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CHAPTER ONE

Introduction

This thesis is concerned with the socio-historical process of the development of
nationalist consciousness in Goa and secks to understand the role of Tristao de
Braganza-Cunha (1891-1958),' popularly acknowledged as the Father of Goan
Nationalism, in this process.

Undoubtedly, Goa is today considered a part of India. However, reputed
studics of Indian nationalism fail to examine or even to make a mention of
nationalism in Goa or any 6f the other pockets of India earlier subject to the rule
of imperialist powers other than Great Britain. I consider this an omission
becausc the manner in which nationalism devcloped in these territories is
distinctive and cannot be understood as part of the general process of nationalism
that developed in the rest of the sub-continent.

This process was tardy and tortuous, corroborated by the fact that although
the colonization of India began with the 'Portuguese, they were the last of the

European colonisers to depart.?

'Subscquently referred to as Braganza-Cunha.

“The Portuguese captured the island of Goa as carly as 25 November 1510, cven before Babar, founder of the
Mughal dynasty, conquered Delhi on 21 April 1526. They were driven out by the Indian Army only in 1961,
450 years later. In contrast, the British annexation of India began as late as 1757, after their victory in the Batth
of Plassey, and ended within 200 years, in 1947. Thus the combined period of rule of the Mughal empire, the b

Maratha Empire and the British empire over the rest of India is shorter than the period of Portugucse rule nver \

parts of Goa.



Nationalism in Goa and the nature of Braganza Cunha’s nationalist discourse

-- which although born out of his programmatic response to the prevailing socio-

‘political situation, represents the only cogent discourse of nationalism in Goa --

are the issues discussed in this work. At the outset it is appropriate to start with

the discussion on the discourse of ‘nationalism’, as it is central to the thesis.

Nationalism - A Problematic Discourse

The process of the emergence and disintegration of nations throughout the world
in recent times is becoming increasingly complex and has given ri'se to various
interpretations of nationalism. On account of this, there is no universally
acceptable definition of nationalism, while there is consensus among a large cross
section of thinkers that nationalism is a problematic discourse.’

Nationalism emerged in the west in the eighteenth century and, as has been
pointed out by Louis Synder, was characterized by the following factors:
* It was against the medieval policy of the Church and the State.
* It was opposed to the divine rights of the monarchy.
* It reflected the desire of Europeans to be governed by their own kind.
* It denounced the historical structure of the privileged classes.
* The movements implied a common cultural heritage [Synder 1968].

By the nineteenth century the ‘Triumph of Nationality’ had been achieved and

around a dozen nation states created [Davies 1968:482).

*1{omi Bhabha has referred to the nation as ‘one of the major structures of ideological ambivalence within the
cultural representation of modernity” [1990:4).



The nationalist struggles that emerged in the non-western world in the
twentieth century were markedly different from the carlier nationalist struggles.
as they were directed towards ending colonial domination.

Probably because they emerged from the west, many of the carlier discourscs
of nationalism distinctly displaycd what Anthony Smith calls a ‘Eurocentric’ stand-
point while looking upon these latter anti-colonial struggles [Smith 1983:xi]. Such
discourses tended to view the developed Western world as superior to the non-
western world and made little or no attempt to understand the aspirations of
those who participated in these movements.*

Nationalist movements which emerged in response to colonialism belong to
the history of the greater part of the world. In recognition of this fact, in the last
two decades the understanding of nationalism has advanced considerably and
there has been a conscious attempf to transcend the Eurocentric bias that marked
carlier discourses of nationalism. I have in mind particularly the discourses of
Hugh Scton-Watson, Benedict Anderson, E J Hobsbawm and Paul Brass. The
discussion of nationalism in Goa has been informed by these and other scholars.

As compared to the earlier classifications of ‘western’ and ‘non-western’ or
‘eastern’ nationalisms, and ‘good’ and ‘evil’ nationalisms, Seton-Watson has
attempted a more neutral classification, differentiating between ‘old” and ‘new’

nations; the ‘new nations’ being the nations that were formed from 1789 onwards

‘A cogent example of such discourse is to be found in Hans Kohn. Differentiating between ‘western’ nationalism
and ‘non western nationalism’, he asserts that while western nationalism was born out of the spirit of the
enlightenment, and was rational and cosmopolitan; non western nationalism was the response of a closed
authoritarian society to outside influences, and was based on glorification of the past [Synder 1968:53].



[1977].  According to him, the basic difference between the “old™ and “new’
nations was that at the time of the formation of the old nations, no concept of
‘nation’ or ‘national consciousness’ existed and the leaders had no idca that they
were involved in the creation of nations; whereas in the case of the ncw nations.
the Icaders were consciously engaged in nation formation. In both cascs ‘small,
cduc‘atcd political clites’ playcd a vital role.

Scton-Watson's attempt at unbiased objectivity is conscious, as is evident from
his contention that: ‘Most definitions have in fact becn designed to prove that, in
contrast to the community to which the definer belonged, some other group was
not entitled to be called a nation’ [1977:4). In spite of this, his analysis of
nationalist movements in India and China bears traces of a western bias. In the
casc of both of these countries, he contends that ‘modern national movements’
were superimposcd on ‘ancient civilizations’ [1977:9].

This bias becomes more evident in his analysis of communali disharmony in
India; he virtually absolves the British of any responsibility in its crcation
(1977:290-293] and attributes M K Gandhi to be the cause of the Jallianwala
Bagh massacre, with no mention of the role played by the British in it [1977:294].
This is illustrative of the fact that the task of creating an ‘objective’ discourse of

nationalism is problematic.

Perhaps a problem in the reverse is the suspicion with which non-western

*According to Scton-Watson, even the best known definition provided by Joseph Stalin -- that a nation musi
necessarily have the four characteristics of a common language, common territory, a common economic life and
a common mental make up -- arose out of the polemic against the Jewish socialist movement. the Bund, to prove
that the Jewish were not a nation [1997:5).



scholars view scholars from the west. Partha Chatterjee has started his recent
treatise on nationalism with a chapter titled ‘Whose 1magincd Community?™
which contains a brief critique of Anderson’s formulation of the nation as an
imagined community [1994]. He questions Anderson’s assertion that nationalisms
in other parts of the world had to choose their imagined community from certain
modcls posed by Europe and the Americas, asking if that is the case "(W)hat do
they have left to imagine? According to him, going by this logic, ‘Even our
imaginations must remain forever colonized’ [1994:5].

However, it is incorrect to imply that Anderson’s discourse of nationalism is
dominated by a notion of western superiority. While Anderson’s view of the
nations that cmerged towards the end of the eightcénth century, as being
‘modular’ and ‘capable of being transplaﬁted’ in other regions [1983:4] can bc
taken as an indication of his western bias, this view does not dominate his
discourse and does not represent its central content. For example, he also
asserts: ‘Communities are to be distinguished, not by their falsity/gcnuinencss but
by the style in which they are imagined’ [1983:6]. Moreover, he does not view
nationalism’s origins in the political contest for power (seec Footnotc 6) but
conccives of the nation as a ‘cultural artefact’ to be understood by aligning it to
the cultural system which preceded it [1983:12).

His conception of the nation is that of an ‘imagined community’ whose

*Sce Chatterjee. Partha, The Nation and its Fragments - Colonial and Postcolonial Histories, 1994, n which he
asserts that "nationalism’s autobiography is fundamentally flawed’ {7] because it trics to trace its origins to the
contesting of the political power of the colonial rule, whercas nationalism created its own domain of sovercignty
in spiritual matters before the contest of power began.
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meaning changes over time. While accepting that nationalisim is created, he gives
credence to the fact that for the people concerned, the fecling of communion and
the image of the nation which they share is genuine. '

Scton-Watson and Anderson give us important insights into different modes
of nationalism but, most importantly, thcy demonstrate that the subjective teeling
of nationalism cannot be reduced to a rigid sct of objective factors.” On the other
hand. Paul Brass has highlighted the role of clites in the process of the formation
of national identity. He succinctly shows that although diffcrent cultural practices
exist among people, the nationalist imagining would not be possible unless the
cultural valucs of the people were transformed into political resources by clites
who articulated the nationalist idea [1991:15].  According to him, the basic
dynamic of nationalism is elite competition [1991:13].

Hobsbawm cndorscs Ernest Gellner's® usc of the term nation to be “primarily

a principle which holds that the political and national unit should be congruent’

[1992:9]). His discoursc of nationalism has assumed importance in recent times

as he sceks to provide insights into the process by which the idea-of the nation
. — .'\,."./

gaincd popular support, although it was created from ‘abdvl’ [1992:10-12]. But

his approach towards the anti-imperialist movements ‘that arose in the non-

western world refieets a definite cynicism about their veracity as nationalist

"Scton-Watson's statement: All | can say is that a nation cxists when a significant number of people in a
community consider themselves to e a nation, or behave as if they formed one’ {1977:5]. is cchoed in the
definition of the nation proposed by Anderson: It is an imagined community -- and imagined as hoth inherently
limiled and sovercign’ [1983:6].

*Gellner defines nationalism as a ‘very distinctive specics of patriotism, and onc which becomes pervasive and
dominant only under ccrtain social conditions, which in fact prevail in the modern world, and nowhere clse
[1983:138]. He stresses the temporality of nationalism and points to cultural hamogeneity as an important factor
in defining the boundaries of the nation..



movements.

First of all, he speeulates whether these movements, although influcnced by
western nationalist ideology. should be called nationalist [1992:105]. According
to him the nationalists at thc hclm 6f these movements were only called
nationalists because they adopted a western ideology execllently suited to the
overthrow of forcign governments [1992:137]: he further states that they usually
consisted of an ‘exiguous minority of indigenous e\z()(uaf.f’ [1992:137 cmhhasis
added].”

He sces anti-imperialist movements as fitting into one of three categories: (1)
those led by ‘local cducated clites imitating Europcan "national  sclf
determination” (as in India)’, (ii) those motivated by popular anti-western
‘xenophobia® as in China, and (iii) those spurred on by the ‘natural high spirits’
of the martial tribes, as in Morocco [1992:151].

This formulation has certain limitations: Firstly, it gives the impression of
inhabitants of the non-western world as being incapable of rational action, or
cven action that is motivated by the desire to protect their own interests.
Sccondly, as per Gellner's definition, adopted by Hobsbawm, the anti-imperialist
movements were nationalist: in that they were guided by the principle that the
polit.ical and national unit should be congruent. It is generally aceepted that most
territorial units for which anti-imperialist movements sought to gain independence

were the ‘actual creations of imperial conquest’ [1992:137]. and often had no

*Evolue has been defined in the Chambers Dictionary as "a member of a primitive group of people who his heen
cducated to the standards of a more advanced civilization' [Kirkpatrick 1983:437]. In the usage of this term with
reference to nationalists of the non western world, a western bias is evident. 1t would scem more appropriate
il Chatterjee's criticism of Anderson was directed at Hobsbawm!
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proto-national roots.  However, these frontiers became adentificd by the
inhabitants of the territorial units as the political nation which had to be treed of
colonial domination. Thirdly. Hobsbawm has failed to look at these movements
with the perspective which he himscelf had defined as desirable, that is “from
below', understanding the aspirations of the people who participated in these
movements [1992:10]. Notwithstanding this critique, Hobsbawm offers valuable
insights into the development of nationalism, through his discoursc.

He coneedes that while nations are not ‘natural” and involve a certain clement
of artcfact, invention and ‘social engincering’, they arise in the context of a
particular stage of technological and economic development. He thus provides
a mcthodology that takes into account objective and subjective factors, without
being reductionist or subjective. '

Morcover. in order to understand nationalism from the point of view of the
aspirations of the people, he gives importance to three tactors: Firstly, he states
that official idcologies of states or movements cannot give any indication ot what
is in the minds of the people -- ndt cven in the case of its most loyal citizens or
supporters.  Sceondly. national identification is not nccessartly supcerior to the
remaining sct of identifications which constitute the social being.  Thirdiy.
national identification can change and shift cven in short periods of time. These
factors have been borne in mind while discussing the development of nationalism

in Goa.

"™I'his approach is discernible in Anderson, in his discussion of the role of the state, print capitalism and oihe.
factors in giving rise (o the nationalist imagining, but tends to get avershadowed by the importance he gives to
subjective factors.



The Peculiarities of Nationalism in Goa

In Goa, earlier government policies used a variety of measures to prevent any
opposition to their rule. These measures ranged ;rom extremc forms of
repression and a denial of basic civil rights to Hindus, to the policy of
assimilation. Using the factors of language and religion and the distribution of
cmployment opportunitics and official positions of prestige, a collaborationist clite
had been formed whose interests lay in the continuance of eolonial domination.

As a result of the constitutional monarchy established in Portugal in 1822,
provision was made for the representation of Goa in the Cortes (the Portuguese
Assembly). This gavc an opportunity to the Christian elite of Goa to take part
in public life. Pertinently, it also gave rise to the stirrings of nationalism among
particular individuals, who questioned government policies that were detrimental
to the interests of the groups that they represented."

A more far reaching change was brought about in the political climate in Goa

on account of the Republican rule established in Portugal in 1910, when the
monarchy was abolished. The liberal cénditions were favorable for the growth of
the nationalist idea among a scction of the clitc. On account of this, beginnings
were made by a scction of the indigenous clite to contest the power of the
‘external elite’. However, the effectiveness of these forces was limited by various

circumstances such as the subjective state of mind of a section of the pcople or

the objective fact of statc repression as discussed in Chapter 4.

‘S the discussion on Bernardo Peres da Sifva, elected to the Cortes in 1833 and Franciseo Luis Gomes. elected
in 1860, in the section on The Genesis of the Nationalist Idea in Chapter 3.

9



Nationalism in Goa is distinct from the general process of nationalism in
India because of the nature of Portuguese colonialism, which differed
considcrably from British colonial rule over the sub-continent.

As it had no proto-national roots', the frontiers of ‘Goa’ can be said to have
been defined by the Portuguese. Portuguese colonial rule was different from
British colonial rule because of its policy of ‘official nationalism’®, which was
evident in the attempt at bringing about an identification among the colonized
people with Portugal, as Portuguese citizens, through the process of
lusitanisation."

While the British attempted to create a class of people who were British in
their ‘manners, morals and intellect’, the Portuguese in their lusitanisation process
attempted to imbue the people with a new language, a Inew religious belicf, a
change in the diet and in the manner of dress, especially in the ‘Old Conquests’
of Goa (arcas anncxed by the Portuguese between the sixtcenth and eighteenth

centuries). This led to a profound mental miscegenation and reflected an attempt

“According to Hobsbawm, the most decisive criterion of proto-nationalism is the consciousness of belonging to
a lasting political entity, which he terms ‘the historical nation’ [1992:73]. By and largc he contends that proto-
national identifications in the western nations helped to strengthen nationalist movements, whereas they served
1o create divisions among the people in the anti-imperial movements in the colonics, which wese not historical
nations, but 'the creations of imperial conquest’ [137).

"“The term ‘official nationalism’ has been used by Benedict Anderson to refer to the progess of nationalism
which cmanates from the state and which scrves the intercsts of the state [1989:159]. The official nationalisms
iried to streteh ‘thc short tight skin of the nation aver the gigantic body of the empire’ [86). Through the
process of lusitanisation the Portuguese attempted to make their colonial subjects identify Portugal as their
motherland.

"“This term is dérived from ‘Lusitania’, the Romarn name for the western part of the therian Peninsula, roughly
made up of Portugal and Estramaduara [New Age Encyclopedia, 1982:Vol 11:137].

10



ks

to imbuc the people with the consciousness that they were Portuguese.'

Smith, while examining Portuguese colonialism in Africa, contrasts the ‘static
kind of paternal system’ it favored ;0 the ‘educational ideology' of the British
[1983:29], a description that can well be applied to the Portuguese colonial rule
over Goa.

The Portuguese did not initiate any industry in Goa, unlike the British in
India. Consequently, till the mid-twentieth century there was no evidence of a
rising industrial bourgcois class: local enterprise being mainly restricted to trading.
Official ecducation was confined to a minuscule Christian elite, which had been
quite successfully lusitanised by the Portuguese. Hindus were denied access to
Portuguese education till 1910. These factors delayed the formation of an clite
cornmitted to Goa's independence from Portugal.

The nationalist response that emerged in Goa was not homogenous. This is
because the educated clites were divided in their response to Portuguese rule.
Even the opponents of Portuguese rule did not share a common image of
liberated Goa. A scetion wished to protect ‘Goan identity’ and sought ta create
an independent Goa, autonomous of India, whereas the more dominant section
wished to bring about thc ‘re-integration’ of Goa with India. But onc of the
reasons which curtailed the popularity of this demand was that in the course of
the long tenure of co[oniai rule a feeling of being distinet from other Indians had

developed among a section of Goans, compounded by the fact that there was no

primordial affinity binding the people of Goa to the neighboring regions.

[—_— . . N P
*Ihis has been discussed  greater detail in Chapler 2.

11



Another position taken by a section of the elite was that Goa was a part of
Portugal.

The roots of the plurality of these nationalist imaginings is to be found in the
policies of the Portuguese, which were at times discriminatory and at other times
favorable to different sections of the educated elite.

This necessarily affected the nature of nationalism in Goa and explain; the

delay in the development of nationalist consciousness in Goa.'*

The Concept of Goan Nationalism
As such, when references are made to ‘Goan nationalism’, as in the casc of the
reference to Braganza-Cunha as the Father of Goan Nationalism, the struggle for
Goa’s re-integration with India is implied. However, it is to be noted that in
referring to the struggle for independence in the rest of the sub-contincnt, it
would be out of place to talk of ‘Telugu nationalism’ or ‘Punjabi nationalism’.
But I would like to show that the use of this term is not accidental and has
cntered our language owing to certain circumstances. A brief glimpse at history
will help in understanding the genesis of the concept of Goan nation'fllism.
British colonial rule oyvcr the rest of India began in 1757, by which time parts
of Goa had been under Portugucse colonial rule for over two centurics. In 1885,
the Indian National Congress (INC) was founded in British India by a Britisher,

A O Hume. Therc is much controversy regarding the origins and the intent of

"For a fuller discussion on nationalism in Goa, see Chapicr 3.
L
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the INC." Whatever the truth behind the formation of the Congress may be., the
fact is that it became the Icading organization of the Indian nationalist movement
and continued to dominate the political mainstrcam cven after India attained
independence from the British.

In Goa, there were sporadic uprisings against the Portugucsc, such as the
Conspiracy of the Pintos in 1787 and the revolts of thc Rancs at various intervals
from 1852 onwards, but no.cnduring organization emerged till the e¢nd of the
sceond decade of the twentieth century.

In 1928, Braganza-Cunha established the Goa Congress Committee (GCC).
This was affiliated to the INC at its Calcutta session in the same year.

The affiliation of the GCC to the INC represented the effort of the
nationalists in Goa to link the struggle of the people of Goa with the Indian
nationalist struggle. This could have been a turning point in the history of the
nationalist movement in Goa and could have scrved as a means for Goans to
express their solidarity with India’s nationalist struggle and vice versa.

However. in 1934, the Congress adopted a new constitution which made no

provision for the affiliation of Congress committees outside British India.'

""According ta the standpoint of Lala Lajpatrai and other cxtremists, it was created in keeping with the British
governmental policy to safeguard its regime against the rising forces of popular unrest. ‘This safery-valve theory
found articulation in R P Dutt’s India Today [1947] and is broadly accepted by the Indian left  Bipin Chandra
has challenged this thesis, attempting to show how Indian leaders of the Congress hoped to use Hume as a
“lightning conductor’ ta gencrate a political awakening in India |1991:81].

*Ihe Congress Working Committce mecting in Bombay held in June 1934 approved of the new constitation,
which provided for the formation of Provincial Congress Committees and spelt aul the pravinces concerned
{Zaidi 1980:400]. At a mecting of the Cangress Working Committec held at Wardha in July 1935, & resolution:
was passed stating. “The Congress has not other power under existing circumstances, although the people oi
India, whether under the British, the Princes or any other power are geographically and historically one and
indivisible . . . In the heat of the controversy, the limitation of the Congress is often forgatten. Indeed, any
other palicy will defeat the common purpose’ [Sitaramayya 1946: 605,606].

13



Conscquently, the GCC was derccognized. This act of derecognition by the INC
further contributed to distinguishing the positian of Goa from the rest of India.

The long history of Portuguese rule over Goa -- during the course of which
it had cffected a profound cultural and religious penctration -- had alrcady
resulted in distinguishing the position of Goa from the rest of India. But a
distinguishing blow was dclivered at the hands of the INC, when it frustrated the
attempts of nationalists in Goa to forge a link with the lndivan national movement.

Cnns@qucntly. the concept of ‘Goan natianalism’ originated on account of
Goa being under the hegemony of Portuguese colonialism, which was distinct
from British colonial rule over the rest of the sub-continent. But Indian
nationalism as represented by the INC (and, after 1947, the Indian government)
aided in the edification of this concept.

Scholars, in failing to acknowledge nationalism in Goa as a distinctive part
of the process of Indian nationalism have helped to reify this concept cven
further.

The guiding objective of the dominant trend in Goa's anti-colonial struggle
was not the creation of Goa as a nation-state, but its integration with what was
considered the mother nation, India. Most of the proponents of Goa's freedom,
including Braganza-Cunha, considercd themselves as Indian nationalists. They
were vehemently opposed to those who conceived of an independent Goa,
autonomous aof India. Consequently, I prefer to use the term ‘nationalism in
Goa’ although it is a more cumbersome term than ‘Goan nationalism’. Similarly

I have referred to the struggle in Goa as a ‘freedom struggle’ or “the nationalist

14



struggle 1n Goa’ rather than the "Goan nationalist struggle”. The proponents ot
the freedom struggle have been referred to as freedom fighters or as nationalists
of Goa, and not as Goan nationalists.

These are conscious usages which T hope will compel future discourses of
Indian nationalism to consider under their scope the development of nationalism
in Goa and other pockets of India which were ruled by imperialist powers other

than Britain.

Approach to Understanding the Nationalist Discourse
of Braganza-Cunha

Braganza Cunha’s nationalist discourse ecmerged as a result of his responsc to the
socio-political cvents of the time. The cogency of his discourse rests on the fact
that in attempting to crcate a programmc of action for Goa's freedom, he
presents a definite view of the history of Goa and attempts to understand the
situation in Goa, examining thc economic and socio-political conditions of the
time.

Chatterjee’s study of the intcllectual modes of nationalist thought [1986],
particularly his dcpictjon of ‘the world &)nqucring western thought' and the
response of Indian nationalists confronted by it, contains certain important
insights. His attcmpt at cstablishing the ‘autonomy’ of discourse and his retusal
to judge nationalist discourse from a western standpoint make his methodology
particularly relevant for the purposes of this study.

Various aspects of Braganza Cunha’s nationalist thought have been examined.



Special attention has been paid to his thesis. The Denationalization of Goans. in
which his pereeption of colonialism as a social and cultural as well as a political
and cconomic phenomenon has been highlighted.  ‘Denationalisation’ as
conecived of by Braganza-Cunha referred to the socio-cultural process by which
Goans had lost a scnse of their Indianness and had become mentally enslaved to
the Portugucese.

The analysis of Braganza Cunha’s tl'mught has been informed by Chatterjec’s
formulation that nationalist thought is not a simple derivative trom modern
western thought. Itis selective of what it takes from the west and results in the
creation of a discourse that is different [1986]. It has been pointed out that while
Braganza Cunha’s analysis of the world economic situation was informed by
Lenin’s thesis of imperialism, he did not endorse the Marxist methods of
revolution.  Instead, the methods he advocated for Goa's freedom were
influcnced by Gandhi, while his aim was to recover Goa’s ‘Indian’ past and to
‘restore’ Goa to India. Thus, I have attempted to show that his discoursc was
heterogenous in nature.

The view of his discourse being heteragenous has been influenced by Sudipta
Kaviraj's charactcrization of the discourse of M N Roy as being heteronomous
[Pantham 1986]. Kaviraj arrives at this characterization by dividing nationalist
thought into two general responses of affirmation and negation with reference to
colonialism and the nationalists’ own culture.

He argues that while Roy was uncompromisingly anti-colonial in his politics.

both in his carlicr conception of proletarian revolution and in his later
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formulation of ‘radical humanism” he was influenced by the west. Conscequently.
a responsce of affirmation of western intellectual modes of thinkihg is discernable.
resulting in the heteronomy of his discoursc.

The discourse of Braganza-Cunha was derived in part from the west. but in
his mode of thought shades of affirmation and negation of Indian culture and
western thought are discernable. Rather than transpose western culture on Goa,
his concern was with recovering Goa’s ‘Indian’ cultural heritage. He thus sought
to create a history for Goa in order to justify her integration with the Indian
nation, which was nccessarily based on an affirmation of indigenous traditions.
However, in his analysis of the global conditions prevailing, he was influenced by
Lenin, indicating an afhirmation of a western intcllectual mode of thought.

Thus, diverse trends of thought are discernable in his formulations, without
the logic of a particular mode of thought dominating his discourse. In his
writings, traccs of Leninist thought, the Gandhian concepts of satyagraha and non-
violence, and western notions of rationality and frecdom arc assembled to form

a diffcrent discourse with its own logic.

A Note on Sources

All available writings of Braganza-Cunha have been examined. Primary sources

such as ncwspaper reports, journals and first hand accounts of the frccdom

struggle were consulted, in addition to numcrous sccondary sources.
Interviews were conducted with surviving participants of the freedom struggle.

some of whom had interacted with Braganza-Cunha in the course of the struggle.
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and of pcople who were personally acquainted with him during his lifctime. These
interviews have given me valuable insights into the peculiarities of the nationalist
struggle in Goa and the role played by Braganza-Cunha in this struggle.

I am awarc that in examining the nature of nationalism in Goa from a
sociological point of view and in attempting to evaluate the role playcd by
Braganza-Cunha in this process, I am treading on unexplored territory. This work
does not pose to present a complete understanding of nationalism in Goa. On
the contrary, it aspires to pave the way for a richer understanding of nationalism

in Goa.
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CHAPTER TWO

An Overview of Portuguese
Rule over Goa

In the first two-and-a-half centuries of their rule over Goa, the Portuguese made
determined efforts to transplant their culture in the territory they had colonized.
In this chapter, I have briefly examined the nature of Portuguese rule over Goa',
as a particular form of domination necessarily leads to particular expressioﬁé of
nationalism.

Although the Portuguese arrived in India in 1498, serious attempts at
colonization began with the appointment of Afonso de Albuquerque as the
sccoﬁd viceroy between 1509 and 1515. Goa was then under the Adil Shahi
dynasty of Bijapur. On 25 November 1510,> in his second attempt, Albuquerque
succeeded in conquering the island of Goa (Tiswadi). Conscquently, the
Portuguese became the first Europeans to establish their colonies on the Indian
sub-continent.

By 1543, three conselhos of Goa came under Portuguese domination. These

were Salcete (inclusive of the taluka presently known as Mormugao), Bardez and

"The Indian territory which was under Portuguese domination consisted of three enclaves -- Goa, Daman and
Diu -- comprising a total area of 1532 squarc miles. Goa was the largest enclave made up of 11 talukas and an
arca of 1309 squarc miles. Daman approximated 219 square miles and comprised two talukas -- Daman and
Nagar Haveli (including Dadra) -- and Diu was 14 square miles and consisted of one taluka.

Although events narrated and obscrvations made in the thesis may at times be relevant to Daman and Diu,
it is concerned primarily with the conditions prevalent in Goa. Daman and Diu are not geographically
contiguous with Goa and were culturally different. The development of nationalist consciousnees and the events
leading to independence from the Portuguese also followed a different course in each of these regions.
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Ithas (Tiswadi). These came to be known as Velhas Conquistas or the Old
Conquests. Diu had also been captured by this time.

By 1788, the remaining conselhos -- Pernem, Bichohm, Sattari. Antruz
(Ponda), Canacona, Embarbacem (Sanguem), Cacora, Chandrovadi. Balli and
Astragrar (the last four of these collectively approximate to the present-day
Quepem taluka) -- were acquired by the Portuguese and came to be known as
Novas Conquistas or the New Conquests. Daman and Nagar Haveli had also
been annexed by this time.

Political domination of the British over the rest of India dates back to 1757,
Significantly, by the time Britain began its political subjugation of India, parts of
Goa had already experienced over two centuries of Portuguesc rule.

This chapter is divided into three sections. The first scetion cxamines
Portuguese domination of Goa.

The second section is a study of the economic conditions under the
Portugucse. |

The last scction contains obscrvations on the social‘lifc of Goa in the first halt

of this century, the period which is the focus of this study.
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() Portuguese Cultural and Political Domination of Goa

The Process of Lusitanisation

The carly rule of the Portuguese was marked by an attempt at imbuing the people
with a loyalty to Portugal, through the process commonly reterred to as
lusitanisation. This was quite different from the Macaulaycan endeavor to create
a class of pcople who were British in their ‘manners, morals and intellect’.? They
were not satistied with merely creating a class of ‘Black Portugucse’. but
attempted to create a micro Portugal on Indian territory, through a process of
official nationalism.

Before this could be done, the Portuguese had to foreibly cstablish their
domination over Goa. In the four days that followed the Portugucse conquest of
Goa, Muslims were mercilessly massacred.® Albuquerque boastfully admitted that
he had ordered the killing of the Muslims in a written communication to the king:

No life was spared for any Mussulman and their mosques werc
filled up . . . and set on fire [Cunha 1961:61}.

Conscquently, 6000 men, women and children were killed. This implied the

*Anderson describes Bipin Chandra Pal saying: ‘In mind and manncrs he was as much an Englishman as any
Englishman..." [1983:92]. But could Bipin Chandra Pal or any of the westernized elite trained to carry out
administrative functions for the British, claim to be British? Iowever, Fransisco Luis Gomes, who represented
Goa in the Portugucse parliament, in a spcech commented that the problems of the colonics had to be attended
to, "othcrwisc, our overseas possessions will become extinet’ [Gomes 1961:356 emphasis added]. Newman points
out that out of the three colonidl powers that dominated India, only Portugal conferred recognition to its
colonial subjccts philatclically. Between 1955 and 1956, five prominent Goans were honored with stamps issued
bearing their portraits [1989:6].

‘Albuquerque's first attempt to capture Goa was unsuceessful, largely because of the betrayal ol Mushims 1T
in part cxplains the brutality unlcashed on them. Also, the Portuguese resented the Moors, who had estahlishe
their hegemony over the Therian peninsula and maintained a domination over Portugal for almost five centuries
(cven today, Muslims arc called muir (moor) in Konkani). Their rivals in trade, the Arabs, were also Muslims
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total marginalization and terrorization of the surviving Muslim community.*
Interestingly, in the same communication Albuquerque states:
I ordered that the tillers of the soil and the Brahmins should not

be killed [Cunha 1961:61).°

Conversions
An examination of some of the measures taken by the Portugucse state will serve
to illustrate its attempts at creating a nation of lusitanised people on Indian soil.

From thc beginning of its colonization of Goa, the Portuguese looked at the
church as an agency through which it could strengthen its hold over its colony.
The alliance of the crown and the church was formalized under the Padroado
system, according to which the king of Pbrtugal was entrusted with all
ecclesiastical affairs.

The crown decided the jurisdiction of different religious orders, gave subsidies
for the maintenance of religious institutions, made appointments to all
ecclesiastical posts, established parishes and dioceses and superviséd the activities
of the religious agents [Houstart 1981:106]. Thus, the functioning of the church

was determined by the crown. A freedom fighter interviewed described the

‘According to Hugh Kay, prior to 1510, the Portuguese had faced stiff resistance from the Muslim overlords,
whereas Hindus had varied in their attitude. This resulted in the massacre of Muslims [1970:295].

*The specific sparing of the Brahmins and the tillers of the land can possibly be understood in keeping with
Houstart's and Lemerciner’s explanation of the policy followed by the Porluguese later when they launched o
a policy of prosclytization, specifically attempting 1o allure peasants and Brahmins to Christianity. The incentive
to peasants was that they were relieved of compulsory labor and were cither given land that had belonged to
Muslims or were enabled to rent land belonging to Christians.. According to Houstart and Lemerciner, this was
because the peasants had the potential to reproduce the religious organization of the village and to build chapels
to replace Hindu temples. The incentive for Brahmins was that after Baptism, they were eligible for
administrative posts suited to their intellectual disposition [1981:112]. Another relevant point to be noted is that
some of the biggest bhallfars (tandlords) came from amongst the Brahmins.
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church as ‘the cultural wing of the Portuguese state’. The church and the state
worked in unison to effcct conversions en masse.’

Till 1540, conversions were mainly effected through marriages contracted
between Portuguese officers and ‘native’ women who were converted and
consequently produced Christian offspring [Menezes 1947:8]. ‘Orphans’, which
meant childrenwho had no father, were entrusted to Christian tutors and brought
up in orphanages run by different orders.® Consequently, they became
‘indigenous agents in the service of the Portuguese’ [Houstart 1981:113). Other
conversions were effected through the offer of incentives or through persuasior;s.
According to Albuquerque, caste was utilized by the Portuguese to effect mass
conversions [1989:10).°

The Royal Ordinances of 1546 granted certain priv.ileges to all converts, which
must have motivated a number of conversions. Notably, Christians enjoyed the
right to public office; poor Christians would receive help from the Royal treasury,
land held by the Portuguese would be rented to or given to Christians. Christians
were exempted from the system of compulsory labor and only they enjoyed the
right to take legal recourse. This caused Paulo da Trinidade to remark:

‘Numerous were those who, attracted by such favours, abandoned idolatry and

*Personal communication made at an interview with Purshottam Kakodkar on 15 May 1992, at Panaji.

"The success of the crown and the church in effecting conversions can be assessed from the fact that within 50
years (from the time of conquest) ‘all the inhabitants of Salselte embraced Christianity, and 28 parishes were
created therein' [Coutineau 1831:40).

*A K Priolkar cites the case of an old Brahmin man being exiled for six years towards the river Cumua on 26
March 1662, for having sent his three orphaned grandchildren to ‘the other side of the country’, presumably to

save them from being converted [1967:27).

*See the section on Caste in this chapter.
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were converted to the faith of Christ’.!®

Prosclytization was clearly-seen as a means of enculturation. An incident
rccounted by the Jesuit writer Pierre Dahme, is illustrative of the kind of thinking
that prevailed:

In an assembly of theologians held in Goa under the orders of the
Viceroy, they expressed themselves against permitting the liberty
to practice various cults in the Portuguese Colonies...(sic)

Unfortunately, to this negative policy corresponded a positive onc
which was no less disastrous. It can be summed up in the
following equation: To Christianise = to make Pohuguese [cited in

Priolkar 1967:35 emphasis added].

Persecution and Displacement of Hindus

In the 1540s, around 300 temples were destroyed in the three conselhos that had
been colonized [De Souza 1979:91].!! Hindus were forbidden to worship in public
or keep idols. However, it was not only their religious life that was affected.
They were deprived of political, social and economic privileges that they carlier
enjoyed.

Just as laws granting privileges to Christians had been passed between 1540

“Quoted by Houstart and Lemerciner from Paulo de Trinidade, Conqui:la Espiritual do Oriente [1620-1626],
Centro de Estudos Historicos Ultramarinos, Lisbon Part I pp 354-359.

"The seventeenth century commentator Leonardo Paes declared that Goa abounded with temples when the
Portuguese arrived. There were reputed 1o be 116 temples in Tiswadi, 176 in Bardez and 264 in Salcctte.
However, around 1545, a Jesuit wrote home: ‘(T)here are no more temples in this island..” [quoted in
Albuquerque 1989:9).
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and 1545, scveral laws were passed disallowing Hindus from following Hindu
customs and making it punishablc for them to do so. Accordingly it was:

(A) scrious offense to fashion or even to privately retain, Hindu
religious objects. Hindu houses were liable to be scarched on
suspicion that they harbored such things; all public cclebration of
Hindu feasts was forbidden; no one was to reccive in his house
Hindu priests from outside the islands. Hindu painters were not
allowced to exercisc their art on Christian themes [Gune 1979:155].

A law passcd in 1567 forbade marriages, cremations and thrcad ceremonics
of the Hindus, and proscribed their books [Cunha 1961:72]. The property of
‘offending’ Hindus could be confiscated. Many Hindus fled from Goa to
neighboring regions to avoid persecution. The first Goan diaspora dates back to
this period.

Invillages where convert ganvkars formed a majority in meetings of the village
communitics (see page 40), Hindu ganvkars were dispensed with. Portugucse
officials werc instructed not to employ Hindus in private service or in government
posts [De Souza 1979:93].

As a result of these measures, Hindus, barring the few who collaborated with
the Portuguesce, acquired the status of stateless citizens.

$

o™
&

Banning of customs
The Portuguesc government, through the Edict of 14 April 1736, tricd to

transform even the basic food and dress habits of the people. The ‘natives’ were
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banned from singing ovios (tradition/al folk songs). They were instructed to cook
rice with salt. Keeping the wlsi plant (regarded sacred by Hindus, and grown in
front of every housce) was prohibited. Christians were forbidden fi om taking on
or retaining Hindus names or surnames. Men were prevented from wearing the
puddvem (dhoti) and women were prevented from wearing the choli [Shirodkar

1988:33].

The Holy Office of the Inquisition

The Office of the Inquisition was an ecclesiastical tribunal established in Gea in
1560. The Inquisition of Goa struck terror in the hearts of Hindus and
Christians. The horrors of this tribunal have been commented on by the
Archbishop of Evora at the time of the third centenary of thc Cathedral of
Lisbon:
If everywhere tﬁc Inquisition was an infamous court, the infamy,
however base however vile, however corrupt ard determined by
worldly interests, it was never more so than the Inquisition of
Goa, by irony of fate called the Holy Office. The Inquisitors even
attained the infamy of sending to their prisons women whao
,resisted them, there satisfying their beastly instincts and then
burning them as heretics {Cunha 1961:21].
The jurisdiction of this tribunal was not limited to its original purposc of

stamping out Judaism and surviving pagan practices among ‘erring’ Christians.

There is evidence of people with different beliefs being tricd and condemned.
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According to Dr Dclion, a French traveller who had been imprisoned by the
inquisition in 1674, thc moot diffcrence was that while the Christians lived under
‘the drcad of being liable to be sentenced to the flames’ [cited in Priolkar
1979:27], others were sentenced ‘to deportation, or whipping and forced labor’.
Consequently, ‘fear of being condemned to be burnt is great impediment for
Hindus and Muslims accepting Christianity’ [cited in Priolkar 1979:9]. Public
burnings were held every two or three ycars, and on cach occasion around two
hundred people were condemned to death [Priolkar 1979:9).

Fear of thc inquisition resulted in people abandoning age old customs in

preference for those prescribed by the colonizers.

Language

Significant to note at this stage is the attempt made by the Portuguesc to imposc
their language on the pcople as part of their design to lusitanisc the population
of Goa. According to De Souza, these efforts were particularly in evidence
towards the end of the seventeenth century when the Portuguesc became acutely
awarc of their ‘precarious’ hold over Goa and their other posscssions in India
[1979:79], in spite of their methods of persuasion and cocrcion.

The order of Vieeroy Francisco Tavora, Count of Alvor on 2 July 1684 stated
that it was ‘harmful... for political dealings and for the spiritual well being of the
souls’ for the ‘natives’ to retain ‘their language’. To facilitate this ‘interchange’.
or the replacement of Konkani with Portuguese, he stated that they should

‘abandon’ their language, and that priests and tcachers should impart instruction
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in Portuguese.  He ‘assigned’™ the natives a period of three ycars to learn
Portugucse and forbade them to usc their language ‘under pain of being
procceded against with severe penaltics as may seem befitting'.

Intcrestingly, till 1745, there is evidence of the ceclesiastical authoritics issuing
ultimatums to the ‘ﬁativcs’ to learn Portugucse. The Archbishop D Lourenzo de
Santa Maria ordained that Brahmins and Kshatriyas'? of Salcete and Bardez learn
Portuguese within six months, extending the time for other castes to a year, and
imposcd ‘the prohibition to contract matrimony to any man or woman who does not
know or is not used to speak (sic) the Portuguese language’. The vicars were
instructed to cnsurc that only those who knew Portuguesc be permitted to get
marricd. At this, Braganza-Cunhacomments: ‘Our Archbishop discovered indeed
a surc way to promote frce love among the Catholics of Goa! In fact, scarccely

2% of our population knew Portugucsc at that time’ [1961:84].

From Marquis de Pombal’s Liberalism to Salazar’'s Dictatorship

The sixtcenth and scventecnth centuries had becn marked by aggressive

prosclytizing and lusitanising attcmpts by the Portuguese. However, as they
attcmpted to consolidate their military gains outside the Old Conquests, they
began to rcalize that it was no longer advantagcous to continue using thesc
mcthods.

Mcthods of cocreion had been used to establish Portuguese colonial rule over

Goa. However to cnsure its hegemonic control over the colonized, methods of

“Among Catholics there is no Kshatriya caste grouping. The reference is obviously to the charddo caste.
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persuasion were neeessary.

For the process of enculturation to be successful, political steps had to be
taken which would make a significant section of the population feel that they
were citizens of Portugal. Moreover, the Portugucse realized that they nceded
to win the support of the Hindus to maintain and strengthen their rule over Goa.

To this end, various changes were introduced in the eightecnth ecntury. Some
of the most significant changes were brought about during the tenurc of the
Marquis de Pombal (1750-1778), chief minister to D Jose I, King of Portugal.

Under Pombal, the Inquisition was abolished in 1774 and the Jesuits.
regarded as ‘zealous promoters of the Roman Catholic Church’, were expelled.

In Goa, liberalization of religious policics was undertaken by Viceroy Alva
(1745-1756) and Vieceroy Ega (1758-1765) [Mascarenhas 1979:41]. The “new
subjects’ of the recently annexed territories were given ‘permission’ to ensure “the
preservation of their temples, ministers, Brahmins, rites and customs’
[Mascarcnhas 1979:41). According to Mascarenhas, this permission was oftcred
as inducement to all Dessais and Ranes, dominant communiéics in the newly
acquired territories who ‘voluntarily came forward to swear fidelity to the state’
[Mascarenhas 1979:41}.

After Pombal’s downfall in 1778, the Inquisition was revived but apparcntly
was less powerful and awesome than it had been, and was abolished by 1812.

While non-Christians were still discriminated against in terms of educational
and employment opportunitics and were still denied recourse to legal remedy,

they were not persecuted. Christian Goans benefited immensely under the tenurc
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of Pombal. The cceclesiastical hierarchy and the defense forces which had
previously discriminated against Goan Christians on racial grounds. werce foreed
to recruit cadre on the criteria of learning and virtue.

Pombal initiated other measures too. He introduced agrarian rcforms and
cstablished secular educational institutions. But his liberal religious policies and
his attempts to bring racial discrimination to an end especially changed the life
of Goans.

Subscquent to his downfall in 1788, attempts were made to reverse Pombal's
policies. . These attempts were shortlived. Portugal’s Commercial Treaty with
Great Britain followed on 19 February 1810, according to which the Portuguesc
were forced to accept, at least in theory, the principle of tolerance [D’Costa
nd:11}. .

By 1788, the annexation of the territory known as the New Conquests was
completed. In the New Conquests, the Portuguese did not achieve the degree of
cultural penetration that they had achieved in the Old Conquests.

The reasons for this were various. Given the nature of liberalization under
Marquis de Pombal, it was not easy to re-introduce the aggressive methods of
lusitanisation in the New Conquests. Sobered by their loss of Bassein to the
Marathas in 1739, the Portuguese possibly realized that any religious offensive
waged against the inhabitants of the New Conquests was likely to backfirc and

would be met with popular resistance. Consequently, full freedom of worship was
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guaranteed to the new subjects. ™

Parliamentary Representation and the Right to Vote

In the carly nincteenth century, important steps were taken to imbue Goans,
cspecially the clite sections, with a consciousness that they were indeed citizens
ot Portugal.

The French Revolution had led to the creation of a liberal political climate
and the establishment of constitutional rule in Portugal, with a limitcd monarchy
in 1820. A dccree passed on 18 April 1821 stipulated that six representatives
from Goa be sent to the Portuguese Parliament, though later the number was
reduced to three [Gune 1979:193].

At first, the right to vote was held only by those residing in the Old Conquests
and had the requisite qualifications'®. But, in 1854, it was cxtended to the New
Conquests and to thosc Hindus who were literatc in Portugucse [{Gune
1979:193]." While Hindus were no longer persecuted as before, they were still

trcated as inferiors and were denied the right to education and to hold public

“In the Old Conquests, mass conversions had taken place, forcing a large percentage of the population to
cmbrace the Christian religion, while in the New Conquests Hinduism remained the dominant religion. This
phenomenon has been referred 1o as a dual culture by D'Costa (nd:11). The divergent policics followed by the
Portuguese in the Old and New Conquests resulted in the creation of a populace with two tangential forms of
consciousness, an aspect which we will return to in Chapter S.

"To understand how restricted franchise was, the following quote from Fransisco Luis Gomes. elected as a
member of Parliament, is illustrative: “The right of suffrage is exercised there (Goa) with so much
scrupulousness, that although Salcete . . . contains 100,000 inhabitants, the names of only 2,000 arce inscrihed
on the electoral roll because for that it is necessary to adduce proof of payment of tax of at least 320 rets
Jortes' (1961:352,353.

"“This led to a demand for parliamentary representation in British India. At the 27th Congress session st
Bankipore in 1912, R N Mudholkar argued: ‘Pondicherry clects a member to the French Chamber and Goa tc
the Portuguese Parliament. With infinitely vaster interests to be protected, the claim of India for representation
in the House of Commons cannot be called unrcasonable’ {Bahadur 1934:76].
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officc. Goan Christians had access to cducation, government service and church
scrvice but were not treated on par with Europeans, though cquality of all citizens

cxisted on paper.

Period of the Republic

On 5 October 1910, monarchic rule came to an end and Portugal bccame a
republic. Withinrdays, laws intended to bring about radical changcs in Portugai --
and consequently its colonics -- were enacted. On 8 October, a decree curbing
the activities of the Jesuits was promulgated. On 22 October, Catholic tcaching
in schools was prohibitcd. On 23 October, the Faculty of Theology at Coimbra
was closed down. The right to divorce was established. The Law of Scparation
of the Church and State was to be enacted, according to which Catholicism
would cease to be a state religion and all church property would go to the state
|Figueiredo 1975:26).

How far these changes could be implementcd is questionable, considering that
there werc 24 ‘revolutions’ and coups resulting in 43 cabincts and nine presidents
in the 16-ycar span of the Republic. In Goa, for the first time under Portugucsce
rule, Hindus were granted religious freedom and equality with all citizens.
Discriminatory legislation was scrapped. Of special importance to the Hindug was
the opening of tcmples and their ability to avail of education lcgitimately.

Educatcd Goans began to demand a say in administration. Earlicr, the
decrec of 9 April 1838 provided for the cstablishment of a ‘Council of

Governmecnt’, an advisory body of nominated members. Provision was aftcrwards
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made for a limited number of clected members [Esteves 1986:16]. But this body
could only express opinions; it could not take any decisions.

Intcrestingly, demands raised for financial and administrative autonomy were
initially met with a positive response, and a charter granting autonomy to
Portugucse India was issued in 1917. The charter also recommended that an
advisory council called the Conselho do Governo be crcatcd., to consist of ninc
government officials and 10 elected representatives of the pebple. with the
governor as its president. This was to come into effect on 1 July ’1918.‘ But at the
last minute, the Portuguese government decided against the granting of autonomy
or the sctting up of the proposed council.

The establishment of the Republic paved the way for liberal and democratic
thinking. Its significance lics in the fact that for a short period of time the
Portugucsc state, owing to the tremendous instability that existed, was per foree
prevented from translating the liberal measures taken, into a means of persuading

the subjcets of their status as ‘Portuguese citizens’. It was in this political climatc

that the nationalist idea took root. Ultimately, instability paved the way for the

establishment of military rule over Portugal, which spelt the beginning of a dark

period for the people in Portugal and its colonies.

The Estado Novo — the Neo-Inquisition'

In May 1926, General Antonio Oscar de Fragaso Carmona seized power through

"*This comparison was drawn by Figucircdo especially with reference to the functioning of the PIDE, the seeret
police [1975:126], who were also deployed in Goa.
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a mili.tary coup and suspcndcd. the republican-democratic constitution. Four ycars
fater Dr Antonio de Oliveira Salazar, initially appointed as minister of finance,
rosc to the rank of premier. In order to stem the grave political and social unrest
in the country, Salazar initiated a host of repressive measures in Portugal and in
the colonies. | .

Once again racial discrimination was legitimized in the colonies. Adso, the
right to vote and to parliamentary répresentation were withdrawn.  The
Portuguese state once again continued the process of official nationalism, insisting
that Goa was an extension of Portugal.

On 21 October 1930 the Acto Colonial was passed. This denied the right to v
self-determination to the colonies, which were referred to as overseas provinces."’
The Act divided the citizens into two categories, and the rights a citizen posscssed
depended on the category he belonged to. The people of Goa were categorized
into assimilados (those who could read and write in Portuguese) and the indigenas
(indigenous) referring to the ‘natives’ or the rest of the population. The- -
assimilados were considered superior to the indigenas. |

However, even an assimilado could not reach beyond the rank of a corporal
in the armed forces.

Similar discrimination prevailed in the ecclesiastical field, where in spite of

Goan priests being well qualified, they could not rise to the position of Bishops

"Portugucse laws used as synonymous or interchangcable the terms ‘dominion’, ‘territory’.'province’, and
‘colony’. The Acto Colonial of 1930 referred to the colonies as overseas provinces. But Law No 23, 1933, once
again referred to the ‘colonies’. However, in 1951, when Portugal sought admission to the United Nations, the
Acto Colonial was incorporated into the Portuguese constitution and the term ‘colony’ dropped as the charter
of the United Nations had categorically rejected colonialism. For a fuller discussion on this, sce Goa and the
Charter of the United Nations [Ministry of External Affairs, Government of India, 1960].
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[Shirodkar 1988:44]. Top ranking posts in the government and in the church
were the exclusive right of Europeans.

Interestingly, before Dr Salazar was about to decree the Colonial Act. he
consulted the Supreme Council of Colonices, an official organ in existenee at that
time. The statement of the Council is an interesting and pertinent excreise in self
asscssvmcnt. shedding much light on the nature of Portuguese colonial rule: it
characterized Portuguese colonial rule -- from its origins to the establishment of
constitutional rule -- as exploitative and dictatorial in nature.'®

Evidently, Salazar saw no use in continuing to confer the rights of citizenship
on the inhabitants of the ‘overscas provinces’. The codification of racial
discrimination was followed by the withdrawal of civil libertics in Goa in 1937
[Shirodkar 1988:34]. Stringent censorship laws came into oberation, prohibiting
the publication of any written material, be it an invitation card, a lcafict or an
advertfscmcnt, without the prior approval of the Committce of Censors.

Similarly, the rights to speech, association and the holding of public mecetings

werc suppressed. This meant the effective suppression of political opinion.

A relevant extract from the statement reads: ‘(T)he sole system of colonial policy followed by our government
was that of subjcction which some authors call exploitation, or a regime in which the colonies were under
complete subjection to the Metropolitan Government, which exercised a truly dictatorial authority, lcaving them
no freedom, political or administrative.

‘It was the Metropolis which in its exclusive interest dictated their laws, regulated their trade, imposed the
taxes, ctc, and no right was rccognised as inherent in the indigenous population. They werc only subject to
burdens, nor had they any safeguards against fiscal and administrative abuses.

‘It was cxploitation pure and simple of the colonics to the profit of the Mother Country, all the powers
being concentrated in a Minister who was locally represented by Governors who were authentic autocrats.

*Such was the colonial system under which gold was traded or spices brought over from India, or a slave
trade indulged in.

“With the coming of the fiberal regime, the utilitarian and mercantile features which till then marked the
coloniat administration, yiclded place to a policy of assimilation or centratisation, and the natives of colonies who
titt then cnjoyed no right or safcguards, suddenty found themsclves Portugucse citizens with all the rights,
privileges and immunities of such citizens in Europe without distinction of race, colour or religion. These rights
were granted to them by Act 1, 2 and 145 of the Constitutional Charter of the Monarchy. of 18th April, 1826
{United Asia 1957:325].
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After 1926, the colonies were deprived of their right to clect members to the
parliament in Lisbon and no other provision was made to enable the bcbplc to
have any say in the political affairs of the country.

As a result of the Portuguese government's desire to put up a facade of
democracy after the conclusion of the Second World War, electoral procedure
was restored in 1945, But the only party allowed to participate in clections in
Goa was the ruling Uniao Nacional. But it appears that these elections were
manipulated and maneuvered by the Portugues‘c government with thc help of a
few businessmen, landlords, legal and medical professionals'® [Shirodkar 1988:36).

While the Portuguese government had equipped itself with st‘ringcnt
legislation®, the rigorous implementation of these laws was not evident in Goa
till 1946, in the aftermath of the civil disobedience movement, which began on 18
June of that year.

Prior to 1946, prabhat feris*' in sympathy of the Indian nationalist movement
were conducted openly. Nationalist pamphlets were distributed and journals sold,
but received little statc attention. A few politieal activists were arrcsted and
houscs were raided, but those held were not detained for long.

From July 1946 onwards, the awarding of long prison sentcnces and

A story by Berta Menezes Braganza, [lis Neutrality, written around that time but published much later, portrays
the farcical nature of clections [Menezes Braganza 1991:145-152)

*he stringent laws enacted in the colonies were extensions of the decrecs which were promuligated in Portugal,
probably in response to the social and political unrest prevalent there. At this time, there was insufficient
cvidence of unrest in the colonics to justify the implementation of these laws there.

? Prabhat feris were processions that moved around the concerned village or town at dawn, to highlight particular

issucs. Prabhat feris were sometimes held in parts of Goa to express solidarity with the anti-British struggle
throughout India.

36



deportation to forcign countries were regularly meted out to anyone displaying
the slightest signs of dissidence. The dominant political climate was marked by
an awarcness of the dictatorial nature of Portuguese rule. Nevertheless, asection
of the populace tavored Portugal’'s continued domination over Goa.  The
lusitaniscd Goans ceven agreed with Salazar’s claim that:

'(Goa) is no geographical or economic fronticr, but indubitably a

human onc. Goa is the transplantation of the west on to castern

lands. the expression of Portugal in India [United Asia 1957:323].

In reality, however, the ‘transplantation of the west on to castern lands™ was
achicved to a very limited extent. Though without doubt the course of events in
Goa and the influences that the people had been subject to, served to distinguish
the position of Goa from the rest of India. An cxamination of the cconomic and

social conditions prevalent in Goa in this century will further illustrate this point.



~

(Il) Economic Conditions

Portuquese Imperialist Policy

Portuguesce imperialist policy differed immenscly from the imperialist policy of the
British.  Both cntered India with mercantilist objectives.  But with the
development of its own cconomy, Britain's ambitions grew, leading it to follow
a policy of exploiting India’s wealth and raw materials for strengthening its
developing capitalist cconomy.  In time. the building up of a massive
infrastructurc was nccessary tor this, as was the destruction of indigenous
industry.

Although Portugal was a ‘pionecr in expansionism’, it was a poor country
which had been reduced to the position of a satellitc of Britain through the
various treatics it had entered into with that country. It was and continues to be
onc of the most backward countries in western Europe. The first stcam engine
was introduccd in Britain in 1776, but therc was no evidence of its use in Portugal
till after 1834, Morcover, up to 1917, there was hardly any hcavy or
manutacturing industry [Figuciredo 1975:38.39].

Portuguesc cconomic policics vis-a-vis its colonics were short-sighted. In Goa,
Portugal failcd to outgrow its initial mercantile objectives. Thc impcrialist
government pursued a policy whereby it tricd to extract maximum profits with
minimal investment. This also meant that Portugal benefited much less from its
colonies than it could have.

Little attempt was made to boost Goa's agricultural production or to develop

its industry and, perhaps as a boon to the people of Goa, little exploitation of its
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natural resources took place. The main sources of revenue for the Portuguese
continucd to be trade, commerce, tariffs and other ducs.

Possibly the only major infrastructural development undertaken in Goa --
construction of the railway -- was by the British at the request of the Portugucese

and was utilized in the main for the furtherance of British impcrialist intcrests.™

The Mining Industry

Although the ecfficient transportation of goods was made possible by rail or by
ship, littlec attempt was made to develop industry. The mfning industry is a casc
in point.

Evidence of rich deposits of mineral ore in Goa dates back to the sixtccnth
century, when the Dutch traveler Hugo van Linschoten observed that iron ore
could be found in Goa, and pointed to the possibility of copper and gold orc
deposits. But the Portuguese government did not attempt to prospect for or
extract these ores [The Goa Hindu Association 1954:266]. In contra:%t. to
Portugal’s abscnce of intcrest in Goa’s mining potential, Japancsc, German,
1‘23

French and Italian capital was attracted by Goa’s mining potentia

After World War 11, demand for iron and other metals rose, leading to the

2 1880, the Mormugao Harbor was built and in 1881, a single mctre gauge rail track linc was laid in Goa at
the request of the Portuguese by a British Company, the West India Portuguese Guaranteced Railway. They
were under the management of the Southern Mahratta Railway, another British Company [United Asia
1957:331]. 'The only commitment the Portuguese Government undertook, was the payment of five per cent and
six per cent returns respectively on the capital invested in the above projcets [Cunha 1961:45].

Bprospecting by French and German companics started in 1905 [Govt of GDD 1973:126]. Between 1905 and
1915, some Indian businessmen also went into prospecting and tried to export ore. But after the outbreak of
the First World War, the prices of ores fell internationally and mining operations came to a standstill for some
time.
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development and growth of the mining industry. primarily at the hands of Goan
busincssmen [Esteves 1966:17]. Iron and mangancsc orc were the principal
mincrals cxported.* The Portuguese did not care to invest in the mining industry,
but were content to benefit from it by way of‘thc tariffs they rcceived on all

cxports made.

Agriculture

In Goa, prior to liberation, the majority of the people were engaged in
agricuitural activities. In 1960, 85.2 per cent of the population was characterized
as ‘rural’ and 14.8 per cent of the population as ‘urban’ [Govt of GDD ]973:12].
Agriculture continued to be the mainstay of most people under the Portugucsc.

Portuguese reticence to ‘develop’ agriculture and increase its revenuc from
cultivated land made the preservation of at least some of the featurcs of the
traditional pattern of agriculture possible.

Prior to the advent of the Portuguese, the ganvkari system of administration
of agriculturc existed. Alburquerque likens this system to that of a private
company, according to which ‘the ganvkars were sharcholders (of the land) by

hereditary right and as such enjoyed certain privileges’ [1989:6].

2‘Min'mg leases were available for as little as Rs 300 to Rs 1500 [Rao 1963:51]. The following figurcs give an
idca about the pace at which the mining industry flourished:
Volume of Exports [in tonnes]

Ycar Iron Orc Mangancse Ore
1949 49,188 11,197
1950 112,230 29,985

1951 436,395 85,422

The selling price of iron ore was Rs 30 per tonne and of Manganese ore was Rs 125 per tonne [Esteves
1986:64}.
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The surplus from the agricultural produce was divided up among the ganvkars.
Each villagc had its own ganvponn or community council, which was responsible
for thc administration of the village.

The Portugucse retained some of the features of the ganvkari system, referring
to these village communities as comunidades. Land revenuc was collccted by the
Portuguese through the comunidades. However, the collective spirit which had
been essential to this system began to diminish as auctioning of the communal
land was permitted.

Somte ganvkars began trading on communal land. They acquired tcnancy over
comunidade tands for a nominal fee. This land was further sub-let to ‘non-
ganvkars' at a higher rate, making a profit known as alca. These middlemen came
to be included in the category of bhatkars (landowners), and the tcnants in the
category of kul and mundkars (tcnénts) [D*Costa nd:44].

The Portuguese were also known to award land holdings to thosec who were
loyal to them. Consequently, privatization of land holdings became widespread
in Goa.”

Aside from land relations undergoing a significant change under the

Portuguese, little attempt was made to boost agricultural production. This is

2
The distribution of landholdings according to the Report of the Portuguese Agricultural Mission, 1958, was as
follows:

Owner Percentage
Government 17.7
Temples 2.6
Comunidades 348
Private 443

{Patel 1970 : 194]
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cvident from the fact that prior to liberation, only two irrigation canals were built.
These were the Paroda and Khandepar Canals [Govt of GDD 1973:82].
Production of cash crops such as coconuts, cashew nuts, supari (arcca nut)
and fruits was encouraged for export, but the initiative remained in the hands of
the peasants. The production of rice, which was and is the staple food of Goans,

was inadequate to fulfill the needs of the people.*®

Migration

As agricultural conditions deteriorated and employment opportunitics were
virtually absent, the phenomenon ofemigration emergcd from the late ninctcenth
century onwards.

Education was a contributory factor to this phenomenon. Many Goans
appcared for the matriculation exam conducted in Bombay and went for further
studies to various centers of learning in India or took up employment. Somc
went to Portugal after studying at the Lyceum.” Bombay and Karachi were major
centers of employment for Goans in India.

A sizable section of Christians went to British East Africa and some to the

*In 1939, Braganza-Cunha highlighted the rice problem in an cssay called Portuguese India - A Survey of
Conditions and a scparatc pamphlet cntitled The Rice Problem. In that he attributed Goa's lack of
self-sufficiency in rice to ‘the backwardness of the agriculture” which depended on ‘primitive means’, and the
cconomic policy of the government which was, according to him, dictated by the desire to earn more revenue
from ricc through the imposition of ‘super taxcs’. This incrcased the price of imported rice, and indirectly caused
the cost of production of locally grown rice to rise [1961:121-127].

There are statistics suggesting a decline in the production of rice. Addressing the Goa Congress Provincial in
1921, Luis Menczes Braganza estimated production of rice at 41,690 Kumbh, i ¢, 8,33,800 Khandi [The Goa
Hindu Association 1954:266]. In 1947, the cditor of A Vida, a Portugucsc daily, in a series of articles estimated
the production of rice to be 7,50,000 Khandi [Rao 1963:25].

“The Lyceum was the secondary school under the Portuguese in Goa, somewhat equivalent to matriculation in
British India.
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Portugucse colonics in Africa: they were employed variously, as white collar
workers and manual workers.  Another large section took cmployment on
mcrchant ships all over the world (a seamen is calted a tarvotti in Konkant).
According to Srikrishna Vanjari, an information officer of the government of
Bombay Presidency, India maintained as much as onc-third of the Goan
population [United Asia 1957:330]. Braganza-Cunha estimatced the number of |
emigrants at ncarly one lakh in a population of six lakh [1961:39]. Large scalc
cmigration led to substantial remittances which contributed significantly to the

Goan economy.?®

Other Sources of Income

While remittances served as an important source of revenue, trade served as a
source of income only in terms of the tariffs imposed on the import and cxport
of goods. The bulk of the trade was with India, and imports far outweighed

exports, leading to the creation of a large deficit.?’

*In 1951, remittances from India amounted to Rs 680 lakh, and remittances from Portugal were Rs 41 lakh
(Rao 1963:59]. .

Table of Imports and Exports, Goa, Daman & Diu
[in Rupees]

Year Imports Exports Deficit

1900 43,65.438 14,48,903 29,16,535
1910 62,71,438 25,50,091 37,21,345
1920 1,39,92,902 44,44221 95,48,681
1939 1,35,86,734 27,71,589 1,08,15,145
1945 3,08,61,271 93,32,498  2,21,28,672
1949 5,35,50,323 88,34,764 4,47,15,558
1950 7.52,50,740 97,55,557 6,54,95,183

[The Goa Hindu Association 1954:267,268)
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Aside from remittances, taxes and excise duty, income was gencrated through
the sale of lotteries™ and the production and sale of alcohol’! in the state.

An important source of income that is hinted at or suggested by various
pre-liberation writers is smuggling.' The facts used to substantiate it arc the
increasing imports of luxury items to buy which Goans did not posscss the
purchasing capacity.”* Smuggling probably flourished consequent to the Sccond
World War. Portuguese neutrality transformed it into a free port, with warships
of different countries permitted to dock at the Mormugao Harbor. This was
conducive for the flow of foreign goods into Goa, some of which were later
smuggled into India.*”®

Smuggling and the illegal sale of such goods possibly helped gencrate Indian
currency, which the Portuguese were in need of, considering that Portugucsc

currcncy was not respected for foreign exchange.

¥Prior to the Second World War, lotteries were run by three public institutions, and the sale of lotterics was
permitted throughout India, in addition to Goa. Profits from the salc of lotterics amounted to Rs 10 lakh per
annum. After the war, the responsibility of running the lotteries was given to the Provedoria da Assistencia
Publica, a charitable government institution. At around this time, the British government prohibited the sale
of lotterics in British India. This led to an initial decline in the carnings through lotterics. However, {rom
around Rs 4 lakh profit carncd on lotteries in 1948, in 1951 the profits rose to Rs 8.4 lakh [The Goa Ilindu
Association 1954:281]. :

"In 1939, Braganza-Cunha asserted that second to customs. the greatest source of state revenuc was the
‘industry of intoxicating drinks’. According to him, 20 to 25 per cent of the total income of Portuguese lndia
consisted of reccipts from alcohol. Conscquently, ‘Portuguesc India gained the just notoricty of heing the most
intoxicated country in the world and was as such mentioned in the last World Economic Conference in London’

[1961:28].

Y11 1948, Rs 5.7 lakh worth of silk cloth was imported. In 1951, Rs 65.33 lakh worth of silk cloth was importcd
[United Asia 1957:331).

BGold in Goa was available at Rs 10 less per tola then in the rest of India [United Asia 1957:331].
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The Banco Nacional Ultramarino

The only bank in Goa was the Banco Nacional Ultramarino. 1t was responsible
for the circulation of currency in Goa, and used Indian currency to back up
Portugucsc currency. This bank had the dubious distinction of accepting deposits
but offering no interest, and advancing loans at what was probably the highest

ratc of interest in the world [Rao 1963:59].

Portugal Subsidized the Goan Economy?

Although nationalist writers claim that the Portuguese benefited from their
domination over Goa in economic terms, one is inclined to view this claim with
suspicion, for a number of reasons.

As has been illustrated, the Portuguese had failed to derive significant profits
from Goa’s agriculture or industry. In fact, at the time of Goa’s freedom, capital
investment in Goa was estimated at just Rs 7 crore. Around 75 per cent of this
represented Indian investment, while the remaining amount was in the form of
foreign loans. Remittances were a restricted source of income. Tariffs on tradc
were a source of income, but the bulk of trade was with India and imports greatly
outweighed exports. While statistics have bee»n quoted by nationalist writers to
show the increases in Portuguese income from Goa*, Portuguese expenditure on

Goa has not been examined. Pertinently, in 1831, the French traveller Rev

*The following figures serve to illustrate this point: The state revenue in 1948 was Rs 1,27,14,629 [United Asia
1957:331]. It ncarly doubled and stood at Rs 2,47,78,358 in 1953. In terms of annual incomie, a similar trend
is discernible. For 1953 the annual income was Rs 248 lakh [United Asia 1957:331} and for 1954 it was Rs 332
lakh. According to Vanjari, these figures belic the claim made by Senhor Garin, the Portugucse representative
to the UN, who claimed in a meeting held around 1957 that Goa was a burden to Portugal [United Asia

1957:330).
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Coutincau de Klougen had the following observation to ma'kc:
The revenues of this colony are very small, and I have not been
able to appreciate them even approximately, but this I have been
informed of by competent authorities, namely, that thc colony now
suffices for all its expenses, and no money is sent from Portugal
for the payment of the civil and military officers of Government,
or for the clergy, or for any other expenses... [1831:115 emphasis
added].

He further goes on to comment that ‘the Goanese’ made great usc of tobacco

and that:
(The dutiés on that article (tobacco) amount to about 200,000
rupees, which form a part of the private revenue of the Quecn of
Portugal; this is the only profit which the mother country now
reaps from this colony [1831:115].

From this account, one gets the impression that for part of its tenure, the
Piortuguesc. may actually have had to bear the expenses of maintaining their
regime in Goa, and that they only gained nominally in economic terms from their
rule. |

In the post 1947 period, it appears that they possibly felt compelled to create
a sense of economic well being among the people of Goa to avert the possibility

of any serious unrest. A sudden increase in developmental expenditure is also
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cvident.™

In 1954, an cconomic blockade was imposcd on Goa by the Indian
government as a means of mounting political pressure on the Portugucese to give
Goa her independence. However, all important goods like foodgrains, which
were previously imported from India, were imported from abroad and made
availablc to the Goan people, so that civilian life was not disturbed [Esteves
1986:56.57).

Statistics suggest that Indians in Goa enjoyed a higher standard of living than
their counterparts in independent India. The National Council of Applicd
Economic Rescarch (NCAER) established that the per capita income of Goa in
1960 stood at Rs 433, which was 32 per cent higher than the national avcrage.
An agricultural laborer in Goa received Rs 2 - 2.50 per day, comparced to Rs 1
- 1.50 in independent India; a mine worker Rs 5 - 7 daily as against Rs 3 - 4. a
clerk in government service Rs 250 per month as compared to Rs 100 - 150. A
postman earned around Rs 250 per month and a school teacher between Rs 350
to 600 per month [Esteves 1960:40].

Estcves goes so far as to say: “The people had not only cnough to work for
and live on, but one also got the impression, looking at the economic situation
in Goa in those years, that the territory was about to reach the stage of an

affluent socicty’ [1986:56,57].

¥In May 1953, the Portugucse minister for overseas pravinces visited Goa. After returning to Portugal. he
ordered that 1,80,000 contus (approximately Rs 3,09,29,000) be spent on Goa's development. The moncy was
spent on water works at Sanguem and Quepem, air ficlds and on the maintenance of the port and railway [The
Goa Hindu Association 1954:277].
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Onc may disagree with the conelusions of Esteves, but the relative cconomic
well being of the people could be once of the factors accounting for the
widespread reticence of the people to wage a political movement to decisively
oust the Portuguese from Goa. This reticence is especially evident from 1955,

from which year onwards there was little sign of any pcople’s protest in Goa.*

The Portuguese colonial power maintained a tough cxccutive arm in Goa.
But from the time of its establishment, its efforts were focused on the
naturalization of the Goan people. Economic returns do not appear to have been
the moot purpose for the continuance of colonial domination over Goa, especially
in the last years of its rule. The overseas provinces provided Portugal with a scnsc

of prestige. In a speceh on Portuguese colonial policy, Salazar stated:

(I)t (Portugal) acquired vast dominions in Africa, Oceania and
Amcrica, defcnding Roman and Christian civilization against
Islam and spreading civilization through new worlds . . . We are
the sons and heirs of an ancient civilization, whose mission it has
been to educate and train peoples to a higher idca of life, to form

real men through the subjection of matter to spirit, of instinct to

rcason |Figuciredo 1975:35].

¥According to Manohar Prabhudesai, convineing people that they would be better-off without the Portuguese
was somectimes difficult, as they would point out that in independent India the cost of living was higher
[interviewed on 10 February 1992 at Mashem, Canaconal.
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Although rhetorical, this statement can also be interpreted as an exercise in
sclf-vindication: of a poor country struggling to rctain its status as an imperial

pawer.
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(i) Social Conditions in the First Half of
the Twentieth Century: Some Observations

Demographic Features

Till liberation, Goa's population was predominantly rural. In the last decade of
Portugal’s rule over Goa, however, the number of peoplic engaged in non-
agricultural pursdits increased.”

The Goan diaspora dates back to the sixteenth century, with the initiation of
aggressive prosclytization by the Portuguese. Subsequent waves of migrationwere
the result of poor employment opportunities available in Goa. This was reflected
in the low population gréwth rate of Goa, as compared to that of India.*®

Dramatic changes in Goa's demography are apparent in the period between
‘1910 and 1920. In this period, a sharp ciecline in the population growth ratc was
rccorded, on account of employment opportunities created outside Goa with the
outbreak of the First World War. Similar changes are secn in the post liberation

period, when a high population growth ratc was recorded on account of the in-

YTill 1950, 70.94 per cent of Goans were recorded as being employed in agriculture. From 1950 onwards, the
percentage of people engaged in non-agricultural pursuits increased and, by 1961, only 58.3 per cent were
involved in agriculture [D'Costa nd:71].

» Population Growth Rate per cent

Population in lakhs Growth Rate per cent
Year Goa, Daman & Din GDD" Goa All India
1900 5.083 221 236 573
1910 5.19 221 236 573
1920 5.03 -3.21 -3.22 -0.30
1930 5.38 7.00 820 11.00
1940 5.84 8.58 7.82 -
1950 5.96 2.11 1.21
1961 626 5.14 7.7 -
1971 858 38.88 34.77 2480

[Govt of GDD, 1973]

50



migration that took place.
The migration of males for procuring jobs is a probable explanation for the
high female to male sex ratio that existed prior to liberation, quite the opposite

of the situation prevalent in the rest of India.*

Education

In British India, education played an important role in generating liberal and
democratic thinking among the intelligentsia. From the interviews conducted with
freedom fighters, it appears as though Portuguese education in Goa failed to play
this emancipatory role.

First of all, education was severely restricted. Prior to 1910, Hindus were
denied the right to receive education from government institutions and teaching
was a purcly Christian profession.

Schools were run by the government, missionary organizations and privatc
individuals. Government schools were in a minority. At the secondary level, the

only government-run school was the Liceu Nacional (Lyceum). In all official

» Female to Male Ratio
Year No. females per
1000 malcs
1900 1091
1910 1108
1920 1120
1930 1088
1940 1084
1950 1128
1960 1066

1971 981

[Govt of GDD 1973:12]
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schools, the medium of instruction was Portuguese and in many private schools
Marathi was the medium of instruction. Only in few missionary-run schools was
English th¢ medium of instruction.

The New Conquests, which made up 80 per cent of Goa, were particularly
starved of educational facilitics. According to Menezes Braganza, during 1869-70
there were 112 primary schools, of which only 16 were in the New Conquests
[D'Costa nd:105]. On the cve of liberation, out of 146 ofticial primary schools,
103 were in Old Conquest arcas and 43 in New Conquest areas [D*Costa nd:105].

While maﬁy Hindus went to private schools, literacy amongst them was
comparatively low. This is evident from a comparison of literacy levels in the Old
Conquecsts with that of the New Conquests in 1910, till which time Hindus did not
have the right to education.®

The percentage of literacy as per the census of 1910 was 13.1 per cent [Gune
1979:690]. Interestingly, in the Old Conquest talukas, the lowest level of litcracy
recorded -- 12.85 per cent in Salcete -- was higher than the highest percentage of

literacy recorded in the New Conquests, which stood at 11.65 per cent in

Percentage of Literacy (1910)

Taluka Male Female TOTAL
Tiswadi 22.1 102 1615
Salcete 19.2 6.5 12.85
Bardez 29.9 11.1 20.05
Pernem 122 1.5 6.85
Sanquelim 207 2.6 11.65
Sattari 0.8 0.5 3.65
Ponda 18.5 29 10.07
Sanguem 9.8 23 6.05
Qucepem 11.5 1.9 6.07
Canacona 134 1.3 735

[Gune 1979:690]



Sanquelim [Gunc 1979:690].

Many Goans preferred to pursue their studics in other parts of India, as
facilitics for higher cducation were limited in Goa. Till liberation, one medical
school, Da Escola Medico Citurgia de Goa, conducted courses in medicine and
pharmacy. Some opted to go to Portugal for higher studies. From 1950 onwards,
the Portuguese government offered scholarships freely to those who wanted to do
engincering and other studics in Portugal and other foreign universitics [Esteves
1986:58].

Some of the statements made by freedom fighters interviewed shed more light
on the naturc of Portuguese education. Purshottam Kakodkar (b 1913). presently
a full time politician and a former Rajya Sabha MP based in Declhi, while a
student at the Lyccum, came across a book by Swami Vivekanand in a local
library. Till this point he had always prided himself on being a good student, but
Vivekanand’s book made him realize:

Through the education that I had acquired. I was learning to
become a good Portuguese citizen and was ignorant of my own
country and its cutture.¥!

This rcalization filled Kakodkar with a desire to search for the roots of his
identity. Conscquently, he ran away to Banaras, where he studied Sanskrit. After
complcting his studics. he returned to Goa to fight for its frcedom.

Even the education imparted at the highest levels was not sceular in nature,

provoking the resentment of some Hindus. Dr R V P Nachinolkar (b 1924). a

“personal communication made at an interview with Purshottam Kakodkar on 15 May 1992, at Panaji.
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general practitioner based in Santa Cruz village, 1s an example of a person who
had the means to study abroad, but preferred to complete his cducation in Goa.
He recalled that in the medical college traditionally, every year, a function was
held for final year students in which a ceremony called ‘the blessing of the
stethoscope’ was performed. As a measurce of protest, he and some other final
. y.car students stayed away from this ceremony and held a Satya Narayan Puja
instcad. As a result of this, he was blacklisted and ‘kept under surveillance” for
some time.*
Commenting on the Portuguese system of cducation in 1957, Theodore
Mazarello, Sceretary of the Goan Students ' Association, Bombay. wrotc:
I think nowhere in the world does the Portuguese system of
cducation as perpetrated in Goa find a parallel. It is nothing but
indoctrination. The student is taught nothing about the outside
world. Portugal is glorified as a nation that has produced the
world’s only explorers. Nothing is taught cither of America or
England, leave alone India: In spite of strict regimentation of
thought, the Goan students studying in Goa itsclf have managed
to learn a lot about India. [United Asia 1957:349].
Apparently, Braganza-Cunha found Portuguese education so. abhorrent that;

he left the Lyceum, preferring to pursue his education in Pondicherry.

“personal communication made at an interview with Dr R V P Nachinolkar on 14 January 1992, at Santa Cruz.
1t is significant to notc that in this casc, an asscrtion of Hindu identity by Nachinolkar was viewed by the medical
school authoritics as an anti-Portugucse action.
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Berta Mencezes Braganza® one of Goa's first women frecdom fighters,
recounted:

My father belicved that Portugucse education was uscless, and so

never sent us to school in Goa. I did a few ycars at primary

school in Calcutta and then came back to Goa. My parents used

to tecach me at home and, for a bricf period. we had a private

tutor.

In spite of having undergone no real formal education, she scrved as an
honorary teacher at the Adarsha Vanita Vidyalaya, a private school at Margao.
tcaching English from 1936 to 1946. As a teacher, she became a victim of the
intolcrant ways of the Portuguese authorities. After her participation in the Civil
Disobedience Movement of 1946, the school authorities informed her that the
Portugucse government had threatened to close down the scimol unless they
discontinucd her services.

However, within the privately run schools the atmosphere was oftcn more
libcral. Berta Menezes Braganza stated that during her 10-ycar tenure as a
teacher, she used to periodically conduct_ a class on current affairs -- with the
knowledge of the school authorities -- in which political affairs would be actively
discusscd.

-Tcachers from Marathi medium schools sometimes became agents of

politicization. Dr D S Sukhtankar, a doctor and noted Marathi writer scttled in

“She was the daughter of Luis de Menezes Braganza, Goa's renowned free thinker, and the nicce of Braganza-
Cunha. Interviewed on 14 June 1990, at Margao.
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Bombay, who had been a freedom fighter, recalled a quaint incident from his days
in Goa:
In school we had a teacher who told us to come to school wearing
khadi on Shivaji Jayanti (birth anniversary of thc scventeenth
century Maratha warrior king). This was absurd, as Shivaji had
nothing to do with khadi but we were all excited by this.*

Instances like thesc instilled a sense of nationalism in the impressionable
minds of such students. However, many freecdom fighters traced the development
of their political consciousness to their student days outside Goa, particularly
Bombay. Their exposure to the charged political climate and the frecdom they
cnjoyed as students transformed them into willing rcceptacles of nationalist
thought. |

Urselino Almeida, who became a member of the militant Goan Liberation
Army (GLA), completed his primary cducation in Goa, after which he went to
Bombay for furthcr studies. As a tecnager, he was thrilled by the Quit India
Movement and participated in it:

My source of inspiration... was the Indian frecdom struggle. What
happcened within the college walls did not interest me. The buzz
of events taking place outside the college inspired me.*

A probablc conscquence of the nature of Portuguese educationwas that Goan

students were more politically active outside Goa than they were within Goa.

"Personal communication made at an interview with Dr D S Sukhtankar on 10 December 1991, at Bandra,
Bombay.

“Personal communication made at an interview with Urselino Almeida on 6 March 1992, at Margao.
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In the carly twentics, some Goan students who had gone to Portugal to
pursuc their studics awakened to the oppressive nature of the Portuguese regime
and formed the Indian Centre. Some of the members of the centre later came to
India to strive for Goa’s freedom. From 1954 onwards, several Goan student
bodics operated in Bombay and similar bodies could be found in Poona,
Belgaum, Dharwar, Nagpur and Caleutta [United Asia 1957:347].

At particular juncturcs, students in Goa came forward to show their
presence.*® Three Margao schools participated in the satyagraha of 1955, and
were subsequently joined by school students of Aldona, Ponda and Assolna.
Goan students also joined the Medical Corps to give aid to the wounded when
the satyagrahis were fired upon [United Asia 1957:349].  But the overall
participation of students in the nationalist struggle in Goa bears little comparison

with the situation in India.

Language

On account of its peculiar history, in Goa the spoken language of the people has

always been different from the languages of literacy.

The limited success of the lusitanisation endeavor is reflected in the fact that
on the eve of Goa’s independence only two per cent of its population spoke

Portugucse and was literate in it [Saxena 1974:36]."

“Forty per cent of the rank and file of Goan political partics consisted of students [United Asia 1957:348).
However, it is to be noted that many of these political partics functioned from outside Goa.

“In fact, according to the census figures of 1960, the Urdu speaking population, comprising 7.883 persons,
outnumbicred the Portuguese speaking population, which numbered 5,972 persons [Priolkar 1979:57].
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Konkani remained the spoken tanguage tor the overwhelming majority of the
people, but people were titerate in Portuguese, Marathi or English, depending on
whether they were educated in schools run by the government, private bodics or
missionarics.

Romi Konkani (Konkani written in the Roman script) was occasionally uscd.
The usce of this peculiar form of Konkani originated amongst the Roman Catholic
missionarics, mainly the Jesuits, who built up a body of literaturc ‘written and
printed in the Roman character in a Portuguese orthography™ [Gunce 1979:221).
The Christian scriptures were among the first. documents rendered into Romi
Konkani in the mid-sixtcenth century, to enable the proselytization process.

Conscquently, in Goa most of the nationalist literature to be found is in
Marathi, English or Portuguese. In the carly nationalist litcraturc, it is common
to find bilingual publications, carrying articles in Portuguese and Marathi:
Procasha, cdited by Vankatesa Sardessai and Bharat. cdited by Govind Pundalik
alias Bharat-kar Hegde Desai. Later on, English was also used.  Free .Gou, a
fortnightly journal opcrational from 1953 to 1962 and edited by Braganza-Cunha
for five ycars, carried articles in English and Portugucse. One of the few
nationalist publications brought out in Romi Konkani was Azad Goem, cdited by
Braganza-Cunha.*

In spite of Konkani being the mother tongue of most Goans, a scction of
Hir;dus view it as the language of the Christians, and have chosen to identity

Marathi as their language. The Portuguese speaking population, alrcady sparsce

. . . _—
*I was unable to trace any copics of this publication.
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at the time of hiberation, is beecoming still more sparse as English is the preferred

language of the new generation.

Religion

Goa has the fifth highest pereentage of Christians in the entire country.
Howcvcr. contrary to popular belief, Goa is not a predominantly Christian state.
According to the Census of India, 1981, Hindus comprise 64.20 per cent of the
population and Christians 31.25 per cent. Most of the remaining 4.55 per cent are |
Muslims. A dcetailed religious break up of the 1991 census is not yet available
but, going by carlicer trends, the Christian population will likely be lower in
pereentage.

In the last century the Christian population was in the majority, comprising
two-thirds of the population.*” While a dramatic change in this pattern took place
in the post liberation years, the beginnings of this change were discernible with
the cstablishment of the republic.

The concentration of Chfistians has continued to be greater in the Old
Conquests than in the New Conquests.™ In spite of the population being divided
into Hindus and Christians, Goa has no history of communal riots. Bcecause of
this, it is popularly projected as an isle of communal harmony. Syncrctic religious

practices are frequently taken to represent the cement that binds Hindus and

“Ie mumber of Christians as per the census of 1851 was 2.32,189 while the number of Hindus was 1,28.824
[Gune 1979:224]. An important factor responsible for this was the exadus of Hindus from Goa between the
sixteenth and cighteenth centuries.

“On the eve of liberation, $6.9 per cent of the population in the Old Conquests was Christian, as compared to
14.7 per cent in the New Congquests {Gune 1979:224].
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Christians.®!

However, the first clections held after liberation were marked by the
coalescing of the clectorate on communal lines. Tilcrc can be no denying the fact
that religion has had an important role in dividing the opinion of the people on
supposcdly sceular issues in recent times.

Morcover, Hindus and Christians perceive themsclves as different. This was
cvident from the interviews with freedom fighters,™  who displayed an acute
awarcencss of the religious differences between Hindus and Christians. As the
relationship between religion and nationalism is examined in greater detail in
Chapter 3, 1 cite only two instances.

Divakar Kakodkar (b 1918). a Hindu by religion, was inspired by Marxism and
joined the Communist Party of India |[CPI] at the age of cighteen. He asserted:
There are two different worlds within Goa, the Christian and the

Hindu. There is a great difference between them.™
Former Advocate General for Goa Joachim Dias, who was a freedom fighter
and the founder President of the Goa Youth League in Bombay, stated:
Prior to liberation there was somc.suspicion amongst Hindus and

Christians.  Hindus were referred to as shendiwallahs and

*This pasition is put forward most cogently by Robert Newman in The Umnbrellas of Cuncolim: A Study of Goan
ldentiry (1986) and Konkani Mai Ascends the Throne: The Cultural Busis of Goan Statehood (1989). He arguces
that the two great traditions of Hinduism and Catholicism -- responsible for the religious divide at the levet of
the clite -~ is apart from the little tradition or ‘Goan folk tradition’, as a part of which the majority of Goaas
share in a syncretic Hindu-Catholic faith.

Sy, v . . . . .
1t is to be noted that the freedom fighters interviewed were from various socio-cconomic backgrounds, but ali
displayed a strong sense of religious conseiousness.

51 . - . . - . . .
Personal communication made at an interview with Divakar Kakodkar on 28 January 1991, at Curchorem,

Qucepem.
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Christians as Portuguesewallahs and ‘anti-nationals’.  After
liberation, Christians were discriminated against because of this
distrust, resulting in politics on communal lines.™
According to him, the latent distrust between the two communitics manifested
itself along communal lines in post liberation politics through the United Goans
Party (which received popular support from Christians) and the Maharashtrawadi

Gomantak Party (popularly supported by Hindus).
The responses of Christians and Hindus, however, have not becn homogenous

on account of the caste factor, which has contributed to thc cmergence of

different equations.

Caste
Evangclization did not serve to diminish the caste divisions in Goan socicty, but
furthered their institutionalization. As is the case throughout India, in Goa too
the caste system has played an important role in the social and political lifc of the
people.

A few academicians are of the view that under Portuguese rule, the role of
caste became less operative. B G D’Souza, the author of onc of the most
comprehensive books in English on social life in Goa, has written that “the
ascriptive norms of the traditional society were no longer respected and the
people became individualistic, competitive and acquisitive’ [D*Souza 1975:198].

However, the persistence of caste distinctions is evident from D’Souza’s treatise

“personal communication made at an interview with Joaquim Dias on 15 November 1990, at Panaji.
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itsclf, as he states: “Of the old caste system, a few features survived such as the
caste hicrarchy, the status attached to each caste and the cndogamous marriage’
[245]. But it is these few features which form the kernel of the caste system.

According to Alburquerque, the Portuguese did not discourage caste
distinctions, as for the clergy the institution of caste could be uscd to facilitate en
masse conversions. For, if the head of a particular caste could be won over. it
meant that all the families of that castc in the village could be converted
[]989:]0]. This is a plausible explanation. The fact is that thc church confrarias
or confraternities were organized on caste lincs.

Morcover, therc was no marked improvement in the condition or status of the
lower castes as a result of conversions. In her profile of Santa Cruz village
(Calapor), Albuquerque describes the plight of the gaudas converted to
Christianity, showing thv"\lt conversions led them to be doubly discriminated
against:

(T)hey (the converted gaudas) began to be shunned by their
Hindu countcrparts, who refused them water tfrom the village
wells.  Christians of other castes too ostracized them as being
backward.  Even in Christian communal lifc they felt
discriminatcd and cexploited [1989:23).

The discriminatiqn they experienced was an important factor that led to the
Shuddhi movement, in which a mass reconversion to Hinduism was cffected in
February 1928 in some villages of Tiswadi. Around 600 gaudas were reconverted

in Santa Cruz and, on thc same day. 300 gaudas were reconverted in Nagzar
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(Curca) [Alburquerque 1989:24).
In an ‘account of Saligao, while talking about the condition of mahars (spelt
as mars in the account) De Souza and D*Cruz state:
After both the Brahmins and Marswere converted to Christianity
and particularly after the building of the Church Mac de Dcus,
. ~ the Mars became the servants of the parish, their most new
occupation being that ot sextons [1973:36).
The castc system nccessarily entered the realm of the freedom struggle too.
It appears as though Hindu bamonns came to occupy positions of Icadership in
the movement, though they were not numerically the largest group of participants.
While there is no substantive proof of this, interviews with frecdom fighters and
non-participants support this view, also corroborated by Rammanohar Lohia in
a written account.  While narrating his experiences with regard to the
organizational aspects of the freedom struggle in Goa after the Civil Disobedicnee
Movement of July 1946, he states:
The non-Brahmins in Goa struggle told me that the movement
had petered out because of the Brahmins and that the executive
committec comprising solely of the Brahmins would have to be
substituted with one having a fair non-Brahmin representation...
But when I helped select a new committee, and I cannot be
accuscd of partiality in this matter, I found that nine of the eleven
members sclected were still Brahmins [Lohia nd:11].

Apparently, Brahmins also exercised leadership at the village level on account
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of their dual status as bamonns and bhatkars.

Among Christians, the commonly held opinion among the freedom fighters
was that the Christian bamonns did not participate in the movement as rcadily as
charddos™ did, because of the greater patronage the former had received from the
Portuguese rulers. From the material gathered for the purposes of this rescarch,
it is not bossiblc to prove or disprove this contention.

The fact is that castc has played a rolc in determining the pattcrns of
lcadership and participation‘in the freedom struggle and contiqucs to play a

crucial role in the social and political life of Goa..

The Lusitanised Goans

Some measure of sympathy for the Portuguese cxisted among the Christians and
among a class of wealthy Hindus, but only a minuscule and elite scction,
predominantly Christian bhatkars, had been successfully lusitanised.  They
adopted Portugucsc as their language. Konkani was only for conversing with
scrvants and fisherwomen. They prided themselves on being Portuguesc citizens.,
distinct from Indians. Eveﬁ now, remnants of this section ruc the day the Indian
Army liberated Goa. Although numerically very small, this séction is often taken

as representative of Goans,*® because they form avery visible, vocal and articulate

A3 . . . . . N . .
Ihe charddos comprise a caste group peculiar to the Catholic community. In the caste hicrarchy this caste is
a dominant caste, sccond to the bamonns. 1tis often referred to as heing cquivalent to the Kshatriya caste.

*I'he views of this scction often find representation in the popular media. A typical example of this
representation is an article titled Goa -- India with a Portuguese Accent carried in Reader's Digest, featuring a
photograph of the Panaji Church on the cover page and quoting Portuguesc lecturer Scima de Vicira Velho as
saying: “The Portuguese left us with a taste for the Latin way of life’ [July 1990:105].
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segment.

The social lifc in Goa was thus distinguished by certain features: a population
that was depleted on account of the large scale migration to other parts of India
and abroad, a peculiar phenomenon of the languages of literacy being different
from the spoken language of the people, a population which was divided by

religion and conscious of caste.
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CHAPTER THREE

Braganza Cunha’s Role in the
Development of Nationalist Consciousness
in Goa

Nationalism in Goa was a part, though distinct, of the process of Indian
nationalism. But the experience of nationalism in Goa differed from the ‘Indian’
experience of nationalism.'

4To talk of a uniform ‘Indian cxpericnee’ is an over-simplification. But in
India, the fact is that anti-British sentiment was widespread and thousands of
people participated in the anti-British struggie. The people were bound by a
scnsc of Indian identity.

In spite of nostalgic reconstructions of Goa’s freedom struggle which portray
the struggle as being a popular one, traces of a mass sfrugglc arc clusive.* At a
scminar on the freedom struggle, Dionisio Ribeiro highlighted the scnse of
isolation expericneed by freedom fighters, saying:
In India, for cvery man who went to jail, the empathy of

thousands accompanied him. In Goa, not even the cmpathy of

'Attention was drawn to this fact at a seminar on Nationality Question in India hosted by the Training for
Development Scholarship Socicty (TDSS) in Pune in 1987, at which Prof Hargopal pointed to the "absence’ of
Goa's participation in the anti-colonial national movement [TDSS 1987:450-453]

Barring a bricf periad of time spanning a few months in 1946 -- when thousands of people openly protested,

asserting their right to civil libertics -- there is little evidence to suggest the participation of the broad masscs
of peoplc in the anti-colonial struggle.
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half a person aceompanied him.’*

Although the colonization of Goa was initiated two ecnturies prior to the
British colonization of India, the freedom struggle in Goa began to emerge when
the demand for Swaraj had become popular and.nationalist CONSCIOUSNECSS Was
widespread in British India.

An important reason for this is the success of the Portuguese in creating an
clite which identified its interests as being in consonance with the eontinuance of
Portuguese rule. No doubt, the Portuguese had been diseriminatory in their
distribution of privileges among various groups. However, till 1910 the
manifestation of dissent by the diseriminated groups was disorganized and
spontaneous,-and it was the lusitanised elite that dominated the political sccnario.

An organized attempt to build an anti-colonial movement in Goa can be
traced to the efforts made by Braganza Cunha in the second decade of this
ecntury. Prior to this, sporadie uprisings oceurred, refleeting the desire of
partieular groups to proteet their interests. This ehapter examines the attempt

made to cstablish an enduring anti-Portuguese nationalist moveient.

Early Struggles

The carly struggles against the Portuguese reflect the discontent that arose among
the people on account of the varying degrees of discrimination they were subject

to by the Portugucse state.

*Ribeiro made this statement at a seminar on Advent of Portuguese in Goa and Goa'’s Struggle for Freedomin
December 1990 at Cuncolim, Salcete. Those who took part in the struggle were the chicf participants in the
seminar. While there was heated debate and disagreentents on various issucs, no one raiscd any objection to

Ribeiro’s statement.
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In ‘1543, the villagers of Cuncolim rose against the Portuguese for their
sacrilcgious acts of killing a temple cow, smearing the temple idols with its blood
and polluting the well water with its carcass. They were further enraged by the
desceration of several other temples by a group of Jesuits.  Five Jesuits and
numerous people were killed in the skirmishes that cnsued.

In 1652, Fr Mateus de Castro Mahale, Bishop of Chrisopolis, attcmpted to
organisc a revolt against the Portuguese. The immediate provocation was the
harassment he suffered from the Portuguese officials, having been made a bishop
against their wishes by the ccclesiastical authoritics. The attempt was aborted by
the Portugucse.

An uprising popularl)‘/ known as The Conspiracy of the Pintos was planncd
under the leadership of Caeteno Francisco Couto of Panaji and Jose Antonio
Gonsalves of Divar, in 1787. In spite of possessing the requisite qualifications.
they were not made bishops. This prompted them to go to Portugal to plcad
their case. Having received no response from the ecclesiastical authoritics. they
mobilized support from native priests and army officers in Goa and mect
frequently at the housc of one Father Pir?to. They drew up a plan to drive the
Portugucse out and to cstablish a republic. But news of the plan lcaked out and
the rebellion was foiled.

After the aborted Pinto Rebellion, the most significant struggles that took
place were by the Ranes of Sattari. These struggles reflected the aspirations of
a people to preserve their lifestyle and uphold their dignity. Between 1740 and

1822, the Ranes rebelled against the Portuguese over a dozen times. But the
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most significant rebellion was in 1852 [Gune 1979:187].

In 1851, the Governor of Goa clamped taxes on the pcople and issuced
decrees interfering with their local dress.  Apparently on the pretext of
inspections, many women were raped by Portugucsc soldicrs.  Thesc
circumstances resulted in a revolt in 1852, led successfully by Dipaji Ranc, forcing
the withdrawal of the decree. Revolts by the Ranes continued, sporadically. till
1913.

Goan cxpatriates attempted a revolt in 1833, to reinstatc Bernardo Peres da
Silva* as prefect (cquivalent of governor) of Goa. Da Silva, a Goan appointed
prcfect by the Crown on account of his merits, was overthrown by the local
Portugucse clite, through a military uprising. Wealthy Bombay merchant Rogerio
da Faria and other Goans from Bombay, Belgaum, Dharwar and Pune, organized
an cxpeditionary forcc to sail to Goa to reinstate the deposed prefect. But the
onsct of the monsoon prevented the success of the plan.. Da Silva was deported
to Lisbon and his followers imprisoned.

The carlier struggles, including the revolts of thc Rancs -- which ended only
in 1917 -- are quite distinct from the struggle that developed later on. They were

motivated by certain immediate aspirations; for example, the participants of the

‘Da Silva was clected a deputy to the Cortes in the first elections held on 14 January 1822. By the time he
reached Portugal, however, he found that the constitutional monarchy had been replaced by an absolute
monarchy. This situation persisted till 1827, when a liberal government came to power, and Da Silva was once
again clected a deputy. Once more, upon reaching Lisbon, he found the Cortes dissolved! Ile then aligned with
the Liberals in Portugal, as a result of which he was exiled; first to Plymouth and then to Rio dc Janciro.
Returning to Portugal on establishment of the constitutional regime in 1834, Da Silva addressed a memorandum
to King Dom Pedro IV demanding liberties for the people of Portuguese india. Fe was appointed Prefecto do
Estado on 7 May 1834, and returned to Goa. Immediately, he dismissed employees appointed during previous
regimes, reorganized the judicial service, dissolved the religious orders and exempted village comunidades from
tax, which comprised one-sixth of state revenue. The local Portuguese clite instigated a military coup which
deposed him on 1 February 1835,
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Conspiracy of the Pintos wanted to establish their right to top ranking positions.
Or the struggles were against specific provocative measurces of the Portuguese
government. No attempt was made to challenge the political domination of the
Portuguese, by launching a movement and building an enduring organization.*

In British India, the Indian National Congress [INC] was formed in 1885.
The INC grew into the political organization that gave leadership to the
independence movement and continued to play a role in the political mainstream
after independence.

Attempts to build a similar organization in Goa are discernible only from the
sceond decade of the twenticth century. ‘Concerted efforts were made to give an
organizational form to the anti-Portuguese sentiment that cxisted. and the
organizations that emerged were articulate about the need for Goa to be freed
from the Portuguese, and integrated with India. For this reason. in referring to

the struggle that developed in the twentieth century, the terms frecdom struggle

or nationalist movement have been used.

The Genesis of the Nationalist Idea

.

The origin of the nationalist movement is generally traced to the origin of the

SAntonio Menczes, formerly editor of a local Portuguese journal, Diario da Noite, recalled accompanying
Governor General Mendonza Dias to visit Zotideva Zotiba Rance, at the historic house of the Rancs at
Sanquelim. Ranc talked of the ‘friendly and ancient family ties with the Portuguese’. Almost as if presenting
proof of this, he showed them the sword received as a present from the last Viceroy, Dom Afonso Henriques.
Menezes observed that the sword was maintained ‘as if some ancient relic’. As further illustration of the fac
that the Rancs were not thoroughly anti-Portuguese as is oftcn made out to be, he stated that when an
cxpedition from Portugal, led by Prince Dom Afonso Henriques, came to suppress the revolt of the Ranes
(1895), on rcaching Sattari they found a written message affixed to the fort saying: ‘The rehels did not wish to
open fire against the King of Portugal, represented here by His Highness, and thercfore they dispersed’
[Menezes: 1994},
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G‘()Zl Congress Commiittee in 1928. However, prior to this the coneept of freedom
began to emerge, and was articulated by individuals who played a role in paving
the way for nationalism in Goa.

A unique privilege enjoyed by Goa was the clection of representatives to the
Contes -- the parliament of Portugal from 1822 onwards.  Although the right to
vote was severcly restricted -- Iiter.acy in Portuguese being one of the requisite
qualifications -- on a few occasions the clected representatives did not remain
mere puppets of the Portuguese but articulated protests against the colonial
regime.

As noted before, Bernardo Peres de Silva. a member of the Liberal Party and
a representative of Goa in the Portuguese parliament between 1822 and 1844,
attempted to assert his right, following his ouster by the military, to continuc in
the post of prefect of Goa with the help of the Goan diaspora. Although
unsuceessful, this episode was an indication of the growing sclf confidence of
Goans.

In 1860, anothcr articulate Goan, Franciso Luis Gomes (1829-1869), was
clected to the Cortes. Gomes' views represent an aceeptance of the supcriority
of Portuguesce culture. while bemoaning the loss of the great Indian cultural
heritage. An oft-quoted letter to French poet, Lamartine, is illustrative of his
manner of thinking:

I was born in the East Indies, once the cradle of poctry,
philosophy and history and now their tomb. 1 belong to that race

which composcd the Mahabharata and invented chess . . . But this
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nation which made codes of its poems and formulated politics in
a gamec, is no longer alive! It survives imprisoned in its own
country . . . I ask for India liberty and light; as for myself, more
happy than my countrymen, I am free-civis sum® [Gomes 1931:368
cmphasis added].

Gomes advised the Portuguese government to look after the health scrvices.
judiciary cte, so as to ensure that the overseas provinces would not become
extinct! For him, the Christian religion and primary education did not signify
instruments of colonization, but were ‘the most powerful instrumcnts of
civilization” [1931:148.,356].

Gomes worked to bring about changes in various spheres. He succeeded in
getting public servants in the colonies to be placed on par with public servants in
Portugal, aside from working for the reduction of court fees, the abolition of
certain taxes and other such reforms.

His life was marked by the paradoxical praxis of acceptance of Portugucsc
colonial rule, and an attempt to strengthen it by taking measures favorable to the
inhabitants of the colonies on the one hand, while on the other hand bemoaning
the ‘death’ of the great nation, India, and its cultural heritage.

Gomes expresses his love for the glorious India of the past, but in the present

day, asserts that Christianity and education arc necessary for progress to be made

*The last linc of this letter is significant, though many writers, probably in trying to depict Gomes as a
nationalist, have chosen to omit this line while quoting him [sec Priolkar 1967:4 or Da Cruz 1974:1-2]). "This line
clearly reveals Gomes' perception of himself as ‘free’, on account of his being able to live in Portugal as a
Portuguese citizen.

"h is significant to note that this nceessarily meant Portuguiese education, conducted in the Portuguesc language.
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in the colonics. In practice. he expresses his commitment to the people and to

the land ot Goa, by opting to be part of the Portuguese government, and working
p

for reforms which can ensure that inhabitants of the colonics sccurce all the rights

duc to them as citizens of Portugal.

This :icccptancc of Portuguese colonial rule is by no means simplistic. In his
novel Os Brahmanes, Gomes is caustic' in his portrayal of the new caste system
introduced by the European colonizers. However, the hero of Os Brahménes s
a priest: a true man of God who cures the European protagonist of his arrogance
and lays the foundation for relationships based on equality between all.

While Gomes certainly believed that a struggle to cffect changes was
nceessary, what appears to be important to him is not the overthrow of
Portuguese rule but the spread of Christianity and education to facilitate the
creation of a more humane and non-hierarchical society.

His affirmative acceptance of Portugucse rule is somewhat similar to
Maharashtrian social reformer, Jyotiba Phule’s (1827-1890) response to British
colonial rule. However, while Phule attempted to bring about changes by utilizing
the relative freedom offered by the British rule (as compared to the erucl
traditionalist rulc of the Peshwas) to organize and work among the pcople:
Gomes saw the Portuguese political institutions as vehicles of social change, which
could be relied upon.

The emergence of Luis de Menezes Braganza (1878-1938) on the political
scenario marked a different trend.  First of all, Menczes Brazanza was an

agnostic; voeal in his criticism of the Church. However, like Gomes, in the initial
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stages of his political life he too believed Goa could benefit from the Portuguese
colonial regime.  He opposed the monarchy and supported the republican
democracy which ruled from 1910 onwards.

The period of the Republic played a vital role in developing aspirations for
liberty among Goans. When the Absolutists came to power in 1917 and deniced
the people their civil libertics, Menezes Braganza put forward the demand for
autonomy. In his famous article Solemnia Verba [Solemn Issuc] he stated:

(TYhe hour is sounded so that we may demonstrate that we have
cvery right to autonomy . . . that we are neither automatons . . .
nor beggars, accepting the disillusioning minority in the
Government Councils, which is but a mockery of our rights
[Shirodkar 1988:26].

When the Portugucse failed to give autonomy after agrecing to do so.
Mcnezes Braganza called for a boycott of the polls to be held, to clect
representatives to the Government Council. The result of the polls is indicative
of the process of politicization that had becn started with the advent of the
republic.  Of a total of 11,134 electors registered, only 885 voted., mainly
comprising government servants afraid of losing their jobs [Esteves 1896:16].

Portuguesc failure to concede autonomy and the advent of the dictatorial
Salazar regime, causcd Menezes Braganza to advocate freedom from Portugal as
a ncceessary condition for the well being of Goa. Thus, Menezes Braganza was

the pre-cursor of the frecdom movement which began to take shape before his

death on 10 July 1938.
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Stirrings of nationalist consciousness

During the period of the Republic, journals were started which were important
in shaping the ideas of the intellectuals of Goa and in sowing the sceds of
patriotism. A number of bi-lingual journals were published and scveral
organizations emerged.

O Debate was started by Menezes Braganza in 1921, Later, Procasha and
Bharat bothbi-lingual Portuguese-Marathijournals (mentioned earlicr) appeared.
The latter was clearly anti-Portuguese in its outlook and was brought out for 30
years. Braganza Cunha regularly contributed to this journal. Hindu, a Marathi
weekly edited by Dattatreya Venkatesh Pai, was brought out bctween 1924 to
1931. These were amongst the most influential journals in gencrating nationalist
CONSCIousness.

Around 1911, a political organization called the Pragatika Sangh, comprising
Hindus, was set up [Esteves 1986:38]. Its formation marked a change in the
political climate brought about by the new republican regime, and the awarceness
amongst Hindus of their political rights.

In 1937, the Gomantakiya Tarun Sangh was started in Margao by Shamrao
Madkaikar. The Sangh organized discussions on topical issues which were not
overtly political. It also founded the Swayam Sevak Dal, which ran a library and
published a handwritten Marathi monthly named Uttejan. Though it operated

under the guise of a social organization, the latent function of the Sangh was to
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generate political consciousness in youth that were drawn to it

In 1945, Purshottam Kakodkar founded the Goa Seva Sangh, a social-cum-
political organization in Margao. It held spinning classcs, instructing people how
to spin Khadi cloth, and introduced charkhas in many homes. It organized
praycrs and pravachanas and later on beccame part .Of thc National Congress
(Goa). or the NCG.

Juliao Menczes formed a group in Assolna known as the Juvenile Club in
1938. The club was short-lived. When the Piazza Cross at Assolna was found to
be demolished the action was attributed to the club, on account of which its office
was scaled. Menczes, a doctor by profession, then shifted to Bombay and started
an organization called the Gomantak Praja Mandal in 1939, and in 1942 launched

a weekly called Gomantak in Konkani and English.

The Role of Braganza Cunha in the Nationalist Movement

Braganza Cunha can be said to be a child of the republic.. Born in 1891, he was
nincteen years old when the republic was cstablished, and was very aware of the
optimism it had generated in Goa. He lcft for France in 1912 and returned to
Goa the ycar that the Portuguese Army scized power through a coup and
disbanded the republice, in 1926.

Braganza Cunha’s activism can be classificd into two distinct periods. The
first period; prior to his imprisonment and transportation to Portugaf in 1946,

begins after his rcturn to Goa in 1926. This was also the period prior to India’s

*Personal communication made at an interview with Shamrao Madkaikar on 20 May 1992, at Navelim.
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independence, when there was much nationalist activity being  conducted
throughout the country.

It marked the initiation of political activity by Braganza Cunha at a time when
the military dictatorship had just scized power in Portugal. This meant a reversal
of policics in Goa: notably the revival of racial discrimination, which had been
considerably relaxed under republican rule. Civil liberties. too, were completely
withdrawn tfrom the colonized people.

btxring this period Braganza Cunha was concerned with arousing nationalist
consciousness amongst the intelligentsia in Goa. It was a formidable task.
considering the apparent apathy prevalent amongst the people, particularly the
largely Portuguese-cducated intelligentsia.

Significantly, during this period, his writings appcared mainly in the form of
Portuguese pamphlets. some of which were subsequently translated into Marathi
by fellow nationalists to reach a wider audience.

Unfortunately, immediately after the struggle for civil libertics in Goa was
brought into the open after Lohia’s intcrvention in June 1946, Braganza Cunha
was arrested, sentenced, deported and deprived of the opportunity to participate
in the liberation struggle from ‘within Goa.

The second period is the post-Indian independence period, beginning with his
return to India in 1953, till his death in 1958. Braganza Cunha was compelled to

participatc in the liberation strugglc from Bombay. His activism consisted in

o

appealing to the Indian government to take steps to bring about a solution to the

Goa problem, and in appealing to different nationalist groups to unitedly work
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tor Goa's freedom.

Braganza Cunha's writings during this pcriod were mainly in the form of
articles, cditorial notes and reports. These were in English and occasionally in
Portugucse. and appceared in the fortnightly journal Free Goa. which he cdited
from 1955 to 1958 and. for a bricf period of time. in Roman Konkani in Azad
Goem. Both of these were published from outside Goa and so had a limited

circulation in Goa.

A Free Goa in a Free India

In 1928, he established the Goa Congress Committee [GCCJ. Its significance in
the history of Goa was that it was the first attempt made to forge an
organizational link between the interests of the people of Goa and the Indian
independence movement. That same year, the GCC was affiliated to the INC at
its Caleutta scssion.

The GCCwas greatly inspired by the Indian nationalist movement. This was
reflected in its activites. The late Berta Mcnezes Braganza, the only surviving
member of this organisation, recalled distributing copics of the Quit India
resolution and propagating the need for Goans to support the Indian nationalist
struggle. which was intrinsically linked with Goa's liberation struggle. It also
publishcd pamphlets and booklets, many of which were authored by Braganza
Cunha.

Unfortunatcly, the INC derecognised the GCC in 1934, as part of its decision

to derccongnise the branch committees of the INC functioning in forcign

78



territorics like London and New Y()ri(. As it was functioning in a territory under
Portugucse rule, the GCC was treated in the same category [Shirodkar 1988:29].

In spitc of the existence of repressive legislation, the GCC was able to
distribute litcrature openly.’ Its influence was limited to a small intcllectual
section and it compriscd dedicated patriots. After its establishment, other groups
were formed, but the significance of the GCC was that it represented the first
attempt to build an enduring organisation which would link the anti-Portugucse
struggles in Goa with the nationalist movement that was rapidly gaining ground
all over India.

While this effort suffered setbacks on account of the derecognition of the
GCC by the INC, the foundation for Goa’s freedom was laid.

In spite of the INC decision to derecongnise it, the GCC continued to
function and, in 1936, a branch of this committee was s;artcd in Bombay and its
main office was based there [Rao 1963:29].

The Goa Congress Committee, Bombay, issued the f)zixhphk:tS titled The
Attack on the Indian Rupee and The Denationalisation of Goans," authored by
Braganza Cunha, in June 1944. In January 1945, at the request of the Portuguese
consul in Bombay, both booklets were banned in British India. The ban order

was revoked in September 1945 following a historic ruling by Justice Chagla of

*Berta Mencres Braganza (interviewed on 14 June 1990 at Margao) stated that they openly sold or distributed
nationalist literature prior o 1946. Repressive legislation was enforced only after the launch of the Civil
Disabedience Movement on F8 Junc 1946,

-
"The Denationalization of Goans is Braganza Cunha’s indictment of the Goan intclligentsia, which he helieved
could not attain frccdom unless it regained its pride of race and its identification with the Indian nation. This
formulation of his has been discussed in greater depth in Chapter 5.
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the Bombay High Court.

Braganza Cunha had believed the affiliation of the Goa Congress Committee
to the Indian National Congress to be a significant step, which would facilitate the
identification of the people of Goa with the nationalist struggle being waged in
India. He was also optimistic that the Goa Congress Committee would be greatly
strengthened with its affiliation to the Congress. The high opinion he had of the
Congress is reflected in the following words:

The evolution of Indian nationalism has today rcached a stage
which does not permit the Congress to limit its ficld of activities
to British India alone, but compels it to aceept within it all
Indians without any regard for distinctions made by the foreigners
in their own interest. This is the reason why we, like the subjects
of the Indian states, cannot but welcome with enthusiasm the ideal
of independence [Cunha 1961:145].

Braganza Cunha had obviously seen the affiliation of the Goa Congress
Committee to the Indian National Congress as a necessary step. However, there
is no evidence to indicate what he felt after the GCC was disaffiliated by the
Congress in 1934. In eontrast to his concéption of Indian nationalism -evolving
to a certain stage, had Indian nationalism taken a step backwards?

Braganza Cunha's approach towards the Congress was marked by a certain
ambivalence, in that he regarded its leaders and the cadres differently.  After

attending the Indian National Congress at Calcutta in 1928, where the GCC had

secured affiliation, he remarked:
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The old leaders . .. seem to have lost contact with the new
mentality which rules India today . . . they (the fcaders) are no
tonger able to keep up with the rapid evolution in the country
[Cunha 1961:159].

Braganza Cunha possibly viewed the disaffiliation as a technical matter, or
perhaps thought that to comment adversely on the disaffiliation would have a
ncgative cffect on the GCC cadre. This could explain the statements made by
him in the *Concluding Remarks® of Portuguese India, an cssay written in 1939:

The Indian National Congress has long proclaimed India to be
onc and indivisible... It is on the combined cfforts of all Congress
organisations functioning throughout India, that depends the
success of this struggle for freedom [Cunha 1961:54].

Braganza Cunha constantly cmphasiscd that the liberation of Goa was linked
with the independence of the Indian nation and would come about with its
re-integration into India, as articulated in the slogan: ‘A Frce Goa in a Free
India’.

Prior to 1946, propaganda had been carried out and the sceds of nationalist
consciousness had been sown. However, the use of repressive legislation by the

Portuguese authoritics was not in evidence till the launch of the Civil
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Disobedicnee Movement on 18 June 1946."

Perhaps the comparatively mild attitude of the Portuguese authority in dcaling_
with political activity prior to 1946 indicates that i-t did not view this activity as a
threat to its rule.

This complacency was rudely shaken when the Portuguese witnessed the mass
support received by the Civil Disobedience Movement. On 18 Junc 1946, the
Civil Disobedience Movement was launched in Goa by Dr Rammanohar Lohia,
a socialist and ‘a respected nationalist leader in India."® Thousands of people
participated in this movement, and the Portuguese authorities were obviousiy
caught off guard.”

Following the meeting of 18 June 1946, a serics of public mectings was
held. Braganza Cunha, who had not been contacted when the movement was

initiated, was apparently requested to act as a guide to the struggle after it had

""Prior to the civil disobedicnce movement, incidents of harassment and the arrest of activists did take place, hut
the penalties were mild compared to the penal action taken after Junc 1946. The cditor of Bharat, Govind
Pundalik Hegde Desai, was arrested a few times but the longest period of detention he underwent was eight
months.  Shamrao Madkaikar was arrcsted after the Gomantakiya Tarun Sangh had invited a Royist from
Belgaum to give a lecture in Margao in November 1938, without taking the permission of the Portuguese
authoritics. Tle was sentenced to five days imprisonment or a fine Rs 15 (Shamrao Madkaikar was interviewed
on 20 May 1992, at Navelim).

“According to popular accounts, Lohia came to Goa at the invitation of Juliao Mcnezes, for a holiday. Secing
the state of repression that the Goans lived in, he decided it was time to come out in open defiance of the
Portugucse regime and to wage a struggle for civil liberties. However, Ursclino Almeida -- a relative of Menezes
-~ insists that the Civil Disobedience Movement was launched in a planncd manner, and that Lohia had come
to Goa with the express intent of launching this movement (interviewed on 6 March 1992, at Margao, Salcete).

“George Vaz recounts that the Portugucse authorities, after arresting Lohia, were unable to control the mass
af humanity that gathered to lisien to him. Consequently, they appealed to the arrested Lohia to address the
crowd and ordcer their dispersal: “Rammanohar Lohia took advantage of this to address the people in Hindi from
a balcony of the police station and to assert the fundamental right of the people to assembic and discuss. The
police did not understand what he was saying as he talked in Hindi but they soon realised that he was talking
something clse and took him back. They ordered a lathi charge. But the fear complex was broken.  1his was
his (Lohia’s) most important contribution’ (interviewed on 18 December 1990 at Assonora, Barder)
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been launched. on account of his seniority and experience. '

The Portuguese officialdom, accustomed to viewing Goa as ‘an island of
imperialist safety’, now fclt the need to utilise its rcpressive laws. Braganza
Cunha, who actually had littlc role in initiating thc movement, was identified as
a lecader and “a subversive clement’ [Shirodkar 1991:16].

On 30 Junc. when Braganza Cunha was accompanying his nicce, Berta
Menezes Braganza, who was to offer satyagraha at Margao on that day.
Portuguese soldiers beat him with rifle butts till he fell to the ground.” This was
the first recorded incident of police brutality on a political activist in Goa's
freedom struggle.

This was followed by another unprecedented step -- the arrest of Braganza
Cunha on 12 July, his trial before a military court on 24 July and the scntence of
cight years imprisonment. deportation to Portugal and the suspension of political
rights for 15 years, awarded to him. He was the first freedom fighter to be tried
by a military court and exiled (for a detailed account, see the biographical essay
in Appendix II).

The fact that the rest of India was on the verge of attéining independence
appears to have had a dual impact. On the one hand, it gave an impetus to the

people of Goa to develop the struggle -- many who otherwise may not have

“A document of 1946 describes the atmosphere that prevailed subsequent to Lohia’s arrest:

‘Meanwhile, the Civil Disobedience Movement to safeguard the rights of freedom of expression and of press

under the leadership of Tristao Braganza e Cunha [sic] who hiclongs to the Committee of Goa Congress is making
rapid strides. Huge crowds of four to five thousand persons (an [sic] unique event in the political history of
Goa) attend daily, the meetings held at Madgaon, where there are persons who in spite of prohibitory orders
desire to speak’ [Shirodkar 1991:48 emphasis added).

“Narrated by Berta Menezes Braganza on 14 June 1990, at Margao.
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participated. chose to take part. On the other hand, one cannot rule out the
possibitity of some opportunistic elements entering the struggle at this juncture,
believing that this was their chance to carve out a niche for themsclves in the
political mainstrcam.

Mcanwhile, the Portuguese authority stepped up the usc of terror tactics as
it began to vicw the freedom struggle as a threat to its rule over Goa. Long
scntences of imprisonment and deportation to Portugal or, worse still, to the
colonics in Africa, was common fare that awaited almost anyone whom the
Portuguese identified as a ‘trouble maker’. Since many of the leading freedom
fighters were arrested and the use ofterror tactics mounted, the civil disobedicnee
movement petered out by the end of 1946.

The offering of satyagraha on certain symbolic occasions continued for some
time -- such as every 18 June, 15 August or on Gandhi Jayanti (after 1948) -- but
the fear of arrests cffectively hampered its growth within Goa.'

Nationalists of Goa worked under the banner of the National Congress (Goa).
Regular meetings of the NCG took place outside the territory. But in Goa, the
acti.vities of the NCG consisted mainly of distributing literature secretly and the
hoisting of the national flag of independént India.

Terrorist groups emerged, but had limited impact as they functioned in

isolation and could not join forces because of personal and ideological

" The Portuguese exhibited a certain paranoia in dealing with dissent. A casc in point was the deportation of
a well known surgeon, Dr Pundalik Gaitonde, for his act of having said ‘Eu protesto’ (1 protest), to the assertion
of a Portuguesc officer at a party, that Goa was a part and parcel of Portugal, and that Goa was in fact Portugal.
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differences."”

India’s Independence Incomplete without Goa’s Freedom

After Braganza Cunha’s return to India in‘l 953, he coﬁtinued to emphasisc the
concept of ‘A Free Coa in a Free India’. However, he focused his cfforts in a -
different dircction.. While earlier he was concerned with convincing the Goan
intelligentsia that they were Indians, in his later activism, Braganza Cunha’s
cfforts were directed towards impressing upon the government of independent
India that it could not be considered truly independent while pockets of its
territory remained under foreign colonial domination.

Braganza Cunha was hopeful that Goa and the other foreign pockets would
soon be free as India had become independent. He immediateiy initiated cfforts
to bring various groups committed to Goa’s freedom under onc umbrella
organisation, the Goa Action Committee.'

While he believed that it was important for groups with dive‘rgcnt ideologics
to unitedly resist Portuguese colonial rule, he no longer secmed to view the
apathy of thc Goan intelligentsia, or the ‘denationalisation’ of Goans as a matter
of major concern. On 25 June 1954, writing about the Civil Disobedicnce
movement in Free Goa, Braganza Cunha asserted:

(T)he savage sentences of long years of imprisonment and

"™Ie Azad Gomantak Dal (AGD), formed in April 1947, was the first terrorist group, comprising persons who
braoke away from the NCG.

*Many (recdom fighters chose 10 go to Bombay, where they could carry on their political activity openly, rather

than remain in Goa under fear of being arrested. Consequently, in Bombay, representatives of all the
organizations concerned with Goa's freedom could be found.
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deportation, with bestial trcatment, are on their part the best
reecognition of the magnitude of the movement that they tried to
defeat using such bestial repression [Cunha 1954:1].
The reason for this was possibly the overwhelming response that Lohia’s call
to start a movement demanding Civil Libertics received, and his expericnce of
participation in this movement, in addition to the fact that his basc of operations
was outside Goa. Thus, there is a clear shift in his thinking. Thc onus of freeing
hGoa was no longer on the Goans, but on the Indian government. Contr;‘Iry to his
own carlier position about the denationalisation of Goans, he now disputed claims
that only a handful of discontents had declared themselves against foreign rule
and for independence. In the wake of the popular upsurge for civil liberties
during the civil disobedience movement of 1946, he now held that overwhelming

popular sentiment within Goa was for its re-integration into India.

Attitude of the Indian Government

Besides attempting to forge unity between the various groups, Braganza Cunha
urged the Indian government to take strong economic action against Goa, so that
the Portuguese government in Goa would find it difficult to survive. He belicved
that such action would pave the way for Goa's libcration. Howcever, he was
critical of the manner in which the Indian government imposed the economic
blockade which, according to him, ‘served to harass innocent Goans without in

the Icast affecting the Portuguese and their supporters, for whom they (the
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sanctions) were meant’ [Cunha 1961:389]."

The turther course of events increased his disillusionment with the Indian
government.  In 1954, at the initiative of thc Goa Vimochan Sahayak Samiti
formed by Pcter Alvarcs, a member of the Congress Praja Samajwadi Paksha (a
Socialist Party faction), the satyagraha movement was relaunched. In August
1954, nationalists crossed the India-Goa border in a symbolic act to show the
‘artificiality’ of the boundaries.  Significantly, the Indian government banned
Indians from taking part in this protest.” |

Probably on account of the awareness created of the Goa problem by the Goa
Vimochan Sahayak Samiti, the Indian government did not ban the participation
of Indians in the satyagraha of 1955. It attracted the participation of thousands
of nationalists from India, and was described by a nationalist of Goa as being
representative of ‘truc national integration’. The Goa problem invited
international attention as the Portuguese troops opened fire on the unarmed
satyagrahis.

Braganza Cunha’s disillusionment with the Indian government was enhanced:
firstly, on account of the attempt of the Indian government to prevent the
participation of Indian nationalists in the movement; and secondly because of the
responsc of the Indian government to the brutality shown by the Portuguese

troops in dealing with the satyagrahis, which consisted in merely making ‘platonic

“In fact. two Goan nationalists -- Pandurang Mulgaonkar and Purshottam Kakodkar -- visited Nehru in 1960,
asking for the relaxation of curbs that were causing hardships to the Goans.

*On 15 August 1954, three batches of Goans marched into Goa from Banda, Karwar and Tiracol. ‘The batch

* entering Goa through Tiracol captured and held the Tiracol Fort for onc night.  All the satyagrahis were
arrested. :
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protests’.

The Portuguese tried to projeet the movement as the creation of non-Goans,
but in spitc of the fear of arrest, Goans participated in significant numbers.
Further, of 49 martyrs listed in a journal published soon after the movement, 28
were Goans [United Asia 1957:342).

On 10 July 1957, Braganza Cunha wrote in Free Goa:

By stressing the distinetion between Indians and Goans, the
Indian bureaucracy not only fully reeognised the Portuguese
sovereignty on Goa, as it was ﬁever reeognised by the Britishers,
but trcated Goans in India as foreigners and thus rendered more
difficult their integration into India.

- The question of Goa had not been eonsidered in a ‘broad national aspeet’ by
the Indian leaders but through a ‘narrow-minded, bureaueratic angle’
[Cunha:1958]. The role played by the Indian government in the liberation of
Nagar Haveli in 1954 was another ease in point.

Members of the Goan People’s Party [GPP], a leftist organisation, entered
Nagar Haveli with the intention of liberat'ing it but were arrested by the Indian
poliee on the instructions they received from the then Bombay Presidency Chicf
Minister Morarji Desai. The reason for this was that he did not want a leftist
organisation to take the credit for liberating Nagar Haveli.

Meanwhile, the Azad Gomantak Dal was permitted to enter Nagar Haveli.
By 1 August, the libcration of Nagar Haveli was eomplete. On 15 August 1954,

Braganza Cunha was ealled to Silvassa, the eapital of Nagar Haveli, to hoist the
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national flag. At first he refused on the grounds that the GPP members had been
arrested by the Indian police. Ultimately, however, he went ahcad with the flag
hoisting ceremony as he did want to create ill tecling and highlight the differences
that existed in the movement.

Shortly before his death, Braganza Cunha authored an editorial in Free Goa
on 25 July 1958, titled Portuguese Occupation of Goa Supported by Indian
Merchants*' in which he stated his views about the Indian government in no
uncertain terms.

According to him, Goa's continued colonial status was owing to thc
protection given by Indian politicians to Indian busincssmen for deriving profits
trom Goa, with thc help of the Portuguese. He referred to the ‘pscudo
Gandhians in power in India’ safeguarding the interests of the Indian merchants
in Goa, who operated in connivance with Portuguesc officialdom.

On 26 September 1958, Braganza Cunha dicd in Bombay of a heart attack.
Ironically, though he has been called the ‘*Father of Goan Nationalism’, what hc_‘
attempted to do during the period of his political activity was to work for Goa'’s
integration bwith India.

While he was politically active in Goa, he tried to convince the Goan
intelligentsia of the fact that Goa was an integral part of India. When hc was
forced to carry out his political activities from outside Goa, he attcmpted to

convince nationalists and the officialdom of India that India’s independence

' As this was the last polemical picce he ever wrote and it has not been included in the selection of his writings,
Goa's Freedont Struggle, published in 1961, this has been appended to the thesis. Sce Appendix 3.
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would be incomplete without the integration of Goa and other forcign-ruled
pockets within India.  The result of his cfforts was that the question of

nationalism in Goa was put firmly on the agenda of Indian nationalism.

Course of Goa’s Freedom Struggle

The integrationist concept voiced by Menezes Braganza towards the end of his
life, was shaped and developed by Braganza Cunha. The dominant trend in the
frecdom struggle was integrationist, though other trends also existed, as we shall
sce in the next chapter.

The government of India’s attitude of non-interference and the repressive
measurcs used by the Portuguese government, led to a sharp decline in the tempo
of thc movement. No open struggle was conducted after 1955, till Goa was
fibcrated by the Indian army in 1961.

The activities of the terrorists groups in Goa continued, but possibly did not
have the desired impact on the Portuguese state because they were unable to join
forces with each other.*® Undercurrents of tension on grounds of moral issucs or

personality clashes marred the relationship between the groups.”

®Having scen the ‘futility’ of the satyagraha movement, which only had the effect of further brutalising the
Portuguese state, a nced was felt for more militant action against the Portuguese, leading to the formation of
the Goan Liberation Army. Among the actions they undertook was the sabotage of mines at Bicholim [intcrview
with Ursclino Almeida on 6 March 1992, at Margao, Salcete]. In 1957, a breakaway group from thc AGD
formed the Rancour Patriotica (RP). The RP led a series of formidable attacks on potice outposts and launched
a major attack on the Mulgao mines, In 1961, prior to liberation, they destroyed a tanker and a military van

|Shirodkar 1986:334].

HWhile nonc of the members of different groups nrade any direct accusations at cach other, Prabhakar Sinari,
leader of the Rancour Patriotica, asserted: ‘We wanted to uphold the principles of integrity and did not want any
misuse of power.” He was implying, perhaps, that this took place in the AGD, from which his group had broken

away.
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Efforts were also made by various individuals to solve the Goa problem by
mounting national and intcrnational prcssufc on the Portuguese government to
end its colonial rule. and on the Indian government to re-examing its panchasheel
philosophy and its policy of ‘non-interference’ in relation to Goa.

Dr Pundalik Gaitonde was elected as the President of the National Congress
(Goa) in 1960 and visited America in 1961 trying to elicit support from lcadcrs
like Norman Thomas. Later, he and others worked to hold the Afro-Asian
Seminar on Portuguese Colonies in Delhi in October 1961, at which
representatives of various African colonies questioned the Indian stand on the
Goa problem.

International awarcness of the Goa problem had been growing cver since
Portugal’s inclusion in thc UNO on 22 December 1955. On the day of its
inclusion, Portugal had filed a case in the International Court at The Hziguc.
dcmandirig the right of passage over Indian territory between Daman, Dadra and
Nagar Haveli. The case continued till April 1960 and concluded with the
International Court’s rejection of the Portuguese claim [Gune 1979:205).

Subsequently, in July 1960, some countries in the UNO demanded that
Portugal give information about Goa and its other overseas territorics, which
Portugal refused to do. This resulted in the UN Trustecship Committee passing
a resolution in November 1961, condemning Portugal’s refusal to divulge the
information asked for. Further, it asked all members to deny any help to
Portugal which could be used by her to subjugate the people of thc non-

autonomous territorics under Portuguese administration [Kher 1947:32].
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Within India, propaganda for Goa’s liberation had been undertaken by the
National Campaign Committce [NCC] formed by various individuals such as
Romesh Chandra, Aruna Asaf Ali and Berta Menczes Braganza. All over India,
widespread support was expressed for Goa’s liberation in the meetings held by the
NCC.

Mcanwhile, all the above developments led to a change in the attitude of the
Indian government. In the seminar ‘on Portuguese colonialism (mentioned
carlier) held in October 1961, Nehru confessed that India’s policy on dealing with
thc Goa problem had failed, possibly necessitating the adoption of ‘other
methods’ [Thapar 1962:9]. Similarly, in November 1961, when the UN
Trusteeship Committce made a statement that Nehru had renounced the usc of
foree, Krishna Menon dénied this [Khera 1974:32]. Within a month of this. the
Indian government taunched Operation Vijay on 18 December 1961. In less than
48 hours, the Indian army succeeded in freeing Goa. On 19 December 1961, Goa

was frec.
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CHAPTER FOUR

The Problematic Course of
Nationalism in Goa

While Russia and the other socialist countries applauded India’s freeing of Goa,
the western international media, especially the British and American press, were
highly eritical of the Indian ‘invasion’ of Goa. On 21 Dccembcr 1961, the New
York Journal referred to ‘India’s Imperialism in Goa’ and reported:

The invasion of the tiny Portuguese enclaves was naked aggression

against a peaceful neighbor [National Sceretariat for Information

(NSI) 1962:337).

The army action was described as a ‘mockery of morality’ and a violation of

the doctrine of ahimsa. The Liverpool Daily Post went so far as to draw allusions
with Hitlerian aggression in Poland [NSI 1962:395]. Projections were made about
the fate that awaited the Goans in their merger with India, and Goan ‘prosperity’
and ‘enlightenment” were contrasted with Indian ‘poverty’ and ‘backwardness’.

A legislative assembly member in Brazil was quoted by the Diario da Manha
as rcfcrring to India as ‘the India of the castes . . . where Indians have a reddish
saliva that looks like blood . . . It is not blood but is caused by a plant which

people chew to guile their stomachs and prevent them from feeling hungry” [NSI

1962:603].
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While propaganda of this nature was motivated by political allegiances, a
charge made by the international press which could not be so casily dismissed was
the weakness of the freedom struggle in Goa. .

A few days after Goa was freed. Dom Moracs -- the noted writer of Goan
origin -- then a young student in England, wrote in the British daily. the Evening

. Standard:
I think this must be the first occasion, seen through the ramn of
Indian propaganda pamphlets fluttering down on Goa, where the
‘liberation” of a country was achicved from outside rather than
inside [NSI 1962:393-394].

A report titled "Darkness in Delhi’ in the British daily The Daily Telegraph
speculated:

Did the Goanese really yearn for ‘liberation™? If so. they kept
remarkably quict about it, despite cvery incitement from India to
express their feelings. Indeed many of them -- possibly a majority
-- have obvious reasons for wanting to stay out of India [NSI
1962:391].

It is cvident that the attainment of frecedom by Goa was not a natural
corolfary to the development of nationalist consciousness in Goa. It would be
morc correct to say that Goa was freed by India on account of the mounting
national and international pressurc it was subject to, and in spite of the absence
of a concerted and popular nationalist strugglc.

Though in most accounts of-the freedom struggle much is made of the
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military build up by the Portuguese in Goa, the fact is that when the Indian army
entered Goa with 15.000 troops (and with 15,000 additional troops in reserve, at
the border) only 3,500 Portugucse troops were actually stationed in the territory.!
This belics claims by nationalists that the Portuguesc were maintaining their rule
over Goa by the use of brute force.” Nationalists in Goa had been consistent in
their demand for Goa’s freedom, but were unable to develop a full-fledged
movement which could force the Portuguese to leave. This was expressed most
articulately by Dr Sukhtankar:

»Wc were not liberated by our own efforts. We were liberated by

Sardarjis whom we didn’t know and who had no love for us.?

The perceptions of participants shed some light on the factors responsible for

the impaired development of nationalist consciousness in Goa, and the

problematic course of nationalism in Goa.

Repressive measures

The frecdom fighters were unanimous in identifying fear as a major factor
preventing the devclopment of the nationalist struggle. The late Dr Pundalik
Gaitonde, who assumed importance in the freedom struggle after he was

transported to Portugal for having uttered two words of protest (sce Chapter 2),

'According to the US News and World Report, 1 January 1962 [National Secretariat for Information 1962:346].
Also corroborated by Keesings Contemporary Archives, quoted in Kay 1970:319.

'Braganza Cunha’s claims, (oo, appear a little cxaggerated. In a Report to the World Assembly for Peace he stalcs:

*After India’s independence the Portuguese, who had no army of oocupation, brought thousands of African and
Europcan soldiers to Goa equipped with modern British and American weapons, and with them posed a

challenge to independent India’ [1961:336).

*Personal communication at an interview with Dr D S Sukhtankar on 10 December 1991, at Bandra, Bombay.
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explained:
The difference between arrest under the Portugucse and British,
was that under the British you knew you would be released after
some period.  Whereas under the Portuguese, there was no
guarantee of being released at all. Goa is such a small place and
so many arrests took place from north to south.*

Dr Sukhtankar flcd to Bombay in 1953, as he feared being arrcsted and
deported to a far off place for a long period of time. He identified tcar as a
major factor preventing people from actively associating with the movement or
causing others like himself to flee from Goa. He confessed: ‘The fear of being
arrcsted anytime actually killed me.”

As a result of the repressive regime in Goa, numerous frecdom fighters
thought it better to stay outside Goa and fight rather than stay in Goa and face
arrcst and transportation. George Vaz, a member of the leftist Goan Pcople’s
Par.ty (GPP) was onc such frecedom fighter. He stated:

We mainly operatecd from Bombay. In Goa, because of the
absence of civil liberties, it was not possible to participate.®

Consequently, within Goa, effective leadership was laeking. The Civil
Disobedience Movement of 1946 had resulted in 1500 Goans being arrested, held

in policc detention for various terms or being subjected to police excesses [Shah

‘Personal communication at an interview with Dr Pundalik Gaitonde on & December 1992, at Palolem,

Canacona.

SPersonal communication at an interview with Dr D § Sukhtankar on 10 December 1991, at Bandra, Bombay.

®Personal communication at an interview with George Vaz on 18 December 1990, at Assonora, Bardez.
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1965:14]. Among those arrested and transported were persons who had the
organizing capabilitics nceded to build a movement. This meant a major setback
to the movement.

Of the activists who remained, some moved to places like Bombay and
Belgaum, as to remain in Goa and openly associate with the movement was not
possible. Others remained in Goa and functioned clandestinely, mainly engaging
in terrorist activitics and not in mobilizing popular support for the movement.
Gaitonde remarked:

The Goa frecdom struggle was leaderless . . . There was a
movement. It was not as though we were totally bankrupt of
movements. But we did not know how to organize effectively . .

We were ignorant people trying to do somcthing for the

movement.

Collaboration of Upper Castes

Without doubt the phenomenon of fear played an important role in restricting
participation in the movement and rendering it leaderless in the post-1946 period.
However, it docs not account for the late development of the movement. Casual
comments and observations provide some insight into the reasons for this.
Sukhtankar identified collaboration of the upper classes with the Portuguese
as a factor preventing the development of the anti-Portuguesc struggle. Hce
cmphasized that among the upper classes, the bamonn caste was especially

interested in the continuance of Portuguese rule:
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After the Republic was formed, Hindus had an interest in
Portugucse rule because they could reach the top. The Director
of Postal Scrvices was a Hindu, so too of Customs. In Goa the
bamonns were more with the Portuguesc: even Hindu bamonns
were with the Portuguese. They had a divided loyalty io some
extent. They were loyal to the Portuguese because of financial
sceurity, and the worry -- what will happen after liberation, when
all land will belong to the tiller?

Sukhtankar also said that once the mine owners got rich, they used to give
moncey to both the Indian government and to the Portuguese government. He
pointed out that different castes participated in the movement differently.
according to the trcatment they had received from the Portuguesce.  He
differentiated the position of the Catholic charddos from other Christians:

Among Catholics, bamonns had morc interest in Portuguc:qc rule.
Charddos had more interest in the nationalist nmvcm‘cnt as they
did not get an cqual opportunity with the bamonns.

According to him, the charddos who joined the movement were ‘more
nationalist than any Hindu'.

Divakar Kakodkar shared similar views regarding the position of the upper
castes in the movement. Kakodkar joined the CPI at the age of 18, as a student
in Bombay. In 1947, he came to do political work in Goa but within two ycars
was arrested and sent to Cabo Verde for eight years, after spending one and a

half ycars in the Fort Aguada jail in Goa. He commented:
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In India. many jails were like universities. Here it did not happen.
Participation was often on caste basis. Upper caste Hindus who
liked to lcad, did not want to give ‘pep talks’ in jail or political
talks . . . The upper caste Saraswats’ were next to the Portuguesce
in stressing their power and would control the masses.*

Kakodkar was critical of upper caste participants who tried to dominatc the
movement, consequently alienating the lower castes from the struggle. According
to him, this accounted for the fact that freedom fighters who stood for elections
after liberation were defeated, while the Maharashtrawadi Gomantak Party, scen

as a party of ‘the pcople’ rode to power.

Indian Government's Response

For most frecedom fighters in Goa, the nationalist movement in India was a
source of inspiration and served to strengthen their nationalist sentiments. But
on numecrous occasions, the attitudes of the leaders of the INC, and later of
independent India towards the Goa problem, appear to have had a demoralizing
cffect on the freedom fighters. It also led to the reification of the belief that Goa
was distinct from India, and the process of ‘Goan nationalism’ distinct from thc

process of Indian nationalism.

Berta Menezes Braganza was critical of the behavior of some Indian leadcrs

*T'he term *Saraswalts’ is uscd to indicate Goud Saraswat Brahmins, the dominant Brahmin grouping in Goa.
The upper strata of the Saraswats is Goa’s major Hindu bhatkar community.

personal communication made at an interview with Divakar Kakodkar on 28 January 1991, at Curchorem,

Quepem.
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who propagatcd the politics of exclusion. She recalled:
Morarji Desai came for a meeting and said: “You Goans, you fight
for yourself. What has India got to do with it? * T couldn’t stand
it. I gotup rand shouted, and told him: “You are an Indian and
I am not? Would Mahatma Gandhi listen to this?”

All the freedom fighters had expected Goa to achieve freedom soon after
India won its independence from the British, and were surpriscd by the
indifference of the Indian government towards the Goa problem. Sukhtankar was
critical of the Indian government’s obsession with her ‘intcrnﬁtional image’ and
claimed:

We remained Portuguese, not because of Portugal, but because of
Nehru. He wanted to maintain panchasheel and settle things-
amicably, which was not possible with Salazar.

The Indian government’s ban on the participation of Indians in the satyagraha
movement of August 1954 was incomprehensible to the freedom fighters.
Divakar Kakodar remarked:

When Indians marched from every part of the country in the
satyagraha movement, that was the real Ekatmata. But the role of
the INC was very much influenced by their desire to protect the
Gujarati merchants in Goa.

What the intentions of the INC were is a debatable question, but the fact is

that the INC failed to meet the expectations of the freedom fighters, and

*Personal communication at an interview with Berta Menezes Braganza on 14 June 1990 at Margao, Salcete.
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contributed to weakening the nationalist movement in Goa.

The Lusitanisation Process

Aside trom the caste factor, the nature of Portuguesc rule in gencral and its usc
of religion in particular were cited as factors determining the development of
nationalist consciousncss.

For the eclite scctions, being a Portuguese citizen was not just a papcer
privilege, but had rcal implications. Barring the post of governor, they could
rcalistically aspire 'to any other high ranking official positions in Goa, Portugal or
in the other Portuguese colonics.

A tclegram sent to the Portuguese head of state on the eve of Goa's
attainment of freecdom by a group of Goans resident in England, is illustrative of
the loyalty of this clite scetion towards Portugal:

As Goans who reside in the United Kingdom. faithful to our
mothcerland, we have the honor of informing you that yesterday
we sent telegrams to his Holiness the Pope. the Heads of Statc
and Prime Ministers of various copntrics and high officials of the
UNO among others, appealing to them to use their influcnce with
the Indian government to avoid any aggression against our
beloved land . . . In this most grave hour we respectfully greet you
as the cstcemed Head of our dear Homeland, as well as the Prime
Minister and Minister of Defence, and the Overscas Provinecs, in

whose cfforts to defend the sacred rights of Goa we place the
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greatest hopes and confidence. '

Commenting on the reasons for the weakness of the nationalist struggle in

Goa, George Vz;z stated: |
The Portuguesc, unlike the British, had developed more rapport
in their 450 years of. rule, as a result of which sharp
anti-Portuguese sentiment was absent.

Pandurang Mulgaonkar poiﬁted out that the people of Goa were considercd
citizens of Portugal, enjoying the right to send their elected representatives to the
Portuguese parliament, and that this gave the e-lite sections a fecling of supcriority
over their counterparts in British India. The period of the republic had especially
helped in bringing the Hindu elite to enjoy positions of power under the
Portugucse:

The Republican Regime was far more liberal than British India.
People had all the fundamental rights. During this period a small
delegation of Goans visited Gandhi for guidance on what to do in
Goa. Gandhi told them: “Your position is better than ours. You
have civil libertics.”"!

Commenting on the nature of the Portuguesc administration, Sukhtankar
ob-scrvcd:

I saw very few Portuguese. We used to sce only Indians ruling.

Practically spcaking, Indian Catholics ruled first, later Hindus: the

“Reported in the Portuguese journal Diario de Noticias, 19 December 1961 [NSI 1962:434].

"Personal communication at an interview with Pandurang Mulgaonkar on 22 February 1992, at Porvorim,
Bardez.
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higher castes ruled.  Every office we would go to, some
acquaintance would be there.

While the phenomenon of co-option of the clite to the administrative services
is common in countrics under colonial rule, there was a vital difference in the way
in which the Portuguese treated this section as compared to other colonial rulers.

Portugucesce residents of Goa mingled freely with Goans. In British India, the
recreational clubs were the preserve of the Britishers, and were closed to all
non-whites: while in Goa, the clite Goans freely fraternized with the Portugucese
at such clubs, which were established at the initiative of Goans.

Scholarships to study in Portugal were liberally doled out, enabling Goans to
stay in Portugal. Among the co-opted clite the fecling of being citizens of
Portugal was a very real one. Till today, there is a minuscule section of Hindus

“and a small scction of upper caste Christians whosc first language is Portugucsc.

How successful the usc of the church as an agency of lusitanisation had been
-- especially in the educated clite -- can be gauged from the fact that Hindu and
Christian frecdom fighters were unanimous in their identification of the church
as being an agency instrumental in curbing the development of nationalist
consciousness.

According to Ursclino Almedia, there was no interest in Goa's freedom
struggle on the part of Christians. If they got involved, they would be treated by
other Christians as it they had been ‘bought over’.  Most of those who

participated did so from Bombay, or did so only after getting a chance to broaden
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their vision, having spent time outside Goa.'* Narrating some of his expericnces

when he was an underground activist, Almeida recounted:
In Goa, Catholics would inform on others.  When I was
underground. no Catholic family oftered me shelter. I'stayed with
Hindus. And to stay with Hindus. I used to take on a Hindu

. name to gain their aceeptancc.
George Vaz commented on the use of religion by the Portugucse, saying:

They (the Portuguese) had successtully separated the people from
the nationalist trend in India. The Church had made the Goans
feel separate from the Indians, especially the Catholics. We were
few Christians in the movement; later, others joinéd.

Most persons interviewed irrespective of their religious beliefs were of the
opinion that for a Christian to become active was far more difficult than for a
Hindu. This is substantiated by a first hand account given by Evagrio Jorge
(1925-78), a former sceretary of the Youth Congress (Goa) in his Reminiscences,
in which he explains why on one particular occasion he decided to postponc the
date for his offering satyagraha. One of tljc reasons was:

Being at that time once of the few Christians in the front rank of
the movement ‘sui generis’, somewhat foreign to the westernized
traditions of a scctor of our people, it did not please me to be
mercly one of the many who offered satyagraha. I wantcd time

to contact our people, to pass on to them our message, to publish

“Personal communication at an interview with Ursclino Almeida on 6 March 1992, at Margao, Salcete.
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somcthing. and only then give myself up into the hands of the
authoritics. [1973:69)].

Berta Mcnezes Braganza said that most of her close fricnds and associates
were Hindus and that only a few Christians understood or were supporters of her
activitics.

When asked whether the numerical strength of Christians in the frecdom
struggle was significantly smaller than that of Hindus, however, most frccdom
fighters felt that the relationship between religion and nationalist consciousncss
could not bc quantified in such definite terms. But they felt that sympathy for the
movement was much greater among Hindus than Catholics. Dr Sukhtankar gave
various cxamples to illustrate his point of view that, gencrally, the mass of
Christians was apathetic to the freedom struggle:

Catholics staying in cuddos™ were completely ignorant of the
situation in Goa . . . They identified their interests as being safe
under the Portuguese . . . Catholics in Delhi organized a grand
function for the Ambassador of Portugal . . . After liberation, the
next week was Natal but Christians had no desire to celebrate it.

On 17 August 1954, the Goa correspondent of the British daily ncwspaper
The Times reported on the reaction of the local population to satyagrahis entering
Goa to demand her liberation: ‘The "oppressed brothers", seemingly unattracted

by this prospect, resorted in almost unprecedented numbers to the shrine of St

"The cuddos, or Goan clubs in Bombay, were residential dormitorics, organized mostly on a village basis, for
the migrant Goans who had come to the city to work. These Goans belonged to the lower or middle classcs.
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Xavicr with petitions to be saved from the disturbances which threatened their
way of life’ [Kay 1970:304].

The Church in Goa had, through a process of enculturation, attempted to
alicnatc and scgregate the Christians from the nationalist movement, and causcd
them to identify with their colonial masters on account of the religion they.
shared. Itis noteworthy that in spite of this, nﬁmerous Christians participatcd in
thc movement, although this often implied their alienation from rclatives and
friends.

The use of terror to curb the movement and the attitude of the Indian
government to the struggle, contributed to curtailing the development of
nationalist consciousness in Goa. But more important than these factors was the
cultural penctration achieved by the Portuguese, which led a section of the clite
to refuse to admit that they were Indian."

In fact, three years after Goa was freed, the Goa Freedom Movement was
cstablished with the objective of ending Indian ‘imperialist’ rule over Goa.
Although this organization was formed in Paris, mainly by non-resident Goans,
it would be wrong to assume that this trend of thought enjoyed absolutely no
sympathy within Goa.

The historiography of the nationalist movement to date, fed by nostalgic

reconstructions, at times secks to deny the existence of the affinal feclings

“On 6 October 1964, Evagrio Jorge, a nationalist of Goa, while watching a tiatr staged by a famous Goan
dramatist, Kid Boxcr, got up to publicly protest against frequent anti-India jokes in the tiatr. Jorge demanded
to know why Boxer lived in India, and asked him why didn’t go to Portugal if he liked that country so much
[Konknni Borovpcancho Ekvott 1964:42-46]. It is to be noled that after 1946 and till 1961, numerous fiatrs were
pro-Portugucse. Tiairs continue to be very popular among Christians.
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towards Portugal still to be found in a section (no doubt small) of Goans. But
this is a form of exclusion. The validity of different trends of thought cannot be

denied.

R.K. Laxman comments on Goa's Liberation, The Times of India, 20 Dec 1961
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CHAPTER FIVE

Denationalization
vs Nationalism

Perhaps onc of the most outstanding achievements of Braganza-Cunha was his
graphic detailing of the cultural and soci'al penetration achieved by Portugucsc
imperialism in Goa, in his noted essay The Denationalization of Goans, first
published in 1944,

According to Ashis Nandy, Frantz Fanon (1926-61), a psychiatrist and social
philosopher involved in the Algerian liberation struggle, was one of the first to
realize the psychological dominance of European middle-class cultures in the
colonics' [Nandy 1983:4]. However, more than two decades before Fanon's first
work was published, Braganza-Cunha had recognized that imperialism was not
just political and cconomic in nature, but led to ‘intellectual servility, the
degeneration of its (the people’s) culture, the negation of progress and the death
of its personality’ [Cunha 1961:218). The Denationalization of Goans is an analysis
of the process which had led to the enslé.vement of the minds of Goans, and
which prevented them from resisting colonial rule.

Nandy observes that while one form of colonization had been defeated. the
second form of colonization persisted:

This form of colonialism colonizes minds in addition to bodics...

'Fanon's noted works were Black Skins White Masks and The Wretched of the Earth, publishcd in 1952 and 1961

respectively.
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it helps gencralize the concept of thc modern West from a
geographical and temporal entity to a psychological category. The
West is now everywhere, within the West and outside; in
structures and in minds? [1983:XI].

Braganza-Cunha displays an acute awareness of the impact of colonial rule
on the intellectual modes of the colonized people, especially the elite sections.
His concept of the ‘Denationalization’ of Goans shares much in common with
Fanon’s conception of the process of the ‘mutilation’ of the people and the
‘colonization’ of native intellectuals in Algeria. ‘Denationalization’ is the process
through which the people, especially the elite sections, had lost touch with their
own culture and lost their ‘pride of race’. Similarly, Fanon is concerned with the
manner in which the colonized intellectuals had adopted ‘Mediterrancan’ values,
resulting in the ‘spiritual penury’ of this class and the ‘profoundly cosmopolitan
mode’ that its mind was sct in, causing it to be distanced from the peoplc. Both
of them believed that the process of mental enslavement of the elites enabled the
colonial rulers to sustain their rule over the colonized with their consent.

An important difference between Braganza-Cunha and Fanon is that the
former is exclusively concerned—with the plight of the enslaved elite, while the
latter pays a great deal of attention to the role of the ‘natives’ (the ordinary
people, cspecially the peasants) in the nationalist struggle. The reason for this

is their divergent perceptions of the course that the nationalist struggle had to

*While Nandy is concerncd with the colonization of minds that persists affer the departurc of the colonizers,
Braganza-Cunhawas concerned with the strength, persistence and even seeming ‘popularity’ of ongoing colonial
domination, because the minds of the people had been enslaved.
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take in icir respective countries.?

While there is a tendency to attribute the absence of a nationalist struggle
to the repressive nature of Portuguese colonialism; according to Braganza-Cunha
the stranglehold of Portuguese imperialism over the minds of the colonized had
resulted in a loss of the will to resist the rule of the colonizers.

Braganza-Cunha is most remembered by his contemporaries for this cssay.
At the very mention of his name, freedom fighters interviewed recalled this cssay
and viewed it as one of his distinguished achievements. As one frecdom fighter
remarked: ‘His (Braganza-Cunha’s) whole life he fought against the
Denationalization of Goa. There was no Hindu leader of his stature.™

However, the popular interpretation of this essay is that it is an analysis of
the plight of Goan Christians. This view secs the Goan Christians as
denationalized in contrast to the Hindus, who by implication were imbued with
a greater level of national consciousness.’

An cxamination of this essay and Braganza-Cunha’s use of the term

‘denationalized’ will serve to show the incorrectness of this interpretation.

Etymology of the term ‘Denationalization’

The concept of ‘Denationalization’ first appears in Braganza-Cunha’s essay What

*Fanon views the peasantry as a revolutionary class having ‘nothing to lose and everything to gain’[1963:47].
According to him the struggle against colonialism was necessarily violent, entailing the usc of arms. While
Fanon is wary of the vacillating naturc of the ‘colonized intcllcctuals’, Braganza-Cunha felt that the struggle had
to be initiated by this class, although the source of its strength would be the participation of ‘the pcople’.

*Personal communication at an interview with Dr D S Sukhtankar on 10 December 1990 at Bandra, Bombay.

This view is claborated upon in the section of this chapter titled The ‘Denationalized Christian’ - A Viewpoint.
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is Imperialism, published in 1928, In a scction of this cssay titled The Indian
Nationalism, Braganza-Cunha cmphasizes the fact that the people of Goa are part
of India, and that the Indian national movement should be of concern to them.
Hc is astounded by the phenomenon whereby:

Our cducated class, aiming at official posts and formed by an

absurd education . . . renders it alien to its country, finds itsclf

socially and intellectually denationalized [1961, 219].

Interestingly, within Portugal the term ‘Denationalization’ was uscd in quite

a different sense. Antonio de Figueiredo, who was born in Portugal and worked
in Mozambiquc as an underground activist opposing the Portuguese regime states:

Writers and thinkers (in Portugal) who had, through contact with

their European cultures discovered the obscurantism of th-cir own,

were to be known in Portuguese history as the estrangeirados --

‘the forcignized’ or those influenced by imitation of foreigners.

To this day they are the target of hatred of the regime’s ‘ultras’

who regard them as ‘dogmatic masters of Denationalization’

[1975:147].

Attempting to project the satyagraha of 1955 as being conducted mainly by

Indians, Salazar stated: |

Once the supply of the few denationalized Goans had run out --

and they were essential to give color to the protest -- Indians had

to be exclusively resorted to [Salazar 1955:5]

As quotcd by Figuciredo from Murias, Manuel, Retrato de Salazar - In Memorian, Lisbon, 1971.
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In 1914, arguing in favor of imparting primary cducation in the mother-

tonguc, Konkani, rather than in Portugucse, Menczes Braganza wrotc:
What makes us to hesitate to follow that course is, pcrhaps, the
danger of denationalization about which so much is talked now-a-
days (sic) [Menezes Braganza Memorial Committee 1972:58].

If the term ‘denationalized’” was commonly used by Portuguese officialdom
in this manner, Braganza-Cunha possibly adoptcd its usage in a paradoxical
fashion. The term ‘denationalization’ is not commonly used by nationalist
thinkers, and it is difficult to ascertain exactly how Braganza-Cunha came to usc
this tcrm.

In the mid-1870s, Keshab Chandra Sen remarked: ‘Truth is not Europcan,
and it would be a mistake to force European institutions upon the Hindus, who
would resist any attempt to denationalize them’ [Chatterjee 1993:40]. Around
1910, Aurobindo Ghose used this term in an editorial he authored for his journal
Karmayogin. He wrote of how Indians had lost their spirituality and nccded to
regain their Brahmatej but, he lamented:

Our educated class have become so unfamiliar with the decep
knowledge of their forefathers that it has to be translated into
modern European terms before they can understand it. For it is
the European ideas alone that are real to them. . . so well has
British cducation donc its total denationalizing work in India
[Grover 1992:152-153].

It is perhaps mere coincidence that Braganza-Cunha was in Pondicherry as

112



a student when Aurobindo Ghose decided to take up residence there. It s
doubtful whether Braganza-Cunha’s actual usage of the term ‘Denationalization’
was inspircd by him. However, in his formulation of the concept he was possibly
influenced by the mode of thinking of Aurobindo Ghose and other nationalists
like Tilak and Bipin Chandra Pal, who emphasized the rich tradition and culture
of India which pcople had forgotten in their encounter with the west. Bipin
Chandra Pal, for example, asserted that the problem of India’s domination by the
British was not of politics, economics or administration:

It was a simple, psychological problem . . . you ought to be ablc

to find it yoursélf, now, this problem . . . the government of 300

millions and morc of aliens by lcss than 3 lakhs pcople over a vast

contincnt [Murthy 1967:163]. |

Thus the denationalizing effect of impcrialist education, the nced to affirm

the achievements of the past and the problem of dominance being a psychological
one, were concepts that had been ;uggcstcd by nationalists prior to and
contemporancous to Braganza-Cunha. But in the early phase of his activism’,
Braganza-Cunha attempted an analysis of the concept of denationalization which
cncompasscd all these qspects, as he saw the denationalization of Goans as the

main obstacle for the development of nationalism in Goa.

The First Premise - the Indian Nation

In the first chapter, the lusitanisation endeavor of the Portugucsce has been

"From 1926 10 1946. the period of his activism in Goa.
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examined. Braganza-Cunha's formulation of the thesis of the denationalization
of Goans addresses the process of lusitanisation; however, denationalization
nccessarily implicd the process by which Goans had lost their ‘Indianness’.

His attempt is to show the primordial affinity of Goa to the mother nation,
India, in order to create an Indian identity for the Goan. This was in fact an
instrumentalist construction, considering that the creation of *India’ was preceded
by the definition of Goa.®

What madc Braganza-Cunha identity himself as an Indian is a mystery,
cspecially when one considers that his fathcr edited a conservative, pro-
Portugucse journal, O Nacionalista, and given the fact that the greater part of his
youth was spent in France. But possibly his self-identification as an Indian sprang
from his stay in Francc, which facilitated his contact with thinkers like Romain
Rolland and nationalists from other parts of the world like Chou En Lai and Ho
Chin Minh, at a time when the nationalist movement in India was attracting
intcrnational attention (see the biographical essay in Appendix 2).

Braganza-Cunha was dceply impressed by the Congress-led nationalist
movement in India, which hclped him -- a ‘denationalized Goan’ himsclf -- to
gain a sensc of national identity. As he rarely wrote about himself, it is difficult
to ascertain cxactly how he came to identify himself as an Indian, but the fact is

for him, the nation was the ‘Great India’. However, there were other nationalist

*As pointed out by Kaviraj in The Imaginary Institution of India. ‘India’ was a product of a conjuncture of
modernity, which nationalists tricd to portray as a ‘comniunity which was lost -- 1o be regained’ [Chatterjec
1993:21]. Braganza-Cunha identifics the empires of Asoka and the Kadambas® as representative of the ‘Indian
Civilisation’ [1961:4,5]. Sce the scction titled Approach to History in Chapter 6.
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imaginings.

Among the nationalists, there was a scction that viewed Goa as a part of
Maharashtra. Braganza-Cunha waé critical of this trend, which according to him
was responsible for sowing distrust among Christians regarding their future in a
frece Goa.

As scen in Chapter One, a section of the elite comprised lusitanised Goans,
for whom the parent nation was Portugal. They identified themselves as being
Portuguesc.

Among the nationalists, a small section sought autonomy for Goa,
temporarily under Portugucse sovereignty. Though most nationalists were
extremely critical of this section and viewed it as ‘anti-national’ or ‘pro-
Portuguese’, proponents of this section identified themselves as being ‘Goans’,
and wished to make Goa into a small, autonomous state like Monaco [The Goa
League 1956:34).°

Commenting on a manifesto making the plea for an autonomous Goa,
Braganza-Cunha says these nationalists acted ‘as if Goans ‘bglongcd to a
nationality of their own dis‘tinct from any other’. He remarks in Free Goa:
‘Obviously, Sheikh Abdullah has succeeded in making disciples among Goans’ [25
Jan 1958:2]. According to him, an appeal to the Portugucsc government for
autonomy necessarily implied an acceptance of Portuguese sovereignty. Hce

responded to the move for autonomy in a series of two articles in Free Goa: Our

*Purshottam Kakodkar (intervicwed on 15 May 1992), supposedly one of the nationalists who had initiated the
autonomy move, declined to comment when asked about it.
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Goan Abdullahs |25 Jan 1958:2) and Again Our Goan Abdullahs |10 April 1958:4].

Braganza-Cunha belicved in the Leninist concept of the right of nationalitics
to sclf-determination in the context of the Sovict Union, but was extremely critical
of Sheikh Abdullah’s attempts to build a movement for Kashmir’s liberation from
Indian sovercignty or cven its autonomy. He obviously did not belicve this
concept to be relevant to the Indian situation.

There are instances when Braganza-Cunha refers to Goa or to ‘Portuguese
India” as a ‘country’.' His use of the word ‘country’ is to indicatc a definite
spacc or a particular territory, be it Goa or ‘Portuguese India’. However, he

never refers to Goa as a nation. India was the nation to which Goa belonged.

Agencies of Denationalization

The Denationalization of Goans starts with a statement which must have startled
his rcaders:
In the whole of India no people is so denationalized as Goans.
A complete lack of national consciousness and the most shameful
subjection to foreign rulers, cither Portuguese or British, render
the Goan and particularly the Goan Christian a stranger in his
own land [1961:59).

The causes for the denationalization of Goans are manifold. First, the long

tenure of Portuguesc rule had brought about a ‘pronounced dcformation of

"As in Portuguese India -- A Survey of Conditions [Cunha 1961:3] or The Denationalization of Goans [Cunha
1961:55-98].
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character’.  But more than this, what had led to the “disfigurement’ of the
national character of the Goan people was ‘the peculiarly tyrannical and
intolerant ways of the Portuguese rulers’ [1961:59].

To facilitate the continued mental enslavement of the people of Goa. the
Portuguese created myths which dominated the historiography of their rule over
Goa'' (discussed in Chapter 6). The result of this was that Goans who had
received Portuguésc education grew up believing Albuquerque to be tolerant and
in favor of inter-racial integration, and nurtured the belief that Francis Xavier
had cffected conversions miraculously. Consequently, many Goans were in awe
of the Portuguese.

Braganza-Cunha demolishes the myths contained in the Portuguesc
historiography of its conquest of Goa. He examines their impact on the people,
details the manncer in which the language of the people, Konkani, was destroyed
and shows how the traditional culture of the people was replaced by an imitative
culture. He argues that although politically and economically, Goa was an
integral part of India, an ‘artificial barrier’ separatced Goa from the mother-
nation.

For Goa to be liberated, it was essential that the pcople become conscious
of their present state of degradation and that they cultivated pride in their

nationality, identifying with the nationalist struggle being waged in India.

"'Kaviraj has stated: “To give itsclf a history is the most fundamental act of self-identification of a community’
[Chatterjee 1993:16). Hobsbawm, commenting on the role of history in the formation of national identity. states
that some nationatist movements are compelled to reach ‘far back, beyond the real memory of their peoples in
the scarch for a suitable (and-suitably impressive) national state in the past’ [1992:76]. The usc of historiography
in the construction of identity can be seen in the Porluguesc cndeavor to lusitanise the Goans, as also in the
appeal of the nationalists to the Goans that they should assert their Indianness.
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Braganza-Cunha concerns himself with the different methods utilized by the
Portugucsc to enslave the minds of the Goans. He identifies the media, the
Portugucsc system of cducation, the church and the statc as the agencics of
denationalization.

All printed matter had to be approved by the colonial administration’s
censors before it could be published.  According to Braganza-Cunha, the
Portugucsc virtually determined what people in Goa read, as the media in Goa
was controlled by the Portuguese press (the reference is obviously to the stringent
legislation introduced aftcr 1928). This had the effect of ‘dcforming our vision’
and was responsible for Goans viewing ideas and facts that were foreign to them,
‘from an angle of vision opposed to their own interests, as exemplified by lctters
in the local newspapers, expressing admiration for the fascist regime of Mussolini
in Italy [1961:135-36]. News of the nationalist struggle in India was censored. so
that Goans lived in ignorance and isolation in relation to the rest of India
[1961:219].

Education in government schools was conducted in Portugucse, which
severcly limited the number of people availing of education, Braganza-Cunha
contends.  Morcover, anything pertaining to India was excluded from the
curricutum. Thus the cducation was alien to its country and contributed to the
denationalization of those who availed of it. Its only function was to make its
recipicnts aspire for official posts.'?

Hc identifies the Portuguese state working in conjunction with the church as

“For a more detailed discussion on education, refer to the section on education in Chapter 1.
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being the principle agencics of denationalization and analyscs the dynamics of the

process of denationalization as effected by thesc agencies.

The Special Role of Religion in the Denationalization Process

In the introduction to the essay Braganza-Cunha states:
Our aim is to expose the attempts of foreign agencies to enslave
the minds of our people and split the country into rival factions
[1961:55].

The ‘foreign agencies’ were inclusive of the church and the missionarics
based in Goa. However, right at the outset Braganza-Cunha clarifics that the
Goa Congress Committee, responsible for the publication of the essay, was not
anti-religion and was ‘strictly neutral in the matter of religion’ [1961:57]. But the
conditions prevailing were such that ;‘ertain interests were keen on foisting
scctarianism among Goans, similar to the manner in which individuals and groups
in India, undcr a religious or anti-religious banner, were crcating disscnsions
among Indians. Consequently, ‘more than just a passive neutrality’ was nceded
and communalism, be it of caste or religion, had to be opposed. It is with this
perspective that Braganza-Cunha undertakes the task of highlighting thc ncxus
between the church and the state and explicitly states:

We do not fight religion but we expose the exploitation of religion
for the bencefit of the foreign rulers and to the disadvantage of
India’s unity.

Thercfore our organization is anti-communalist; that is, it is
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against all individuals or groups who, under a religious or
anti-rcligious banner, create dissensions among Indians and
thercby play into the hands of imperialists or their agents
[1961:57).
He views the Hindu Mahasabha and the Musliﬁ League as communalist
* partics and sees the functioning of the foreign clergy in a similar manncr.
Braganza-Cunha traccs forcible mass conversions to the period immediatcly
after the conquest of Goa when, in the wake of the mass massacre of Muslims,
marriages werce encouraged between Portuguese soldiers and the ‘native’ women,
mainly Muslim widows.

He quotes from various official sources and correspondence of the clergy to
show that conversions were not brought about through preaching and doctrine,
but through a scries of administrative measures that prescribed scvere
disincentives for non-conversion. Further, he notes that forcible conversions had
a profound cffcct on all Goans:

This rcgime of permanent violence of the people’s convictions
produced a dcbasement of moral qualities. And it affected both
the Hindus and Christians . . . It destroyed their sélf—rcspcct and
enslaved thecm to the point of rendering them incapable of
reacting against the tyranny of their rulers [1961:76].

Referring to the peculiar effects of conversions on Christian Goans, he

comments:

v

And worst of all it imbued in the Christian Goans the false idca
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that thcrc must be a certain solidarity among them and their
Christian rulers, for the mere reason that they are both Christians,
when as a matter of fact the interest of the imperialist ruicrs and
the ruled are esscntially opposed whatever their religion may be
[Cunha 1961:76].

Thus, Braganza-Cunha shows how religion was utilized by the colonizers to
bring about an identification of the colonized with the colonizers. Morcover, he
shows that religion had unwittingly become linked to political consciousness. On
the one hand, the Hindu religion bore the seeds of a ‘national resurgence’
constituting a danger to foreign domination. O’n the other hand, the Catholic
rcligion was an ‘imperialist weapon of subjection’ [1961:279].

However, Braganza-Cunha clearly states that even those who had not been
converted, had been psychologically affected by the use of force made by the
Portuguesc to bring about conversions. He observes that conversions scrved to
loot one half of the natives of their properties, to the advantage ot the
Portugucse, while they reduced to ‘impotent submission’ the other half. ‘In the
name of religion, the Hindus were robbed and the Catholics enslaved. Both were
terrorized for the greater sccurity of the usurpers’ [1961:76 empﬁasis added).

This showed that the Portuguese state had actively used religion to advanec
the aims of cmpire. It was further illustrated by the fact that the Concordat
between the dictatorship and the Holy See had made provision for the overscas
dioceses and missions to be helped by the state, to enable it to perform its tasks

of civilizing and exercising a ‘national influence’ in the colonics.
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As per the Concordat the ecclesiastical authoritics were ‘to see that in the
teaching of special subjects such as history, the legitimate Portuguese patriotic sense
be taken into consideration.’®  According to Braganza-Cunha, this clearly
confirmed that ‘for them (the Portuguese) religion is a tool of our
denationalization’. Consequently, ‘The Catholic Goans should be conscious of
and think over the role assigned to religion by imperialistic politics’ [1961:77).

Portugal had consciously utilized religion to create a support base to cnsurc
its continued rule. While the non-Christians did not identity with the Portugucsc
rulers in the same manner as the Christians did, a mentality marked by scrvility
had been cultivated amongst them. Barring the retrograde caste system which,
according to Braganza-Cunha, ~was seen by the Portuguese as an effective mcans
of keeping the people divided, every aspect of the culture of the people had becn
violated. The people were reduced to imitating the culture of their colonizers and

had lost a sense of their national dignity.

The ‘Denationalized Christian’ - A Viewpoint

In common parlance, the denationalized Goan has become synonymous with the
Goan Christian. Divakar Kakodkar believed that The Denationalization of the
Goans was Braganza-Cunha’s most important contribution to the nationalist
struggle, as it contained a ‘correct’ analysis of the condition of Christian Goans.
This was a view sharcd by many others. Kakodkar stated:

The theory of denationalization put forward by Cunha is correct

PQuoted by Braganza-Cunha from Article 20 of the Concordat {1961:77, emphasis added].
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... Although 29 ycars have passed since liberation, the process of
denationalization has not been arrested. Re-nationalisation has
not yct startcd. The church is responsible for this. It has playcd
an anti-national role . . . The Christian masses were afraid. They
did not want a change of regime . . . They (Hindus) identified
with what was going on in Maharashtra -- Tilak, Sarvajanik
Ganapati, the reformist movement -- all affeeted Hindu Goans.
Christians were unaware of these.'

According to Kakodkar, the denationalized Goan was nccessarily the
Christian Goan. Similar sentiments were voiced by other frcedom fighters.
George Vaz stated:

The Denationalization of Goans was not read by many pcople.
Most Christians read very little nationalist literature.'

However. as we have seen, Braganza-Cunha makes it quite clcar that whilc.
the Christian Goan may have been more denationalized (and a much larger
proportion of the Christian Goans were denationalized), Hindu Goans were not
exempt from the process of denationalization. Braganza-Cunha is very precise in
his writings. When he wishes to refer specifically to the Christian population, he
does so in clear terms, referring to ‘the Catholic Goan woman’, ‘the Catholic
population” or ‘Christian Goans’. But here, the more frequent reference is to

‘Goans’, inclusive of Hindus and Christians. This is adequately clcar in a

“Personal communication at an interview with Divakar Kakodkar on 28 January 1991 a1 Curchorem. Quepem.

Bpersonal communication at an interview with George Vaz on 18 June 1990, at Assonora, Bardez,
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paragraph of the conclusion:
The terroristic method of conversion under threat of exile and
confiscation is responsible for the physical and moral cowardice,
the habits of dilation and adulation, and the dcbasement of the
character produced in the Goan people, both Christian and Hindu
* [1961:96].

There are two reasons that explain why The Denationalization of Goans is
scen as an analysis of the condition of Christian Goans. First, in tracing the
problematic course of nationalism in Goa, rcligion was cited as a factor that came
in the way of the participation of Christians in the national movement. On
account of the lack of sympathy for the movement among Christians, the
Christian Goan assumed the identity of the dcnationalized Goan. Second. while
Braganza-Cunha asserts that Hindus were also denationalized, he docs not
illustrate the condition of the denationalized Hindu in as much detail as he.does
the denationalized Christian. Each of these rcasons is examincd scparatcly.

In the context of the first reason cited, the response of a freedom fighter on
the question of religion is noteworthy. Flaviano Dias asserted:

The basis of nationalism for Hindus differed from the basis of
nationalism for Christians. The nationalist sentiments of Hindus
were often inspired by feligion. Many Hindus derived thcir

nationalism from nationalists like Veer Savarkar and Lokmanya
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Tilak, who were exponents of Hindu nationalism.'

On the other hand, Dias felt, in order to facilitate the growth of nationalist
thought, Christians first had to- develop an ‘anti-church’ consciousness.
Developing an “anti-church’ consciousness did not neccssarily mcan giving up
Christianity, but it was part of the process of developing an anti-Portugucsc
consciousness.

While a pre-requisite for the development of nationalist consciousness among
Christians was the recognition of the role played by the church in strengthening
Portugucsc rule, many Christian nationalists were compelled to look westward for
their nationalist inspiration, as conversions had served to sever their connection
with their ‘Indian heritage’. The influence of western thought as epitomized by
the French revolution was an important factor in shaping the nationalist
consciousncss of Christians.

Dias sharcs Braganza-Cunha’s pbint of view that for Christians to become
nationalists, it was impcrative that they rccognized the political use the
Portugucse had made of Christianity. This viewpoint was reinforced by Ravindra
Kclekar who, while admitting that many Christians played a lcading role in the
struggle, stated:

Most Catholics who joined the movement had to liberate

thecmsclves from the church. Many of us were suspicious of

“Interestingly, in 1955, V D Savarkar said at a Shuddhi (A movement for re-conversion to Hinduism) function
in Bombay of Christian fisherfolk, that had Hindus attended to Shuddhi earlier, the problems of Goa and
Kashmir could have been averted. According to him, if Goa had a Hindu population the Portuguese woukl have
left much carlier.  Ile recommended that Hindus spend as much on Shuddhi as forcign missionaries did on

conversions |Keer 1960:495].
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Catholics unless they had been imprisoned at one time or other."

Thus, in the case of the Christians there was a direct relationship between
rcligion and the process of denationalization, leading to the pereeption of the
Christian as tbc denationalized Goan.

In the case of the Hindus, the relationship between their religion and the
process of denationalization could not be established, but as in the case of
Christians, their culture had also been denationalized. They were deprived of the
educational, literary or cultural use of their language -- a point that Braganza-
Cunha stresses time and again.

However, to fill the vacuum created by the state of ‘inculture’ to which
Hindus were reduced, unlike the Christians, they did not have to look westward.
Instead, they appropriated the culture that was most accessible to them, this being
the dominant Marathi culture of the neighboring province, later to become the
state of Maharashtra. Moreover, the resurgence of Marathi cult‘urc in the
nincteenth century -- reflected in the emergence of several great thinkers like
Jyotiba Phule, M G Ranade, Tilak and Agarkar, to name a few -- made Marathi
culturc an attractive alternative for the denationalized Hindu Goan.

Consequently, the process of denationalization resulted in the identification
of the Hindu with Marathi culture. As this was part of the ‘Great Indian culture’
which Braganza-Cunha sees as the ideal, he is not as critical of the Hindu Goan

as he is of the Christian Goan, who imitated the culture of the colonizers.

Ypersonal communication at an interview with Ravindra Kelekar on 25 October 1990 at Priof. Ponda.
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The Aping Culture

Braganza-Cunha identifies the chief cause of the ‘cultural bankruptcy of Goans’
as being the persccution of their languages, particularly Konkani, and the
imposition of the Portuguese language. The Inquisition, the religious orders and
the officialdom were responsible for the persecution of Konkani with the result
that not a single Konkani school existed and the level of illiteracy was appalling.

The literature produced in Goa was in Portuguese, Marathi and English and.
according to Braganza-Cunha, was devoid of ‘the creative spirit and originality
which are the privilege of those who are inspired by the deep consciousncss of the
racc”. Instead, ‘an ape-like literature’ was produced ‘which lacks vitality becausc
it has no roots in the soil where it was born’ [1961:87].

Braganza-Cunbha is critical of Goan intellectuals who, instead of encouraging
the use and spread of Konkani, concerned themselves with the ‘pedantic question
of ascertaining if Konkani is a language or dialect™™® [1961:86]

.As the people were deprived of their language, the Portuguese hindered the
growth of a ‘national culture’. This was evident in the fields of literature, art,
science and technology, which were marked by an imitation of the Portuguese
masters. Braganza-Cunha describes the consequences of this on the field of art
in colorful terms:

As for painting, we have the portraits of Viceroys exhibited in the

Government Council Hall; monstrous scarebugs made in series

"It is intcresting to note how in recent times some pro-Marathi political leaders have upheld Braganza-Cunha
as the ‘Father of Goan Nationalism', ignoring the cssential tencts of his nationalist thought, particularly his
definitive views on the language question.
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which may scrve to terrorize our councillors . . . A few samples of
applied art exhibited by girls’ schools and convents . . . only prove
that thcy diligently cultivate bad taste in their pupils.

In the fields of science and technology the achievements of the Indian pcople
had been far superior to those of the Portuguese conquerors' on the cve on their
conquest. However, four centuries of Portuguese domination had lf:d to
regression, and progress had become synonymous with ‘a mock-westernization’.

Not only had the process of ‘cultural denationalization’ taken place so that
the culture of the people of Goa was imitative in all respects, best described as
an ‘aping culturc’; he contends that the people of Goa lived in utter cultural
bankruptcy.

Braganza-Cunha is particularly concerned with the political implications of
the process of denationalization and holds that while this process had taken place
in other colonies, its cffects were most pronounced in Goa. This is evident from
his statement:

In fact no people has sunk so low into indignity as Goans. They

have been deprived of the most elementary human rights . . . But

in spite of all tyranny and humiliation not a single public protest

was cver uttered against the brutal colonial rule. On the contrary.,

Goan rencgades shamelessly boast in their press and their

spceches that they are tied to Portugal for ever ... [1961:91].
Consequently, he traces the reticence of Goans to involve themselves in the

struggle for India’s independence and Goa's liberation to the denationalization
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process that they had undergone.

Esscntial to Braganza-Cunha’s thesis of the denationalization of Goans is the
undcerstanding that an assertion of the endogenous culture of the people would
facilitate the growth of nationalism in Goa. ‘Forced westernization” had resulted
in the creation of ‘submissive servants’ [1961:96] and their ‘denationalized culture’
had made Goans ‘the tools of their own enslavement’ [1961:90]. Conscquently,
for nationalist consciousness to develop in Goans, it was necessary for them to
identify with the ‘Great India” from which the origins of Goa could be traced.”

For Braganza-Cunha, acceptance of the ‘Great India’ is not just a political
concept, but is a cultural concept implying a rejection of the superiority of the
west and a vigorous reaction against the colonial rulers in the ‘political.
ideological, social and economic fields, and even in the most everyday habits of our
life’ [1961:97 cmphasis added]

Thus, during the period of Braganza-Cunha’s activism in Goa, his prime
concern was to evoke in Goans an awareness of the denationalized statc of their
culture and an identification with the ‘Great India’. He saw the gencration of this
awareness as essential for facilitating Goa’s integration with the Indian ‘nation’.

The cmphasis given by Braganza-Cunha to the cultural penctration of
imperialism, and the basis for nationalism being the recovery of the traditional

culture, is a result of the peculiar nature of Portuguese colonialism. Two decades

"*Anderson, in his formulation of the nation as an ‘imagined community’ has discussed the ‘eultural rouots” of
nationalism and has suggested that nationalism could be understood by aligning it with the cultural systems
which preceded it [1992:12]. The asscrtion that Goa was an intrinsic part-of the ‘Great India’ was essential to
Braganza-Cunha's discourse of nationalism.
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after The Denationalization of Goans was published. Amilcar Cabral, a thinker-
revolutionary fighting for Guinca-Bissau's libcration from Portugucse colonial
rule, declared: ‘Liberation is an act of culture.” He talked of the nccessity of
penetrating ‘the wall of silence’ built around the colonized people by Portugucese
colonialism and the attempt of the Portuguese to project the colonized Africans
as ‘happy Portuguesc of color’ [Davidson 1968:1]. Cabral referred to ‘the
incffaccable marks of colonialism’ on the minds and bodics of the pcople
[Davidson 1968:3]. This is an indication of the fact that for thosc fighting
Portugucese colonialism, the assertion of nationalism necessarily implicd an

assertion of the culture of the colonized.
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CHAPTER SIX

Essential Features of Braganza-Cunha'’s
Nationalist Thought

Braganza-Cunha’s nationalist thought was shaped by his programmatic responsc
to the political situations with which he was confronted. He was inspired by the
Russian revolution, but was not a Communist; he was impressed by the
philosophy of ahimsa, but was not a Gandhian; he wanted Goans to recover the
cultural heritage of India, but was not a revivalist. The focus of this chapter is
the heterogeneity of his discourse, which emerged in the course of three decades
of activism and which reflects the diverse influences that he had been subjected

to.

The Myth of Cunha the Communist

During his lifetime, Braganza-Cunha was denounced as a Communist by the
Portuguesc state and the church; most of the freedom fighters interviewed
referred to him as a Communist or a lefiist;' not in a derogatory manner but in
a matter-of-fact way. However, in spite of searching for the Communist contcnt

in his writings, one is hard placed to find it, consigning the belief of ‘Cunha the

Communist’ to the recalm of myth.

'Prabhakar Kamat, who was a student in Portugal when Braganza-Cunha was imprisoncd there and consequently
camic into contact with him, did not sce Braganza-Cunha as a Communist. According to him, it was the
democratic practices which the Sovict Union and China adopted that impressed him: ‘He wis morc concerned
aboul the manner in which they took decisions, Decisions were bascd on consensus, unlike in France or
Portugal; there was no dictatorship of a single person’ (interviewed on 12 May 1991 at Panaji).
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Braganza-Cunha was decply impressed by the successfully concluded October
Revolution led by Lenin, which gave birth to the Soviet Union. This is espccially
evident in a booklet titled What is Imperialism, his earliest accessible work, which
is much. on the lines of Lenin’s lengthier booklet of the same name.

Lenin sees imperialism as the ‘latest stage of capitalist economy’ [1976:701).
Likcwise, Braga.nza-Cunha asserts that imperialism i1s a modern phecnomcenon
‘born of the disproportionate industrial development of certain countrics in
relation to others in a backward state of production’ [1961:210].

In dcfining imperialism, Lenin outlines five features central to the concept of
imperialism: (1) The creation of monopolies which play a decisive role in
economic life; (2) The merging of basic capital with industrial capital, and the
creation on the basis of this ‘finance capital’, of a financial oligarchy; (3) The
export of capital, as distinguished from the export of commodities, acquires
exceptional importance; (4) The formation of international monopolist capitalist
associations which share the world among themselves, and (5) The territorial
division of the whole world among the biggest powers is compléted [1976:700).

Tracing the path followed by a nation in attaining its imperialist phasc,
Braganza-Cunha is evidently informed by the Leninist definition of impcrialism.
He asserts: ‘It begins with the development of a big industry which demands
markets where its products might be placed.” He then outlines the process
whereby territorics and populations are conquered.  With the increasc and
accumulation of capital resulting from the profits, the need arises to export the

cxtra capital to countries which have not yet been exploited. The domination of
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industrial capital by financial capital results “in the growing appectitc to increase
the number of territorics and populations by capturing markets and monopolizing
raw matcrials.” Industrial and financial concentration lead to the creation of
industrial trusts and banking oligarchies. Finally, rival international monopolics
divide and distributc thc world among themselves, which makes war incvitablc
[1961:211-212).

In this essay, Braganza-Cunha goes on to show that Portugal rcpresents a
diffcrent type of imperialist organization from the other colonial powcrs. He
argues that while Portugal had an extensive colonial domain to which it justificd
its claim on the basis of historical right, it was not an independent power:

Its existence as a colonial nation is dependent on the impcrial
policy of Britain! . . . Portugal as well as Holland, though on a
smaller degree. are satellite countries of the British Empire
[1961:216].

This analysis is more or less in line with Lenin’s characterization of Portugal’s
‘somewhat different form of financial and diplomatic dependence accompanied
by political independence’:

Portugal is an independent sovereign state, but actually for morc
than two hundred years, . . . it has been a British protectorate.
Great Britain has profcctcd Portugal and her colonies in order to
fortify her own positions in the fight against her rivals, Spain and
France ... [1976:698).

Braganza-Cunha cxtends the Leninist analysis of the naturc of Portuguese
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imperialism, pointing out that Portuguese India was ‘subjected to 1 double
domination: if politically we were dependent on Portugal, economically we live
under the British yoke’ [1961:217). He argues that a large civil, military and
ecclesiastical burcaucracy was exported to Portuguese India in order to justify
Portuguesc domination over her colony ‘in the absence of,industry, financial
means and technical organization . . . to develop its colonies and derive benefit
from them’ [1961:217].

A significant point of difference to be noted between Braganza-Cunha's
analysis of imperialism from Lenin’s thesis is the way in which the collapse of
imperialism is perceived. Lenin is unequivocal in his assertion that: ‘Imperialism
is the eve of the social revolution of the proletariat’ [1976:640]. Braganza-Cunha
instead, refers to ‘rival imperialisms digging their own ruin’ and ‘the
anti-imperialist current growing in the most populated countrieg of the world like
China and India’ [1961:218]. He concludes by referring to ‘the supreme struggle
againét the absurd system which is an affront to human dignity’ [1961:219].

While the absence of any references to standard Marxist terminology like
‘proletarianrevolution’ or ‘the bourgeoisie’ may be interpreted as a tactical device
to avoid the ‘Communist’ label, there is reason to believe that this is not merely
a difference in language but reflects a divergence of conceptual frameworks. For
Braganza-Cunha, the ‘supreme struggle’ was anti-imperialist, but was not
necessarily a ‘socialist revolution of the proletariat’.

He nowhere suggests that the people of Goa or India should shape their

struggle on the lines of the Soviet experience or according to Marxist tenets.
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Unlike Nehru, whose anti-imperialist stance necessarily brought him closcr to
communism, Braganza-Cunha steered clear of Marxist prescriptions for
revolution.?

His concern was with waging an anti-imperialist struggle, but hc was opcn to
the idea that the form of struggle and the consequent socio-political organization
may vary from the Soviet model, or from Lenin’s conception of the struggic.
Other indices strengthen this belief. According to Marxist methodology, class
analysis is of fundamental importance in formulating a programme of action.
However, though Braganza-Cunha frequently analyses the conditions prevailing
in Portuguese India, he offers little insight into the class structure of this socicty.
His analysis of Goa’s economy is essentially informed by his integrationist
framework, and by his attempts to establish and prove the artificiality of Goa’s
scparation from India.

Analyzing the economic conditions of Goa, Braganza-Cunha asserts that the
Portuguesc colonial domination had led to Goa’s artificial separation from India.
The dependence of Goa on India for all essential commodities was an indication
of the fact that Goa was naturally a part of India. He was op,tixlnistic that if this
artificial barrier was removed, Goa’s economy could be strengthened.

As far as the method of struggle is concerned, Braganza-Cunbha is consistent;

he favors a popular, non-violent struggle of the people. In 1942, he talked of the

*Jawaharlal Nchru asserted that ‘the nationalist movement had to be uncompromisingly anti-capitalist. anti-

feudal, anti-bourgeois. . . and, of course, anti-imperialist’. The aim of the movement was to establish a

democratic, socialist republic: ‘So 1 turned inevitably towards communism . . . whatever its faults, it was at least
not hypocritical and not imperialistic’ [Pantham 1986:262-263]. Braganza-Cunha’s conceplion on the form that
the nationalist movement should take was comparalively ambiguous.
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nccessity ‘to subject our action to general interest: to carry it out with the support
of the majority’ [1961:291]. Again, in 1954, in Our Method of Struggle, Braganza-
Cunha is more explicit:

The first lesson (to be learned from the struggles of Dadra, Noroli

and Khanwel, former Portuguese enclaves) is that, in an unequal

fight between unarmed people and the people using modern

deadly weapons, the chances of success rests in their moral

courage and in the amount of support they can receive from the

local people [1961:204).

It is also rclevant to note that from the beginning of Braganza-Cunha'’s
activism in Goa, he did not try to establish links with the Communists, who had
begun functioning in India from the 1920s. Nor were his activities in consonance
with the guidelines drawn up by the Communist International (Comintcrn),
initially under Lenin’s leadership. In the debate between Lenin and M N Roy
(who had been deputed by the Comintern to lead the Communist Party in India)
about whether Communists should form separate organizations, Lenin’s view
prevailed and Communists were told not to form separate organizations from
those in existence (like the Indian National Congress in British India).

However, following a number of events -- including the death of Lenin and
the withdrawal of the non-cooperation movement by Gandhi, which thc
Communists in India vicwed as a betrayal of the movement -- the Comintern
reviewed its position at its sixth Congress in 1928 and vadvocated that

revolutionary movements should be led by the proletariat, and that the
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Communists should cstablish new organizations of their own, distinct from the
already cxisting, ‘bourgeois-led’ organizations.

Significantly, in the same year, Braganza-Cunha established the Goa Congress
Committec, with the objective of getting it affiliated to the Indian National
Congress, indicating his independent stance. In fact, throughout his lifc he
identified himsclf as a Congressman and viewed the Indian National Congress as
being representative of Indian nationalism.

In an article appended to What is Imperialism titled The Bolshevist Policy and
fh" Colonial Peoples, Braganza-Cunha expresses admiration for the ‘open
anti-imperialist policy’ [1961:227] of the Soviet Union. This he saw manifested
in Soviet policy towards the ethnic national minorities, according to which their
language and culture was respected, and they enjoyed the right to autonomy,
including the right to secession [1961:229]. He contrasts this with the language
policy of the Portuguese in Goa, where ‘intellectual degeneration énd illiteracy
are mostly due to the systematic banishment of the konkanni (sic) language from
the schools’ [1961:230]. He also commends the Soviet Union’s renunciation of
all the privileges held by the former Czarist regime over China, Afghanistan and
Turkistan. He saw this as added proof of the Soviet Union’s anti-imperialism
[1961:227].

Consequently, Braganza-Cunha believed that all colonial and semi-colonial
countries should sce the Soviet Union as a ‘powerful force’ on their side
[1961:235], but he had his own views regarding the course that Goa’s struggle to

end colonialism should follow.
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An cxamination of Braganza-Cunha’s nationalist thought and practice clearly
reveal that he was not a Communist. Then why does he survive as onc in the
memory of his associates and followers?

Perhaps a reason for this was his atheism.> Although he did not propagate
his personal beliefs or give them a doctrinal form, he did not hide the fact that

) he was not a practicing Christian. Moreover, his exposition of the role of the
church and foreign missionaries must have strengthened his irreligious image and
given greater credence to the idea that he was a Communist, as propagated by the

church and the state.

When the Portuguese government dubbed members of the Portugucse
oppositionwhom it had arrested as ‘Communists’, Braganza-Cunha dismissed this
as ‘the usual tactics of the reactionaries all over the world to brand as Reds all
those on whom they exercise their highhandedness’ [Free Goa, 25 Sept 1954]. He
was aware that these very same tactics were used against him. But over three
decades after the debarturc of the ‘reactionaries’, it is important to set the récord

straight and dcbunk the myth of his identity as a Communist.

Role of the Intelligentsia

A vital point of departure of Braganza-Cunha’s conceptual framework from the
Marxist mode is the central role he assigns to intellectuals in the nationalist

movement. This is in contrast to Marxist doctrine, which holds that the oppressed

*His niece, Berta Menezes Braganza, was one of the few persons to deny that he was a Communist. Bemng an
atheist herself, however, she admitted that he too was an atheist (interviewed on 14 June 1990 at Margao).
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scetions, particularly the proletariat, are the vanguard of the revolutionary
struggle.

Braganza-Cunha sees a difference in consciousness amongst the ‘cducated
class' and ‘the people’. The intelligentsia, particularly that section which had been
educated in Portuguese, had a tendency to see themselves as different from
Indians. Hec saw this as a major obstacle in the development of nationalist
consciousncss, but did not see the predicament of Goa’s educated class as unique.
He observed:

In colonial countries, the very organization of public education in
which the cultured class is formed has the sole aim of creating a
helping element that will place itself at the service of foreign
domination [1961:246].

However, he is not dismissive of this class because, according to him, ‘the
remedy has been produced by the very evil itself’ [1961:247]. This was because
the ‘bureaucratic factories’ -- the institutions of education -- produced more and
more candidates which the officialdom was not able to absorb since it had a
limited capacity and had, in fact, already attained its ‘maximum expansion
capacity’ [1961:247]). The better paid jobs were filled in by Europeans, and
educated Goans did not stand a chance of attaining these higher posts.
Conscquently, this led to the creation of an ‘unemployed, intellectual prolctariat’,
discontented at the crumbs thrown to them by foreign rulers.  According to
Braganza-Cunha, from this discontentment springs ‘the origin of the growth of the

nationalist idea in our intelligentsia’ [1961:247).
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This trend could also be seen in the struggles of the students in China, ~
Indonesia, Egypt and even in India. He asserts:

It is the most denationalized who aspire to reconstruct their
national lifc, by fighting against the false notion of progress, which
consists in servilely accepting everything that is imposed on them
by the dominating nation [1961:248].

In contrast to the denationalized educated elite were ‘our people who tilt now
remained immune to the exotic influence, and have even maintained themsclves
hostile to the current that has led some of us to ape in everything the ways and
customs that are foreign to this land’ [Cunha 1961:248].

From Braganza-Cunha’s formulation it is clear that ‘the people’ were more
nationally conscious than the denationalized educated elite. But whercas the
educated classes had the potential to articulate ‘the nationalist idea’ as reflected
in struggles in different parts of the world, the people were not able to do so,
though they would give their support to the nationalist struggle once it was
initiated. Braganza-Cunha’s writings are primarily addressed to this section on
account of his conviction about the decisive role they were to play.

However, in the process, one is led to question his attitude towards ‘the
people’. In 1926, commenting on the political situation in India, he points to the
alienation of political parties from the masses in India, resulting in their action
becoming ‘sterile’ [1961:224]. Towards the last stages of his activism, onc is led
to question whether his own alienation from the people -- necessitatced by the fact

that he could not enter Goa -- led to a static approach to the nationalist struggle;
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resulting in his exclusive reliance on the Indian government and his inability to
conceive of any other programme of action for the solution of the Goa problem,

in the wake of India's inaction.

Approach to History

In The Denationalization of Goans, Braganza-Cunha’s concern with constructing
an ‘Indian’ identity for the denationalized Goan is evident, as is his emphasis that
Goa was a part of the ‘Great India’. His view of history was also informed by this
intcgrationist perspective. Consequently, his approach is consistently one of
unequivocal affirmation* of Goa’s ‘rich’ heritage.

For Braganza-Cunha, the pre-colonial past signified the existence of valucs
that arc generally attributed to the enlightenment thought of Europe, whercas the
encounter with western colonialism implied the destruction of these values.

In Portuguese India, one of the early pamphlets brought out by the Goa
Congress Committce -- in which he has analyzed the conditions prevailing in Goa
-- he trics to cstablish that historically, Goa came under the ‘Indian Civilization'.
He cxplains:

Probably it formed a part of Asoka’s great empire in the third
century before the Christian era. Itis however more certain that

in the third century AD, it belonged to the Kadambas’ empire

“The usc of the term affirmation is in keeping with Sudipta Kaviraj's examination of nationalist thought,
distinguishing between the affirmative and negative responses of the nationalist to his own culture, as discussed

in Chapter 1.
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[1961:4.5].

He emphasizcs the values of tolerance and religious harmony that prevailed
prior to Portugucsc domination, stating that ‘thc Hindu rulers lived in such
harmony with the Mahomedans that Jaykeshi I (founder of the Kadamba
dynasty), chosc a Mahomcdan to be the governor of Konkan’ [1961:5].

In the contest for power, Braganza-Cunha asserts that the religious struggle
betwcen the Hindus and Muslims became more ‘ferocious’. But in 1470, Goa fell
into the hands of the Muslim rulers of Bijapur who, according to him, werce also
tolerant as was evident from the fact that Hindus held high offices under their
administration, and temples and mosques stood side by side.

The explicit assumption is that while the contention for power was marked by
Hindu-Muslim rivalry, once the struggles were resolved, religious tolerance was
cxhibited by the rulers. Tolerance was thus a value that existed in the pre-
colonial history of the people, in contrast to the extreme intolerance that marked
Albuquerque’s entry into Goa.’

The manner in which Braganza-Cunha regarded the past is most explicit in
The Denationalization of Goans. In this essay the Portuguese are portrayed as
bearers of an inferior culture who deprived Goa of her rich heritage. Whilc the
colonizers had been ‘ferocious in their zeal” for the destruction of traditional
culture, they reduced the pcéple to a state of ‘inculture’, to ovcrcome which it

was neccssary to ‘go back to the Indian tradition’ [1961:86].

*Braganza-Cunha's reading of history leads to his conceptualization of religious tolcrance as a valuc that existed
in the past, whilc religious intolcrance was a colonial import. This is in line with Nandy's attempt at recovering
the domain of religious and cthnic tolerance from the ‘hegemonic language of secularism’ [Das: 1990:69].

142



Hc argucs that in the realm of art, science, technology, philosophy and human
valucs, the achicvements made in Goa had been equal to, if not superior to the
achicvements of the Portuguese. Commenting on the backwardness of Portugal,
Braganza-Cunha statcs: /

It is well known that the Portuguese have no scientific and
technological literature . . . Albuquerque recognizes in his letters
that the ships built in Goa were as good as those of Portugal and
that ‘cannons and guns better than those of Germany’ were made
in Goa. Viceroys and Archbishops had themselves treated by
local physicians, our vaidyas and hakims, who had escaped
religious persecution thanks to their science [1961:88].

However, Portuguesc education had resulted in a state of amnesia among
Goans. ‘(I)ndifference to everything national’ had been ‘shrewdly cultivat‘(-:d'
among them, so that they were oblivious to the great achievements of the past.
A pre-requisite of nationalism in Goa was that the position of thc past be
reinstated in the memory of the people.

In this approach Braganza-Cunha has more in common with nationalist
thinkers such as Bankim Chandra Chattopadhyaya, V D Savarkar and Aurobindo
Ghosce, each of whom rciterated the glories of the past. This was uniikc the

approach of thinkers like Gokhale and Nehru, who were more critical of the
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past.® For example. Nehru, while admitting that India had a rich cultural

heritage, belicved that in her march to progress India had to makc a brcak with
the past. He saw Indians as being inflicted with unreason, magic and superstition,
which was in contrast with the ‘rational and scientific temper of the west’
[Pantham 1986:272].

The approach of Marxist nationalists was also marked by a negative response
towards the past. They remained loyal to the assertion made by Karl Marx in his
First Indian War of Independence (1857-1859) that:

England has to fulfill a double mission in India: one destructive,
the other regenerative -- the annihilation of the old Asiatic
society, and the laying of the material foundations of Western
society in Asia [1978:29]

While the ‘old Asiatic society’ was seen as a model of collectivism, the
assumption was that it did not contain within it the potential for progress. For
this the intervention of the British was necessary.

This ‘modernist’” approach was in contrast to the approach of nationalists like
Aurobindo Ghose or Mahatma Gandhi, who saw in the past the potential to
empower the people with a confidence in their indigenous abilities, which could

help the people to follow a self-determined road to progress.

® Bhikhu Parekh in his analysis of the idcology and practice of M K Gandhi in Colonialism, Tradition and Keform
-« An Analysis of Gandhi's Political Discourse has classified nationalist thought into four categories in accordance
with the dircction in which nationalist leaders looked, in defining the course to be followed: the traditionalist,
the critical traditionalist, the modernist and the critical modernist. The traditionalists saw British intcrvention
as ‘irrelevant’, as Indian traditions were too strong to be affccted by the colonizers. The critical traditionalists
believed they should rely on the strength of their indigenous resources, borrowing selectively from the west that
which was likely to cnrich them. The modernists believed that Hindu socicty was ‘beyond hope™ and needed
to be restructured along ‘modern’ or ‘European’ lines. The critical modernists or ‘syncretists’ were in favor of
a ‘creative synthesis of the two civilizations’ [1989:35).
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For Aurobindo Ghose. history played an important role in governing
possibilitics for the future. He states:

There is the sentiment of Indianism, there is not yet the
knowledge . . . We have yet to know ourselves, what we were and
may be; what we did in the past and what we are capable of doing
in the future; our history and our mission [Minor 1978:153].

In the writings of Gandhi the ‘moral being’, elevated by the Indian
eivilization, is contrasted with the tendency of the western civilization ‘to
propagate immorality’. Consequently, he claimed that ‘it behoves every lover of
India to cling to the old Indian civilization even as a child clings to thc mother’s
breast’ [Murty 1967:122].

Braganza-Cunha shares this sense of pride in the past and a dcenial of the
superiority of the west with these thinkers. However, the important differcnee
between the approach of Ghose and Gandhi, and that of Braganza-Cunha, is that
while there is a tendency to stress the spirituality and morality of the Indian
eivilization amongst the former, for Braganza-Cunha the past représentcd a stage
in India’s development from which further progress could be made. Indians in
Goa had shown themselves to be capable in the past, and were capable of
determining the path of their development in the future. Thus he stated:

Instead of taking for granted that we must pass from one master
to another like eattle, we must acquire and cultivate the pride of
race that a long process of Denationalization seems to have totally

abolished in us [1961:98].
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His affirmative response to the past is marked by an approach which is logical
and rational, and devoid of nostalgia or sentimentality. In What is Imperialism hc
dcclares that ‘the theory of superior and inferior races’ which westcrners uscd to
cxplain the backwardness of certain peoples was untenable with the ‘modern
determinist concept of history’. His reading of the past is informed by this
perspective.  Accordingly, India would have progressed without the colonial
interventions of Europe in its history.

Although Braganza-Cunha’s response to the advent of the Portuguesc has
been compared with the Indian nationalists’ response to the British, it must be
borne in mind that they were addressing themselves to different imperialisms.

Earlier, we have seen that Braganza-Cunha viewed Portugal as a satellite of
Britain. Aside from this, his casual remarks reveal that he not only saw the
Portuguese as bcing culturally inferior to the Goan people, but he viewed
Portugal as a country having a culture that was inferior to that of Britain or
France.

He describes the Portuguese language as ‘unsuitable to our country’. and
states that its imposition had led to the ‘shocking illiteracy of the country’.
Braganza-Cunha remarks that unlike English, ‘it cannot even serve as a means to
acquire universal culture and for commercial purposes’ [1961:86]. In The Goa
Problem, Braganza-Cunha asserts that very few Goans could speak in Portuguesc
and that:

In matters cultural, unlike our brethren from Pondicherry, in

touch with the high French intellectual achievements, we have in
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Goa hardly any heritage worth preserving after four centuries old
contact with the Portuguese, since théir own culture has becn
dcprived by their present masters of all qualities of universality
and humanity by which any national culture is rendered precious
to outsiders [1961:166].

While possessing a culture that was inferior to Britain and France, the

methods uscd by Portugal in ‘disfiguring the national character of the Goan

people” had also been ‘peculiarly tyrannical’ [1961:59].

Portuguese Historiography

Braganza-Cunha was of the view that in order to gain acceptance from the
people, the Portuguese conquerors had built myths to blur the brutality of their
conquests, and hc attempts to acquaint his readers with the ‘true history’ of the
Portugucse in India [1961:5]. He endeavors to unravel the truth concealed by the
myths that had been created. He specially dwells on the myths of Albuquerque’s
‘tolcrance’ and the ‘miraculous’ conversions to Christianity supposcdly effected
by the Jesuit Francis Xavier.

Braganza-Cunha asserts that Albuquerque’s rule, far from being tolerant. was
marked by thc massacre of Muslims and the politics of intriguc. As an cxample,
he cites Albuquerque’s having instigated a Hindu ‘Nambiadri’ to slay the
(Muslim) Zamorin of Calicut, for which he rewarded him with an assurance of
protection to the Hindu religion and to the King of Cochin. Thus, the Hindu

rcligion was ‘protected’ in Calicut only as a ‘reward’ for a political service
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rendered.

The massacre of Muslims and the destruction of mosques and temples in Goa
could be traced to Albuquerque’s reign. Quoting from Albuquerque’s letters to
King Dom Manuel, Braganza-Cunbha tries to establish that far from bcing racially
tolerant as was the common belief; Albuquerque had in fact harbored the hope
of turning the ‘natives’ from the land and enabling Portuguese men to come and
scttle in Goa by encouraging them to take as wives the ‘fair and good-looking
Turkish women’ [1961:67)."

The mixed marriages that had taken place under Albuquerque, often cited as
an example of his racial tolerance, were performed as a matter of political
expediency. As it was difficult to bring Portuguese women to Goa, Albuquerque
encouraged his men to marry native women, particularly the widowed Muslim
women, ‘to tic down his people to the conquered land and to ensurc the
continuation of their predominance through these strange unions’ [Cunha
1961:64]. Aside from this, Braganza-Cunha argues that the mixed marriages werc
a means of conversion, as the women were necessarily converted to Christianity
and the offspring of these unions baptized and raised as Christians.

He attempts to destroy the myth of Francis Xavier’s ‘miraculous’ conversions
by quoting from correspondence that transpired between Xavier and the King D
Joao III of Portugal, in which the former averred that ‘the only effective way’ to
sprcad religion in India was for the king to proclaim that he would only place his

trust in those officials who exerted themselves ‘to extend the reign of religion by

"In his letters to the king of Portugal, Albuquerque referred to Muslim women as "Turkish women”.
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every means in their power’ [1961:68,69]. Forcible conversions with the usc of .
civil and military powers are traced to Francis Xavier, as is the establishment of
the Holy Office of the Inquisition.

Braganza-Cunha’s attempt at demystifying Francis Xavier was an extremely
bold step, considering the reverence with which Francis Xavier is viewed
throughout India.. It is especially so in Goa among Christians, who regard him
as Goencho Saib or Goa’s patron saint. This is evident from the millions that
gather in Goa at the periodical expositions of his relics.®

In his treatment of history, Braganza-Cunha is concerned about the
Portuguese use of the Christian religion to consolidate their political rule over
Goa. However, he also addresses the problem of the inegalitarian nature of the
ecclesiastical orders in Goa, pointing out that the Archdiocese of Goa in its life
span of 400 years had not a single Indian bishop; comparatively in British India,
17 bishops had been appointed [1961:75].

Braganza-Cunha points to the tenure of Marquis de Pombal as a minister in
Portugal, as a period in which ‘scanty freedom of worship’ was granted to Hindus
and Muslims, though they continued to face some measure of discrimination.
During this period the Goan clergy benefited, as they were protected from the
injustices meted out against them by the European clergy. The Inquisition was
also withdrawn during this time.

Of all the methods employed by the Portuguese, Braganza-Cunha believed the

*Tcotonio R De Souza comments on the difficully of critically assessing Francis Xavier because of the ‘emotional
block’ of the saint's devotees. He compares the sensibilities of the Christians with regard to Francis Xavier to
the sensibilities of the Maharashtrians with regard to Shivaji [De Souza 1994:8]. One can imagine the intensity
of the Christian reaction to Braganza-Cunha, when he critically referred to Xavier five decades ago.
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Inquisition was ‘the instrument that most served to change the customs of Goans’
[1966:77]. The Court of the Inquisition issued an edict containing a number of
bans which ‘interfered with the smallest details of intimate life, on the pretext of
curbing paganism’ [1961:78]. But, paradoxically, the Portuguesc not only
preserved the caste system but co-opted it as a form of sociai organization within
the church. He comments:

Most astonishing of all is that while the pious reformers ruthlessly

waged war on Indian customs, they did not meddle with the

castes of Hinduism . . . As a matter of fact, the Portuguese not

only maintained the Hindu castes but even added a new one; the

castc of Europeans and their descendants [1961:78,79].

The significance of this statement is that while Braganza-Cunha frequently
hails the achievements of the past, he is largely silent on social and religious
practices which had received the attention of Indian social reformers, and which
most Indian nationalists commented on, even if their activism was not directed
towards such issucs.” While one can sense Braganza-Cunha’s opposition to the
institution of caste, it is unclear whether like Nehru, Braganza-Cunha viewed
caste as untenable with the principles of social equality, or whether like Ranade
he saw a discrepancy between present practices and the original recommendations
of the ancient scriptures, which called for rectification. From the general

approach of rationality in Braganza-Cunha’s writings, his approach towards the

®In reconstructing the history of nationalism in India, Chatterjee gives importance lo the phase of social reform,
when attempts at reform were self engendered and necessarily resisted colonial intervention. This phase he
recognizes as a period of nationalism [Chatterjec 1993:6]. However, the influence of the reform movement, if
any, was restricted to the New Congquecsts.
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qucestion of caste was probably closer to Nehru’s ‘modernist’ approach, but his
rcticence to criticize any aspect of the past necessarily makes his discourse
vulnerable to varicd interpretations.

The achievements that the people had made in pre-Portuguese Goa had been
noteworthy and were demonstrative of the fact that Goans did not neced to look
westward to be able to progress. The people needed to recover their ‘pride of
race’ and to have faith in their indigenous abilities. This, according to Braganza-

Cunha, would enable them to follow a self-determined road to progress.

The Influence of Gandhi

Braganza-Cunha identified Indian nationalism with the Indian National Congress,
but his opinion of it was never static. The Congress evoked in him responses
ranging from optimism to disillusionment, but he did not contest its basic
idcology. The shaping of his nationalist thought can be understood by his varied
responses to the Congress and its leaders; in particular, M K Gandhi.

On returning to India from France, Braganza-Cunha found himsclf at
variance with Gandhi, whom he viewed as being ‘pusillanimous’ and
‘opportunistic’. This extreme reaction was influenced by his perception of the
non-cooperation movement, which he saw as a revolutionary rising of the masses,
and which had nothing in common with ‘the sentimental pacifism of the
Mahatma’ [1961:221-222].

Commenting on Gandhi’s disassociation with the non-cooperation movement

after the setback it had received, Braganza-Cunha states that it was only fitting

151



that Gandhi had recognized his inability to lead such a movement and limited
himself to social work [1961:222]. Further, he claims that it was only the illcgal
groups -- which functioned secretly -- that enjoyed the support of the masses and
represented the real pulse of the people [1961:224).

This was in 1926 when, influenced by the recently concluded Russian
revolution and enthused by the anti-imperialist struggles waged in other parts of
the world, Braganza-Cunha believed that the Indian national movement was in
. its final stage. This must have led .to his impatient response to Gandhi. It
probably represcnts the furthest ‘left’ limit of Braganza-Cunha’s thinking.

For, in the course of the events that followed, a change in his perception of
Gandhi took place, along with the assimilation of some of his ideas. As a result
of this, in the last polemical article written before his death, he is critical of the
‘pseudo-Gandhians’ who ruled over India |Free Goa 6.18.1]. He also believed
that the Goa problem persisted because Gandhi’s advice had been ignored by the
Indian government [1954.17.1]. Thus, Gandhi, of whom he had been most critical
at the inception of his nationalist activism, became the Congress leader whom he
admired the most towards the end.

Even though he believed that Gandhi had been instrumental in causing the
downfall of the non-cooperation movement; unlike the Indian Communists --
whose responsc was to spurn the _Congress -- Braganza-Cunha attempted to
intcgratc his political aspirations for Goa with those of the Congress.

Within two years of his caustic criticism of Gandhi and the Congress,

Braganza-Cunha established the Goa Congress Committee (GCC) with the
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cxpress intention that it function as a branch of the Indian National Congress.

After attcnding the Congress session of 1928, Braganza-Cunha'’s distrust of
Gandhi seemed to recede and the GCC functioned according to the programmes
taken up by the Congress. After the Congress announced its constructive
programme, Braganza-Cunha apparently responded by requisitioning charkhas
to distributc among people of different villages.'® Some of the GCC members
adopted the use of khadi."

As the influence of Gandhi could be seen in the practice of the GCC, his
influence could also be discerned in Braganza-Cunha’s conception of the nature
of the struggle and his programmatic response to the problems of Goa.

The change in Braganza-Cunha’s attitude towards the political use of violence
is a case in point. In assessing the non-cooperation movément, Braganza-Cunha
refers to the non-violent struggle as a struggle by the people, ‘at the moment
incapable of fighting with arms’ [1961:221 emphasis added], giving the impression
that he was not adverse to people fighting with weapons, though they were unable
to do so then. His appreciation of the illegal groups functioning in India at the
time serves to reinforce this opinion, as also his dismissal of Gandhi’s ‘pacifist
ideas’.

However, his attitude towards violence seemed to change considcrably as in

place of the temporality of violence, his emphasis shifted to the ‘moral forces’ of

“Albert Cunha, a bhatkar who was a neighbor of Braganza-Cunha, recalled that Braganza-Cunha requisitioned
charkhas to distribule among the people of his village (interviewed on 16 March 1992 at Cansaulim, Salcette).

""Berta Menczes Braganza narrated that initially, she and her sister wore khadi dresses, but later they took to
wearing khadi saris (interviewed on 14 June 1990 at Margao).
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the people. He hails the liberation of Dadra and Nagar Haveli which had shown

that ‘non-violence with mass support is irresistable’ and had avoided ‘uscless

bloodshed’ [1961:203].

When satyagrahis marching into India were fired upon by Portuguese troops,
Braganza-Cunha upholds the struggle of the people ‘whe do not retaliatc violence
with violence even when they are in a position to' [1961:325 emphasis added].
Morcover, he céntrasts the two ‘opposite ways of thinking’, reflected by those who
abjured violence and those who worshipped it. Thus, he unwittingly advocates the
dcsirqbility of non-violent struggle.

However, he does not advocate non-violence in the unequivocal manncr of
Gandhi. In 1957, he criticized the Indian government for failing to heed Gandhi’s
advice with regard to Goa. But while he does not rule out the fact that therc
were other non-violent means that cou}d be used against Portugal, he states that
India’s refusal to use force to liberate Goa ‘had neither political nor moral
foundation’ [1961:389]. This is quite contrary to Gandhi’s advocacy of satyagraha
in the face of the most brutal of oppressors, as according to him:

Even Nero is not devoid of a heart. The unexpected spectacte of
endless rows of men and women simply dying rather than
surrender to the will of the oppressor must ultin;ately melt him
and his soldiery {[Pantham 1986:326].

Braganza-Cunha condemns the use of military force for aggression, but
believed the use of military force was justified if it was used for the legitimate

defence of interests [1961:389]. .
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The strongest point of agreement between Gandhi and Braganza-Cunha was .
in their rejection of the notion of western superiority. This has already been seen
with regard to their responses towards the past. As in the case of Gandhi’s
thought, the esscntial features of Braganza-Cunha’s discourse were influenced
by his critique of the west. In Hind Swaraj, Gandhi stated: ‘Those alone who have
been affected by Western civilization have become enslaved . . . if we become
frec, India is free’ [Murty 1967:123]. This is an essential argument contained in
The Denationalization of Goans, and is a recurring theme in Braganza-Cunha’s
writings.

An area in which the views of Braganza-Cunha are clearly antithetical to
Gandhi’s is in his conception of the relationship between religion and politics. For
Gandhi, religion and politics were inseparable. The methods to be used to bring
about change, ahimsa (rejection of violence on the basis of the moral force of the
soul), and satyagraha (force of truth), and the ideal state that he conceived of,
Ramarajya, represented the unity of religion and politics. Whereas, Braganza-
Cunha believed that any stress on religion could only lead té commuﬁalism
[1961:182]. He is caustic in his criticism of the Portuguese use of religion. but
refrained from any comment on religion as a belief system in spite of his personal

atheistic inclinations.

Thus, Braganza-Cunha could not have been in agreement with all that Gandhi
said and did. However, after the initial free flow of invective against Gandhi, no
further criticism of him is to be found in his writings. Instead in his later writings,

after Gandhi’s death and India’s independence, frequent appreciative references
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to him can be found. More than the mellowing of Braganza-Cunha, what
probably endeared him to Gandhi was the fact that he saw him as thc only
Congress lcadcer, aside from Lohia, who did not merely pay lip service to the
problem of Portugucse domination over Goa, but who gave the problem of Goa’s
liberation serious attention.” This was an important factor, given the general
disappointment of nationalists with the apparent indifference of the Congress to
the problem of Goa. Moreover, he saw him as an effective politician and *a great
realist’ [1961:543], whose ‘genial statesmanship’ had facilitated the independence
of India.

The undefined future

A peculiar feature of Braganza-Cunha’s discourse is his virtual silence on the
future he envisaged for his ‘free Goa in a free India’, to achieve which he had

dedicated his entire life.

His analysis of impcrialism was shaped by Lenin, while his mode of opposition
to imperialism was influenced by Gandhi and a desire to recover Goa’s ‘Indian
past’. Yet, he does not advocate returning to the past; the past mecrcly

represented a stage in history from which progress could be made.

On a rare occasion, addressing the Asian Socialist Conference in 1956,

Gandbhi in his individual capacity attempted to raise the Goa problem at various levels. On hearing that the
Roman Catholic Bishop of Goa had been contributing to ‘lawlessness’, probably by his remarks against India,
he asked the Archbishop of Bombay to investigate the complaint [Gandhi 1959:101). He also prevailed upon
the British Viceroy to at icast make ‘a friendly remonstrance’ against the *harsh and unjust treatment of Indians’
[Gandhi 1959:100]. In Harijan he wrote: ‘In Free India, Goa cannot be allowed to exist as a scparatc cntity in
opposition to the laws of the free State. Without a shot being fired, the peopie of Goa will be able to claim and
receive the rights of citizenship of the free State [Gandhi 1946 X.21:208]. Aside from this, he had issucd
statements condemning the arrests of Lohia and Braganza-Cunha, and publicized the situation in Goa in Harijan.

156



B}aganza-Cunha referred to himself as ‘a believer in socialism’. But he never -
defined what socialism meant to him. Like Lohia, did he believe in thé ‘cqual
irrelevance’ of capitalism and communism and wish to build a third camp?
Although he was critical of the Congress leadership, could the abscnce of
criticism of the actual policies of the Indian government be interpreted as his
cndorsement of Nehruvian socialism? Or did he believe that it was up to the
people (insomce determinate or indeterminate manner) to shape their future once
they had been freed from colonial rule? Unfortunately, with his vision for the

futurc undefined, his discourse remains incomplete.
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CHAPTER SEVEN

Reception of Braganza-Cunha
in Goa

Though posthumously recognised as the Father of Goan Nationalism,' Braganza-
Cunha is accorded no place in studies of Indian nationalism. His efforts were to
bring about the integration of Goa with India, at both a pragmatic and ideological
level. This was a task that was ridden with difficulties, considering the fact that
a significant section of the clite in Goa had been as.similated by the Portuguesc
into supporting their regime.? The fact that Goa was divided along communal
lines compounded the problems that he faced. It is in this context that Braganza-
Cunha’s reception has to be understood.

He was viewed by his contemporaries as an atheist and communist, and yet
he was recognised as virtually the undisputed Father of Goan Nationalism. Today,
politicians try to portray him as a symbol of the divergent viewpoints which they
represent. An examination of the reception of Braganza-Cunha at a pragmatic

level, and also at the level of ideology, will help to understand the nature of this

"The late Pundalik Gaitonde was the only onc who belicved that ‘scientifically, it is not correct to say that Cunha
was the Father of Goan Nationalism. 1lis influence was restricted to a few persons’ [personal communication
made at an intervicew on 8 February 1992 at Palolem, Canacona]. Personally, Gaitonde-was influcnced more
by the writings of Luis Mcnezes Braganza, who he felt had educated a whole generation. Another peron 1o
question this title from a different standpoint was Aleixo Manuel Da Costa who had served as the curator of
Cental Library, Panaji, from 1930 to 1967. He was acquainted with Braganza-Cunha as a visitor to the library.
According to him, ‘afier liberation he has been put on a pedestal, which should not have been done’ [personal
communication made at an interview on 6 March 1991, at Panaji].

*Brass observes that when the local aristocracy collaborates with ‘the alien conquering group’ it postponcs or
prevents cthnic mobilisation and the development of nationalism [1991:279].

158



paradox.

Braganza-Cunha Remembered

The person of Braganza-Cunha is enigmatic. After conducting intervicws with
people who knew him either in the capacity of a fellow freedom fighter or at the
level of a bhatkar of the village, the image that emerges is that of a ‘thorough
gentleman’, with a westernised aristocratic bearing, who spoke fluent Portuguese
and French, but who had difficulty speaking Konkani. But a concomitant image
is that of a man of superior intellect, who had won the respéct of fellow frcedom
fighters.

First of all, it must be pointed out that there were freedom fighters who
participated in the freedom struggle, ignorant of the existence of Braganza-Cunha
till his arrest in 1946.

Manohar Prabhudesali, a freedom fighter who was active in Canacona, in the
border areas of South Goa, said that during his activism, the leader whom he was
most influenced by was the Praja Socialist Party leader, Peter Alvares. While he
came to know of Braganza-Cunha on account of his arrest, he had occasion to
read his writings only after Goa was freed. It s to be noted that Prabhudesai was
one of the few persons from his village who took an active part in the freedom
struggle and, conscquently, was a man who was better informed than most about
current political affairs. However, according to him:

When I was active I was unaware of his significance, and had not

even heard of him till he was arrested. Now I understand his
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contribution. He was lcarned. His theory of denationalisation is
relevant even today.?

Braganza-Cunha was not viewed as a mass leader but was seen as an idcologuc
for the movement. Shamrao Madkaikar had personally associated With him while
doing relief work in Salcette, which was ravaged by heavy floods in 1941 (scc
Appendix 2). He stated as a matter of fact: ‘In the movement Cunha talked to
the top level lcaders, while we talked to the ordinary people.” Madkaikar saw
him as a leader whosc function was to prepare other leaders who would mobilise
the people.*

Braganza-Cunha belonged to the wealthy bhatkar class and mantaincd his
liking for good food and good living even after he became politically active.’
While this is a matter which is viewed critically by some today, none of thc |
frecdom fighters interviewed were critical of this aspect of h‘im.6 Instead, they
were awed by the fact that in spite of being a Christian and a man of wealth, he
chose to take up the cause of Goa’s freedom, although personally he had
cverything to gain by supporting the Portuguese, and suffered éonsiderably on

account of his involvement in the movement.

*Personal communication made at an interview on 10 February 1992, at Mashem, Canacona.
‘Personal communication made at an interview on 20 May 1992 at Navelim, Salcette.

*Aleixo Manuel Da Costa recalled having lunch with him frequently at the Hote! Republica, Panaji [personal
communication made at an intervicew on 6 March 1991 at Panaji], whilc George Vaz recalled how Braganza-
Cunha uscd to like having ‘a good meal’ at thc Wayside Inn, at Fort, Bombay, which was under Goan
proprietorship [personal communication made at an interview on 18 December 1990 at Assonora, Bardez].

At a seminar hosted by the /nstitute of Indo- European Studies on ‘Understanding Goan Culturc’ at Panaji, 20-22

October 1994, Mario Cabral E Sa, a journalist, asked how Braganza-Cunha could propagate his thesis of
denationalisation when he was himsclf so westernised in his way of life.
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Divakar Kakodkar, who under the guidance of Braganza-Cunha cstablished
The Goa Youth League in Bombay in 1944, stated: ‘It cannot be dcnicd that in a
sense Cunha lived in an ivory tower and was unable to mix with everybody.” But,
he pointed out, ‘all Christian leaders before him wanted to move in the orbit of
Portugal. It is to his credit that he was unlike them’.

As we have seen in the preceding chapters, in the initial stages of the
movement for Christians to participate in the freedom struggle was not common.

For a Christian bhatkar to initiate a movement was even more remarkable. But
Braganza-Cunhawas different from the other bhatkars of his village and was quite
estranged from them.

Albert Cunha claimed that Braganza-Cunha had minimal association with the
bhatkars of the village, and was viewed with distrust by Christian bhatkars (who
were in the majority), as he never went to church.

But his aloofness from his own class did not bring him substantially closcr to
the gaudas who resided in neighbouring Borsulem, some of whom were his
mundcars. According to a confidential memorandum signed by the administrator
of Salcette a number of gaudas attended a meeting addressed by him.® But, while
the elderly gaudas interviewed deeply respected him and appreciatively

remembered his active concern for them in times of crisis,’ their interaction with

"Personal communication made at an interview on 28 January 1991, at Curchorem, Quepem.

*I'he memorandum dated 2 July 1946, states that 150 mundcars of Braganza-Cunha, armed with bamboo sticks,
were among the 1300 people who atiended a meeting held at Cansaulim addressed by him [Shirodkar 1991:11].

°For details of Braganza-Cunha’s role in the repatriation of gaudas maintaincd as indentured labourcrs in Assam
and the relief work organised by him for fiood victims, sece Appendix 2.
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him had not brought them closer to the freedom struggle. Caetano D’Souza, onc
of his mundcars, stated: |
He never talked much to anyone or came where we stayed. But
if anyonc had a problem he would look into the matter. If we
plucked any fruit from his trees he never objected. If we went for
payment, the mukadam would look into it and pay immediately
... He never took any meetings here."

Jacque Anton Vaz occasionally worked on Braganza-Cunha’s land. He
recalled how Braganza-Cunha had allowed the gaudas to organise a tiatr'! in the
compound of his house when they were refused permission by the concerned
authorities to put up a mattov for the purpose. He recalled:

Some of my neighbours went to Assam. If not for Tristao bab
they would have remained there . . . He used to tell us about the
terrible times they had there: no proper food and sickness
everywhere.'

Bosteao Diago Soares, an elderly gauda of Borsulem stated that while
Braganza-Cunha was good to them, he never talked to them about his activitics.
His arrest surprised and saddened them.

In Chapter 6, Braganza-Cunha’s views regarding the role of the intellectual

have been cxamined, according to which he believed that once the nationalist idea

“Personal communication made at an interview on 23 March 1992, at Borsulem, Salcette.
" According 1o Albert Cunha it was not a fiatr but a zagor, another folk form.

personal communication made at an interview on 23 March 1992, at Borsulem, Salcette.
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had been expressed by intelleetuals, the people would automatically give their
support to it. Perhaps he believed that his role was to gencrate politieal
conseiousness among the intelligentsia, as he was best suited to this task. This
could explain why he did not take up the political education of the people, and
coneentrated on propaganda work among the intelligentsia.

His predicament was peculiar in that, on the one hand he was estranged from
the members of his class, while on the other hand, as far as the common people
were concerned, he could not shed his identity as a bhatkar. For, notwithstanding
his benevolence, he was still seen as a bhatkar, whose incarceration by the
Portuguese was incomprehensible. Thus, for Braganza-Cunha, the only social
group he could identify with was the small circle of politically aware intellcétuals.
and it was on this class of people that he had the maximum impact.

Braganza-Cunha was no doubt aware of his own denationalised state. Though
he was an ardent proponent of the development of Konkani, his knowledge of the
language was deficient; while admiring the resilience of the people who had not
succumbed to the denationalisation process, his communication with them was
limited.

In 1927, in an open letter to Antonio Furtado, a student in Portugal at the
time, he wrote that it was the task of the denationalised to reconstruet national
life, questioning and resisting the notions of progress imposed on the people by
the dominating nation. For Braganza-Cunha, the manner in which he sought to
overcome his denationalisation was in articulating the nationalist idca. He tricd

to assert his nationalism by discounting the question of his bearing and
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appearance and asserting his Indianness through his ideas -- through what he said
and wrote. This is in keeping with his belief that: ‘Mental enslavement is
incompatiblc with libcration’ [1961:371].-

During his period of activism in Goa, the Goa Congress Committce comprised
a small circle of politically aware intellectuals; the rallying slogan of thc GCC
being ‘A Frce Goa in A Free India’. The fact that the activitie.s carricd out by
the GCC wcere mo&llcd on the programme of the INC was possibly responsiblc
for the limited response it received. According to Hobsbawm, icons representing
symbols, rituals or common collective practices are a ‘crucial componcent’ of proto
and modcrn nationalism [1992:72]. But there is no evidencc of thc usc of any
icon by Braganza-Cunha; instead he relied on projecting the INC as a symbol of
Indian nationalism.

Perhaps this did not represent a symbol that was powerful enough to override
the communal divisions and the plurality of nationalist imaginings that cxistcd
among the pcople. It relied on an appeal which was in effect internationalist in
naturc.”” Thc GCC was thus unable to become a popular organisation and
comprised of the exiguous group of Goan intellectuals who identified with the
Indian nationalist movement and were based in and around Goa.

Scton-Watson has pointed out that people who have a gcnuincly

intcrnationalist world-vicw arc scarce ‘and their capacity for Icadership of rcal

" According to Hobsbawm the call of nationalist leaders to the pcople to surmount sentiments of tribalism or
communalism was internationalist, and signified ‘the opposite of nationalism, which secks to bound together
those deemed to have common ethnicity, language, culture, historical past and the rest’ [1992:179). For
Braganza-Cunha, the act of identifying with India was sufficient to resolve the religious and other differences

that existed among the people.
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men and women is doubtful’ as they are unable to recognise ‘the nationalist
passions and prejudices which animate so large a portion of humanity...’
[1977:465]. Braganza-Cunha represented a person of this type. It accounted
perhaps for his inability to conceive of populist measures to develop the
nationalist movement in Goa. But his internationalist world view also gave him
a certain strength.

His strength, or the reason for his identification as the Father of Goan
Nationalism, was his ability not only to conceive of Goa as an integral part of
India but to build an organisation intended to facilitate the process of intcgration,
to identify denationalisation as a phenomenon which came in the way of the
growth of nationalism, and to bring about the unification of idcologically
differcntiated groups under the banner of one umbrella organisation.

The Goa Congress Committee founded by him, notwithstanding its limitations,
was the first effective agency of nationalism in Goa. It laid the foundation for the
formation of the National Congress (Goa) in 1946, which emerged as the most
important nationalist group in Goa.

The Goa Action Committee, the umbrella organisation which was formed at
his initiative in 1953, was an indication of the respect Braganza-Cunha
commanded among people with political orientations totally at variance with cach
other. Liberals, leftists, terrorists and Gandhians united on the strength of the
personality of Braganza-Cunha. Perhaps his internationalism prevented him from
bccoming a popular mass leader, but it enabled him to bring idcologieally

differentiated clites together, to work unitedly for the cause of nationalism in
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Goa.

Braganza-Cunha’s weakness was his exclusive reliance on thc strength of the
concept of ‘A Free Goain A Free India’ to excite the nationalist imagining of the
people prior to India’s independence, and his excessive reliance on the Indian
government to take action to free Goa after India became indcpcndent.
According to Ravindra Kelekar, there were freedom ﬁghters in Goa who were
willing to do something but faced a crisis of leadership. Distrustful of many of
the leaders in Goa, they would have been -willing to follow any guideclines for
action given by Braganza-Cunha after his escape from Portugal, but none were
forthcoming."

‘There is cvidence to suggest that in the period prior to Braganza-Cunha's
arrest, his popularity was on the rise, a fact which the Portuguese authorities were
conscious of. Since 1938, the police had been keeping a tab on his activities.”
A confidential memorandum of the Administrator of Salcette, dated 2 July 1946,
states:

I have lcarnt that yesterday evening a meeting was held at
Cansaulim, where, Tristao Braganca e Cunha (sic) and his niece
Bcrta Menezes Braganca were carried in a procession from village
Cuelim to the site of the meeting at Cansaulim [Shirodkar
1991:11].

Earlicr, when Braganza-Cunha and Berta Menezes Braganza were physically

“Personal communication made at an interview on 25 October 1990 at Priol, Ponda.

"*I'his was stated in the confidential memorandum of the Administrator of Salcette, dated 1 July 1946 [Shirodkar
1991:10}.
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prevented from addressing a meeting at Margao (and the former was savagely
beaten, sec Appendix 2) after the launching of the Civil Disobedience Movement
by Lohia, thc memorandum cited above gives evidence of a bandh bcing held, as
the commercial establishments of the parish of Cansaulim remained closed as a
mark of protest against the taluka authorities’ action on them.

Pcrhaps if Braganza-Cunha had not been arrested shortly after this, he may
have made his mark as a popular mass leader. Instead, his role as a ‘mass leader’
remained too short a phase of his political career, so that it did not even form a

part of the memory of his contemporaries.

The Changing Significance of Braganza-Cunha

Freedom fighters sec Braganza-Cunha either as a symbol of secularism and/or as
one who was acutely aware of the ‘denationalised’ state of the Christian Goan
(discussed in Chapter 5). Interestingly, the shared perception among freedom
fighters of Braganza-Cunha as a ‘Communist’ (discussed in Chapter 6) did not
come in the way of their acceptance of him as a founding father of the nationalist
movement in Goa, or their perception of him as one who could bring about the
unification of divergent groups under one umbrella organisation. Ursclino
Almeida attributed this to the fact that ‘he never got involved in any controversy
and so was acceptable.” This explained why ‘all organisations accepted his ideas
and leadership’.'®

Flaviano Dias was appreciative of the fact that whatever Braganza-Cunha’s

"“Personal communication made at an interview on 6 March 1992, at Margao.
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private views on religion may have been, he was not inflexible. He recalled:

Father Mendonsa, a professor of philosophy, was highly agitated
over the harassment he was facing in the Jesuit order -- having
given an unconventional interpretation to the concept of virginity.
Consequently, he told Cunha that he wanted to leave the order.
Cunha asked him whether he was against Christ and the church.
When Father Mendonsa said he was not, Cunha, much to the °
surprise of the former, said he should remain inside (the order)
and fight for his ideas. Fath'er Mendonsa, expecting Cunha to
encourage him to leave, was surprised and told Cunha that he had
become ‘soft’."

In 1929, a committee was constituted td organize the birth centenary
celebrations of Francisco Luis Gomes. A Christian religious ritual was included
as part of the programme, in spite of protests from the Hindu members of the
committee. Braganza-Cunha wrote a letter in Procasha protesting against the
disrespect shown towards the Hindus [Angle ]994:62]. His sensitivity to religious
questions is further illustrated by an incident narrated by Antonio da Cruz
[1974:58]). When an uproar had been created in the Christian community on
account of the criticism launched by da Cruz against a ‘peace message’ of Pope
Pius XII, Braganza-Cunha warned him that ‘a Goan nationalist should always be

on his guard (and) not allow himself to be dragged into such religious polemics’.

He advised him to drop the attack or ‘withdraw from the fray’ [1974:58).

7 . . . . .
YPersonal communication made at an inierview on 11 November 1990, a1 Panaji.
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Commenting on Braganza-Cunha’s stand with regard to religion, Dr Sukhtankar
said:
He never talked against Christ though he was a Marxist. He
talked against priests or the influence of Jesuits. He would say,
how can I talk against the Christian religion? It is good.'*
His ability to respect the religious sentiments of others facilitated his
acceptance by a large cross-section of people.
In his preface to The Denationalization of Goans, Braganza-Cunha comments
on the responses that an earlier booklet written by him, Portuguese India After 400
Years of Foreign Rule, had received. In particular, he refers to the responses of
the ‘Catholicus’ of a prominent Catholic journal, The Examiner and the ‘anti-
Catholicus’ of the nationalist journal, the Gomantak. He comments:
While the former (the ‘Catholicus’) states that the guiding spirit
of our Committee is ‘a notorious atheist, apostate and anti-
clerical, who professes communistic ideas’, the latter not less
emphatically blames our organisation for working ‘under the
Jesuits’ wing’ [1961:57].
According to him, ‘the charges which mutually destroy cach other’ were
motivated by opponents, who were decided on ‘fostering sectarianism among
Goans' [1961:57].

Meanwhile, the Administrator of Salcette referred to Braganza-Cunha as a

®personal communication made at an interview on 10 December 1991 at Bandra, Bombay.
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man who aspired to be ‘an ardent leader of the Hindus’ [Shirodkar 1991:10}.

He was quite awarc of the fact that his criticism of the Portuguese usc of the
Christian religion rendered him open to attack by pro-Catholic interests, whilc his
consciously sccular stance made him vulnerable to attacks by pro-Hindu forcc.'s.

The reception of Braganza-Cunha during his lifetime, his rejection by a section
of the pro-Hindu forces on the grounds that his secular stance rep;rcscntcd a pro-
Catholic bias, and his rejection by Christian interests who viewed his attacks on
the church as an indication of his being anti-Christ, was the reflection of a society
divided on the basis of religion.

This was evident even after his death, as the Catholic church authorities in
Bombay (in independent India!) refused to allow his burial in any Catholic
cemetry.

Though no one was willing to own him when he died, today, Braganza-Cunha
belongs to everyone -- the state, the leftists, the liberals and the Hindu rightists."”
Interestingly, however, while he is projected as a symbol of their supposed values,
little is said about the values that Braganza-Cunha stood for. Consequently, he
signifies a portrait that may adorn the hall of a meeting organised by any political
group, be it the establishment or its opponents.

A report carried by a daily newspaper is revealing:

The Bharatiya Janata Party (BJP) bicycle Ekta Yatra was

welcomed at Mapusa by Block president Narayan Karckar and

“The Catholic rightist force is politically weak. However, the church, which was at onc lime opposed to
Braganza-Cunha, today makes no comment about him.
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BJP workers on Sunday. He garlanded the portraits of T B Cunha
and Bharat Mata on the rath...*

While the various organisations posing to be inheritors of Braganza-Cunha’s
lcgacy are silent on the values that he stood for, the fact is that fragments of his
discourse can be utilised variously to represent the divergent points of view of the
organisations concerned.

His artieulation of the great Indian nation of which Goa was oncc a part, in
conjunetion with his numerous attacks on the politieal use made of Christianity
by the chureh and foreign missionaries, can be utilised by the Hindu rightists to
strengthen their ease for a Hindu nation.

At the same time his analysis of global conditions along the lines of Lenin. ean
be seen as evidence of his Marxist methodology and explain his appropriation by
the left. While his avowed ‘neutrality’ in the matter of religion and his attempt
to expose the exploitation of religion for political purposes ean be used to
strengthen the ease of the liberal proponents of ‘secularism’.

The projeetion of Braganza-Cunha by all manner of politiéal forces as a
symbol of the varied ideologies they represent is based on the scleetive
appropriation of his diseourse. This ean be understood at two levels.

On the one hand, it is facilitated by the faet that there is a high level of
ignorance about the peeuliar history of nationalism in Goa, even among Goans.
Till a few years ago, the history of Goa did not come under the purview of Indian

history studied at the sehool and university level. This accounts for the ignoranee

®Gomantak Times, 7 January 1992 (emphasis added).
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of the ideas that Braganza-Cunha stood for, even in political and academic circles
in Goa.

On the other hand, one could view the selective appropriation of his discoursc
as a manifestation of a socicty attempting to come into its own, with diffcrent
intcrest groups claiming to represent the interests of Goa, and appropriating
Braganza-Cunha to give legitimacy to their claims. Thus there is competition
within the political elite to capture the imagination of the people of Goa by using
Braganza-Cunha as a symbol belonging to that notion of history which is

supportive of their ideology.?!

A Divided Society

Throughout this thesis the importance of religion in Goa is highlighted. It is
impossible to examine Braganza-Cunha’s activism or ideology without rcferring
to the religious divisions in Goan society.

In fact Braganza-Cunha’s discourse in general and his thesis of the
denationalisation of Goans in particﬁlar are a product of the divided socicty in
which he operated, attempting to unite the people by appealing to their identity
as Indians. His discourse is meaningful because it directly addressed the problem
of the communal divide, although his effectiveness was limited by the fact that he

was unable to conceive of symbols that the people could identify with, and which

"In the New York Review of Books, Amos Elon, discussing the significance of archacological findings as a
‘reassurance of roots’ to the Isracli, points out that ‘We all have the right to pursue what we want to pursue,
and to explorc the buricd past and eventually dig it up -- the discovery . .. The problem arises when the proof
of our discovery is prompted not by evidence but by ideology’ [1994:15). A similar problem is discernible in the
appropriation of Braganza-Cunha by divergent interest groups.
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overrode the divisions among them. But this limitation was not nccessarily a
weakness only on the part of Braganza-Cunha. The reality was that the divisions
in Goan society were pronounced, resulting in a duality of culture. As pointed
out by Louis Dumont, people who have co-existed for centuries do not ncecessarily
constitute a society if their values have not fused [1970:98]. To find acceptable
symbols which the people could identify with in these circumstances was difficult.

In spite of efforts to project Goa as an epitome of communal harmony thc
divisions in Goan society persist.?> This is evident in the fact that in post-
libcration Goa, opinions on a wide range of secular issues have been coalescing
along communal lines. After liberation, whether Goa should merge with
Maharashtra or remain a union territory was a contentious issue. This compelled
the Indian government to conduct an opinion poll in 1967, the first and to date
the only one conducted in the country’s history, to resolve the issue. In 1986,
Goa’s glorified ‘peace loving’ society was violently divided on the issue of
language. In the recent past, agitations on the medium of instruction in schools
and the alfgnmcnt of the Konkan railway have been testimony to the fact that
divisions exist among the people of Goa. In all these issues people have
participated in large numbers, while religion has played a crucial role in
determining the formulation of opinion. It is relevant to note that the ruling

Congress Party has been unable to take a united stand on even a single of the

2Hobsbawm has observed that conversion Lo different religions can help to create two differenl nationalitics
among people who sharc a common culture {1992:70]. In this work the relationship between religion and
national consciosness has been explored. While two tangential forms of consciousness persist, neither the
Christian response nor the Hindu response is homogenous because of other factors, especially the caste system,
which is obscrved even by Christians as discussed in Chapter 2.
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major issucs which came up after it came to power in Goa in 1980, as the opinion
of its members has been divided along communal lines.

Braganza-Cunha’s discourse of nationalism was a consequence of the
ambiguity of Goa's identity during his lifetime. In spite of 34 years having passed
since the Portuguese were forced to relinquish their hold over the territory and
eight years since she achieved statehood, the ambiguity of Goa’s identity persists.
Braganza-Cunha’s relevance is seen in his appropriation by divergent intcrest
groups, all separatcly seeking to carve an identity for Goa in accordance with the

ideologies they represent.

174



Glossary

Ahimsa: Non-violence

Assimilado: Those who had been ‘assimilated’; meaning they could read, writc and speak
Portuguese.

Bab: An honorific, used to address another with respect (like ji in Hindi).

Bamonn: Refers to Goud Saraswat Brahmins, which comprise the vast majority of Goa’s
brahmins, and arc nowadays widely called ‘Saraswats’. Even after centurics of
being converted, the caste system still prevails among the Christians, all of whom
can still trace the caste to which they originally belonged. Hence, Bamonn rcfers
to Hindu as well as Christian brahmins, a large number of whom were also
bhatkars or landowners.

Bandh: A gcneral strike, when all establishments of all kinds remain closed as a mark of
protest.

Bhatkar: Landowner.

Charddo: An intermediate upper caste among the Christians. According to Charddos
themsclves, they are originally Kshatriyas in the post-Vedic four-ticr Vamna
system. Some sections of Chardos are also landlords, and the caste sces itself as
being discriminated against by the Bamonns, leading to ongoing rivalry between
the two.

Charkha/khadi: A spinning wheel, used to hand-spin cotton threads, which can then be
woven to create khadi or handloom fabric.

Choli: The traditional bodice or blouse, worn by women with the 6ll or traditional sarce.

Comunidade: The Portuguese name for the village community or Ganvponn.

Confraria: A committec of the laity

Conselhos: The Portuguese term for provinces. Till the second half of the 18th century,
Goa had thrce conselhos; 1lhas, Bardez and Salcette. The Novas Conquistas or
New Conquests from 1763 to 1788 added 10 more conselhos to the tcrritory of
Goa, making a total of 13. Later, these were consolidated into 10. Then

Mormugao was carved out of Salcete, making a total of 11. After liberation, these
wcre renamed talukas.
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Cortes: The Portuguese parliament, first set up in 1822,

Cuddo: Literally, a room (the ‘o’ is silent). Cuddos were clubs in Bombay, organiscd
villagewisc, whcre Goan Christians who went to the city to earn a living could
stay.

Ganvkars, Ganvponn: The Ganvponn or village community is the ancient form of social
and political organisation in Goa, which survived through innumerable dynastics.
Ganvkars are the original inhabitants of the village, who compriscd the
sharcholders of this village cooperative and consequently becamc the joint owners
of ncarly all the land in the village. They received a zonn or dividend from the
revenues collected through rents paid by the tenants who worked the land.

Gauda: A socially, educationally and economically backward community, mostly
agricultural labourers by occupation. Are belicved to be the original inhabitants
of Goa.

Indigena: ‘Native’, or a colonial subject who was not assimilated into the Lusitanian
mainstream.

Kunbi: Another socially, educationally and economically backward community; like the
Gaudas, also primarily engaged in agriculture.

Lusitanisation: Lusitania is the Roman name for the western part of the Iberian
peninsula. Lusitanisation is the term the Portuguese coined for what they saw as
their mission of ‘civilising’ barbarian and pagan peoples and making them into fit
Portuguesc subjects.

Mattov: Shamiana or Pandal.

Mukadam: An assistant to a bhatkar; the one who actually managed the properties.

Mundcar: Tenant occupying a house belonging to a bhatkar.

Ovio: Traditional couplets composed and sung by women in Konkani.

Prabhat Feri: A procession taken out at dawn. They are used mostly to create awarcness,
and were popular during the freedom struggle in India.

Puddvem: The Goan form of the dhoti, worn traditionally only by upper-caste males (the
lower castcs wore only a loin cloth, called a kashti). It is a piece of cloth five
yards long, which is wound around the waist and an end brought betwecn the legs
and tucked in at the back, covering the lower half of the body.

Sashti: The Konkani word for Salcette.
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Satyagraha: Litcrally, the ‘force of truth’. A form of non-violent protest invented by M
K Gandhi, of offering no resistance to the violence of authority. It was the
principal form of protest used during India’s freedom struggle.

Tiatr: A Konkani musical operetta in seven acts, with sideshows (comic intcrludes) in
between. An extremely popular form of entertainment among Christians.

Tulsi: The holy basil, a shrub held as sacred. It is usually planted in a tall, elaboratc pot
in the front yard of every Goan Hindu household.

Vaddo: Hamlet or ward; cvery village comprises several vaddos.

Zagor: A form of folk theatre; very popular among Christian and Nava-Hindu Gaudas
(those re-converted during the Shuddhi movement).
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APPENDIX ONE

Thumbnail Sketches of
Freedom Fighters
who were Interviewed

ALMEIDA, Urselino: (born on 24 October 1926) Active member of thc NCG.
Left his job to organize the satyagraha movement in Goa in 1955. A founder
member of the Goa Liberation Army (GLA), formed in 1956. Aftcr liberation,
has been active in organizing trade unions. He is an office bearer of the National

Union of Seafarers of India (NUSI).

AZEVEDO, Carmo: (born on 12 February 1912) Qualified as a doctor trom
Portugal. In Portugal, edited the Jornal d’ India, which was closed down on
account of rigid censorship laws. Resigned his government ij as a Hcalth
Officer in Panaji in December 1946. Shifted to Bombay, where he published
numerous booklets and articles highlighting the Goa problem. Presently resides

in Panaji and takes an active interest in the history of Goa.

DIAS, Joachim: (born on 12 May 1920) As a student was active in the Indian
independence struggle. Was a founder member of the Goan Youth Leaguc
(GYL) in Bombay. He offered satyagraha in Goa in 1946. Had come into

contact with Braganza Cunha before the latter was arrested, and associatcd with
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him in Bombay aftcr his return from Portugal. At the time of conducting the

intcrview, was Advocate General of Goa. Presently a busy legal practitioner.

DIAS, Flaviano: (born on 22 December 1931) Active in thc NCG. Was
influcnced by Peter Alvares (leader of the Praja Socialist Party). Worked for
some time in Goa but forced to go to Bombay to evade arrest. Camc into
contact with Braganza Cunha in Bombay and was elected Joint Secretary of the
Goan Clubs Committee which the former had founded. At the time of
conducting the interview, he worked for the news agency PTI. Now retired, but

still active in journalism.

GAITONDE, Pundalik: (3 July 1913 to 13 November 1992) Qualificd as a
surgeon from Lisbon. Active in the NCG. Rose to prominence aftcr his arrest
and deportation to Portugal for uttering Eu protesto (I protest) to an assertion
that Goa was a part (;f Portugal at a social gathering. Helped organize the Afro-
Asian Seminar on Portuguese colonies in New Delhi. Nominated a member of

the Lok Sabha from 1962 to 1963. Was residing in London at the time of his ‘

death.

GAITONDE, Nanda: (born on 10 February 1927) Active member of the NCG.
Was influenced by Peter Alvares, especially his emphasis on striking roots in every
village. Was actively involved in organizing the satyagraha movement of 1954,

concentrating his efforts in South Goa. On account of this, was incarcerated from
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Junc 1954 to May 1959. Presently resides at Palolem, Canacona.

KAKODKAR, Purshottam: (born on 18 May 1913) As a student, ran away to
Benares to learn about ‘Indian culture’ and attained the Shastri (Sanskrit)
Degree. Participated in the Indian independence struggle. In Goa founded the
Goa Sevak Sangh in 1945. Participated in 1946 satyagraha. Deported to Portugal
in 1946, returning to India only in 1956. In 1961 put forth the cont;oversial
proposal for provincial autonomy for Goa. In 1971 was elected as a member of
the Lok Sabha and was nominated as a member of the Rajya Sabha in 1985.

Continues to be an active Congressman.

KAKODKAR, Divakar: (born on 29 September 1918) As a student in Bombay,
was active in the Indian independence struggle. Became a CPI member in 1935.
Was also a member of the GYL. On returning to Goa worked as a high school
tecacher, and was a founder member of the GPP. In 1949, was arrested and
detained in solitary confinement in Aguada for 20 months without trial. In 1951,
was deported to ‘Devil’s Island’ at Cabo Verde for seven years. Continues to be

politically active.

KELEKAR, Ravindra: (born on 7 March 1925) Associated briefly first with the
National Congress (Goa) -- or NCG -- after its formation in 1946 and later with
the Azad Gomantak Dal (AGD). Disillusioned with terrorist politics he turned

to Gandhian philosophy. Edited Konkani journals Meerg and Gomant Bharati.

195



Incarcerated in Goa in 1961 for a few months for his nationalistic activity.

Presently resides at Priol, Ponda.

MADKAIKAR, Shamrao: (born on 3 January ]9li) Attracted to the philosophy
of M N Roy in his youth. In 1937, formed the Gomantakiya Tarun Sangh,
ostensibly a social organization, with the intent of attracting youth who could be
gradually politicized. Brought out a handwritten Marathi journal, Utejan.
Associated with Braganza Cunha in 1941, while doing relief work to help the

flood victims of Salcette. Resides at Navelim.

MENEZES BRAGANZA, Berta: (17 December 1911 to 13 July 1993) Daughter
of renowned frec thinker Luis Menezes Braganza and niece of Tristao de
Braganza Cunha. Was active in the Goa Congress Committee. Was prevented
tfrom offcring satyagraha by the Portuguese police in 1946. Moved to Belgaum
in 1950 as her husband, Antonio Furtado had been threatened with deportation.
Along with her husband, she founded the fortnightly journal, Free Goa in 1953,
and edited it from 1958 till 1962 when its publication ceased. As a member of
the National Campaign Committee, she toured India to publicize the cause of
Goa. Also highlighted the cause of Goa at the international conferences that she
attended. Besides being related to Braganza Cunha, she was closely associated

with him. At the time of her death, she was residing in Margao.

MULGAONKAR, Pandurang: (born on 10 October 1917) Used his qualifications
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as a lawyer to help the freedom struggle, taking up the cases of many freedom
fighters arrested on account of their participation in the Civil Disobedicence
Movement of 1946. An active member of the NCG, he was arrested in 1955 and
sentenced to cight ycars rigorous imprisonment, but was released in 1959. Was
active in the INC after Goa was freed. Now engaged in legal practice in

Porvorim.

NACHINOLKAR, Dr R V P: (born on 6 February 1924) As a student took an
active interest in politics. Was an active member of the Congress Socialist Party
(CSP) and, from 1946 onwards, was associated with the NCG. Installed a sceret
radio transmitter and tried to build a network to gather secret information from
Portuguese government offices. After Goa was freed, was active in the INC and
was elected President of the Tiswadi taluka branch of the Congress. Now
engaged with his medical practice and looking after his extensive landholding in

Santa Cruz, Tiswadi.

PRABHUDESAI, Manohar: (born .on 20 May 1925) Active member of the NCG,
he worked in the border areas of South Goa. Influenced by Peter Alvares.
Arrested for offering satyagraha at Chavdi in 1946. Offered satyagraha at Chavdi
again on 17 February 1955. On 11 May 1955 was arrested and sentenced to 10
years of rigorous imprisonment. Released four years later on account of a

general amnesty. Is a farmer by occupation.
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SINARI, Prabhakar: (born on 23 November 1933) Became politically active in
1946. Bclicving that peaceful methods were ineffective against the Portugucse,
was involved in the founding of the AGD in 1947, but on account of differences
broke away from it to found.the Rancour Patriotica in 1957. Was Dcputy
Inspector General of Police in Goa at the time the interview was conducted.

Presently retired.

VAZ, George: (born on 14 July 1919) Was associated with the GYL, Bombay.
Arrested and incarcerated for short periods in Goa on account of his nationalist
activities, as a result of which he decided to continue his political activities from
Bombay. He was attracted to left politics and was a founder member of the GPP.
Camc in contact with Braganza Cunha in Bombay and invited him to address
meetings of thc GPP. Is presently a leading trade union leader (AITUC) in Goa,

especially in the iron ore and manganese ore mines.
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APPENDIX TWO

A Biographical Essay

Braganza-Cunha came from a privileged background. This gave him access to
people, ideas and to lands across the sea, which contributed to the development
of his vision for a free Goa. In this chapter, a few of the various influences that

Braganza-Cunha was exposed to, which helped to shape his ideas, can be seen.

Early Social Background

Braganza-Cunha was born on 2 April 1891 at his maternal home in the village of
Chandor, to Dr Ligoria de Cunha and Filomena de Braganza, and was brought
up in his paternal home in Cuelim. Both these villages came under Salcete
taluka, belonging to the old conquests. He belonged to the Catholic charddo
bhatkar (landowning) community.

Hc was one of four children. His father, a doctor by profession, also cdited
a political journal in Portuguese, brought out from Cuelim, called O Nacionalista.
Braganza-Cunha was rclated to the great free thinker and bold intellectual of
Goa, Luis Menezes Braganza. Menezes Braganza, 13 years his senior, was his
cousin, being the son of Braganza-Cunha’s maternal aunt, aside from being his
brother-in-law.

His younger brother, Placido, qualified as a doctor and settled down in
Calcutta. His elder brother, Francisco, was a reputed Indologist. He got to know
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Lenin when he went to Germany and joined the Moscow University as a
professor of Indology, after which he chose to take up residence in Paris. His
sister, Anna, married Luis Menezes Braganza.

Braganza-Cunha spent his childhood in the sprawling Cunha mansion nestled
in the foothills of the picturesque Rameth dongor. In addition to the ancestral
mansion, the Cunhas were in possession of a large tract of land on which résided
anumber of mundkars. After completing his primary education, Braganza-Cunha
joined the Lyceum at Panaji. Apparently he found the method of teaching at the
Lyceum stifling, and opted to continue his higher education at a French
missionary school in Pondicherry, where he obtained his Baccalaureatc.

During the early years of Braganza-Cunha’s life, a number of factors
influenced him. The relationship between Braganza-Cunha’s paternal home and
maternal home was very strong. Berta Menezes Braganza, his niece, affirmed
that the relationship between the Menezes Braganza and the Cunha housceholds
was a very special one. Aside from the familial ties, an intellectual bond existed
between these households. Earlier, her father, Luis Menezes Braganza, uscd to
contribute articles to Ligoria de Cunha’s O Nacionalista. But it was a
conservative journal and, as Menezes Braganza’s thinking matured, it was
untenable to continuc writing for the journal.

When Braganza-Cunha was an impressionable teenager, Menezes Braganza
was a man of political maturity known for expressing his controversial views on
the Portuguese state and the Catholic church fearlessly.

In 1910, the Republican regime came to power, imbuing the politically
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conscious Goans with optimism and hopes for autonomy. In the time of the
Portuguese monarchy, Menezes Braganza had openly expressed his hostility to the
regime, but after the Republican party was sworn in, he fraternised with the
rulers. Braganza-Cunha was 19 years old at the time, and must have been

affected by the optimism expressed by. his cousin and other patriots.

o

Influences in France

Braganza-Cunha left Goa in 1912 for further sfudies at Paris. He gained
admission to the prestigious Sorbonne University, 'and qualiﬁcd as an electrical
engincer. He then worked for a private(if{;m. He was 21 when he arrived in
Paris and 35 years old when he left it. His ‘best years’ were thus spent in Paris.
He never wrote about himself, and as it has not been possible to trace anyonc
who knew Braganza-Cunha during this period, what details are known of his life
during this time are from a few stray enigmatic accounts. Sardar K M Pannikar,
an emincnt historian and former ambassador to China and France, writing of
Braganza-Cunha during his Paris years, says:
I had the honour of knowing Tristao Cunha during the days of his
stay in Paris. I came then to know not only how staunch a
nationalist he was, but to appreciate his qualities as a thinker,
writer and humanist. He wrote with ease and elegance in French,
and the biographical study of Mahatma Gandhi which he
contributed to the French press created at that time a great

impression in France [Cunha 1961:v].
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Pannikar and others have mentioned that Cunha came into contact with
numcrous international luminaries during his stay in Paris, such as Henri
Barbusse, Romain Rolland, Ho Chi Minh and Chou En Lai. He was able to
establish strong tics with each of these persons, and took part in different
activities with them.

Ravindra Kelekar, a nationalist, recounted how he came to know Qf Braganza-
Cunha’s contact with these international personalities quite by chance, through
.Horace Alexander, a Quaker from the United States. Horace Alexander had
conducted several in-depth interviews with Braganza-Cunha regarding Goa’s
freedom struggle. Once, during the course of conversation, Braganza-Cunha
mentioned that he had stayed with Ho Chi Minh in the same room for a period
of six months. Till this time, no one knew of this fact, as he had not thought it
important to tell anyone, such was his modesty. Kelekar said:

Once a professor in Beijing told me that he had heard of only two
Goans. One was D D Kosambi and the other was Cunha. I was
surprised that he should have heard of Cunha, but he said Chou
En Lai in his memoirs, wrote that the only reliable information on
the Indian national struggle was obtained by him from Cunha.

Braganza-Cunha did not make explicit the reasons for his prolonged stay in
Paris, but it seems clear that his interest in staying on went beyond his profession.
He joined the Anti-Imperialist League in Paris. He also contributcd to some
French periodicals: L'Humanite, Clarite, and L’Europe Nouvelle. In L’Europe

Nouvelle, he drew international attention to the Jalianwalla Bagh massacrc of

202



" 1919 [Cunha 1961viii].

To help disseminate information about the Indian nationalist struggle, he also
joined the Pro-India Committee of the Information Bureau started by Romain
Rolland.

The period of Braganza-Cunha’s stay in Paris was a period of major upheavals
the world over, including the conclusion of the First World War and the Russian
Revolution in 1917. He believed that the Russian Revolution marked the

beginning of the growth of a mighty anti-imperialist struggle.

Political Activity in Goa

Braganza-Cunha’s stay in Paris appears to have been a period of preparation for
the activity he was to undertake in Goa. For, he gave up his career as an
electrical engineer and, within two years of his arrival from Paris, established the
Goa Congress Committee in 1928. This was affiliated to the Indian National
Congress inits Calcutta session that same year, under the presidentship of Motilal
Nchru.

Menezes Braganza was S0 years old at this ti.mc. While he did not openly
associate with the Goa Congress Committee (GCC), he was supportive of
Braganza-Cunha’s activities and attended the Calcutta session of the Indian
National Congress with him. The one Indian leader who appeared to have
influenced them most was M K Gandhi.

On returning to Goa, Menezes Braganza took to wearing khadi, and

Braganza-Cunha apparently tried to popularise the use of the charkha in some
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villages of Salcetce.

Berta rccalled how, after her uncle and her father returned from the Congress
scssion at Calcutta, her father’s decision to use khadi impressed her. She and her
sister Beatrice were also inspired by the message of Swadeshi. Conscqucntly, they
started wearing khadi sarees. Wearing sarees was unheard of amongst women
belonging to Catholic bhatkar families. This practice of theirs sent shock waves
through their entire community.

While Braganza-Cunha apparently never tried to organise the ‘downtrodden’,
there are two instances that illustrate his concern and involvement with the plight
of the ‘gaudas’.

In 1929, hundreds of gaudas, particularly from Salcete, were duped into going
to Assam to work at lowly wages on the tea plantations. Agents of the British tea
planters had given them to understand that they were being taken to a nearby
place to work for high wages. In fact, they received half of what they were paid
in Goa and had no way of returning home.

Braganza-Cunha organised a campaign for their freedom and return to Goa.
He was helped by his brother in Calcutta and he also solicited help from
Jawaharlal Nehru and other Congress leaders.

In 1941, floods in Salcete had severely affected a number of poor peasants.
Their homes and fields had been washed away, but the Portuguese government
remained apathetic to their condition.

Braganza-Cunha launched a ‘relief campaign’ in order to help them to pick

up the strings of their existence. He also gave them practical advise as to how
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they could rebuild their houscs. On account of these activities, a few of the old
‘Sashti gaudis’ till today remember ‘Tristao bab’ with affection and gratitude.

Braganza-Cunha appears to have been especially involved with the intellcctual
tasks of the movement for liberatio;l, analysing the international scenario. the
conditions prevailing in Goa under the Portuguese and methods to build up
consciousness in Goa so that Goans could strive for the independence of India
and the integration of Goa with India. His writings were addressed to the
intelligentsia.

In 1946, a new phase of Goa’s liberation struggle began with the launching of
the civil disobedience movement by Ram Manohar Lohia. According to
Purushottam Kakodkar, Braganza-Cunha was neither consulted nor informed of
the momentous decision to bring the discontent of the people out in the open.
While Juliao Menezes has stated that ‘Cunha’s group’ had been informed
[Menezes 1947], Kakodkar differs. But Kakodkar’s justification of this move
sounds unconvincing: ‘He was so elderly compared to us, how could we approach
him?’

Although the reasons for not approaching Braganza-Cunha were probably
petty personal differences on the part of some of the organisers of the movement,
this did not prevent him from participating in the movement once it began.

Apparently, after Lohia had been arrested, and it became clear to thc
organisers of thc movcment that there were no experienced persons to lcad the
movement, Kakodkar approached Braganza-Cunha on the night of 19 June 1946,

asking him to participate, and ‘to lead the movement’.
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Without hesitation, Braganéa—Cunha flung himself into the struggie. On 20
June, he addressed a meeting at a place today known as Lohia Maidan at
Margao. According to a confidential memorandum signed by the administrator
of Salcete taluka, between 500 and 1000 persons attended the meeting [Shirodkar
1991:13-14), where Braganza-Cunha read out a memorandum in Konkani, which
criticised the government’s inaction in the face of the food crisis prevailing then.
It also asserted that the frcedom of thought, speech and association were
fundamental rights of thc people, which had been curtailed by the government
through the Colonial Act of 1930. The speech was ‘delivered publicly and in a
loud voice in Konkani’ [Shirodkar 1991:11).

Two days later, on 23 June 1946, a big rally of around 2000 persons hoisted
the tricolour of the INC on a mango tree at the municipal square in Margao, at
the same time at which the Portuguese flag was usually hoisted. This act is
supposed to have been inspired by Braganza-Cunha’s speech  [Shirodkar
1991:11]

On 30 June, Braganza-Cunha accompanied Berta, who was to address the
meeting for that day. The police commandant and administrator attempted to
intercept them and prevent them from proceeding, but Berta refused to concede
- and shouted Jai Hind and Inquilab Zindabad. At this stage, the two officers gave
orders for the military to disperse the crowd. Twelve soldiers surrounded Berta
and Braganza-Cunha. They assaulted Braganza-Cunha with rifle butts and
ordered him to shout Viva Portugal, which he stubbornly refused to do. Owing

to the severity of the attack, Braganza-Cunha sustained injuries on his upper torso
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that continucd to give him trouble many years later.  On thc orders of the
officers coneerned. Braganza-Cunha and Berta were transported to Chandor.

The next day, 1 July, Braganza-Cunha and Berta were carried in a proccssion
from Cuelim to the neighbouring village of Cansualim to address a mecting. All
commercial establishments of Cansualim had remained closed that day as a
mcasurc of protest against the treatment meted out to Cunha and Berta the
previous cvening. Thc meeting was attended by 1300 persons, including 150
kunbis -- Braganza-Cunha’s mundcars -- ‘armed with bamboo sticks’ [Shirodkar
1991:11].

As the meeting at Margao could not take place, a fresh meeting was to be
held, either at Margao or Cuncolim. However, before it could be called,

Braganza-Cunha was arrested on 12 July at Margao railway station.

Trial
Braganza-Cunha’s trial took place on 24 July 1946, 12 days after his arrcst. It
lasted from 8 am to 8 pm. People from distant parts of Goa came to attend his
trial, which was the first and most sensational of such trials. Armed police
cordoned off the courtroom to prevent people from thronging outside the doors
and windows.

Braganza-Cunha’s advocates were Dr Jose Paulo Teles, Vinaica Coissoro and
Alvaro dos Remedios Furtado.

The charges levelled against Cunha were:

(1) The speech made on 20 June constituted instigation or provocation against
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the sccurity of the state.

(2) The meeting of 23 June was a consequence of the speech delivered by Cunha
on 20 June.

(3) When hc was not permitted to speak on 30 June, he challenged the
authorities ‘in a provoking gesture and, with fists closed and arms raiscd,
requested the people present there to follow him and, shouting Jai Hind’, incited
them to revolt.

In his defence, his advocates pointed out that, firstly, on the occasion of the
meeting on 20 June 1946, Braganza-Clunha had read out in Konkani a copy of a
collective manifesto published in Bombay titled Manifesto of Goa’s Political
Conference, written in Portuguese, which had been widely distributed in March
and a copy of which had been sent to the Portuguese authorities.

The Manifesto pertained purely to the demanding of civil liberties and did not
contain the idea of inciting a revolt. Secondly, they pointed out that Braganza-
Cunha was not present for the meeting of 23 June and learnt of it later. Thirdly
they admittcd that Braganza-Cunha had raised the slogan Jai Hind but, far from
the charges levelled against him such as making provocative gestures, he was
attacked and wounded by the police agents.

Apart from answering to these charges, the advocates argued that it was
unnccessary to try Braganza-Cunha in a military court as the crimes he was
charged with were covered by the Penal Code and could be heard in thc common

courts. Further, there was no provision for the accused to exercise his ‘sacred

right of appeal’ in the military court.
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Originally, five persons were to testify in Braganza-Cunha’s defenee.
Amongst thcse were three lawyers: Antonio Pereira, Mucunda Sincro and
Antonio Furtado, a doctor from Cansaulim, Dr Germano de Menezes and a
busincssman from Mapusa, Damodar Diucar. But, while admitting to thc high
personal and mental calibre of Adv Antonio Pereira, the court dispensed of his
testimony as he had admitted that the entire speech could not be heard. For
some reason the statement of Mucunda Sincro was also dispensed with. Dr
Germano de Menezes was the only defence witness permitted to appear before
the court, as the other two witnesses failed to come for the hearing.

When the chairman asked the accused if he wished to say anything in his
defence, Braganza-Cunha asserted that he was not the leader of the movement,
which had taken place spontaneously on account of the economic conditions
prevailing.

Further, he stated:

I always worked openly and my sympathies for the Congress arc
known by all. To know what I was, it is enough to read my
writings in the newspapers and in the pamphlets. You try me for
what I did, for what I wrote and not by what others say about me.
I appeal to the conscience of the worthy judges.

The trial concluded with the special Military Court sentencing Braganza-
Cunha to a penalty of eight years of exile at a place to be determined by the
government and the suspension of his political rights for 15 years |The details of

Braganza-Cunha’s trial are compiled from Shirodkar 1991].
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* Jail in Portuqgal

Braganza-Cunha was first imprisoned at the Aguada fortress in a dark, damp ccll.
Here he suffered from an attack of bronchifis, but the medical junta called to
examine him declined to transfer him to a hospital. Ihstead, he was taken to the
military barracks at Alto dos Alpaqueiros in Vasco da Gama. From here he was
put aboard the Portuguese steamer the SS Lourenco Marques on 28 July 1946,
bound for Portugal. In Portugal, Braganza-Cunha was first kept at the Aljube jail
in Lisbon for some days, and later taken to the Peniche fort dungeon, where he
spent four-and-a-half years till his release under a general amnesty granted by
Salazar on the occasion of the Holy Year in 1950. However, he had to remain
in Portugal under the surveillance of the secret police, known as the Police Interna
de Defesa do Estado (PIDE).

In 1953, Braganza-Cunha was able to escape from Portugal to France. With
the help of sympathetic friends, he secured a passport and a transit visa for 60
days given by the French consulate in Lisbon, supposedly to enable him to attend
an intcrnational exhibition being held in Paris.

This was possible because Braganza-Cunha’s name on the records of the
PIDE was ‘Tristao da Braganza e Cunha’. Braganza-Cunha’s namec in the
original official records was lengthy, in keeping with the ‘idolatrous naming
rituals’ prevalent at Goan baptismal ceremonies at the turn of the century and
carlier. It was in this name that the application for his passport was madc and,
acco‘rdingly, his name on the passport issued to him by the ‘Governor Civil de

Lisboa’ was ‘Antonio Sebastiao dos Remedios Francisco Tome Tristao Braganga
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da Cunha’. In his visa, Braganza-Cunha’s name was shortcned to Antonio
Cunha. This accounts for the Portuguese authorities granting a passport toAliberty
to the blacklisted Tristao da Braganca ¢ Cunha [Cabral E Sa nd:98].

After arriving in Paris, Braganza-Cunha demanded political asylum in the
Indian embassy then headed by historian-turned-diplomat K M Pannikar and
stayed with his brother, the renowned Indologist Francisco de Braganca Cunha.
He then left for India, arriving in Bombay on 4 September 1953.

Braganza-Cunha spent about seven years in Portugal. During this timc hc
came in contact with ‘the very finest men of Portugal incarcerated by the
Dictator’ [Cunha 1961:XI]. According to the late Dr Pundalik Gaitonde, a tormer
frcedom fighter who was in Portugal at that time, Braganza-Cunha also mct
Mario Soarcs, presently president of Portugal, who was then fighting against the
dictatorial regime. It is perhaps through the contacts he established during this
period that he was able to get reports on political activity within Portugal which
were carried in Free Goa.

Soon after Braganza-Cunha’s incarceration in Portugal, he was joined by Dr
Rama Hegde, Purshottafn Kakodkar, Lakshmikant Bhembre and Jose Inacio Lily.
According to Gaitonde, conditions in the jail were decent and visitors had easy
access to the prisoners.

In a small essay titlcd Political Exiles in Portugal -- which, incidentally, is the
only writing by him that 1 have come across which can, in any measure, be
described as personal, he comments:

When I think of my sojourn in Portugal, I am unable to say which
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-

one of the two periods of exile was the worst; the one I passed in
jail or the other when I was in relative freedom. In fact the wholc
of Portugal is at present a vast prison where people live under the
terror of the political police. The entire mental and social
atmosphere is unbearable for anyone having a sense of human
and cultural progress. The most elementary rights are denied to
people outside prison as they are denied inside [1961:527].
Howecver, even in this essay he refuses to dwell on unpleasant expcrichees.
He writes:
I have bitter memories of these seven years which I consider as
lost in my life, having been unable during this time to exercise my
normal activitics according to the moods and aspirations proper
to my personal aspirations and character... I shall omit here the
disagrecable incidents and relate only good impreséions and some
important aspccts [1961:528].
He goes on to say that his best memories were of his prison companions, who
were exclusiveiy political prisoners:
The jail of Peniche was a real political university composed of
people who had an exceptional experience in action allied to a
rcmarkable theoretical preparation, partly acquired in jail where
they found leisure to learn... These political prisoners were men
of strong personality r'emarkablc for their character and

intclligence such as is rarely to be found anywhere outside the:
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prison [1961:529].

It is clear that during the period of his exile in Portugal, he derived spiritual
sustecnance from his contact with so many people who harboured similar anti-
fascist sentiments.  Outside jail in Portugal, Braganza-Cunha described the
cultural vacuum that had been ereated on account of the bans placed by the
dictatorial regime on ‘every progressive idea’ [1961:529].

According to him, in order to fill the vacuum thus created the government

- ‘intensificd public interest towards such odd recreations as football, games.
lotterics and processions of Our Lady of Fatima’, so that ‘football and Fatima arc
the main diversions that replace real culture’ [1961:529].

He found this in sharp contrast to the cultural and intellectual milicu of

e France, where he had earlier resided for 14 years and whith he had to visit in
order to make good his escape. However, the period of his exile gave him the
opportunity to witness the manner in which the Salazarist regime opcrated within
Portugal.

Braganza-Cunha concentrated all his energies towards the liberation of Goa
and was obviously disappointed with -the attitude of the government of
independent India. This is reflected in numerous essays written after his return
to India. In the Goa Action Committee’s report written by him in 1955, he
wrotc:

The lack of co-operation of the Indian forces in this work (the

work of Goa's liberation) which aims at recovering the territorial

integrity of India and thereby at assuring her future security, has
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been in great part rcsponsible‘for the delay in the scttlement of

our problem..." [1961:314).

He¢ had coined the slogan ‘A Free Goa in A Free India’ but found that the
Indian government failed to measure up to his expecetations. He had believed
that a frce India would ncccssan;ly ensure Goa’s freedom but found this belicf
shattered.

The last picce of his writing appeared in Free Goa just two weeks prior to his
dcath. Braganza-Cunha translated an interview with Salazar which had appcarced
in the French journal Le Figaro. Salazar is quoted as saying:

None contests the secular sovereignty of the Portuguese over Goa
... I think that our position will go on improving. Recently some
measurcs have been taken by the Indian government which are
favourable for us [10 Sept 1958:1].

Braganza-Cunha wrote in the introduction to this interview:

Dr Salazar takes full advantage of the complete silence kept
abroad about Goa by the Indian services of information or
propaganda and tries to spread all over the world the most blatant
lics about India to deceive the toreign public opinion about the
real issuc of our casc [10 Sept 1958:1].

He remained active in the cause of Goa’s liberation till the ¢nd but the
attitude of independent India’s government must have deeply pained him. Goa’s
liberation. which he had been sure would be achieved with India’s independence,

remained elusive. On 26 September 1958, Braganza-Cunha suffered a fatal attack
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of cardiac thrombosis.

Last rites
Dcath came suddenly and, as Braganza-Cunha had left no written instructions

regarding tl;c disposal of his remains, his associates were left in a quandary.
Those who were close to him were certain that he would have preferred to be
cremated. A short note in Free Goa dated 10 November 1958 titled Cunha_"s
Burial - A Clarification, says:

T B Cunha, like all intellectuals, was an agnostic. But hc was

certainly not godless or anti-church. He never would have

approved tor himself a consecrated Catholic Church burial. His

personal religion consisted of his humanity and his love for

frcedom for his pcople, and he had never been frightened with

any thrcat of displeasure of the Catholic church which he could

never bring himsclf to approach for any concession or favour.

In the circumstances, however, his friends and relatives felt competled to
organisc a church funeral for him. The church refused to permit his burial in any
Catholic cemetery on the grounds that he was a non-practising Catholic.
Probably his known writings on the Catholie church’s collaboration with the
Portuguesc state in keeping the people of Portuguese India under subjugation
influenced this decision.

Ironically, his associates were forced to urge the church with which Braganza-

Cunha had no association during his lifetime to accommodate him after his dcath.
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P.lc was finally buried on 28 September 1958 in a cemetery of the Protestant
Church of Scotland at Sewri. From there his mortal remains were brought to
Goa ncarly 30 ycars later and placed in the Azad Maidan of Panjim where a
memorial (which housed a statue of Afonso de Albuquerque before liberation)
now stands in his honour.

‘Free Goa' continued after his death under the editorship of Berta Mcnezes
Braganza t;ll March 1962. .

Six months after his death, Braganza-Cunha was awarded the gold medal for
Peace by the World Peace Council at its session in Stockholm in 1959, in
recognition of his ‘eminent contribution to the cause of peacc and friendship
among pcoples’.

In 1961, the Dr T B Cunha Memorial Committee constituted in Bombay
published Goa's Freedom Struggle, a memorial volume containing & sclection of
his major writings. In the preface to this volume, K M Pannikar referred to him
as the Father of Goan Nationalism -- a title which has adhered to Braganza-

Cunha’s name till today.
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APPENDIX_ THREE

Portuguese Occupation of Goa
Supported by Indian Merchants

The main cause of the failure to liberate Goa even ten ycars after the
independence of India is the systematic sabotage, carried by Indian businessmen
against all the efforts made by Goans as well by others (sic) to achicve the
liberation. This is now clcar to all those who have studied th¢ Goa question
objectively and do not believe in the lame excuses invented to explain the
shametul continuation of the occupation by Portugal of territorics situated in
India. It is not the lack of unity among Goans nor the lack of cooperation on the
part of Indian pcople to achieve the integration of Goa, Daman and Diu into
India that is responsiblc for the indefinite postponecment of freeing them from
forcign rule. Itis the protection given by some Indian politiciaﬁs in power to the
Indian busincssmen for carrying a profitable speculation in Goa with the tull
connivance of the Portuguese officialdom. That mainly is responsible for the
prescent state of affairs.

The facilitics given by the Portuguese government to the Indian busincssmen
are such that they have made them interested in the continuancc of Portugucsc
rulc in Goa and made them wish to postpone as long as possible the liberation
of the Portuguese occupicd territories. The Indian politicians who support these
Indian merchants do not seem to realise that the profits made by them arc gained

not only at thc cost of economic and financial intercsts of India but are also
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detrimental to her national unity, territorial integrity and future sccurity. Narrow-
minded and unable to grasp the national interest as they are, they believe that the
profits made by Indians compensate the country for the loss it suffers otherwise
from the Portuguese occupation.

We have repeatedly shown here, giving names and figures, that the help given
by Indian capitalists to exploit the Goan mining wealth has served to increase the
revenue of the Portuguese administration and to allow it to maintain an army of
many thousands of European and African soldiers and officers and a costly
political police. The exploitation of the mining industry and the contraband trade
which is simultaneously carried by the same Indian traders is the main source of
income of the Portuguese in Goawho themselves have not invested a single rupee
in our country. Under the camouflage of a fictitious economic blockade and
sanctions, which thcy have sabotaged, the Indian merchants, together with some
foreign speculators, have extended to the Portuguese the help they needed to
perpctuate and consolidate their domination in Goa.

| In addition to the help given for the extraction of the iron and mangancsc ore
the Indian capitalists have also helped the Portuguese to improve the transport
of thec minerals by railway, roads and rivers, to build a new and big airport and
to extend the works of the Marmagao (sic) harbour. We have given here the
names of the Indian businessmen including Goans who have invested their capital
in all these concerns. Some of these persons are known to be well-related with
Indian politicians and government officers. Most of the industrial conccrns in

Goa arc run by Indians and some by foreigners. The capital, the managcment
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and cven a great part of the labour is Indian and are closely connccted with
concerns functioning in India.

A further contribution to help the Portuguese to consolidate their position in
Goa is now the formation of a Ship-building Society with the co-operation of the
Indian capitalists who run the mining industry and indulge in its complemecntary

smuggling trade. The capital subscribed for the new society comes from the

government of Portuguese India and other institutions depending on the
government which are compelled by the government to lend their funds. But a
good amount of this capital is also brought by the Indian and foreign firms
working in Goa. The capital invested by private Indian and foreign concerns is
indeed superior to the sum invested by the government.

The following is the list of the Indian and foreign investors who have
contributed to the funds of the new society and who also permanently co-operate
with the Portuguese in strengthening foreign hold on Goa. Here are the most
important names:

Chowgule and Co. Ltd.

Damodar Mangalji and Co (India) Ltd.
Gangadhal Agrawal.

Hiralal Khodidas

Khantilal & Co. Ltd.

Mineira Nacional Ltd.

Shantilal Khushaldas & Brothers
Subraya & Co.

Timble Brothers Ltd.

V. M. Salgaonkar & Brother Ltd.
V.S. Dempe & Co. Ltd.

Joao Hugo Siqueira

Madev Sinay Talaulikar

A. Abdulrazak

Sesa Goa Ltd. (Germano-Italian)
W.LP.Railway (British).
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N.lingna Society (Italian)

The installation of the ship-building works is to be started in Vasco da Gama
near Marmagao harbour under the direction of Portuguese, Indians, and
Britishers. The capital subscribed amounts to nearly 35 lakhs divided in shares
of Rs 100 each. The report accompanying the project of the Ship-Building Society
clearly says that it aims at resisting India’s efforts to unite Goa to India. That has
not prevented the proteges of our Congress patriots to fully cooperatc with th::
Portuguese in the anti-Indian endeavour. They may allegé that it is "constructive
work" (Gandhian terminology) pursued by Indians in Goa with the connivance of
pseudo-Gandhians in power in India. As a matter of fact they are plundering and
mortgaging Goan wealth for the immediate benefit of Portugal.

While the Indian government is quietly awaiting to settle the problem of Goa
by "peaceful negotiations” the Indian moneybags s are allowed to peacefully help
the Portuguese and enrich themselves at the cost of the Indian and Goan
economy, of the suffering of Goans and non-Goans and more than anything elsc,
at the cost of the Indian national integrity, her good name and her safety. It is
in the interests of these moneybags indeed that the settlement of the Portuguese
pockets has been postponed indefinitely. They are the people who spread herAc
false and distorted news about Goa and mislead and misinform the official circles
in India about the real situation of the Portuguese territories in India. Only the
Indian government must understand that they are not interested in the liberation
of Goa because when it comes, it will deprive them of their easy and tainted

profits. One must know also that these double dealers are the real political
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informers and advisors of the Portuguese on the Goan question.

One must say that these unscrupulous merchants would not have succeeded
in their treacherous work of support to the foreign occupants of Goa if they had
not received all facilities from Indian authorities to carry on their nefafious
activity. Not only they were given in India all normal facilities allowed to honest
traders but they were left free to act in contempt of law and resort to criminhl
corruption to carry on their smuggling activities which are qomplcmcntary to th.c
Goan mining industry. In fact, since the Independence they were tréatcd as a
privileged class allowed to prosper at the cost of the most vital interests of the
nation. Before the relaxation of the permit system, when common people were
harassed in every manner when they had to travel to and from Goa, it was
precisely these merchants for whom the economic restrictions really meant (sic)
who enjoyed all sorts of faecilities thanks to powerful friends they had in official
circles. No wonder that the supposed economic sanctions failed miserably and
some had to be removed as ineffective. In fact, they were are still are, sabotaged
in benefit of these most unpatriotic citizens and lawbreakers.

While our brave Goan and non-Goan liberators were facing by hundreds and

thousands the cruel fascist repression of the Portuguese police state, suffering

long years of prison, deportations, beatings, tortures and even death, the Indian
adventurist traders were amassing fortunes and prospering at the expense of other
people’s sacrifices. And it is precisely these people who are now carrying the
whispering campaign against Goans accusing them of being responsible for the

failure of liberation because of the lack of unity between their too numerous
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political partics. As a matter of fact, the disrupting activity among Goans and
non-Goans was the work of these very slanderers of the Goan movement who
infiltrated bogus nationalists in the ranks of our workers or corrupted others with
their tainted money. The whispering campaign is meant to cloak the gui.lt of
those who are really responsible for the continuance of the foreign domination
in a portion of the Indian land even after independence. But their treason shall

not remain concealed nor forgotten. .

- T B Cunha

This is the last article authored by Tristao de Braganza-Cunha.
It appeared in Free Goa on 25 July 1958.
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