614 12 | St. Francis Frairy, Goa 8100

1608-1611 4 | St. Francis Frairy, Goa 3000

1611-1614 4 | St. Francis Frairy, Goa | ~& 11770

1614-1619 3 | St. Francis Frairy, Goa 2000

1619 1 | Moira 300

All these baptisms were held during the tenure of the
Commissary Generals, Frei Miguel de Sao Boaventura, Frei
Antonio da Portuincula, Frei Francisco de Arruda, Frei Luiz da
Conceico and Frei Sebastiao dos Santos. The statistics that
were compiled during this time stated that there were nearly

forty seven thousand converts in Bardez.

The frairs spent a lot of monéy on the General Bapt_isms.
Between 1605 and 1608, the frairs spent nearly two thousand xs
on the clothes of the catechumens who were converted at four
separate ceremonies. A number of Brahmins, main gaoncars,
jocins or the high priests of the Hindus and the sinais or teachers
of the gentios were baptised. The Fifth Provincial Council
instructed the religious to send all the Hindus above the age of
twelve years to attend the Konkani preaching that was
conducted in the Parish Churches on Sundays. The Custos

instructed the frairs to send the converts to the House of

Catechumens at Sdo Boaventura, three days before the baptisms.
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On the day of baptism, the latter dressed and taken to the
Church in a procession with a palm leaf in their hands. They
‘were accompanied by all the Rectors and frairs of the Province.
The roads were decorated with carpets’ and covers. The
Archbishop, Dom Alexio de Menezes tried to ensure thatl they
were baptised by conviction. Those who were about to receive the
saérament were asked whether they wanted to be Christians by
their own will. They had to answer this question positively. Only
then, they were baptized in the i)resencé of the Viceroy, nobles,
Inquisitors and the frairs. The King who had hithgrto expressed
his dissatisfaction over such occasions vwas now impressed by
the work ‘that was undertaken by the frairs. In a Royal letter
<iated 23rd  February 1605, he requested the Viceroy to
congratulate Frei Miguel de Sao Boaventura for the General

Baptisms that were held at Goa.2!

Till then, the King was averse to the General Baptisms
because they were not conducted as per the norms that were
prescribed by the Provincial Councils. In a letter of 28t February
1605, the King had instructed the frairs to exercise care and
vigilance while instructing the people. But, Frei Miguel was able
to convince him on the same. On 15th December 1602, he held a
baptism ceremony that continued for three days. Within the next
three years, he held eight General Baptisms' at which seven

thousand people were converted. During his tenure, he requested
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the frairs to preach the Christian doctrine in the local language
and to catechise the catechumens. Thereafter, they were sent to
the House of Catechumens and baptised voluntarily. Though the
King approved of this, it involved a lot of expenditurel.'_v"b Asthe
King was not in a positién to meet the sémé, the*fra1rs ;éQuested
him to allot the proceeds of the big temples in the Islands of Goa
to‘ sustain the Churches, Frairies and the catechumens. The
frairs served the Estado. They held the Autos da Fé, went
abroad the ships and servea as Chaplains to the garrisons. In a

letter of 6% December 1608, it was stated that the frairs said

mass on Sundays and on other Holy days aboard the nau Siao

Antonio. However, communion was not distributed because the

Pope did not permit consecration on the sea. Hence, it was

natural that the State would reciprocate their help.22

Between 1611 and 1616, the frairs did not make much
progress because the State faced a crisis and the King was
unable to send the resources that Were needed to convert the
people. But, after 1616 the situation improved. In 1616, Frei
Sebastido dos Santos held three General Baptisms at the Frairy
in Goa and baptised one hundred and twenty people. At another
one, five hundred people were baptizéd. The King closely
monitored the activities of the frairs through the Viceroy. In a
letter of 30th January 1613, the King stated that the Viceroy,

Lourenco da Tavora wrote to him about the progress of
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Christianity in Goa. In another letter of 2rd March 1615, there
was a reference to a list of Parishes and Houses that belonged to
the frairs. The Viceroy periodically requested the King to
inquire about the religious and to see what could be done to
protect the Christians. It was customary for the frairs to send
the reports on the mission to Portugal. In a letter of 23 January
16 10, the King informed the Viceroy that the frairs had sent the
cerﬁﬁcaﬁes that testified the General Baptisms that they
conducted since the last two years and a list of the gentios that
they converted. The King expressed his happiness over this and

instructed the Viceroy to give the Custos all that he needed.23

The frairs basically concentrated on the Brahmin castes.
The authorities also instructed the 'frajrs to hold the General
Baptisms in the Parish Churches so as to cut down the
expenses that were incurred on the grand public celebrations.
This was clear from a letter of 20th November 1618, in which the
King supported this provided it was conducted at the cost of the
locals. One such baptism was held at Serula at which several
villagers were converted. In 16i9, three hundred Brahmins from
the whole village of Moira accepted Christianity on the same
day. The Provincial, Frei Luis da Conceicdo and Frei Miguel da
Madre de Deus held a General Bapﬁsm at which one hundred

and twenty catechumens were baptized. The Rector of Mapuga,

Frei Madre de Deus decided to build a Church at Uccassaim.
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When the frairs tried to acquire the land, one man refused to give
his land because he did not profit from it. But, when he came to
know that the frairs wanted to build a Church, he agreed.
When the frairs were busy building the Church, the
superstitious Brahmin gentios refused to listen to | the Rector.
The Rector met the chief gaoncars and told them to inform the
vi]iagers of Moira that he wanted to serve the village by
converting the people. The frairs praised the villagers of Moira for
being noblemen and gave them some books that would teach
them about the true God, rectify their errors and destroy idolatry
with the light of the faith. Two days later, the frairs held a
discussion with them. After the discussion, all the villagers
agreed become Christians on the condition that a Church Wwas
built in their village. AThe frair was very happy with their spirit
and asked them to sign a register in which the villagers certified
that they had volunteered to get> baptised along with their wives
and children. On the next day, the scribe prepared a public
declaration that was signed by them. The Viceroy helped the
frair and gave him the grants from the Fazenda. Within a short
time, the Church was cofnpleted. Twice a week, the
catechumens were sent to Mapusa to learn the Christian
doctrine. Within four months, they were baptised at a ceremony
that was conducted by the Provincial. Moira was the only village
that was converted en masse and the only Parish in which the

locals requested the frairs to give them their own Church.
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The frairs made use of the written word and encouraged
the people to read a book before mass. Since the frairs found it
difficult to read the local language, they depended on the local
Christians. The Archbishop, Dom Christovao de Lisboa offered a
copy of the book that was written in the local language to a native
Brahmin lady who knew how to read and write. She read it
before the mass on Sundays and on feast days and she did it so
weil that everyone used to hurry to the Church to listen to her.
The Provincial held anéthér ceremony at the Frairy at which five
hundred people Were baptised. This was the last General

Baptism that was held till 1632.2¢

From this it is clear that the frairs used different methods
to spread Christianity among the locals. The latter accepted it
because they wanted to protecf their own privileges as can be
seen in the case of Moira. Many frairs, especially those who were
expelled from the neighbouring mission stations devoted their
time to study the local religion while others to catered to forty

thousand converts who lived there.

THE COLLABORATION WITH ‘THE LOCAL PEOPLE: With
reference to conversions, it is common for the historians to
concentrate on the sequence of events that took place within a
geographical area in a given span of time. However, religious
beliefs cannot be preached in a vacuum. Traditional historians

and chroniclers emphasize on a miraculous and sudden
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conversion of the people. Within such a paradigm, the concept
of adaptation was ignored. It was virtually impossible for a non
European group to stabilize its mission in a new land without
building up an alliance with the Brahmins, older gaoncars and
others who occupied a high social position. The frairs
collaborated with the locals to protect the interests of the Estado
anﬁ thereby kept the system running efﬁciéntly. Through this
socio-religious parentage, the frairs created bonds of affiliation

and clientage.25

Salvador Pinto or Sgntu Sinay, an inhabitant of Candolim
~was born in a Hindu,farrﬁly. He was taken'away by the frairs and
educated at Reis Magos. Since he belonged to the nobre de
gencao, he was respected by the local people. He helped the frairs
to convert several people. In return for his noble service, he was
granted a grave in perpetuity in the transept bf the Church in
Candolim. Many local Indian Princes and benefactors who died
in Goa were also buried in the main Frairy. However, the locals
elite did not always respond positively to the frairs. On the
contrary, they resisted the efforts that were made by the frairs.
Such incidents are clearly meriﬁoncd in the chronicles. When
the Rector of Mapusa was build the Church, some demons with
dreadful inteﬁtions tried to drive the frairs out by flmgmg stones
at the main alter. In the same Parish Church, a dreadful cobra

called deosa negra magoda threatened the Church but it was
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driven out by the priests who conducted a procession of the
Blessed Sacrament. As such, the frairé were the best defenders
of their mission but their efforts to defend the Christian faith
was generally given a miraculous colour. It is surprising to note
that, thereafter, the gaoncars of Mapusa helped the Rector to
built a Church there. The frairs primarily concentrated on the
Paﬁshes and it was impossible for them to work without the
active support of the gaoncars because the Parishes were 1ocated
in the villages. Some villages were inhabited by the Brahmins
who tried to preserve their identity and status. They. collaborated
with the frairs, permitted them to bﬁild Churches and even
changed their faith. The best example of one such village that
was converted en masse was Moira. The Rector of Mapusa who
was busy building a Church in Uccassaim was invited by some
Christian gaoncars to attend the auction of the lands in Moira.
The Rector attended the auction and in the process he won over
the goodwill of the people. He preached to them about God and
taught them to pray. After two days, he spoke to them. They all
agreed to become Christians and requested the to build a
Church for them so that they did not have to go to Mapusa to
receive the instructions. A local Brahmin lady helped the frairs.
When the building work was in progress, nearly three hundred
men and women were instructed. Many of the Parish Churches
were completed with the help of the gaoncars. Moreover, the

King and the Viceroy tried to use the alms that were provided by
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the gaoncars to conduct the General Baptisms that involved a
huge expenditure. The benefactors like Luisa da Madre de Deus
donated their houses, money and estates to the frairs to carry on
the mission. This indicates that the frairs had several local

collaborators who enabled them to stabilize the mission in Goa. 26

AGAINST THE OTHER RELIGIOUS ORDERS: The frairs
maintained good relations with the Dominicans and the
Augustiniansr but not with the Jesuits. The main cause for the
conflict that took place during this time, was the Professed House
of Bom Jesus. Between 1584 and 1590, the frairs tried to
convert the House into a Nunnery for the Poor Clares. In a letter
of 15t December 1585, the Custos, Frei Gaspar de Lisboa
questioned the authorities if the Jesuits had taken the
permission of the Pope to build a Housé. The latter was aware
| that Pope Clement II had stated thét no religious could build any
Houses without securing a Brief from the Pope. Frei Gaspar
argued that the new House was illegal as the Jesuits constructed
it without a Papal Brief. In letter dated 18t December 1585, the
Jesuit L. Pinheiro informed the General of the Jesuits Order, Fr.
Aquaviva that there were differences between the Franciscans
and the Jesuits. because Frei Lisboa felt that a Professed House
was not needed in the City of Goa. The Loyolians were accused of
upsurping the missionary rights of the frairs in the City of Goa

and for being powerful, .excessively rich and troublesome. The
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Provincial of the Jesuits, Fr. Valignano had his own arguments.
In his letter of 25t December 1585, Valignano made it clear to
the General that the Jesuits needed ;1 Professed House because
the other House that was small ",‘ar‘ld that it was used as a
Church where masse; and feasts were celebrated and people
were buried. The latter bought some houses and gardens around
thé House with the help of some benefactors, send three Jesuits
to occupy the land provisionally, acquired some additional land
by giving the local inhabitants the land that the Society owned
elsewhere and got the support of the Viceroy, the Archbishop, the
Municipality and the Misericordia. On 13t January 1586, he laid -

the foundation stone of the House on the Rua dos Galos.27

The frairs did not stop opposing the Jesuits. In his letter of
13th January 1587, the Franciscans suggested that it should be
converted into a Convent for the nuns of Santa Clara. The King
considered the request and in his letter of 6% February 1587, he
directed the Viceroy to look into the matter. But, the Viceroy
could not do much. In his letter of 20t November 1587,
Valignano informed Fr. Aquaviva that the problem had
aggravated and that one frair went to Portugal to request the
King to stop the work. Moreover, the Chapter and the Custos
decided to get a Papal Brief against the Jesuits. The frairs had a
lot of confidence because the authorities in Portugal were close to

the Franciscan General. Frei Gaspar complained to the King that
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a new House could cause a lot of inconvenience to the frairs as
they were dependent on alms. The frairs wanted him to conveﬁ
it into a Convent for the nuns of St. Clara as the latter would
provide shelter to the orphaﬁs and poor girls who had lost their
parents 6n the ships and who lived in the City of Goa. The
Viceroy supported this and in his letter of 10t December 1588,
hé a_dded; “these girls had no help whatsoever”. But Valignano
refu‘sed to agree vnth this. In his Iettef of 4th December 1587, he
informed the King that he had started building the House with
the permission of the Archbishop, Viceroy, Camara, Misericordia,
authorities of the City of Goa and sixty to seventy inhabitants of
the City. He made it very clear that the Jesuits did not infiltrate
into the land that belonged to the frairs because there were three
roads in between the two Houses. He was sure that even the
Court would not be able to stop their work. The Custos was
mainly concerﬁed with the alms but Fr. Valignano argued that in
1576, the frairs received thirty three and a half pipas of wine,
forty two cantaros of oil and other provisions that were worth
eighty thousand reis. In addition to this, the frairs received mass
stipends, stipends for funerals and burials that were conducted
in their Churches and alms from the devout Christians who

lived in the vicinity.28
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The Viceroy was unable to take any action and referred the
matter to the King. In his letter of 6th February 1589, he made it
clear that the work had progressed and although the frairs felt
much, they could not oust the Jesuits. He blamed the Custos
for all the problems and stated that he was unable to conform
w1th the other religious who worked in the City of Goa. In his
le&er of 6th February 1589, the King wrote to the Camara that a
recluse House for the noble women and the daughters of the
Royal officers who died in service was not needed . The response
in favour of the Jesuits was vfavourable. In a letter of 5t October
1589, Fr. Lobb de Abreu wrote to Fr. Aquaviva that many
authorities alongwith the King had realized that a Professed
House was needed for the service of God. But, the Custoé was
determined to build a Convent for the nuns and forced the King
to order an inquiry on the differences that took place over the
Professed House. In the meanwhile, the Jesuits completed it and
used it as a House of probation for the priests who had taken the
VOWS. Though the Jesuits used some questionable methods,
nobody dared to criticize them openly because their power and
influence with the Home Governnient was dangerously great so
much so that the Viceroy believed that if he had them for his
friends he had no need of any other agents to help him but if they
were his enemies, he would have the whole world against them.

As fche frairs lost the case, the Augustinians carried forth their
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mission and started building the Convent of Santa Monica for

the nuns.29

The above indicated that the relations between the
Religious Orders were not cordial especially when it came to the

survival and sustenance of their Houses.

THE REACTIONS OF THE NATIVES TO CONVERSIONS: The
early missionaries wooed the local population into the new faith.
By the seventeenth century, the frairs possessed Religious
Houses in Tiswadi and Bardez. Both, S. G. Pereira and Henry
Heras opine that the frairs Adid not make use of fofcible methods
to convert the people. Theré_fdre, j:hey faced little or no defiance
from the local people. In fact, the resilience of the local converts
depended on the encounters that they had with the foreign
missionaries and the methods that they used to convert them

and isolate them from the indigenous cult and devotion.30

The converts who were hitherto in charge of the land were
appointed as local officers under the Portuguese. In many cases,
the former took advantage of their pqsiﬁon to appropriate the
land and records that belonged to their co- villagers. In
Calangute, Venaique set fire to the temporary Church to destroy
the records of certain lands that he had appropriated in the
village. The local people resisted the attempts that were made by

the frairs to raise religious structures in their villages. One such
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reaction took place in Sangolda. The Captain of Bardez, Diogo
Lobo, his brother, Frei Manuel de Souza and Frei Jodo de Sao
Mathias helped Frei Miguel de Sao Boaventura to acquire the
site to build the Church of San Diego. They wanted to build
the Church on the site of an old temple that was dedicated to
Calemdevta. Accordingly, they held negotiations with the
Cﬁristian villagers who agreed to the proposal. But, after >the
Angelus, a gentle young lady who was returning home was
frightened by the God. The gentios rushed to the site. When they
learnt that the frairs had decided to built a new Church on the
site of the temple, they were agitated and the women and
childfen burst out crying. Since it was nearly nine o’clock in the
night, the Captain went back home, Frei Manuel went to
Candolim and Frei Jodo left for Nagoa. After they left, the demon
entered the body of a local widow who was the sister of a convert,
Alvaro da Costa because he wanted the frairs to be thrown out of
the village. Such incidents cannot be sidelined because they
forced the people to react. A similar incident took place in
Mapusa. The Church of St. Jerome was stoned by some
mischievous spirits who also haréssed the new Christians. One
day, after mass stones were flung on the pulpit. The people
began to flee the Church in fear but no Christian was struck.
The Rector, Frei Luis da Sdo Bernardino was hurt. He did not
want the cdnverts to suffer any more. Hence, hé requeste_d the

Rector of Nagoa to have a procession of the Holy Sacrament in
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the Church so that the devil would leave. On doing this, the
‘tribul‘ations stopped. Many of these incidents were in keeping
with the Hindu traditions. As such, it can be stated that they
were the reactions of the gentios who wanted the frairs to vacate
their villages and spare their temples. The frairs also fabricated
such myths because they wanted to elicit a favourable opinion
'ﬁ'c;m their Superiors and Patron. Nevertheless, they indicate
that evangelisation was not carried out without any reaction

from the local people.

There were several cases wherein the frairs tried to prove
that the locals who resisted _the new.faith would be punished by
the True God. The Rector of Mapusa, Frei Antonio da Piedade
was called to confess an old sick man who was swollen and was
about to die. His wife promised to offer wax candles to save her
husbands life. The man was cured in a few days. This was one
instance that showed that God helped the new Christians. It is
interesting to note that the frairs made. use of the local folk cult
in this regard. Some gentios got converted to escape the
punishments that were levied on them by the State. In the same
Parish, there was a respected Hindu who used false testimonies
to accuse the frairs of serious faults. The frairs struggled to
counter the accusations. Finally, the Hindu was proved to be
wrong and when he was about to be .punished he agreed to get

converted alongwith his family. In the Parish of Salvador do
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Mundo, Serula a local Brahmin had been converted since the
last twelve years. But, he continued to practice the Hindu
customs and offered rice, coconuts and other things to the Gods.
The devil appeared to him in a human form and taught him to
use some medicines that would cure the sick. But, when he used
the natural medicines on the sick, he could not cure them. In
deéperation, he went to the Church of Salvador and sought the
help of the Patron. In Serula, there was another Brahmin who
was nearly a hundred years old. He had three sons, two. of whom
were converted. The Hindu son was afraid that his father would
become a Christian. The frairs met the old man and instructed
him in the Christian faith. But, as he was brought up in the
terra ﬁfme, he worshipped the idols in a temple and preferred to
live with his son who was not converted. The Rector, Frei Tome
Toscaho who was in the terra firme sent“ his companion to call’
him. Thereafter, the old man approached the Rector and
requested him to convert him. After him, many wanted to be
converted. But, the Rector insisted that they should be instructed
and catechised first. After the old man was instructed, he was
baptised and brought to the landl that was inhabited by many
Christians. This indicgtes that many people were forced to get
converted because they were unable to defend their own religion.
The Christian missionaries were well acquainted with the Hindu
customs and traditions. Hence, they did not find it difficult to

disprove their tenets and beliefs. The converts were giVen a new
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identity and their names were recorded in a special register. In
1597, the lingua do Christo of Serula, Manuel Rodrigues de
Velotim prepared a register of the people who were baptised in
Serula. The first to be converted were the Velosos of Quitala.
Serula, was an important village that was inhabited by the
Brahmins who were reluctant to get converted. But
sﬁbseqﬁently, they did so in order to preserve their old privileges.
The'frajrs faced several problems to acquire the sites for their
Churches because the lpcal people did not want to give. away
their lands for a religion that was counter to their faith. Since
the Church of St. Jerome, Mapusa was. t0o small to
accommodate all the parishioners, the frairs decided to divide
the Parish and build a Church at Uccasaim. A Hindu man
refused to sell the land at any cost although it was full of a few
thrisﬂes and bushes. The Rector, Frei Miguel de Médre de Deus
convinced him in such a way that the gentio came to the frair and

donated the land to him.3!

The Portuguese conversion policies changed from time to
time. In the seventeenth century, they began to oppress the poor
converts in Bardez, Salcete and Tiswadi. This, aldng with the
policy of forcible conversions did not go unhampered. In 1614,
the local Christian and Hindu chiefs decided to kill all the
Rectors in Bardez. However, the plot was brought to the notice of |

the Portuguese by an old woman. In some villages, the Hindus
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got converted for their own benefit. In Moira, the five Brahmin
vangors offered themselves for convérsion en masse. Their Gods
were transferred to Mulgao and a Church was raised in the
_ village. This was a cold calculation by the shrewd Moidekars to
preserve their age old customs and usages. The frairs converted
the local inhabitants who lived in the areas that were under their
juﬁsdicﬁon. They tried their best to protect them | from the
gentios. In a letter of 31st January 1620, it was stated that the
greatest threat to Christianity were the new Christians who were
influenced iby the rites and superstitions of the gentios. Though
the latter were not permitted within their mission field, the
Brahmins and jogis entered from the land of the infediles and
aroused the sentiments of the converts. This was confirmed in
another letter of 7th March 1619. The new converts were placed
under the Pai dos Christaos who was sustained by the gaoncdrs
of Bardez. The Pai dos Christaos was in charge of the local
converts;. Hence, he often misused his power. In a letter of 5th
March 1620, there was a reference to Frei Simido de Nazareth
who was so rich ad powerful and that he had splendid repasts
and properties that were acquired at the cost of the local
inhabitants, much to the disgust of the oider and serious frairs
who called him the Viceroy of Bardez. The main gaoncars and
inhabitants of Bardez were unhappy with him and they
complained to about him to the Custos. _ The Custos instructed

the gaoncars to sign a petition so that they would get justice. The
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latter signed the petition, submitted it and'fefumed. Frei Simao
could not attend the proceedings as he had to go to the South.
The Court did not consider this and decided to dismiss him. This
indicated the exorbitance of the religious and the capacity of the
frairs to influence the local converts. The local people who
hitherto helped the Viceroy and the Captain complained against
the exorbitance of Frei Simao. But, the latter did not tolerate
this. The Christians were severely punished. Some were taken
to the galleys, others were sent to the Casa de Polvora and yet
others were sent home with a rope around their neck. Frei Siméo
caused a lot of trouble and shame to the religious. Hence, the
Viceroy realized that he had to take action because the case had
been lost in favour of the locals. In an undated document, the
Viceroy made it clear that no frair or Pai dos Christaos could send
anyone to the galleys without his permission. The Court and the
Archbishop also accepted the fact that the riches and prejudices

of the frair had forced the gaoncars to go against him.32

The above reactions are taken from the chronicles that are
biased in favour of the frairs. But, even these indicate that the
locals did not receive the faith easily. There was a great amount

of reluctance that has been mystified by the contemporary works.
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EDUCATION: The frairs established a House of Studies where
the novices were trained for priesthood. Here, they were taught
different courses but the syllabus was unorganised and based on

the pattern that was followed in Europe.

In 1593, the Statutes of the Order stated thaf the Preachers
and Confessors had to be of a Portuguese decent. They had to
be virtuous, learned and forty years old. They had to be selected
by the Guardian, Vicar of the House or by some other official.
Each Province had to have a place where the novices could be
taught Philosophy, Humanities, Latin, Arts and Theology. The
College of Reis Magos already exisfed in .Bardez. In a letter of
20t November 1589, Fr. Manuel Pinto wrote to the King, Dom
Felipe I that a frair lived there and helped the Portuguese to
convert the main infieis of the terra | ﬁrme‘.. The young orphan
boys were also brought and trained in the same 'College. During
the tenure of the Captain, Diogo Lobo de Sousa the local
Christians who belonged to nbble families were brought up and
instructed in the College of Reis Magos. In 1595, the frairs
decided to separate the Houses of Studies from the
Catechumenates. In 1595, the Hospice of Desemparado‘s was
founded for the catechumens of Bardez. In a letter of 1595, the
King appreciated the good work that was carried out by this
House and promised to provide the necessary help. It was build |

close to a mosque and its doorway has an Arabic inscription.
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The House was affiliated to the Frairy of St. Francis. The Pai dos
Christaos bf Bardez also lived there. Between 1595 and 1597,
Frei Jeronimo do Espirito Santo extended the College of Reis
Magos and separated the College from the Seminary because he - '
&id not want the orphans, frairs and catechumens in the same
place. In a letter of 8t January 1598, he informed the
Afchbishop that this was necessary for the proper formatidn of
the frairs. The inscription that read Collegio dos Reis Magos was
retained there. The House of catechumens was called the
Seminario do Sdo Jeronimo or- an Orfantiofio. It could
accommodate sixty boys including the locals who were taught
reading, Christian doctrine, music, hymns, good manners,
writing and Latin. In 1595, there were nearly eighty students
who were instructed by fifteen frairs. Each class had a Master.
The orphan boys had to attend classes for two hours in the
morning and in the afternoon. Many of the orphans boys,
especially the Brahmins were trained to become secular priests.
They were authorised to serve the Archdiocese. The

catechumens were later transferred to Monte de Guirim.

In 1602, Frei Miguel de Sdo Boaventura came to Goa as
t;he Commissary General of the Sdo Thomé Province. He knew
that the Poor Clares would not be permitted in Goa beca\.use the
Jésuits had already occupied their Professed House. He decided

to use the money that was collected from the Tertiaries in
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Bassein to build a separate House of Studies This House figured
in the chart of Pietro Della Valle. It was intended to House two
hundred brothers and frairs. The foundation stone was laid by
the Archbishop, Dom Alexio de Menezes on 1st December 1604 in
the presence of several dignitaries. The Custos gOt'a letter from
His Holiness. In the same year, a College was founded in the
Pérish of Pomburpa where young boys were taught reading and

writing.33

The College of Sdo Boaventura was an elegant edifice and a
center for ecclesiastical studies in ,which the novices were
prepared to receive the quy Orders. It was inaugurated on 13th
July 1618. At that time, fifteen frairs lived there. The main
subjects i'ncluded Philosophy, | Theology and Konkani. The
novices were also taught the art of preaching. The ecclesiastical
studies at Sdo Boaventura were well organized but the fécﬂiﬁes
were restricted only to the Portuguese. In a lettér of 29th
February 1605, the Archbishop made it clear that no mesticos
should be admitted there. They had to be sent to the House of
Catechumens in the College of Reis Magos. The latter was a
House of formaﬁon for the novices of the Order. In 1585, it had
one Lecturer for Grammar and four for Philosophy, Konkani and
Theology. The novices had to follow the rules that were similar to
Santa Fé. They had a fixed schedule. After singing the Psalms, |

they had to go to the refractory with great modesty. The
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collegians had to maintain discipline and read religious books.
They had to learn the hymns and other prayers. Three hours
were devoted to. study and classes were conducted till five.
During Lent; they had to maintain discipline and fast for three
days in a week namely, on Tuesday, Thursday and Friday. They
had to clean the dormitories, carry water and do other domestic
wérk. They had to follow the monastic rules. In the morning,
 they had to attend mass and sing the ladanhids of Our Lady with
the Salve Regina. On thé feast days of the Ordef, they had to get
up early and go to the choir where they sang the matinas. They
had to hear mass everyday and confess once a month. Thrice a
 month, there was a procession of the Holy Sacrament. The
Collegé of Reis Magos had a Rector who was in charge of the
collegians, grammar teacher, master, lay brother, Judge who
provided training in the Christian doctrine and a Vicar of the
Christians who confessed, distributed communion and taught
the Chnstlan doctrine. In 1595, a Chapter was convened at Goa
at which Frei Gaspar de Sao Mathias requested the Minister
General, Frei Francisco Gonzaga to send trained Italian or
Spanish Lectors to Goa. The Genéral agreed to send the Lectors.
He also suggested that the Custos should select four frairs from
the Custody at the Chapter and send them for higher studies at
Sao Boaventura, Portugal of' Sao Joao de Evangelista, Algarve.
The first batch of students were selecf.ed by the Minister General

himself and included two clerics from India and Portugal
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respectively. This partly solved the problem of supplying trained
Preachers and Lectors. In a letter of November 1587, Frei Gaspar
reported to the King that eight frairs had cleared the examination

that was held for the Preachers.34

The College of Sao Boaventura was founded as per the Rule
of St Francis. The frairs like Antonio de Lisboa and Boaventura
hadw emphasized on education. The General Chapter of
Valladolid (1565) approved the Statutes that gave importance to
" the studies of the friars so that they could instruct and help the
converts. This was also emphasized by the General Statutes at
Toledo, Pope Martin V, and the General Statutes of the

Cismontana family. The frairs were instructed to pursue a
course of studies so that they could be qualified in grammar and
1atin, serve as Confessors and Preachers andA take up studies in
- Theology and Dogmatics. The Generél Congregation of Toledo
(1583) approved of a regular course of study in the Frairy of St.
Francis where there was a lento do primo and one for theology. In
1585, eight students pursued their studies in Theology,
Philosophy and Arts. In 1595, a post of a teacher was created.
But, the frairs were unable to handle the work in the cloister as
well as the divine services like the Vespers, matinas, Conventuals
masses etc. Hence, Frei Miguel de Sdo Boaventura decided to
separate the House of Studies.35 But, ‘tlrile Viceroy felt that a

General House of Studies was not practical. In a letter of 24th
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December 1613, the Viceroy informéd the King that the local
boys studied with the novices and that the novices could not
adjust to them as the former were proud and selfish. Moreover,
religious education was not beneficial for the ldcal boys as the
educated boys were neither capable of bearing arms nor of tilling
the land. The Viceroy suggested that such boys should not be
a(imitted because the people of the land wanted their boys to
study either to serve as officers or clerks. The Viceroy felt that if
| they were educé.ted‘, only a few Brahmins would be employed
and the others would be unemployed. Moreover, the latter would
ignore the responsibilities of the land and there would be no
people to carry out the other jdbs in the State. Hence, he Was
against the Houses of Study and Colleges and even suggested
that the one in Cochin and in the City of Goa had to be done
away with. But, the King and the frairs were against this and
went ahead with their plans. In a letter of 26tt January 1614,
the Viceroy informed the King that the Q}lstos, Frei Luiz da
Conceicdo informed him that the Colleg¢ of Sao Boaventura was
built since the last eight to nine months and received the
ordinarios. Within one year, they. had many Preachers who were
well qualified. In a letter of 2nd March 1615, the King instructed
the Viceroy to send a report on the College of the Séao
Boaventura and to give him information of the number of
students and religious who inhabited the House. The King was

very particular about the religious. In a Royal letter of 2rd March
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1615, the King requested the authorities to review the Houses of
Study with a lot of consideration. In a letter of 9th January 16 16,
the Viceroy stated that there were 'ﬁfty frairs at Reis Magos. The
Seminary had several mesticos, local boys and students from the
other Colleges like St. Paul who opted for admissions there. Frei
Paulo da Trindade served as a Lector in Theology at the College of
Séo Boaventura where he completed a work on the history of the

Order. Frei Sebastido dos Santos taught Holy Theology there.36

By_ this time, the Houses of Study were well established and
coﬁducted courses for the frairs, catechuméns and orphans.
Separ_ate Colleges were founded for the frairs whgre .they were
trained for priesthood. But, there was a general tendency to keep -

the natives out of the Religious Orders.

CHURCH BUILDING: During this phase, conversions progressed
at a rapid pace and the authorities were obliged to grant a
parochial status to many Rectories that were founded in Bardez.
New Parish Churches were also raised to cater to the spiritual

needs of the new converts.

The increase in the number of Churches is evident from
the Custodial Chapter List of 1585. There were seven Parish
Churches in Bardez including Aldona, Siolim and Nerul. Bardez
was made up of twelve deshas and the main ones were Serula,

" Assagao, Pomburpa, Calangute, Aldona, Candolim, Nachinola
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and Saligao. Except the last two villages, the frajrs had built
Churches in all these villages that were largely inhabited by the
Brahmins. The Churches that were recently compléted did not
figure in the list because they were not granted a parochial status
by the King of Portugal. The Parish Churches in Bardez were
placed under the jurisdiction of the Church of Reis Magos that
was the center of the Franciscans in Bardez. This is clear from a
document of Alex Afonso dated 1583. Between 1585 and 1590, it
is difficult to analyse the achievements of the frairs because
there are hardly any documents that give us such details. In his
letter the Custos, Frei Gaspar de Lisboa stated that the frairs
extended their Sbiﬁtual Conquests upto one thousand leagues
and converted large areas. In 1585, one hundred and twenty
three priests, twenty two lay frairs, fifty four students and several
choir frairs worked in the mission field. The frairs realized that
their missionary activities were carried out in an haphazard
manner. At the General Chapter, they decided that the Custos
and parish priests should be encouraged to build Houses and
Rectories in the areas where the religion was stabilized and
whére the converts lived. This was to be done to ensure that the
converted souls did not revert back to their old religion. Frei
Andre de Santa Maria raised two or three Rectories in one vear.
Frei Manoel Pinto was also actively involved in this work. By
1595, the frairs tried to channelize their missionary activities in

the right direction. This is clear from a letter of 19t December
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1595, in which Fr. Thomas Stephens, the Jesuit Superior,
informed the General that they prepared the map of the missions
in Bardez and Salcete so that they could have a better
understanding of the villages. The Tabua dos frades of 1595,
listed twelve Parish Churches in Bardez. The King was happy
with the progress. In his letter of 11t January 1596 the King
sfated that he was pleased to learn that the frairs were working
diligently in Bardez and in the adjacent lands by converting the

gentios.37

The Parish Church in Siolim was built in 1568. But, it
was not recognised as a Regular House till 1585. In 1600, the site
at which it was located was found to be unsatisfactory and the
Church needed extensive repairs. Since, there was no Church in

the main village, the villagers had to go to. the military chapel at‘
Tropa. The frairs decided to build a new Church there. They
demolished the old Church and began to collect alms for the new
. structure. As they were occupied with these pla.ns, two
Portuguese merchants who had been shipwrecked came to the
Fonde Poim along the Chapora River. When they saw the frairs
collecting alms, they approached them to fulfil the vow that they
had made to St. Anthony. They had promised to build a Church
if they were saved from the peril. A site was chosen at Marna
where there was a temple that was dedicated to Shri Dev Vetal,

the gramadevta. This place called Sant Antonichem Bhattem. It
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was chosen because it was closer to the placé where the
Christians lived and would enable the frairs to concentrate on the
conversion of the remote villages. In 1600, the frairs raised a
new Church which was the only one in Bardez that was built in
the Corinthian style. Since the Church was built on the ruins of
an old temple, the frairs had to encounter several problems. In
1600, when the construction work was in progress a big serpent
that resembled a Basilisk dragon th had the power to kill men
with its sight was seen créwling in the residence of the frairs. The
latter was made of bambbo and covered with palm leaves. Frei
Braz who directed the work was disturbed and decided to shift
the site. But, hé_was saved by the Saint. The frairs generally gave
such miraculous explanations to cover up their un-Christian
déeds. As the number of frairs increased, the Superiors felt that
it was necessary to extend the main Frairy by acquiring the
Houses and shops that were contiguous to the old Frairy. This
could not be do‘né without the permission of the authorities.
Accordingly, they submitted an application to the local
authorities. But, the Governor was not keen on this mainly
because there were too many reﬁgious in the City of Goa. Hence,
the frairs directly appealed to the King. In a letter of 6t February
1589, the King approved of their plans and the frairs were
allowed to acquire the lands that surrounded the Frairy. Frei -
Manoel Pinto bought the land and comp}eted the work with Royal

assistance. The Parish Houses in Bardez built With the help of
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the benefactors. In 1595, the Church of Pomburpa was built by
Louisa da Madre de Deus and her mother Dona Anna de Santa
Maria who belonged to the Third Order of St. Francis of Assisi.
By a testimony of 11% June 1604, it was .handed over to the
frairs. Pomburpa, lay within the jurisdiction of Olaulim and
included Vellotim. This village was inhabited by the Portuguese
nébles who moved on horsebacks. The fidalgo outlook of this
village was reﬂected‘ in the local dictum, ”Goﬁbamhéam porank
him Pomburpechim festam n;n'm”. Another feast that reflected the
spirit of the nobility was that of Reis Magos. On the feast day, a
| holiday was declared. The feast was attended by the Viceroy . The
celebrations included a gun salute and a guard of honour. The
servants and other inhabitants also took part in the

celebrations.38

By 1591, Christianity progressed towarcis the North of
Bardez. In 1591, Colvale was raised as an independent Rectory.
The Chuurch was dedicated to Stigmata of the Patriarch of the
Order and catered to the villages of Colvale, Camurlim and parts
of Revora and Nadora. A number of people were converted and
the expenses of the Church were borne by the Communidade. In
15899, the Brief of Clemente VIII was discussed by the
Congregation of Cardinals and the images of Stigmatas were
erected in the Churches. Benedict X permitted the frairs to raise |

Stigmatas in the Churches of Reis Magos and St. Francis.
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On 27t February 1566, the Camara Geral, representative
of the Governor, Captain, Baltasar Lobo e Sousa and the Pai dos
Cristads, Fr. Bartolomeu Lopes worked out the terms of an anti
Hindu notification that was to be made applicable to the villages
of ‘ Corlim and Cuchelim. Based on this, the Viceroy, Dom Antao
de Npronha drew up a Provis@o which decreed that no temple
should be buﬂt or repaired in Bardez without his permission and
that its income should be uséd for the pious wbrks that were
carried out by the frairs. In 1594, the Church of Mapusa was
built on the ruins of the Tulsai temple. It -was dedicated to Sao
Jeronimo. Mapusa was the cénfre of the Conselho de Bardez and
was bound by Colvale in the North, Guirim in the South, Tivim,
Uccasaim and Moira in the East and Parra, Assagao and Siolim
in the West. Some believe that it was built on the ruins of
Shantadurga temple The Church is built in the Eastern style

and is a place of veneration for many Hindus.3°

The General Chapter of 1595, permitted the frairs to
construct the Parish Churches. Frei Jeronymo do Espirito
proposed that the abandoned Hindu mutt in Calangute could be
converted into a Church. In the same year, the frairs raised a
temporary structure of palm leaves on the ruins of the
Shantadurga temple and dedicated it to St. Alexius. It was

intended to cater to four thousand converts. Apart from Parish
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~ Churches, the frair also raised a House at Monte de Guirim that
was located at the center of the Province. In 1596,. they raised an
Ermida dedicated to Nossa Senhora de Saude on the ruins of a
mosque. This had a Hospice and served as a Casa dos
Catechumenos that was affiliated to the Frairy of St. Francis. It

has a statue of the Povorello of Taumaturgo.

The official report of Bardez stated that the Church of Sédo
Thomé, Aldona was raised in 1596 on the ruins of the Bhagvati
Temple in Coimbra Vaddo. The Christian gaoncars of that ﬁHage
had gopd relations with the frairs. They encouraged the frairs to
~ work in their village and offered one jono to the Saiht. By the end
- of thé sixteenth century, Church building activities reached a
peak. In 1658, John Huygen Von Linschoten stated; “...on the
Northern side of the Cuttie and Island of Goa, layeth vthe land of
Bardez which was high and under what land the Portingales do e
Anker safely out of all danger...”. In the City of Goa, the Frairy
was completed. It was able to house one hundred religious
iﬁcluding the Provincial, Guardian, frairs, clerics and novices
who were needed to cater to the Parish Churches and other
Religious Houses. The Chaplains and supply frairs who could be
sent on any expedition‘or mission also lived there. The Church of
the Holy Spirit that was contiguous to the Frairy was completed
in 1521 but was blessed on 27¢ August 1602 by the Archbishop |

Dom Alexio de Menezes.
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In the seventeenth century, the frairs concentrated on
spreading the mission towards the North West of Bardez. They
raised Parish Churches and named them after the frairs. In
1602, most of the Brahmins of the Atri gotra from Anjuna were
converted. The Church of San Miguel was raised there during the
tenure of Frei Miguel de Sdo Boaventura. It was intended to
cater to the converts. In 1604, Frei Miguel raised the Church of
S&o Diego to cater to the villagers of Sangolda and Guirim. It was
built with the alms that were collected from the villagers and lwas
entitled to two jonos from both the Communidades. The villagers
of this Parish were not firm in the faith. Between 1604 and 1614,
Sebastido Manrique visited Goa and left an account of
sumptuous Churches and Monasteries that were built by the
monastic Orders. The frairs had twenty three Domini Doctrinales
in Bardez including Chapels and thirteen Parishes fhat are
referred to in a Royal letter of 14th February 1611. The rapid
Church building activities coincided with the accusations that
were leveled agaiidst the frairs and the support they got from the
Portuguese and tbe converts. The rapid extension of the mission
impressed the Viceréy who could ensure the security of Bardez.
In a letter of 24th December 1613, the frairs defended their claims
to stay in Bardez and refuted all charges that were leveled

against them. But, the King was afraid that rapid conversions
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would affect the security of the State. In a letter of 18th
December 1615, the Viceroy warned the frairs that the King
forbade the erection of Monasteries and Churches without his
permission. This ban came in the wake of the attempts that were
made by the local people to resist such moves. Nevertheless,
Church building activities contihﬁed and many Parish Churches
wére built and extended to accommodate the converts. In 1618,
the 'Church of Santa Isabel was raised and dedicated to the

Queen of Portugal.40

The endeavours that were ‘made by the frairs had the
desired effect. In a letter of 1st April 1615, the Viceroy informedv
the King that the frairs conducted the divine services and
converted the unfaithful with zeal and determination. In ahother
letter of }1 5th February 1614, he wrote to the King that the frairs
protected the converts and propagated the faith. There is a
reference to the Churches of Santa Isabel, Ucassaim and S&o
Christovao, Tivim that were located at the extreme end of the
Portuguese dominions in Bardez. Frei Sebastiao dos Santos was
actively involved in spreading the Christian faith in Bardez. The
gaoncars and the Camara were favourable towards the frairs. In
a letter of 2nd February 1618, the King referred a the
Representation in which, the Camara de Bardez requested him
to favour the frairs who baptized the gentios. The King acceded to

this appeal and instructed the Viceroy to follow the directions of
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271 February 1618. The Viceroy reported that all the help was
given to thé frairs to conduct the General Baptisms. The
Archbishop was placed in charge of implementing the Orders of
the King. In a letter of 16th January 1621, the King expressed
satisfaction over the fact that his Orders were carried out.#!
Through such efforts, the frairs succeeded in stabilizing the
mission in Goa at a time when the mission outside Goa was

threatened by powerful enemies.

THE RELATIONS WITH THE- SECULAR AUTHORITIES: Between
1561 and 1600, Portugal was governed by three Kings Dom
Sebastiso, Dom Henry and Dom Felipe. A series of reforms were
initiated in Portugal that were subsequently extended to Goa.
The frairs encountered several difficulties with the Portuguese
officials. This was because the frairs kept a watch on their
activities and sent the complaints to Portugal. In a letter of 20th
November 1589, Frei Manoel Pinto complained to the King
against the Governor, Manoel de Sousa Coutinho. He was
accused of accepting bribes, allowing superstitious practices and
preventing the conversion of the people of Bardez. It must be
noted that the two had arrived in the same boat and were closelj
associated with each other. It was customary for the Viceroys to
stay at the College of Reis Magos. Some of them who died in Goa, |
were also buried there. In 1581, the Viceroy, Dom Luis da Ataide

died and was buried in the in the niche of his brother in the
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Church of Reis Magos. In a letter of 14th December 1595, Frei
. Gaspar de Lisboa described Reis Magos as a House where the
out going Viceroys lived for many months till the ships left for
Portugal. The Franciscan Colleges in Goa and Cochin were
entitled to Royal stipends that were sent to the Viceroy in the
form of a Regimento. The General Statutes of 1595 clearly stated
tﬁat the frairs could neither own Frairies nor Houses in the
Custody. They could not impose fines on the Christians or
Hindus. Moreover, they could not accept or spend the alms on
their own accord. Every Rector had to maintain an account book
that stated the Income and Expenditure in his respective Parish.
This had to be signed by the parish priest and by the one who
maintained the accounts of the Parish Church. This was despised
by many locals who hitherto benefited from the same. The
Custos, Frei Miguel de Sao Boavehtl.}ra summoned Venaique, a
Hindu from Calangute who had forged some signatures and
appropriated considerable wealth in Calangute. The fraud was
unearthed by the parish priest of Calangute who consulted the
Livro dos Baptizados that were kept in the Church. To hide his
crime, Venaique set the Church that was made of coconut leaves
on fire and destroyed the books. But soon, he felt sick and the
people came to know about his crime. They immediately burnt
his house in Camorlim and reported the matter to the Custos.
This was one instance that indicates that the ‘dominant classes

exploited the converts and appropriated their wealth. The poor
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converts reacted to this by approaching the parish priests who
were their benefactors. The latter could handle such cases
because they were familiar with the local laws. In case they could
not, they directed the cases to the Custos who had a lot of
experience in the Goa mission. The Viceroys maintained cordial
relationé with the frairs as they were aware that the latter had
' clése relations with Portugal. Mathias de Albuquerque was a
benefactor of the Order. He donated a brocade with his Court of
Afms to the Guardian of St. Francis, bought a row of Houses for
the Frairy, and gave six hundred xs, a big gold plated door rest
and many silver chalices for the Frairy. In return for this, Frei
Luis Veloso felicitated him with a habit and a chord. Dom
Francisco da Gama stayed at the College of Reis Magos after his
arrival to Goa. Dom Martin Afonso de Castro had a Franciscan
frair, Frei Cosme as his Confessor. When he died in Malacca, he
was buried in the habit of St. Francis. The frairs played an
important role in the appointment of the Viceroys. After the death
of the Viceroy, Dom Luis de Ataide, the Bishop, Dom Joao Ribeiro
Gayo and the President of the Court put the Letters of Succession
on the altar of the Church of Reié. Magos. The Secretary, Manuel
Botelho Cabral opened the sheaf that was sent to the Governor
one year in advance with instructions that he should not open
them. The Bishop and the Secretary read the Provis@o to those
who were present in fche main Chapel where the body of Dom

Luis de Ataide was kept. The Captain, Dom Tristdo de Menezes
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sat down on a chair and the newly appointed Governor knelt
down before him. The Captain handed over the sheaf to him on
behalf of the King. Thereafter, the Chancellor of the Estado,
Andre Fernandes administered the oath to him and only then the
Viceroy was buried. The Viceroy and Archbishop, Dom Alexio de
Menezes attended the matinas_and the feast at Cabo. But, he was
agéinSt the frairs because he was an Augustinian. He was
against the appoinﬁnent of the Regulars as parish priests. In
1563, the Council of Trent had prohibited the appointment of
regular clerics as parish priests. However, on 23 Marc'h 1567,
Pope Pio V allowed the religious to occupy these posts because
there were no trained secular clergy. By 1605, a number of
secular clergy were trained in Goa and the King suggested that
the lay priests should be nominated as parish priests. Taking
advantage of this, the Archbishop and the other religious raised
their voices against the frairs. In order to protect their hold over
the Parishes, the frairs appealed to the Viceroy, Dom Francisco
who adviced them to publicize their works. It must be noted that
the frairs helped the State as and when they were summoned.
Frei Jodo de Corda and Frei Eleuﬁheiro de Santhiago were sent to
Arracan and Pegu to help Frei Manoel dos Maltos. The next
Viceroy, Andre Furtado de Mendonca also supported the frairs
as he was influenced by his Confessor, Frei Manuel do Monte

Olivete, Lector in Theology. Rui Lourenco de Tavora had a
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Franciscan Confessor. He patronized the House at Cabo and

joined the Sindico of the Order.42

The frairs were strong bulwarks to the Estado during a
period of a general decadenée. In 1598, the Dutch blockaded
Goa. The Portuguese immediately fortified Cabo and Agoada.
Since the frairs occupied both these areas, they were involved in
protecting and defending the Portuguese ships and soldiers that
tqok refuge in the fort. In a letter of 7t January 1611, the King
referred to a letter of Antonio Pinto which the latter wanted him
to destroy the old earthing that encompassed the hill in Bardez.
He also the King to _maintain closé relations with the people in |
Bardez as they could invigorate them with their families and
cattle. The Viceroy also informed the King that the people who
inhabited the lands around Bardez could help the State in time
of a war. Hencé, instead of concentrating on the Pariéh
Churches, the frairs and local authorities were adviced to save
their proceeds and properties in Bardez as it was difficult for the
Portuguese to replenish the stocks of the terra firme. Bardez was
a belt along the peninsula that had a small adjoining land that
could be fortified as it was in the form of a small hill that jutted
out into the River. The Viceroy was instructed to make sure that
the people did not pass through the stone fortification that was
raised at the cost of the Treasury, with the proceeds of the lands

and with the help of the local inhabitants. The Viceroy assured



220

¥

the King that the proceeds of the lands in Bardez could be
diverted to meet this end. The Archbishop and thé Viceroy were
instructed to control the finances of the State and to channelize
the funds for defending the land. In a letter of 19th March 1612,
the King informed the Archbishop that Frei Christovao had
written to him about the defence and fortification of the lands in
Bardez. The King was particular about the expenses that were
incurred in Bardez. In a letter of 25t January 1615, he
instructed the Viceroy to buy wine and other things that were
needed for the divine services with the ordinarios but not to waste
money buying expensive things. This indicates that the King did
not stop ﬁnanciﬁg the mission. On 19t March 1612, Dom
Estevao de Faro informed the King about the payments that were
made to the contractors who bought the coffers in the Frairy.
The expenses were partly defrayed with the proceeds and yields
of the properties that the frairs had in Goa. On 5t April 1615,
the Archbishop wrote to the Viceroy that he was permitted to pay
the rendas to the officers and scribes. In addition to this, the
converts also paid a certain amount of money to the State. This
’ is clear from a letter of 24t December 1618, in which the Viceroy
informed the King that those who had been converted since the
last fifteen years paid the dizimos to the Treasury. But in course
of time, the latter refused to pay this. This is clear from a letter
of 28t March 1620, in which Dom Felipe instructed Conde do

Redondo to collect the dizimos from the people as they had not
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paid it for the last five years. Despite such a critical situation,
the Viceroys Ferndo de Albuquerque and Dom Jodo Coutinho
supported of the frairs primarily because they needed their help

to defend Bardez.43

During this period, the frairs maintained cordial relations
with the secular authorities except for a few instances when the
seculars wanted to overthrow them. As such, he frairs were able

to stabilize their hold over the Parishes.

THE ERECTION OF THE MADRE DE DEUS CUSTODY: In the
early seventeenth céntury, the Franciscan Order was split on the
basis of the vows of poverty and the observance of the Rule of St.
Francis. After the death of St. Frahcis, Frei Eiias, the first Vicar
General of the Franciscans secured Papal priviledges that were
in support the Regula. This was pursued by Frei Bernardino de
Sena, Pedro de Alcantara etc. In Goa, the Recollects were
patronized by the Bishop, Frei Joao de Albuquerque. The
Recollects pqpularly called the Conventuals, believed in the
pristine spirit of the Order and emphasized on private prayer,
poverty, contémplation and monaéticism. 'But, this was practiced

together with active missionary work.44

The Recollects were recognized by the Statutes of the
General Congregatidn of Toledo. The Minister General, Frei

Francisco Gonzaga recognized them as a part of the Regular
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Observants but he criticized them for not converting the gentios
and for giving up the mission in favour of the Frairies. The
Custos defended himself and stated thet the Recollects spent
only two hours in the choir. The rest of the time was spent in
securing a strong hold in the lands that were converted. As such,
the Recollects had their Houses in Goa, Damdo, Thana and
Cﬁaul where they abided by the vows of chastity, poverty and
obedience. They lived a solitary life and generally built their
Convents in isolated places that were located far away from the
City. The Custos requested the General Chapter to send his
report to the Province in Portugal stating that the Recollects
worked there since the last fourteen years. In Portugal, the
Recolleets were raised into a Cusfody at the General Chapter of
Rome held in 1571. At the General Chapter of Toledo, 1583, the
frairs in Goa tried to raise a Custody for the Recollects. The
Custos supported them for in a letter of 6th February 1589, Frei
Lisboa wrote to the Viceroy that the Houses of Recollection had to
be separated from the Custody of Sdo Thomé. But, the Viceroy
preferred to leave this to the General of the Order because it was
an internal matter. The King wae consulted in this regard. In a
letter of 6t February 1589, he instructed the Viceroy to discuss
the separation of the Houses of Recollection with the General of
the Order. In another letter of 22nd February 1589, the King
warned the Viceroy that the Archbishop should not hinder ‘the

progress of the Order.45
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The Congregation of priests supported ~the decision to
separate the Recollects from the Observants. The General, the
Chapter and the frairs of the Portuguese Province also agreed to
this proposal provided the latter continued to remain under their
jurisdiction. At the General Chapter at Vallaloid, 1593, the
Recollects repeated their appeal in favour of a separate Custody
in Goa. In 1595, Frei Jeronymo dos Espirito Santo arrived as the
Commissary General and Custos of Sdo Thomé Province. ‘He was
succeeded by Frei Francisco da Arruda. On 5th February 1594,
the Viqeroy, Mafhias de Albuquerque helped the Custos and the
Bishop, Andre de Santa Maria to lay the foundations for a House
of Recollection at the barra de Goa. It was called the Ermida of
Nossa Senhora do Cabo. In February 1594, the Vicerby built a
Chapel at his o§vn cost. It was completed within s:x months. This
in itself indicates the love and concern that he had for them. On
account of this he was called the “Protector of the Reformed
Franciscans”. He handed it to the Capuchos on the condition
that they would look after it failing which it was to be handed
over to the Archdiocese. The Archbishop of Cochin, Dom Andre
de Santa Maria helped Frei Gaspar because the latter believed
that active missionaries were needed in India. Above the door of
the sacristy in the Ermida in Cabo, are the Court of Arms of the |

Archbishop. In the same year, a Chapter was held at the Frairy in
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Goa at which a new Definitorum was chosen and a Tabua of the
frairs was drawn up. The house at Daugim had a Guardian,
Confessor, President, Master of the novices, Confessor,
Preacher, two choir frairs, two deacons, onellay brother; one door
keeper, a gardener, a sacristan and two novices. A retiro was
intended to be a House of Seclusion in which the frairs could
hved according to the rule of St. Francis. The life in such a retiro
can be studied from the descriptioh that is provided on the House
in Cabo. Here, the frairs observed strict abstinence. The daily
meals consisted of vegetables and fruits. Meat could not be
brought in the premises even one third of a mile away. Everyday,
except on Sundays and feastdays, the frairs scourged themselves
for forty five minutes and spent fifteen minutes in meditation. In
the mornings, they sang the matinas and this was followed by
personal prayer and masS. The frairs observed the rules of the
cloister and lived in a spirit of recollection and contemplation.
The novices and choir frairs were also trained in this. The frairs
kept fasts and followed other penitential practices. They worked
and subsisted on alms. After the midnight prayers, they had to
observe silence. The frairs had their own Novitiate under the

Vicar, Frei Francisco dos Anjos.46

In 1594, the House at Cabo accommodated the Recollects.
The Convent of Madre de Deus had fourteen frairs. In 1595, the

frairs held a Chapter at which Frei Lopo de Sdo Francisco was
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appointed as the Commissary. Frei Gonzaga instructed them to
send the proceedings of the Chapter to him as he wanted to

_ publish his work. Frei Lopo sent several documents to him.

At the Custodial Chapter that was at the Frairy in Goa, the
Apostolic Briefs of Popes Sﬁdo V and Clemente VIII and the
General Statutes of Toledo and Valladolid were summarized. The
third part of the Statutes dealt exclusively with the Houses of
Recollection. Here, the divine services had to be simple. All the
brothers had to attend mass but they could neither say mass nor
recite the epistle in the Houses df the other religious. The
'Recollects had to be content with a habit, a tunic, two simple
clothes and a couple of sacred books. They had to sleep on the
planks. Inéide the House, they had to observe silence and speak
what was necessary very softly. They could not enter each others
cells. In the Frairy of Madre de Deus Goé, they could not even
bury the dead without the permission of the Superiors. Outside
the House, the frairs had to observe discipline and even their
recreation had to be modest. They could neither sleep nor eat
out. At the Custodial Chapter, the frairs requested the Meza to
permit the Preachers to be exempted from distributing

communion when they had to deliver the sermons.

The Recollects of Portugal were also against both the
erection of the Madre de Deus Custody and Sdo Thomé Province.

The General consulted the Council of Portugal and decided to
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suspend the Erection Decree. The frairs took the help of Cardinal
Arrigonio, approached Pope Paul V and requested him to confirm
the Decree. The latter agreed and sent Frei Sebastido dos Santos
to India as the Commissary General to execute the decision. The
General Chapter of Salamanca also decided in favour of the
erection of the Madre de Deus Custody. The Decree reached in
Gea in 1618. On 16% February 1620, it was promulgated and
two days later, Frei Francisco de Sao Miguel officially raised the
Custody and held the first Custodial Chal.';ter at which Frei
Francisco de Sdo Dionysio was elected as the first Custos of the

Madre de Deus frairs.4”

The frairs of the Portuguese Province refused to sﬁare their
power with the frairs in Goa. In fact, they were against the
decision to have two Commissaries. The General, Frei
Bemardino de Sena tried his best to abolish the Custody. But,
he could not do much because the Recollects were favoured by
the General Chapter. The latter was convinced that the Houses
in Goa were strong enough to form a Congregation which was
dependent on the Sao Thomé Proﬁnce. On 1612, the Viceroy,
Ruy Lourengo was informed that some religious had come to
Portugal with the permission of the Superior to remind the King
that it was his duty to protect the Order. The Custos and the
frairs alse send him a Representation and requested him to

separate the Custody in India from the Portuguese Province. The
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King asserted his authority in this regard. In a letter of 18tk
March 1615, the King replied to a letter of the Archbishop who
informed him that Fernando Chrom had built a monastery of the
Capuchos close to the City. The King instru.cted him not to allow
any Convent to be built “éthout his permission. The appeal in
favour of a Custody §vas put to vote but the frairs lost by one
vofe. Since the Houses were Retiros, they were provisionally
inhabited by the authorities who lived there before embarking for
Portugal. The Viceroy, Rui Lourenco de Tavora resided at Cabo
after rélinquishing his Viceroyalty on 24th Décember 1612 and
Frei Andre de Santa Maria retired at Daugim after he resigned
from the Sée in 1615. In the early decades of the seventeenth
centﬁry, there were two Houses of Recollection in the City of Goa
and both were located at isolated places. Cabo was located at a
disfance of two leagues from the Islands of Goa while the retiro of
Madre de Deus was located towards the East of the City, near the
River. The Recollects repeatedly forwarded their petition to their
Superiors. At the General Chapter of Rome, they requested the
Minister General, Frei Joannes Hierro to permit them to raise the
Custodia de Madre de Deus. The pfopésal was discussed by of the
President, Cardinal Arrigonio who is hailed as the Protector of
the Order. The proceedings were sent to the Holy See and based
on this the Pope issued the Ex Conjuncto nobis desuper on 1st
September 1612, By this, the Houses of the Recollects in India

were separated from the Observants and the former were raised
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to the status of a Custodia. The Custos who was nominated had
expired. Hence, a new Chapter Waé plannéd. However, merely a
month later the General, Frei Joannes Hierro expired and his
successor, Frei Antonio de Trejo suspended the Decree. The
frairs of the Province were not allowed to receive novices or work
without his permission. Though the King favoured such a move,
thé Viceroy was against a new Custody. In a letter of 20th
March1612, he made it clear that the Recollects did not have
sufficient reasons to raise a separate Custody. By 1620, the
Royal opinion changed. In a letter of 19t February 1620, King
Dom Felipe informed the Viceroy that he sent Frei Francisco de

Sao ‘Miguel to India to raise the Custody.48 |

The Madre de Deus Frairy in Daugim was neither big An(.)r
ostentatious. The cloisters ahd dbrmitories were modest and
they accommodated forty frairs. The frairs 1i§ed in poverty and
were generally dependent on the rich locals who lived around the
House. They helped the authorities whenever they came to
Daugim. Frei Gaspar helped the Viceroy, Dom Luis da Ataide
when he was fighting a war with the mouro at Banastarim. In
return for this, the latter sent him a dissipated iron ball which
he could hit at the enemy. Meat was not allowed in the refectory
and the diet included bread and rice. The frairs who lived there,
observed poverty and austerity. Nevertheless, they took part in

the apostolic and missionary works. The people admired the care
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and concern with which they treated and converted the sick and
the unfortunate. The Frairy was also used as a Retiro where the
frairs retired from the activ.e mission and lived a humble life
engrossed in contemplation, pfayer and study. The House at
Cabo, was built on the fouhdations of an Ermida that was built in
1541 by the Viceroy, Mathias de Albuquerque with the
pérmission of the Archbishop, Dom Matheus de Medina. Ever
since then, it served as a sacristy to the Church. The structure
was modest and the cells were simple. It was intended for those
who gave up the grandiosity of the world and lived in evangelical
poverty. Many noble benefactors were buried here. It was
Strategicaﬂy located afront the Island of Goa. The House at Pilar,
was founded at the initiative of Frei Luis de Conceicao. The latter
was a favorite of the Governor, Ferndo de Albuquerque and was
nominated as the Provincial Minister by the Minister General,
Frei Jodo de Hierro. His appointment was confirmed by Paul V.
As the Commissary General, he raised an Ermida on a hill in
Tiswadi, in the Parish of Goa Velha. The foundation stone was
laid by the Archbishop Cristovdo de Lisboa. The House was not
very big. It had cells and narrow dormitories. On one side, there
was a spacious refractory, a Chapel and a verandah. The main
floor ‘served as a residence for the Patriarch and for those who
came on retreats. The House also had a place where the clerics -

were taught Philosophy and Theology. In the Rectory, we find the



230

Court of Arms of the First and the Second Order. The Recollects

lived in these three Houses.49

Having stabilized the mission, the Recollects tried to raise
their Custody into a Province. They already had a Congregation
of Convents that were united among themselves and were not
dependent on the others. On 28th September 1622, Frei Luiz da
Conceigdo died in Daugim and the Custos, Frei Manoel Baptista
went as the Procurador to Rome to request the Pope to raise the
Custody into a Province. On 15th January 1622, Frei Manoel got
the permission from Gregory XV who issued a Brief in this
-regard. The new Prpvince was placed under the Discalced frairs
of Spain. This was done because the two Crowns of Spain and
Portugal were united. The Recollects were allowed to have their
own Vicar General and to hold a General Chapter. On 2nd
February 1623, ﬂle Decree was executed in Goa by the Apostélic
Commissary, Frei Boaventura das Chagas. The erection of the
Madre de Deus Province largely depended upon the cooperation
of the authorities in Rome. This was because the King was not in

favour of a Contemplative Order.S0

In 1622, there were several irregularities in the Church.
The authorities in Portugal faced practical difficulties and found
it difficult to send the frairs from Portugal. Portugal was facing a
twilight of its Empire. The dwindling resources, lack of _personnel

and territorial losses made Rome realize that Portugal was unable
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to handle the colossal task of evangelizing the East. Rome

wanted to bring the mission stations under the Roman Pontiff.

All these factors prompted Pope Gregory XV to establish the

Sacrae Congregationae da Propoganda Fidei on 6t January 1622.

This marked the beginning of the stagnation and subsequent the

decline of the Padroado missions in the East.5!
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THE PROGRESS OF THE MISSION (1622-1657)

~ In the seventeenth century, Portugal was the efurjand of
the Dutch. Between 1640 and 1665, the Dutch seized Malacca,
Burma, Macao, Malay, Indonesia, Nagapatnam, Tuticorn,
Quilon, Ganganore, Cochin, Malabar, Cananore, Ceylon, Malabar
and the Coromandel Coasts. The Nayak of Ikheri had seized the
forts of Mangalore and Ganguly. The frairs surrendered
Mazgaon, Mahim and Dadar to the secular clergy. Bombay was
given as a dowry to the King of England. Pope Gregory XV
decided to revive the missionary and the evangelical work and
established the Sacrae Congregatione de Propoganda Fidei.
Thereafter, the Vicars Apostolic were appointed by the Holy See
and deputed to carry out the mission work in the areas that were

outside the Padroado stronghold.!

THE ERECTION OF THE MADRE DE DEUS PROVINCE: In
1622, the Recollects or the Capuchos in Goa were struc-turgﬂ_v
and financially secure to be organized into a Province. The
Procurador, Frei Manoel Baptista requested the authorities in
Rome and Portugal to permit them to raise a Province. Frei Luiz
da Conceicao, the Provincial of the Sao Thome Province sent Frei

Manoel to solicit the support of the Pope in this regard. Pope
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Gregory XV issued an Apostolic Commission entitled Sacri
Apostolatus on 11t January 1622. According to this, he
permitted the Recoliects to érect the Madre de Deus Province so
that the frairs who had committed themselves “to serve the most
High in a life of stricter discipline... in peace and -tranquility
would fulfill their pastoral duties in a way that was salutary and
convenient.” Till then, the Recollects Were placed underr the
Congregacao dos Discalcos Ordem Frangiscana of Spain. The King,
Felipe II of Portugal approved the Apostolic Letter that was.issued
by the Pontificial Court. But, as he was unable to send his report
to Rome, he requested the Collector of Portugal to sus_pend the
Apostolic Constitution. He knew that if he had not done this, ihe
Observants would have been accused him of hn'susing his

- Apostolic authority.?

In the meanwhile, the Commissary General, Frei Luis da
Cruz came to India and executed the Apostolic Constitution. On
22nd September 1622, he implemented the Religio Sarum Virorum
Familias at the request of Felipe II. According to the Statutes, the
Commissary could not formally éxecute a Papal Decree without
the permission of the Minister General of the Province. Frei Luis
was accused of disobeying his Superiors. After some delay, the
Brief was officially promulgated in Goa on 6t February 1623 and |

on the next day, the first Provincial Chapter of the Madre de
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Deus frairs was held at Daugim, Goa. But, as the Provincial Frei
Luiz expired, the Brief was executed by Frei Boaventura das
Chagas who was nominated as the Apostolic Commissary. Frei
Ahtonio dos Anjos was elected as the first Provincial Minister of
the Recollects. These frairs wore a long, black, cottoﬁ robe, with'

a long cowl and a white girdle. They did not wear a scapular.3

In the same year, a Congregation of the Reformados was
held in Spain. The Collector of Portugal passed a Provisao by
which, he instructed. the Provincial Minister of the Recollects in
Portugal, Frei Antonio de Sao Luis to go to India. On 10tk March
- 1623, the latter came to Goa and revoked the Auctoritate
Apostolica because it was implemented without the permission gf
the Provincial Minister. The Pope had made it cleér that the
latter was supreme and that all the frairs of the Order had to
obey him. During this time, the Provincial, Frei Antonio dos
Anjos was in visitation to the North. In his absence, the
Commissary General convened a Chapter on 4t June 1624 at
which he instructed the Recollects to reduce the Province to a
Custody. Accordingly, the Brief of Gregory XV was suspended
and the Recollects were placed under the Sdo Thomé Province.
The Frairy in Daugim and the Houses at Cabo and Pilar were
placed under a Guardian and Frei Anjos was dismissed.

However, after some time the frairs of the Custody suspected the
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validity of the Suspension Decree and Frei Antonio dos Anjos
sent his representative, Frei Antonio de Santiago to Rome. The
latter met the Holy Congregaﬁon_ of Religious and complained
~against the Commissary General. On 23rd September 1627, the
Pope issued the Letras Apostolica entitled Militantis Ecclesiae
'Regimini by which the Superiors in Goa were instructed to re-
erect the Recollect Custody into a (Prov‘ince. The frairs who had
been elected to head the Province were re appointed. In 1628,
th'e Iéing irisu'ucted the Custos of ihe Recollects, Frei Antonio de
Sao Jorge to resign. In April 1628, Pope Urban VIII issued a
Monitoria that was signed by ther Apostolic Notary, Janii Antonio
Anticas. It was sent to Goa with the Procurador, Frei Antonio de
Santiago. According to this, the Madre de Deus Province was
raised and the retiros in India, Malacca and Macao were placed
under it. Frei Antonio dos Anjos was re appointed as the
Provincial Minister. When the authorities in Goa heard about the
Monitoria, they refused to accept it. Frei Joao de Abrantes went
to Daugim and tried to convince the frairs that the Monitoria was
not valid. At night, he proceeded to the Madre de Deus Frairy
and tried to remove Frei Antonio dos Anjos from his post. He
also complained to the Archbishop. On 28t May 1628, the
Archbishop clarified his doubts about the Monitoria and made
him accept it. It was difficult to convince Erei Antonio dos Anjos

and his co-frairs about the invalidity of the Decree. Hence, the
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authorities decided to execute the Reerection Decree on 19th
December 1628. Frei Antonio dos Anjos and the other frairs who

were appointed in 1623 were reappointed.4

Some frai;”s were dissatisfied and appealed to the
‘authorities in Rome to cancel the Re erection Decree. They
:ar'gued that the appointment of the Provincial was approved by
the Commjssary General and by the local authorities but it was
neither confirmed by the Apostolic Nuncio of Portﬁgal nor by the
authorities in Portugal and Rome. The. former was the
representative of allt the religious who worked in Portuguese
dominions. In October 1629, Pope Urban VIII, the Procurador,
Frei Antonio de Santhiago and the Bishop Dom Luis de Britto
confirmed the Re erection Decree. On 237 September 1629, the
Holy Congregation issued the Bullarium Discalceatorum by which
the Recollects were given the right to build new Houses and
monasteries. The authorities in Goa could not ignore the Decree.
They were forced to promulgate the Decree and this put an end to
all the controversies regarding the erection of the Province. Frei
Antonio dos Anjos was reinstalled as the Prévincial. Within six
months, he fell sick and was removed per the General
Constitution of 1630. In 1629, a Pastoral was issued in order to
review the lapses that had caused contentions in the Madre de

- Deus Frairy, Daugim. This was announced in all the Churches of
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the Arbishopric. The religious who plotted against the Decree
were to be punished. To avoid this, some eminent frairs like Frei
Joao de Sao Mathias requested the King to reduce the Province

and save the frairs.S

Frei Antonio dos Anjos was succeeded by Frei Pedro da
Madre de Deus who was elected at the Provincial Chapter of
1629. But, he and the Commissary General were inefficient. At
the Chapter of 15t January 1631, he was succeeded by Frei
Antonio de Sao George as the Provincial. From then onwards, the
Provincials were elected at thg Chapters that were held in Goa

every three years.6

The autho_rities in Rome favoured the Recollects. This was
clear from the reports that were sent by the Pope. On 1st July
1630, the Propoganda Fidei informed the Inqﬁisitor, Frei Sao
Francisco de Borges that they had received two letters dated 13th
October 1627 and February 1629 that stated the number of
heretics who were converted in Goa and the names of the
Recollects who worked there. The Pope supported them because
they were more in favour of the decrees that were hnplemented by
him. Hence, they were granted several privileges. In a letter of
28th December 1629, Pope Urban VIII permitted the frairs of the |
Madre de Deus Province in India to build Houses and Churches

because there were involved with converting the pagans.
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Although the Madre de Deus Province was a separate Province,
the division was not territorial and many a times, the Recollects
worked within an area that was given to the other Orders as can
be seen in the case of Rachol, Pilar and Cabo. But, this did not
happen in the case of Observants. The Recollects had their
retiros in remote areas to enable them to observe the Rule and
dev})te themselves to prayer and penance. However; their
opponents stated that they deliberately kept away from the active |
mission and concentrated on a contemplative life. The
Portué'uese believed that this was contradictdry to the apostolic
mission that was entrusted to them by the Padroado. In a letter
of 18t February 1630, the Archbishop complained to the Viceroy
about Frei Pedro da Madre de Deus, Provincial of the Capuchos
and requested the King to arbitrate in this matter. However, the
Viceroy favdured the Recollects because they looked after
strategic points and helped him to defend the Estado. Antonio do
Boccarro provided a description of Cabo and indicated that the
fort was a strategically located as it could conti‘ol the entry of the
ships into the two Rivers, namely Zuari and Mandovi as well as
the forts of Aguada and Mormugao. The House of Recollection
there served as a shelter for the garrisons, a storehouse of the
ammunition as well as a non-military checkpost from where the .

activities of the enemies by the frairs were gauged.”
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The Viceroy and the King were against the Recollects
because they got involved in petty squabbles. This. was clear from
a letter of 27th November 1632, in which the Viceroy referred to
the bad behaviour of the religious. He requested the King not to
raise any Provinces in India, to instruct the General Chapter to
reduce them to a Custody, to rename the Casa dos Capuchos as
the House of the Observants and to place it under Portuguese
frairs. The .King Vtried his beét to control the frairs. In one such
attempt, the King instructed the Viceroy to inquire into the
behaviour of the Commissary Genéral, Frei Jodo de Abrantes and
to send the reports to him. But, the Capuchos tried their best to
get the support of the authorities in Rome especially that of the
Tribunal of the Holy Congregation, the Pope and the General
Inquisitor of Rome. ‘In 1633, they made a fresh petition to Rome._
Sometimés their appeals were considered and they were allowed
to enjoy certain priviledges. Their House at Pilar was converted
into a House of Studies where the boys were taught prayers and
hymns. Here, the frairs were trained so that they could be sent
to the different mission stations in the Indies. This was not
possible without the help of the authorities. In a letter of 4t
March 1632, Cardinal Dom Alpornato complied with the request
of the Provincial and the Definitors of the Discalced frairs of the
Madre de Deus Province in Goa. He wrote to the Pope to renew

the privileges that were granted to them because they had expired
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af the end of ten years. A clear indication of the steady growth of
the Recollects, was the increase in the number of frairs. In 1634,
there were fifteen frairs in Cabo. By the next year, there were
thirty five to forty frairs at Daugim. The Madre de Deus Province
had one hundred and seventy five frairs the majority of which

worked at Daugim, Cabo and Pilar.

In the ﬁrét half of the seventeenth century, the Poor Clares
of Macao made a petition to the authorities to permit them to
establish of monastery in Goa that would cater to the brahmin
vbcations. They wanted to remain under the jurisdiction of‘ the
Madre de Deus Province, Daugim.» Since, these frairs handled
many mission stations; the Poor Clares were closely assoéiated
with the Recollects who helped them to forward a petition to the
authorities. In a meeting heid on 8t January 1641, the Council
of States considered the petition and referred it to the King. The
Reformed frairs had been favoured by Pope Urban VIII. He had
issued a Brief that permitted them to build Convents in India.
The King considered the request and in his letter to the Viceroy,
he wrote about the Abbess and thé religious of the Convent of St.
Clara, Macao who had approached him for a permission to work
among the brahmins in the City of Goa. He requested the
Council of States to deliberate upon this. In the report of 23rd |

December 1651, the Council refused to permit them to build a
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Convent there because it would be a difficult for the Sisters to
find a place in Goa. Their desire to collaborate with the brahmins
did not impress th'e' Council. The latter argued that the brahmins
only wanted two or three religious to found a small Convent for
their daughters. This forced the Poor Clares to stop their efforts

in this regard.®

The Madre de Deus frairs were placed under the immediate
control of the Commissary General of the Sdo Thomé Province,
but were closely associated with the Pope. Hence, the authorities
in Rome approved their activities in the mission field and
endowed several priviledges on them. A number of frairs had left
the Observants and joined the Madre de Deus Province. The
authorities in Goa and in Portugal had a favourable opinion
‘about them. In a letter of 13th December 1664, thé Viceroy stated
that these frairs “... lead exemplary lives. They attend to the sick
... with great humiliation and danger to their lives. They go into
the interior to care for the wayward, having converted many to
our holy faith...”. This was not liked by the Observants who
criticized them because they wére oriented towards a life of
contemplation. But, it was clear that the frairs were active in
the mission. They were invited to deliver sermons on special
occasions, served'as Chaplains to the garrisons, accompanied the

fleet on expeditions and catered to the sick and to the poor.
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Since, the Houses were located far away from the main towns
and villages, several refugees and prisoners were given shelter
there. In 1653, the Viceroy, Dom Vasco de Mascarenhas, Conde
de Obitos was kfept in the House at Cabo when there were
political disturbances in Goa. He was later taken to Portugal.®
| As such the Recollects contributed to the active mission without

infiltrating into the Parishes that were under the Observants.

CHURCH BUILDING: The Parish Churches were a symbol of the
Christian faith. A éharacteristic feature of this period was the
gradual dispersion of the mission from the outlying areas into the
hinterland. This was obvious from the Church building activities
that indicated the intensive nature of conversions and the .
progress of the mission. Many old Parishes were subdivided and
new Parish Churches were built. The old structures were rebuilt

or repaired at the cost of the gaoncars.

In 1624, a Church dedicated to Santa Isabel; Rainha de
Portugal was completed at Ucassaim after three years. It was
intended to cater to spiritual needs of the inhabitants of
Ucassaim, Poliem, Bastora and Punela. It was built at the cost of
the gaoncars. In 1628, the Church of Virlasca (Serula) was built
by a rich and pious Tertiary, Dona Anna de Azavedo, a widow of
- Christovdo de Sousa. She built a Chapel that was dedicated to

Madre de Deus in the Camara where she lived and donated her
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houses, garden, palm groves and -treasury to the frairs. On i4th
December 1629, she gave an oral testimony to Frei Alphonsus do
Nascimento, the Rector by which she handed all that to the
Order. Her donation was to be acknowledged after her death.
She wanted to be dressed in a habit of the Third Order. The
Guardian, frairs of the Frairy in Goa, Rector of Serula and other
parishioners, attended her funeral. She was buried in the main
altar of the Chapel and five-masses were said for her intension.
The frairs exercised the duty of the parish priest there. In 1625,
the Church of Sao Christovao, Tivim, was built at the expense of
the‘ gaoncars. It was meant to cater to the spiritual needs of the
villagers of Tivim, Sircaim and Assnora. The Patron was the
protector of the travelers. This Church was located at ihe
extreme end of the Portuguese dominions in Bardez. The Parish
Churches enabled the authorities to entrust the defense of the
villages to the frairs and to the converts. Hence, they not only
encouraged this but also sponsored such activities. In 1630, the
Ermida of Sao Lourengo was separated from the Parish of
Candolim and raised to an independent Church. It hitherto
catered to a few fishermen a.nd soldiers who were stationed in the
fort of Aguada. The construction woi‘k was completed with the
help of the Viceroy. On 22nd February 1636, it was donated to .
the Order by the founder, Viceroy Miguel Noronha, Conde de

Linhares. Hence, it was called Séo Lourenco de Linhares. In the
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sacristy, there is a delicate vestaria with his court of arms. The
feast was celebrated with great pomp as it marked the opening of
the barra for the ships at the end of the monsoons. In 1635, there
were forty eigh't villages in Bardez, some of which had been
incorporated into the others. Nearly eighteen Parishes had their
own Churches. Aldona, was one of the largest villages in Bardez.
It was located at the extreme end of the Poftuguése possessions
in the North East of Goa. Frei Manoel de WSéo Mathias had
crossed the RiVer,I entered the mainland and converted the people
of Moira. The C.hﬁrch that was dedicated to t;ne Immaculate
Conception was cornple_ted by Frei Francisco de Barcelos in 1636.
In the Church, there is a laterite pillar that belonged to an old
temple. This indicates that it was built on the ruins of the
temple. VThe Churchgs were built of leaves, mud and lime. Hence, _
most of them were damaged or destroyed because of the vagaries
of time. By the mid seventeenth century, many gaoncars got
converted either to preserve their old priviledges or for fear of
deprivations and contributed towards such activiies. The
Church of Tivim thaf was burnt down during the Maratha
invasions was rebuilt on its foundations by Frei Francisco de
Barcellos in 1634. In 1638, the Church of Colvale was rebuilt by
Frei Pierre de la Purificacdo.l® These were located over a large
area and were concentrated along the extreme North and North

East of Bardez. This indicated that they also served as centres of
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defence from where the frairs exercised their control over the
Christian inhabitants and sheltered the Portuguese who were |

sent there to protect the lands.!!

Between 1638 to 1648, there was a lull in Church building
activities. The Churches that were built so far were financed by
the gaoncars. In the remaining Parishes, individual frairs made
an effort to raise new Churches. In 1649, Frei Hyeronimo Ferras
founded the Church of Santa Anna, Parra. He brought the wood
for the Church from the North and from the Convent of Chaul. It
must be noted that money could not be easily procured from the
State and the gaoncars because they had spent heavily to
counter the internal and external threats. The fraﬁs tried to cut
down the expenses by using the material of one House to
complete another. The Church of Moira, for instance, had the
altar screens that were brought from the Frairy of St. Francis,
Goa. In 1653, the frairs constructed a Church in Revora. It was
dedicated to Our Lady of Victory and was intended to cater to the
Christians of Revora, Pirna, Bassora and Nadora. Revora was a
strategic area that was bordered by the aldeias extra mouros.
Before this, it had been handed over to Mukund Rane alongwith
Pirna and Nanora in 1609. It was now raised as a Parish and
provided with a Church. The Church of Penha da Franca was

about to collapse after twenty six years because of seepage from
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the nearby river. In 1655, it was rebuilt by Frei Manuel do Lado.
His service to the State was acknowledged and he was nominated
as the _pérish priest of the Church for fifteen years by a Decree
that was passed by the Sacrae Congregagdo of Regular Bishops
dated 26th August 1666. This was also conﬁrmed by Pope
Clemente IX through the Bula Religiosus Zelus 6f 20th August
1667. In 1661, the Frairy of St. Francis was repaired using the
alms that were collected from the Parishes in Bardez and the
North. Most of the Rectories were under the frairs who
administered the sacraments and instructed the locals in the

faith.12

The Church building activities were a véritable index of
extensive conversions. It is interesting to note that by the end of
this period, the frairs had raised Parish Churches in all the eight
chief villages of Bardez namely, Serula, Assaganv, Pomburpa,
Calangute, Aldona, Kandoli, Nachinola and Parra. Only Saliganv
did not have a separate Parish Church till the nineteenth
century. Most of these villages were inhabited by the Brahmins.
Besides, they raised another ten Churches in the strategic areas

within the Province.

NATIVE REACTIONS: The authorities and frairs cooperated to
extend the mission in Goa. The frairs structurally organised

themselves and helped the Portuguese to implement decisions of
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the Provincial Councils. Since, many of these policies were
against the local customs and .usages; they resulted in
confrontaﬁoﬁs between the locals and the frairs. One such
encounter took place in Dazannacho Vaddo that was inhabited

by the Prabhus.

In the Parish Sdo Miguel, Anjuna, the Rector tried to
convert a local Hindu gaoncar. He inférmed the widow about the
Royal law accofding to which, she had to bring the orphan child
to the Church for baptism. The aggrieved .woman disclosed this
to the inhabitants of Chivnar Grande, Anjuna.‘ The locals
became furious and thrashed the frair so severely that he had to
be carried into the Church and then shifted to the Frairy at Old
Goa for treatment. The Pbrtuguese authorities were equally |
harsh towards the locals. They referred the matter to Portugal.
In 1628, the Court decided that the guilty had to be punished.
Their houses had to be ransacked, destroyed and mixed with salt
and the convicts had to be sent to the galleys on a life sentence
because they had assaulted the Vicar. In memory of this, a
pedra de maldicao Wé.s erected on the spot on the condition that
no one should remove it. In spite of this, the situation did not
improve and